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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda ijtimoiy
hayotning ma’naviy va axloqiy asoslarini rivojlantirish bo‘yicha global o‘zgarishlar
yuz berayotgan davrda insonning ongini, qalbini egallash uchun ma’naviy kurashlar
olib borilmoqda. Shu sababdan hozirgi davrda xalglarning chinakam beqiyos
ma’naviy boyligi hisoblanmish ilmiy merosiga asoslangan milliy va etnik o‘ziga
xoslikni takomillashtirish masalasi alohida ahamiyat kasb etmoqda. Insoniyat
bunday jarayonlardan bunyodkorlik va taraqqiyot uchun zarur bo‘lgan cheksiz kuch-
quvvatni olishga qodir bo‘ladi. Jahon hamjamiyati oldida ijtimoiy hamkorlik,
millatlararo totuvlik va bargaror tinchlik konsensusi konsepsiyalarini ishlab chigish
masalasi kun tartibidagi asosiy mavzulardan hisoblanmoqda. Millatlararo totuvlik,
1jtimoiy hamkorlik, diniy bag‘rikenglik va butun dunyo hamjamiyati bilan do‘stona
ittifoglik strategiyasini ishlab chigishda zamonaviy ijtimoiy fanlar, jumladan,
antropologiya va falsafa fani yutuqlaridan oqilona foydalanishni davrning o‘zi
tagozo etmoqda. Milliy va umuminsoniy qadriyatlar rivoji, tinchlik,
ma’rifatparvarlik, diniy bag‘rikenglik, insonparvarlik, ma’naviyat va ilm-fan
g‘oyalarini targ‘ib etishga ulkan hissa qo‘shgan mutafakkirlarning ma’naviy
merosiga murojaat etish va uni yoshlar ongiga singdirish mexanizmlarini aniglash
zaruriyatini ko‘rsatmoqda.

Jahon ilm-fanida Sharq mutafakkirlarining ontologiya, gnoseologiya,
antropologiya, jamiyatdagi o‘zaro munosabatlar, shaxsning ekzistentsial tabiatini
tushunish, individlarning ijtimoiy mavjudligi, baxtga erishish yo‘llari kabi
muammolarni gamrab olgan falsafiy merosini o‘rganish va qiyosiy tahlil gilishga
qaratilgan keng ko‘lamli ilmiy, nazariy hamda amaliy tadqiqotlar olib borilmoqda.
Aynigsa, Yevropa va AQSHning yetakchi universitetlarida amalga oshirilgan
tadgiqotlarda Markaziy Osiyoning buyuk mutafakkirlari gatorida Alisher
Navoiyning gumanistik, ontologik, aksiologik garashlarini umuminsoniy
qadriyatlarning substansional komponentlari determinant jihatlarini o‘rganishga,
inson ongi va dunyoqarashini o‘zgartirishga oid antropologik qarashlarini
konstruktiv rolini asoslashga o‘rinishlar ko‘zga tashlanmoqda. Shu jihatdan Alisher
Navoiyning insonparvarlik konsepsiyasidagi bag‘rikenglik, o‘zlikni anglash, ruhiy-
ma’naviy uyg‘unlikka intilish kabi g‘oyalarini bugungi globallashgan postmodern
sotsiumda yoshlar mafkuraviy immunitetini shakllantirishdagi beqiyos ahamiyatini
ilmiy tadqiq etish ob’yektiv zaruratga aylanmoqda.

Mamlakatimizda hozirgi kunda Alisher Navoiy ma’naviy merosini o‘rganish
va targ‘ib etish masalasi davlat siyosatining ustuvor yo‘nalishlaridan biri
hisoblanadi.“Buyuk shoir va mutafakkir, atoqli davlat va jamoat arbobi Alisher
Navoiyning bebaho ijodiy-ilmiy merosi nafagat xalgimiz, balki jahon adabiyoti
tarixida, milliy madaniyatimiz va adabiy-estetik tafakkurimiz rivojida alohida o‘rin
tutadi”.! Shuning uchun mutafakkirning asarlaridagi altruizm, filantropiya va
insonparvarlik tamoyillarini yoshlar tarbiyasidagi ahamiyatini zamonaviy falsafiy

1 ¥36exucron Pecny6mukacu [pesuaentununr 2020 i 19 okrabpaaru “Byiok moup Ba MyTadakkup Ammurep
Hagowii TaBautyanHuar 580 HymnuruHu KeHr Humonam Tyrpucuna’’ru [1K-4865-con kapopu. //Xank cyzu. Ne 219
(7690) 20.10.2020.
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yondashuvlar asosida ijtimoiy-falsafiy jihatdan tadqgiq etish zarurati vujudga
kelmogda. Mutafakkirning jamiyatdagi tinchlik va bargarorlik orgali individning
baxt va farovonlikka erishishi davlatning ijtimoiy-siyosiy modeli o‘zagi ekanligi
to‘g‘risidagi g‘oyalari bevosita o‘sha davrdagi ijtimoiy konsepsiyalar ta’sirida ishlab
chigilgan. Hozirgi davrda yoshlar ongida individualizm, egosentrizm va vandalizm
kabi g‘oyalar xuruji, milliy qadriyatlarni gqayta baholash muammosi dolzarb bo‘lib
turgan bir paytda Alisher Navoiyning ma’naviy merosini o‘rganish, tadqiq va targ‘ib
etish kun tartibidagi dolzarb masalalardandir.

O‘zbekiston  Respublikasi  Prezidentining 2022-yil 28 yanvardagi
PF-60-son “2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot
strategiyasi to‘g‘risida”, 2020-yil 30 iyundagi PF-6017-son “O‘zbekiston
Respublikasida yoshlarga oid davlat siyosatini tubdan isloh gilish va yangi
bosqichga olib chigish chora-tadbirlari to‘g‘risida”, 2020-yil 6 noyabrdagi PF-6108-
son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini
rivojlantirish chora-tadbirlari to‘g‘risida”gi farmonlari, 2017-yil 24 maydagi PQ-
2995-son “Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini
yanada takomillashtirish chora-tadbirlari to‘g‘risida”, 2018-yil 12 maydagi PQ-
3721-son “Buyuk allomalar, adib va mutafakkirlarimiz ijodiy merosini keng
o‘rganish va targ‘ib qilish maqgsadida yoshlar o‘rtasida kitobxonlik tanlovlarini
tashkil etish to‘g‘risida” va 2020-yil 19 oktyabrdagi PQ-4865-son “Buyuk shoir va
mutafakkir ~ Alisher Navoiy tavalludining 580-yilligini keng nishonlash
to‘g‘risida”gi qarorlari hamda mavzuga oid boshga me’yoriy-huqugiy hujjatlarda
belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya muayyan darajada
xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishi ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huqugiy, igtisodiy, madaniy, ma‘naviy-ma‘rifiy rivojlantirishda innovasion g‘oyalar
tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor yo‘nalishiga
muvofiq bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi.!

Markaziy Osiyoning buyuk mutafakkiri Alisher Navoiyning hayoti va ijod
yo‘li, asarlaridagi ijtimoiy-falsafiy, ma’naviy-axloqiy tarbiya, shaxs ma’naviy
fazilatlarini o‘rganish borasidagi ilmiy izlanishlar jahonning yetakchi ilmiy
markazlar va oliy ta’lim muassasalarida, jumladan, Oxford University (Buyuk
Britaniya), Jt##1E K% (Yaponiya), Bonner Universitit (Germaniya), MHCTHTYT
BocToKoBeAeHus: Poccuiickoil Axkanemnn Hayk, MockoBckuil I'ocynapcTBEHHBINM
VYuusepcurer,  Cankt-lletepOyprckmiit  ['ocymapcTBeHHBIM  YHHUBEPCUTET,
Kazanckuii ¢penepansubiii yausepeutet (Poccus), Institut d'études d'Asie centrale

! Dissertasiya mavzusi bo‘yicha xorijiy ilmiy tadgiqotlar sharhi: https://www.cambridge.org/core/journals inventing
a national writer: the soviet celebration of the 1948 Alisher Navoi jubilee and the writing of uzbek history |
International Journal of Asian Studies | Cambridge Core; https://azertag.az/ru/xeber; http://www.orientalstudies.ru/;
https://greylib.align.ru/453/; https://portalus.ru/modules/shkola/rus; (PDF) Alisher Navoi - about the State and its
Governance(researchgate.net);https://www.academia.edu/5894753/Materialist_Ideology Facing_a_Great_Sufi_Poet
_the Case_of Ali_Shir_Nawai_ va boshga manblar asosida amalga oshirilgan.
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(Fransiya), s & 4 ils o1, = (Eron), Ankara Universitesi, Islam Arastirmalar1 Enstitiisii

(Turkiya), Qazagstan ¥ltteiq universiteti (Qozog‘iston), Baki Dovlat Universiteti
(Ozarbayjon), Institute of Islamic Studies (Kanada), shuningdek, Alisher Navoiy
nomidagi Toshkent davlat O‘zbek tili va adabiyoti universiteti, O°‘zbekiston
Respublikasi Fanlar akademiyasi, O‘zbek tili, adabiyoti va folklor instituti, Sharof
Rashidov nomidagi Samarqand davlat universitetida (O‘zbekiston) buyuk
mutafakkirning ma’naviy merosiga oid keng ko‘lamli ilmiy-nazariy tadqiqotlar olib
borilmoqda.

Dunyoda Alisher Navoiy ma’naviy merosini ilmiy tadqiq qilish jarayonida
quyidagi ilmiy natijalar olingan: Alisher Navoiyning Sharq falsafiy tafakkuridagi
o‘rni qiyosty tahlil qilingan (Oxford University, Buyuk Britaniya); Alisher
Navoiyning tarjimai holi, u yashagan davrdagi ijtimoiy-igtisodiy hayot, adabiy
muhitni o‘rganishga oid ma’lumotlar katalogi yaratilgan (4L##1E K27, Yaponiya);
Alisher Navoiy ma’naviy merosining badiiy-estetik xususiyatlari tahlili amalga
oshirilgan (Bonner Universitidt, Germaniya); Alisher Navoiyning adabiy, epik,
biografik merosidagi badiiy rang-barangliklarning falsafiy, ijtimoiy-ma’naviy
xususiyatlari aniglangan (MuctutyT BOCcTOKOBeneHHMs Poccuiickoit Akanemun
Hayk, MockoBckuii ['ocynapctBennsiii ynuBepcuteT, Cankt [lerepOyprckuit
['ocynapcTBeHHbIN yHUBEpcuTeT, Kazanckuit (eepalibHblil yHUBEpCUTET, Poccusi);
buyuk mutaffakirning asarlarida tabiat va jamiyatdagi jarayonlarning dialektik
alogadorligi falsafiy jihatdan maxsus o‘rganilgan (Institut d'études d'Asie centrale,
Fransiya); Alisher Navoiyning ma’naviy merosida diniy va dunyoviy g‘oyalarni
uyg‘unligi tadqiq etilgan (s K & ils o), =, Eron); mutafakkir asarlarida ilgari surilgan
inson  muammosi evolyusiyasiga doir ilmiy-nazariy g‘oyalarning konseptual
ahamiyati ishlab chigilgan (Ankara Universitesi, Islam  Arastirmalari
Enstitiisii, Turkiya); Alisher Navoiy ma’naviy merosining ijtimoiy-falsafiy tahlili va
ma’naviy-axlogiy mohiyati yoritilgan (Qazagstan ¥ltterq universiteti, Qozog‘iston);
Alisher Navoiy asarlari syujeti kompozisiyasining ijtimoiy-axlogiy va poetik
xususiyatlari umumlashtirilgan (Baki Dovlat Universiteti, Ozarbayjon); Sharq
mutafakkirlari ilmiy merosining islom falsafasidagi o‘rni ilmiy-nazariy jihatdan
asoslangan (Institute of Islamic Studies, Kanada); Alisher Navoiy ma’naviy merosi
manbalarining falsafiy mohiyati ijtimoiy-falsafiy fanlar va lingvofalsafa doirasidagi
tasavvufiy xususiyatlari isbotlangan (O‘zbekiston Respublikasi Fanlar Akademiyasi
O‘zbek tili, adabiyoti va folklori instituti, Alisher Navoiy nomidagi Toshkent davlat
o‘zbek tili va adabiyoti universiteti, Sharof Rashidov nomidagi Samarqand Davlat
universiteti, O‘zbekiston).

Dunyoda Alisher Navoiy ma’naviy merosini ijtimoiy-falsafiy mohiyati va
ahamiyati bo‘yicha qator, jumladan, quyidagi ustuvor yo‘nalishlarda tadqiqotlar olib
borilmoqda: Alisher Navoiy ma’naviy merosida epistemologiya va ontologiya
muammolari; buyuk mutafakkirning axlogiy va estetik garashlarining falsafasiy
mohiyati va ahamiyati; Alisher Navoiy ilmiy merosini o‘rganishda germenevtik
yondashuvning falsafiy mohiyati; mutafakkir asarlarida aql va bilish muammolari;
Alisher Navoiy ijtimoiy falsafasining tarixiy mohiyati hamda ahamiyati; Alisher
Navoiy ma’naviy merosining mamlakat taraqqiyotiga ijobiy ta’sir ko‘rsatuvchi

7



Ijtimoiy-siyosiy, ma’naviy-axlogiy sohalarni takomillashtirishdagi bugungi kundagi
ahamiyatini ochib berish.

Muammoning o‘rganilganlik darajasi. Alisher Navoiy ijodiy faoliyatidagi
dastlabki obrazlari va uning ijtimoiy-falsafiy garashlari turli tarixiy hamda memuar
asarlarida bayon etilgan. Jumladan, Husayn Boyqaroning “Risola”, Abdurahmon
Jomiyning “Haft Afrang”, “Yusuf va Zulayho”, “Devoni Komil”, tarixchi
Mirxondning “Ravzat us-safo”, tarixchi Xondamirning Alisher Navoiyga
bag‘ishlangan “Makorim ul-ahloq”, Zayniddin Vosifiyning “Badoye’ ul-vaqoye”,
Zahiriddin Muhammad Boburning “Boburnoma” asarlarida buyuk mutafakkirning
shaxsi va boy ilmiy merosi tavsiflangan. Husayn Boyqaroning “Risola” va
Zahiriddin Muxammad Boburning “Boburnoma” risolalarida shoir yaratgan
obrazlarning turkiy tilda ilk bor nashr etilgan adabiy-badiiy mohiyati tadqiq etilgan.

Mutafakkir 1jodini o‘rganish bo‘yicha XVII asrning boshlarida gruzin shoiri
Tsitsishvili, fransuz olimi A.d’Erbelo, keyingi asrlarda esa Silvestr de Sasi
tomonidan bir qator tadqiqotlar olib borildi. Alisher Navoiy ma’naviy merosini
o‘rganish bo‘yicha dastlabki ishlar shoirning o°‘zi hayotlik chog‘laridayoq
boshlangan bo‘lsada, ammo asarlarining tizimli tahliliga bag‘ishlangan tadqiqotlar
XIX asrdan amalga oshirildi. Shu o‘rinda aytish joizki, shu mavzuga doir
tadqgigotlarni uch guruhga ajratish mumekin:

Birinchi guruh. Bu guruhga jahon miqyosida Alisher Navoiyning hayoti va
ijodini tadgiq etgan xorijlik olimlarni kiritish mumkin. XIX asrning birinchi
yarmidan boshlab Yevropa davlatlarida Alisher Navoiy asarlarini nashr gilish va
tadqiq etishga qiziqish kuchaydi. Ko‘pgina yevropalik olimlar mutafakkirning
ma’naviy merosini alohida qiziqgish bilan o‘rgana boshladilar. Bunday olimlardan
Kartmer, Pave de Kurteyl, Ogaha Siri Levenda, I.N.Berezin, M.Nikiskiy?,
V.V.Vilyaminov-Zernov, Ye.E.Bertelslar tomonidan amalga oshirilgan
tadqiqotlarni alohida ta’kidlash lozim. Ingliz olimlaridan Charlz Rio, E.Braun,
vengriyalik tadgigotchi X.VVamberi, shargshunoslar Belen, Bloshe, Ahmad Otash,
arabistonlik tadgigotchi Ahmad ibn Ali Damaskinlar tomonidan navoiyshunoslik
sohasida olib borilgan tadgigotlar ham katta ahamiyatga ega. Alisher Navoiy
asarlarining ilmiy tadqiqi va tarjimalari ingliz olimlari M.Sabtel, V.Feldman,
D.Gench-Turk, D.Devin, K.Adaxl, G.Dik, N.Uolmsli?, fransuz olimlari L.Aragon?,
M.Toutan*, A.Papaslar olib borgan ishlarda yanada rivojlantirilgan. Alisher Navoiy
jjodi bilan bog‘liq bo‘lgan turkiy she’riyat va adabiyotning tarixini o‘rganish
doirasida F.Ko‘pruli, M.Chovusho‘g‘li, N.Tarlan, K.Eraslan, M.Eson olib borgan
tadqiqotlarni qayd etish lozim. Turk olimi Y.Chetindog‘ning “Alisher Navoiy va
Usmonli she’riyati” nomli asari xorijda navoiyshunoslik sohasidagi olib borilgan
tadgiqotlar rivojida katta ahamiyatga egadir.®

1 Huxwurckuit M. Omup Husamanaua Anumep B TOCYJapCTBEHHOM U TUTEpaTypHoM ero 3Hauernu. — CII6., 1856.

2 Nicholas Gerard Walmsley. O Nava'1l: imitation, innovation, and the invention of a Central Asian literary icon,
1500-1900. USA. Indiana University, 2016. — P. 345.

3 L.Aragon. Littératures soviétiques. Paris. Denoel, 1955. — P. 95.

# Toutant Mark. Materialist Ideology Facing a Great Sufi Poet: The Case of Ali Shir Nawa’1 in Soviet Uzbekistan;
From Concealment to “Patrimonalisation” // — Orient. Vol. XLVI 2011. — P. 29-50.

® 10cy} Yetunnor. Anuuep Hagowii Ba Ycmonnu mebpusitu. — Muharrir, 2011. — B.255.
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Ikkinchi guruh. Mustaqil Davlatlar Hamdo“stligi olimlari ham navoiyshunoslik
sohasi rivojlanishiga katta hissa qo‘shganlar. Jumladan, rus olimlari A.Krimskiy,
V.V.Bartold, A.A.Semenov, L.Klimovich, A.N.Borovkov, Ye.E.Bertels,
shuningdek, Ozarbayjon olimlari S.A.Mamedov, A.l.Agayev, L.A.Aliyev,
J.Nagiyeva® asarlari Sharq, Markaziy Osiyo she’riyati bilan uzviy bog‘liqdir.
Alisher Navoiyning falsafiy-ma’naviy merosi, ilg‘or g‘oyalari ko‘pgina olimlar,
jumladan, rus shargshunosi Ye.E.Bertels asarlarining ham tadqiqot ob’yektiga
aylanganligini alohida ta’kidlab o‘tish joiz. Shargshunos olim birlamchi manbalarni
giyosiy tahlil qilish usuliga asoslanib, Alisher Navoiy boshga shoirlarning
taglidchisi emas, balki o‘zi ham “buyuk san’atkor, shu manbalardan asl asar
yaratishga qodir so‘z muallifidir”?, degan xulosaga keldi.

Uchinchi guruh. Mamlakatimiz olimlari tomonidan ham navoiyshunoslik
sohasida salmogli tadgigotlar olib borilgan. Jumladan, O.Sharofutdinov,
S.G‘aniyeva, Oybek, [.Mo‘minov, M.Shayxzoda, V.Zohidov, P.Shamsiyev,
|.Sultonov, E.Rustamov, A.Qayumov, A.Hayitmetov, M.Oripov?, B.Valixo‘jayev,
Ye.lsogov, S.Erkinov, A.Rustamov, N.Mallayev, M.Mirzayev, X.Xayrullayev,
H.Aligqulov, N.Komilov, D.Salohiy, Sh.S.Sirojiddinov, B.Eraliyev, Il.Haqqul,
K Mullaxo‘jayeva, E.Ochilov, A.O‘rinboyev, M.Pardayeva*, T.Norov, B.Turobov®
kabi olimlar Alisher Navoiy ma’naviy merosining mazmun-mohiyati va hozirgi
kundagi konstruktiv ahamiyati to‘g‘risida qimmatli fikrlar bildirishgan.

Xususan, V.Zohidovning ‘“Navoiyning g‘oya va obrazlar olami”,
E.Rustamovning “XV asrning birinchi yarmida o‘zbek she’riyati”, S.Erkinovning
“Lutfiy (hayoti va ijodi)”’, N.Komilovning “Tasavvuf”, “Tafakkur karvonlari.
Sharqu G‘arbning sivilizasiyaviy aloqalari”, Sh. Sirojiddinovning Navoiy ijodiy
faoliyati haqidagi tadqgiqotlari “Alisher Navoiy: manbalarning qiyosiy-tipologik,
tekstologik tahlili”, “O‘zbek mumtoz adabiyotining falsafiy sarchashmalari”
mutafakkir hagidagi birlamchi, ishonchli manba'larga asoslanganligi va chuqur
tahlil gilinganligi bilan ajralib turadi.®

A.Navoiy ta'limotida ma'naviy, irfoniy-tasavvufiy garashlar mustagillikdan
keyingi yillarda M.Boltaev, R.Shodiev, J.Xolmuminov, A.Zohidiy, R.Nosirov,
M.Rajabova, G.Mahmudova, Z.lsaqova, Sh.Agzamxodjaeva kabi olimlar
tadgigotlarida aks etilgan.

Yugorida nomlari gayd etilgan olimlarning amalga oshirgan tadgiqotlarida
mutafakkirning ilmiy merosi, falsafa, til va adabiyot, manbashunoslik,

! Haruesa . M. bakunckue pykonucu Anumepa Hasou. — Baky: Dim, 1986, — Ctp.136.

2 beprensc E.D. Hasau u Jlxamu. / Vis6panusie Tpyast. T.3. — Mocksa: Hayka, 1965. — Ctp. 272.; beprensc E.D.
Cydusm u cyduiickas nmureparypa // 30panusie Tpyasl. — Mocksa: Hayka, 1965. T.3. — Crp.523.; Beprensc E.D.
Hasou u Attap // Mup-Anu-1lup: c6. k narucotieTuio co nus poxaenus. JI.: U3x-so AH CCCP, 1928. Crp. 24-83.
3 Apunios M. T'ymanusm Anumepa Hagou. — Tamkent: V36ekuctan, 1991. — Ctp. 223.; Apuno M. ®unocodckue u
sTHYeckue Bo33peHus: Anumiepa HaBou. Apropedepar kana. auce. —JI., 1971. — Ctp.13.

4 ITapmaesa M.JI. Anumep Hasowuii acapiaapuaa KOMUI HHCOH Fosich. — TomkenT: Turon Ziyo, 2016. — B. 213.
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matnshunoslik, pedagogika nugtai nazaridan yoritilgan. Shu jihatlarni inobatga olib,
mazkur tadqigot ishida Alisher Navoiyning ontologik, gnoseologik g‘oyalari
germenevtik, ekzistensial nuqgtai nazaridan o‘rganilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya tadgigoti Samargand
davlat chet tillar institutining ilmiy-tadqiqot ishlari rejasiga muvofiq 2020-2022
yillarga mo‘ljallangan “O‘zbekiston hududlaridagi tarixiy-madaniy an’analar va
ularning zamonaviy ko‘rinishlarini targ‘ib etuvchi platforma yaratish” mavzusidagi
PQ-2020022811 ragamli amaliy loyiha doirasida bajarilgan.

Tadqgiqot magsadi Alisher Navoiy ma’naviy merosida ilgari surilgan
ontologik, gnoseologik, axlogiy-estetik va ijtimoiy-siyosiy garashlarining falsafiy
mohiyatini ochib berishdan iborat.

Tadqgigotning vazifalari:

Alisher Navoily ma’naviy merosining O‘rta asr Sharq falsafiy tafakkuri
rivojidagi ahamiyatini yoritish;

Alisher Navoiy ijodida ontologik va gnoseologik muammolarining dialektik
alogadorlik xususiyatlarini ochib berish;

Mutafakkir ma’naviy merosini falsafiy germenevtika metodi asosida taxlil
qgilish;

Alisher Navoily ma’naviy merosiga ekzistensial yondashuvning ijtimoiy-
falsafiy mohiyatini ochib berish;

Navoiy ma’naviy merosining mamlakat yoshlarida faol fuqarolik pozisiyasini
shakllantirish va jamiyat ijtimoiy-siyosiy tizimini takomillashtirishga ta’sirini tahlil
qilish.

Tadgiqotning obyekti sifatida Alisher Navoiyning ma’naviy merosi
tanlangan.

Tadgigotning predmeti Alisher Navoiy ma’naviy merosining ijtimoiy-
falsafiy mohiyatini ilmiy asoslash bilan belgilanadi.

Tadgiqot usullari. Tadgiqot ishida ilmiy bilishning analiz va sintez, kompleks
va tizimli tahlil, ekzistensial usul, konseptual nazariyalarni giyoslash, umumiylik va
xususiylik, vorisiylik, tarixiylik va mantiqgiylik kabi usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Alisher Navoiy tasavvufiy qarashlarining gumanistik tabiati “ommaviy
madaniyat”, “axloqiy tanazzul” va turli diskursiv tahdidlarga garshi kurashda
mustahkam immunitetni shakllantirishning o°ziga xos omili ekanligi isbotlangan;

Murakkab tarixiy sharoitda Alisher Navoiyning halollik, to‘g‘rilik, adolat,
insof va diyonat kabi bunyodkor g‘oyalari turkiy xalglar ma’naviy-axlogiy
dunyoqarashining yuksalishida asosiy rol o‘ynagani mantiqan dalillangan;

Alisher  Navoiyning ijtimoiy-falsafiy, diniy-irfoniy, ma’naviy-axloqiy
qarashlari, insonning ruhiy kamoloti, insoniylik haqidagi g‘oyalari yoshlarda kuchli
qat’iyat, mas’uliyat va sabr-ganoatni shakllantirishda muhim asosga ega ekanligi
falsafiy jihatdan asoslangan;

Alisher Navoiyning “Xamsa”, “Mahbub ul-qulub”, “Lison ut-tayr”, “Hayratul-
abror” va “Nasoyim ul-muhabbat” asarlarida qalb ekzistensiyasi, sog‘lom qalb, qalb
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pokligi masalasi “tavakkul”, “hikmat”, “tabsira”, “shukr”, “ofiyat”, ‘“hayo”
tushunchalari vositasida ifodalanganligi aniglangan;

Alisher Navoiyning asarlarida ilgari surilgan ilm va odob-axloq uyg‘unligi
konsepsiyasi hamda xulg-atvor, sa’y-harakatlarning mushtarakligi g‘oyasi komil
inson shaxsini tarbiyalashda muhim omil ekanligi atributiv kategoriyalar (zohiriy va
botiniy ilmlar zaruriyati) vositasida asoslangan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

Alisher Navoiyning ma’naviy merosida insonlardagi ma’naviy-axlogiy
fazilatlarni rivojlantirish asosida barkamol shaxsni shakllantirish muammolarining
nazariy va amaliy ahamiyati ko‘rsatilgan;

Alisher Navoiyning inson va jamiyat ijtimoiy tabiatini chuqur o‘rganishga
asoslangan  falsafiy  qgarashlari  jamiyatdagi  ijtimoiy = munosabatlarni
uyg‘unlashtirishi, hamjihatlik va dinlararo bag‘rikenglikka ko‘maklashishini
aniglanib, davlat va jamoat tashkilotlari faoliyati uchun uslubiy tavsiyalar tagdim
etilgan;

Alisher Navoiyning ma’naviy merosiga asoslangan tarbiyaviy va targ‘ibot
ishlarni takomillashtirish yuzasidan konstruktiv taklif va tavsiyalar ishlab chigilgan;

tadqiqot ishi natijalari bo‘yicha olingan xulosalar falsafa, axlogshunoslik,
estetika kabi fanlarni o‘qitish jarayoni uchun tavsiyalar ishlab chiqishga asos
bo‘lishi mantiqiy isbotlangan.

Tadgigot natijalarining ishonchliligi. Tadgiqot natijalarining ishonchliligi
OAK ro‘yxatidagi maxsus jurnallar, xorijiy jurnallarda chop etilgan ilmiy
magolalarda aks ettirilgan xulosalar, xalgaro va respublika miqgyosidagi ilmiy-
amaliy konferensiya materiallari to‘plamlarida hamda taklif va tavsiyalarning
amaliyotda joriy etilganligi, olingan natijalarning vakolatli tashkilotlar tomonidan
tasdiglanganligi bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati.

Tadgigot natijalarining ilmiy ahamiyati dissertatsiya tadgiqotida keltirilgan
konseptual g’oyalar, umumiy xulosalardan falsafa, falsafa tarixi, etika, estetika,
ijtimoiy falsafa sohasidagi ilmiy va uslubiy yondashuvlarni takomillashtirishda
foydalanish mumkinligi bilan izohlanadi.

Tadgigot natijalarining amaliy ahamiyati shundaki, dissertatsiya tadgiqotida
bayon etilgan taklif va tavsiyalardan o‘zbek xalqining ma’naviy merosini targ‘ib
gilish, mamlakatimizda faoliyat olib borayotgan jamoat tashkilotlarining ma’rifiy va
targ‘ibot ishlarida, mahallalar, davlat va jamoatchilik tashkilotlari amaliy faoliyati
samaradorligini oshirishga, shuningdek, milliy-ma’naviy o‘zbekona gadriyatlarni
targ‘ib etishga qaratilgan darslik hamda o‘quv qo‘llanmalarni tayyorlashda
foydalanish mumkin.

Tadqgigot natijalarining joriy qilinishi. Alisher Navoiy falsafiy merosining
ijtimoiy-falsafiy mohiyatini tahlil gilish asosida:

Alisher Navoiy tasavvufiy qarashlarining gumanistik tabiati “ommaviy
madaniyat”, “axloqiy tanazzul” va turli diskursiv tahdidlarga garshi kurashda
mustahkam  immunitetni ~ shakllantirishning o‘ziga xos omili ekanligi
isbotlanganligiga oid taklif-tavsiyalardan Sharof Rashidov nomidagi Samargand
davlat universitetida 2017-2020 vyillarga mo‘ljallangan “Temuriylar davrida
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yaratilgan “Xamsa’larning komparativistik tadqiqi” mavzusidagi OT-F1-138
ragamli fundamental loyiha ijrosini ta’minlashda foydalanilgan (Sharof Rashidov
nomidagi Samargand davlat universitetining 2022-yil 9-iyundagi 10-2266-son
ma’lumotnomasi). Natijada, yoshlar tarbiyasida turli diskursiv tahdidlarga garshi
kurashish ko‘nikmasini hosil qilishga xizmat qilgan;

murakkab tarixiy sharoitda Alisher Navoiyning halollik, to‘g‘rilik, adolat, insof
va diyonat kabi bunyodkor g‘oyalari turkiy xalglar ma’naviy-axlogiy
dunyoqarashining yuksalishida asosiy rol o‘ynagani mantiqan dalillanganligiga oid
taklif-tavsiyalardan Alisher Navoiy nomidagi Davlat adabiyot muzeyining
ekspozisiyalarini “Alisher Navoiy hayoti va ijodi” bo‘limini shakllantirishda
foydanilgan (O‘zbekiston Respublikasi Fanlar Akademiyasi 2022-yil 9-noyabrdagi
3/1255-2826-son ma’lumotnomasi). Natijada, Alisher Navoiy nomidagi Davlat
adabiyot muzeyining “Alisher Navoiy hayoti va ijodi” bo‘limida mutafakkirning
halollik, to‘g‘rilik, adolat, insof va diyonat kabi bunyodkor g‘oyalari haqida
ma’lumotlarini to‘ldirishga xizmat qilgan;

Alisher  Navoiyning ijtimoiy-falsafiy, diniy-irfoniy, ma’naviy-axloqiy
qarashlari, insonning ruhiy kamoloti, insoniylik haqidagi g‘oyalari yoshlarda kuchli
qat’iyat, mas’uliyat va sabr-ganoatni shakllantirishda muhim asosga ega ekanligi
falsafiy asoslanganligiga oid taklif-tavsiyalardan O‘zbekiston Fanlar Akademiyasi
O‘zbek tili, adabiyoti va folklor institutida 2012-2016 yillarda “Alisher Navoiy (2
jildlik) va Abdulla Qodiriy qomuslarini yaratish” mavzusidagi bajarilgan FA-F1-
G039 ragamli fundamental loyiha doirasida foydalanilgan (O‘zbekiston
Respublikasi Fanlar Akademiyasining 2022-yil 9-noyabrdagi 3/1255-2826-son
ma’lumotnomasi). Natijada, Alisher Navoiy ma’naviy merosining o‘rganilmagan
jihatlarini ochib berishga va “Alisher Navoiy” qomusiy lug‘atini yaratishga xizmat
gilgan;

Alisher Navoiyning “Xamsa”, “Mahbub ul-qulub”, “Lison ut-tayr”, “Hayratul-
abror” va “Nasoyim ul-muhabbat” asarlarida qalb ekzistensiyasi, sog‘lom qalb, galb
pokligi masalasi “tavakkul”, “hikmat”, “tabsira”, ‘“shukr”, “ofiyat” va “hayo”
tushunchalari vositasida ifodalanganligini aniglanganligiga oid taklif-tavsiyalardan
Respublika Ma’naviyat va ma’rifat markazining 2022 yilda ma’naviy-ma’rifiy ishlar
samaradorligini oshirish va sohani rivojlantirish bo‘yicha chora-tadbirlar
dasturining IV yo‘nalishiga oid Yoshlar ma’naviyatini yuksaltirish va “Besh muhim
tashabbus” doirasida amalga oshiriladigan chora-tadbirlarining ‘“Ajdodlarga
munosib voris bo‘laylik” nomli 18-bandini ijrosini ta’minlashda foydalanilgan
(Respublika ma’naviyat va ma’rifat markazining 2022-yil 28-iyundagi 02/02/1139-
son ma’lumotnomasi). Natijada, yoshlar orasida galb pokligi kabi ruhiy va axlogiy
fazilatlarni targ‘ib qilishga xizmat qilgan;

Alisher Navoiyning asarlarida ilgari surgan ilm va odob-axloq uyg‘unligi
konsepsiyasi hamda xulg-atvor, sa’y-harakatlarning mushtarakligi g‘oyasi komil
inson shaxsini tarbiyalashda muhim omil ekanligi atributiv kategoriyalar (zohiriy va
botiniy ilmlar zaruriyati) vositasida asoslanganligiga oid taklif-tavsiyalardan
O‘zbekiston “Adolat” sosial-demokratik partiyasining 2022 yilga mo‘ljallangan yo‘l
xaritasining 6-bandida ko‘rsatilgan “Ta’lim sifati — partiya nigohida” loyihasi
doirasida ta’lim va tarbiyani rivojlantirish, “Ajdodlar merosi ulug‘ qadriyat”
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mavzusida turkum tadbirlar tashkil etish va buyuk ajdodlarimiz tarixini hamda ilmiy
merosini o‘rganish, yoshlar orasida turli madaniy va ilmiy mavzularda tanlovlar
o‘tkazish kabi dasturlarni amalga oshirishda keng foydalanilgan (O‘zbekiston
“Adolat” sosial-demokratik partiyasi Siyosiy Kengashining 2022-yil 31-maydagi
01-03/211-son ma’lumotnomasi). Natijada, yoshlarda insonning ruhiy kamoloti,
insoniylik va gumanizm haqidagi g‘oyalarini yuksaltirishga xizmat gilgan.

Tadgiqot natijalarining aprobasiyasi. Mazkur tadgiqot natijalari 11 ta
xalgaro va 12 respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 40 ta ilmiy ish, jumladan, 2 ta monografiya va O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining doktorlik dissertatsiyalari asosiy ilmiy natijalarini chop
etish uchun tavsiya etilgan ilmiy nashrlar ro‘yxatida 19 ta ilmiy maqola (jumladan,
13 ta respublika va 6 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, o‘n ikki paragraf,
to‘rt bob, xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning
umumiy hajmi 259 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
tadgigotning respublika fan va texnologiyalari rivojlanishining asosiy ustuvor
yo‘nalishlariga mosligi, muammoning o‘rganilganlik darajasi, dissertatsiya
bajarilgan oliy ta’lim muassasasining ilmiy tadqiqot ishlari rejalari bilan bog‘ligligi,
tadqiqotning magqsadi, vazifalari, ob’ekti, predmeti va usullari yoritilgan.
Shuningdek, tadgiqotning ilmiy yangiligi, amaliy natijalarining ishonchliligi, ilmiy-
amaliy ahamiyati ko‘rsatilgan.

Dissertatsiyaning birinchi bobi “Alisher Navoiy falsafiy merosining nazariy-
metodologik jihatlari va g‘oyaviy manbalari” deb nomlanadi. Alisher
Navoiyning ma’naviy merosi ko‘plab faylasuf, shargshunos va tilshunoslar
tadgiqotlarining asosiy predmeti bo‘lib, ular o‘z ilmiy izlanishlarida mutafakkir
bebaho merosining madaniy-ma’naviy mohiyatini boyitganlar. Buyuk shoirning
hayoti va faoliyati, ijodini o‘rganish masalalari bo‘yicha dunyoning turli
mintaqgalarida bir gator fundamental tadgigotlar olib borilgan. Shoir asarlari
zamondoshlari tomonidan uning ma’naviy merosini o‘rganish uchun asosiy manba
bo‘lib xizmat gilgan.

Yevropada XVI asrdan boshlab shoirning ma’naviy merosini o‘rganish va
tadqig etish bo‘yicha dastlabki ishlar amalga oshirilgan bo‘lsa-da, ularni tizimli
tahlil qilish va o‘rganish XIX asrning boshlariga borib taqaladi. Alisher Navoiy
asarlarini tadqiq qilishni Kartmer, Pave de Kurteyl, Ogaha Sirri Levend,
I.N.Berezin, M.M.Nikitskiy, V.V.Vileyaminov-Zernov, Ye.E.Bertels kabi olimlar
boshlab Dberganliklarini alohida gayd etish zarur, deb hisoblaymiz. O‘zbek
olimlaridan Oybek, B.Valixo‘jaev, N.Mallaev, S.G‘anieva, E.Shodiev, L.Xalilov,
M.Xakimov, S.Vohidov, R.Vohidov, A.Rustamov, Sh.Hayitov, D.Salohiy,
K.Ergashev, Sh.Sirojiddinov va boshqalar Alisher Navoiy ilmiy merosini
o‘rganishga katta e’tibor qaratganlar. Alisher Navoiyning ijodiy merosi, ilg‘or
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goyalari ko‘pgina shargshunos olimlarning tadgiqotlarida keng ko‘lamda o‘rganila
boshlandi. Xususan, rus shargshunosi Ye.E.Bertels ham mutafakkir asarlari
tadqiqiga alohida e’tibor qaratdi. U o‘zining ilmiy ishlarida Alisher Navoiy
asarlaridagi ijtimoiy-falsafiy mavzularni tadgiq etishga ko‘proq urg‘u bergan.
Alisher Navoiyning ma’naviy merosini alohida tadqiqg etgan va bu borada salmoqli
ishlarni amalga oshirgan Ye.E.Bertels Navoiy ijodiga yuksak baho berib, uning
insonga bo‘lgan buyuk muhabbatini olgishladi. Shu bilan birga, shoirning buyuk
galbini yoggan, uning butun adabiy-ijtimoiy faoliyatiga asos bo‘lgan insonga
nisbatan cheksiz muhabbat “Layli va Majnun” asarida yagqqol namoyon
bo‘lganligini ta’kidladi.

O‘zbekistonda Alisher Navoiyning ma’naviy merosini o‘rganishga bo‘lgan
e’tibor 1930-40-yillarda boshlandi. Ammo o‘zbek tadgigotchilari o‘sha davrdagi
hukmron mafkura ta’sirida bo‘lib, ko‘pincha ulug® Navoiyning ijodiy yo‘li, hayoti
va faoliyatiga bir yoqlama, ya’ni, xolisona nuqtai nazardan yondashmaganliklarini
kuzatishimiz mumkin. Mustagillik yillarida buyuk ajdodlarimizning ilmiy asarlari
va bebaho boy ma’naviy merosini o‘rganish ishlariga keng imkoniyatlar yaratildi.
Buning natijasida Alisher Navoiy ijodiga ham xolis baho berilib, navoiyshunoslik
sohasida yangidan-yangi fundamental tadqgigotlar amalga oshirila boshlandi.
Mutafakkir ma’naviy merosi, xususan, uning nazmiy va nasriy usulda yozilgan
durdona asarlari chop etilib, keng kitobxonlar ommasiga tagdim etildi.

Navoiyshunoslikning hozirgi davr vakillaridan hisoblangan bir gator olim va
tadqiqotchilar A.Xayrullaev, H.Aliqulov, N.Komilov, D.Salohiy, Sh.S.Sirojiddinov,
B.Eraliev, I.Haqqul, K.Mullaxo‘jaeva, E.Ochilov, A.O‘rinboev, l|.Pardaeva va
M.Pardaevalar o‘z asarlarida Alisher Navoiy ijodiga katta ahamiyat berib, shoir
ma’naviy merosining turli qirralarini tahlil qildilar.

O‘zbek tili va adabiyotining shakllanishi hamda rivojlanishiga Lutfiy, Atoty,
Haydar Xorazmiy, Sakkokiy kabi mumtoz adabiyotimizning yirik vakillari salmoqli
ta’sir ko‘rsatganlar. Aynigsa, ularning xizmatlari, Alisher Navoiy tomonidan ham
gayd etilgan. Bu allomalar asarlarida insonning gadr-qimmati, sha’ni,
insonparvarlik, atrofdagi vogelikning go‘zalligi, hayot quvonchlari va ezgulikka
intilish kabi fazilatlar ulug‘langan.

Alisher Navoiydagi boy falsafiy dunyoqarashning shakllanishida ustozi, do‘sti
va maslakdoshi Abdurahmon Jomiyning xizmatlari benihoya yuksakdir. Akademik
Ye.E.Bertels to‘g‘ri ta’kidlaganidek, O‘rta asr Sharqidagi ikki titanlar(daholar)ning
uchrashuvi do‘stlikka aylangan va Jomiy vafotigacha davom etgan. Ularning
do‘stligi, dunyoqgarashlarining yaginligi, adabiyot va til taraqqgiyoti muammolariga
garashlarning to‘liq mos kelganligi bilan mustahkamlandi.?

Jomiy va Navoiy o‘rtasida juda yaqin do‘stona va ustoz-shogirdlik
munosabatlari mavjud bo‘lgan. Abdurahmon Jomiy Navoiyga falsafaga oid ko‘plab
asarlarni o‘rganish jarayonida yagindan yordam berib, doimiy hammaslagiga
aylangan. Alisher Navoiy yoshligidayoq “Fusus ul-hikam” asarining muallifi Ibn
Al-Arabiy kontseptsiyasi aks etgan Faxriddin Iroqiyning ‘“Lamahot” asarini

! Beprensc E.D. Usbpaunsie Tpyasl. T. 4: HaBon u [xamu. — Mocksa: Hayxka, 1965. — c.431.
2 0’sha asar. b.124.
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o‘rganishda Jomiydan yordam so‘ragan. Shuning uchun, Jomiy Alisher Navoiyga
bag‘ishlab Iroqiy asariga sharh bo‘lgan “Ashiat-al-lamaat™ asarini yozgan.

Alisher Navoiy bizga boy ma’naviy meros qoldirilgan. Uning asarlari turli
mavzular tadgigqiga bag‘ishlangan bo‘lib, ular orasida she’riyat, falsafa,
tilshunoslikka doir masalalar birlamchi rol o‘ynaydi. Bunday masalalar orgali
mutafakkir o‘z davridagi turli maishiy muammolarga ogilona yechim topib,
zamonaviylik muammolarga yangicha yondashuvlar bilan javob berishga harakat
qiladi. Ustozi Abdurahmon Jomiy uning buyuk iste’dodi, she’riyatiga baho berar
ekan, shu paytgacha o‘zining shogirdi va do‘sti Alisher Navoiydek o°zbek, fors va
tojik tillarida shu gadar ko‘p va xo‘p yozgan kishi bo‘lmaganligini ta’kidlaydi.

Alisher Navoiy o‘zining “Saddi Iskandariy” dostonida qadimgi yunon
madaniyati xazinalariga bo‘lgan hayratini juda chiroyli va manzarali tarzda
tasvirlaydi. U gadimgi yunon mutafakkirlari, faylasuf va donishmandlari Sugrot,
Aflotun hamda Arastularning ijodi bilan yagindan tanishadi.

Shuni alohida ta’kidlash joizki, Abu Nasr Farobiy ijodi Alisher Navoiy
falsafasidagi ijtimoiy qarashlarning shakllanishiga alohida ta’sir ko‘rsatdi. Bizning
fikrimizcha, Alisher Navoiydagi tabiiy-falsafiy dunyogarashning rivojlanishida
buyuk faylasuf, tabib va mutafakkir Abu Ali ibn Sino asarlari sezilarli ta’sir
ko‘rsatgan. Albatta, Ibn Sinoning ontologik dialektikasi Alisher Navoiy qarashlariga
yaqin edi, chunki o°‘sha davr mutafakkirlarining falsafiy garashlari diniy xarakterda
bo‘lgan.

Alisher Navoiyning ma’naviy merosi 0‘Z mazmuniga ko‘ra xilma-xil bo‘lib, u
Sharq xalglarining an’anaviy madaniyati, adabiyoti, falsafiy g‘oyalari bilan
chambarchas bog‘ligdir. Uning ma’naviy merosida foleklor, falsafiy-axlogiy, ilmiy
va nazariy qgarashlar bir-biri bilan uzviy ravishda bog‘lig va shoirning so‘z san’ati
bilan uyg undir.

Alisher Navoiyning ma’naviy merosi Markaziy Osiyo xalglarining an’ana va
gadriyatlari, boy adabiy xazinasi va ijtimoiy-falsafiy kontseptsiyalaridan
oziglangan. Navoiy olamni anglash muammosida, xususan dinda ma’rifat
ustuvorligi tarafdori bo‘lgan. U shu davr mafkurasi bo‘lgan toat-ibodatni haddan
oshib ketishi ma’rifatga o‘rin qoldirmasligini “Nazm ul-javohir’da kinoyali tarzda
shunday ifodalaydi:

Gar ma’rifat o‘lsa chorasozi yaxshi,
Toat ko‘pidan ma’rifat ozi yaxshi 2

Bu bayt shunday mazmunga ega: “Agar, har bir masalaga ma’rifat bilan
yondashilsa uni chorasi topiladi, lekin, ilmu-ma’rifat muammolari yechimi yetarli
bo‘lmasa yoki ma’rifiy yondashuvlar ixtilof keltirib chigarsa, bunday holda
ma’rifatdan itoat yaxshiroq” 2 dir. Bu Navoiyning oz davrida olam, borligga falsafiy
munosabati, jaholatga garshi munosib va murosasiz garashi, deyish mumkin. Shoir
asarlarining deyarli hammasida ana shu kabi kayfiyat va garashlar ustuvor ekanligini
ko‘rish mumkin.

! Jlsxamu. JIupuka. IToomsr. Becennnii can. — Qyman6e: M3a-so Anu6, 1989. — Ctp.654.
2 Hapowmit. A. MAT: 20 Tommuk. 15 1. Hasm ym-xaBoxup . -Tomkent: “Dan”, 1999. —b. 157.
% O’sha asar. b. 232.
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Sharq ijtimoiy falsafasi uzoq tarixga ega. Sharq mutafakkirlari asarlarida fazilat
ilmi amaliy fanning maqgsadi deb hisoblangan, axlogiy tamoyillar va gonunlarni
amaliyotga tadbiq etish har bir insonning eng oliy ma’naviy burchi sifatida e’tirof
etilgan. Bu o‘rinda axlog masalalari markaziy o‘rinni egallagan. Arab tilida
so‘zlashuvchi mutafakkirlarning asarlarida axlog ilmi inson xulg-atvori normalari
va goidalari tizimi, uning nazariy asoslari sifatida aniq ajratib ko‘rsatilgan? .

Farobiyning izdoshlari hisoblangan Beruniy, Ibn Sino, Ibn Rushd va boshga
olimlarning asarlari inson va jamiyat muammolari, ijtimoiy munosabatlarning
rivojlanishi hamda amal gilishi qonuniyatlariga bag‘ishlangan. Ularning asarlarida
ushbu muammoni hal gilish hagigatni bilishga ogilona yondashuv nuqtai nazaridan
ko‘rib chigilgan?.

Tasavvuf ta’limotini Sharq ijtimoiy-falsafiy tafakkuri taraqgiyotidagi asosiy
yo‘nalishlardan biri deb hisoblash mumkin. Buyuk mutafakkir va faylasuf Alisher
Navoiy yashab ijod etgan davrda Markaziy Osiyoda tasavvufning ma’naviy-axlogiy
va umuminsoniy g‘oyalarini o‘ziga singdirgan hamda mujassam etgan
nagshbandiylik ta’limoti keng tarqalgan edi. Nagshbandiylik tarigatidagi g‘oyalar
Alisher Navoiyning ijodiy dunyogarashiga juda katta ta’sir ko‘rsatgan bo‘lsa-da,
ayrim tadgiqotchilar Navoiyni so‘fiy emas, balki mutassavif, ya’ni so‘fiylarga ruhan
yaqin, deb hisoblaydilar. Ba’zi olimlar Navoiyni so‘fiylik nazariyotchisi deb
atasalar, boshgalari esa uni bevosita so‘fiylik ta’limotining yirik amaliyotchisi
sifatida e’tirof etadilar.

Tadgiqgotlarimiz asosida shuni alohida ta’kidlash joizki, tasavvuf ta’limoti
mutafakkirning ijtimoiy-falsafiy, ma’naviy dunyoqarashiga yuksak darajada ta’sir
ko‘rsatgan va bevosita uning ko‘plab asarlarida namoyon bo‘lgan, desak mubolag‘a
bo‘Imaydi.

Navoiyshunoslik sohasining yirik vakillaridan biri bo‘lgan Oybek o°z
tadgiqotlarida mutafakkirning so‘fiylikka e’tiqodi haqida so‘z yuritar ekan,
Navoiyning koinot, inson va uning hayoti mazmuniga daxldor bo‘lgan ko‘plab
muammolar haqida ham fikr bildirganini ta’kidlagan®,

Alisher Navoiy ma’naviy merosi va irfoniy dunyogarashining muhim unsuri
bo‘lgan tasavvuf ta’limotida qadimgi axlogshunoslik, arab-musulmon Sharq
falsafasi va folklori o‘zaro chambarchas holda namoyon bo‘lganligini ko‘rishimiz
mumekin.

Dissertatsiyaning ikkinchi bobi “Alisher Navoiy falsafasining asosiy
muammolari” deb nomlangan bo‘lib, bu bobda Alisher Navoiy ijtimoiy-falsafiy
garashlari Imom G*‘azzoliy, Farididdin Attor, Bahouddin Nagshband, Abdurahmon
Jomiy va o‘sha davrdagi boshga ko‘plab mutafakkirlarning asarlarida targ‘ib etilgan
akmeologik ruhdagi g oyalarni o‘ziga singdirgan. Farididdin Attorning falsafiy va
epistemologik (gnoseologik) garashlari uning “Mantiq ut-tayr” asarida yorqin tarzda
namoyon bo‘lgan. Uning ushbu asarini asosiy boshlang‘ich nugtasi hagigatni
izlashdir.

1 ¥36exucton dancadacu tapuxn. T. MUMTOZ SO‘Z. 2017. 2 xwunx. 531 6.
2 Apunos M. I'ymanusm Amumepa HaBon. T. Y36ekuctan, 1991. C.63.
3 Oiibex. Haon rasanuértu //Y36ex Tian Ba anaduétu. T. 1961. Ne 5 6.23.
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Alisher Navoiy ma’naviy merosida ham borliq, bilish, haqiqatni anglash
muammolari asosiy masalalardan biri hisoblanadi. Mutafakkirning epistemologik
(gnoseologik) g oyalarini aniglash uning dunyogarashi va ijodiy yo‘lini ilmiy idrok
etishda muhim ahamiyat kasb etadi.

“Vahdat ul-vujud” kontseptsiyasidan kelib chigadigan Xudo va inson
o‘rtasidagi o‘zaro munosabat g‘oyasi Alisher Navoiyning butun ijodidan qizil ip
kabi o‘tadi. Uning keksalik yillarida yozgan “Lison ut-tayr” asari epistemologiya
(gnoseologiya) masalalariga bag‘ishlangan. Bu asar, go‘yoki, Alisher Navoiyning
so‘fiylik tushunchasi mohiyatini ifodalovchi so‘nggi asaridirl. Shuningdek,
“Hayratul-abror”da, insonning beshta sezgilari ta’riflanib:

Bosirau somiau lomisa,
Zoyigau shomma bila xomisa.
Harneki olamda bo ‘lar mudraki,
Kimdaki idrok munga yo ‘q shaki.
1. Ko‘zlar, ko‘rish qobiliyatiga ega a’zolar (bosira);
2. Quloglar, eshitish a’zolari (some’);
3. His etish a’zolari (lomisa);
4. Hid bilish a’zolari (shomia);
5. Tam bilish, ta’mni his gilish a’zolari (zoiqa) 2.

Yana “Hayratul-abror”da:

Qayda zuhur aylasa mohiyati,
Muzmar erur zotida xosiyati® deyilgan.

Bu baytda gaerdaki borligning gaerida ashyolar shaklu-shamoyili zohir, ayon
bo‘lsa, uning tarkibi, mazmunidagi xosiyat yashirin bo‘ladi. Bu yerda ashyolarning
shakli zohir bo‘lsa-da, ammo ularning ichki mazmun-mohiyati, xosiyati sirligicha
(muzmar) goladi, deyilgan.

Alisher Navoiy o°zining falsafiy-tasavvufiy ruhdagi ushbu asarida o’zining
garashlarini bayon etgan holda ishq mavzusiga asosiy e’tiborini garatadi. Mazkur
asar o‘zaro joy talashgan qushlar yig‘ini hagidagi rivoyat bilan boshlanadi va shu
bilan har holda bir tizimga ehtiyoj borligini ko‘rsatadi. Mutafakkir ushbu asarning
so‘nggi gismida ilohiy ruh har birimizning galbimizga singdirilgan, shuning uchun
o‘zligini bilish, anglash orgali Xudoni inson galbidan izlash kerak, degan asosiy
g‘oyani ilgari suradi. “Lison ut-tayr” dostoni shartli ravishda ramziy bo‘lib, u orgali
dunyoni bilish jarayoni aks etadi. Alisher Navoiy o‘zining bu asarida Farididdin
Attordan farqli o‘laroq, emanatsiya nazariyasidan keng foydalanadi, unga ko‘ra,
dunyodagi hamma narsalar va inson ruhiyati koinotdagi ilohiy ruhning
emanatsiyasidan (tugashidan) boshqa narsa emas. Ammo aql va individual
mavjudlik fagat insonga xosdir, shuning uchun ham fagat insonga oz Yaratuvchisi
bilan mulogot gilish, uning bu dunyoda mavjudligini o‘z-o‘zini anglash orgali bilish
gobiliyati berilgan. Ruhning transtsendentligi, barcha fazilatlarni ro‘yobga
chigarishga tayyorlik g‘oyasi foniy holatiga yetgan so‘fiylarga xos xususiyatga

! Anumep Hasou. Co6panue counnenuii B 10 tomax. SI3pik nrun. T VI T.Man. 1968. C.263.

2 3axunor B. Mup uzeii u 06pazos Anuuiepa Hagou. T'ocy1apcTBEHHOE M3/IaTENBCTBO XY 10KECTBEHHON
muteparypsl Y3CCP. Tamkent. 1961. C.199.

3 Hagouii. A. MAT: 20 tomnuk. 7 1. Xamca: Xaiipar yn-abpop. — T.®an. 1991. — B. 392.
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aylanadi. Navoiy o‘z asarida fano ahvoli namoyishi sifatida barcha dunyoviy
narsalardan voz kechib, Allohni bilish yo‘lida o°zini qurbon gilishga tayyorlik ramzi
sifatida soqolini ildizidan sug‘urib olgan Shayx Abbos masalini keltiradi.

Xususan, Alisher Navoiyning “Badoe’ ul-bidoya” devoni «Ashragat min aksi
shamsil ka’si anvorul xudo...» matla’li g‘azalda bilan boshlanadi. Shoir bu g‘azalda
diniy-sufiyona qarashlarini badiiy-falsafiy jihatdan teran umumlashtirgan, ilohiy
muhabbat, ilohiy sog‘inch tuyg‘usini mukammal aks ettirgan. Gazalda ilohiyotga
oid garashlar may, soqgiy, jom kabi badiiy timsol va tushunchalar yordamida majoziy
ifodalanadi. Akademik A.Rustamov bu g‘azalni o‘rganib, uni «Xazoyin ul-maoniy»
kulliyotini ochuvchi Fotiha g‘azal deb baxolaydi! . Ushbu g‘azal Navoiy hamdlari,
orifona va oshiqona g‘azallarini o‘rganishda ham muhim ochgich bo‘lishi mumkin.
Baytdagi yor, Quyosh, may, jom kabi timsol va tushunchalar mohiyati g‘azalning
o‘zidayoq oydinlashgan.

Ashrakat min aksi shamsil-ka’si anborul-xudo
Yor aksin mayda ko ‘r deb jomdin chiqti sado.

Baytning nasriy bayoni quyidagicha: «Quyosh kulchasi(kosasi)ning aksidan
hidoyat nurlari porlab chigdi, undan yor aksi (jamoli)ni mayda ko‘r, degan sado
keldi».2. Xususan, badiiy asarlar, g‘azallarda may va ishq tushunchalarining bir-
biriga o‘xshash jihatlaridan juda keng foydalanilgan.

Hazrat Navoiy hamdlarining asosi diniy-falsafiy ta’limot bilan chambarchas
bog‘lig ekanligini yana misollar bilan oydinlashtirish mumkin, jumladan:

Zixi kamol ila kavnayn nagshig ‘a naqgosh
Mukavvanot vujudin vujudung aylab fosh.

Shoir ikki olamni mukammal yaratgan Ollohga murojaat gilar ekan, yaratilgan
narsalar(vujudlar)da yaratganning vujudi aks etayotganini samimiyat bilan e’tirof
etadi. Bunda mutafakkir so‘zning shakliy tomonlari bilan bog‘liq ishtigoq (nagshiga,
naqgosh yoki kavnayn, mukavvanot), takrir (vujudin, vujudung) kabi san’atlarni
go‘llagan Shuningdek, u olam, aniqrog‘i, ikki olamning yaratilishi hagidagi
garashlarga tayanadi.

Navoiy Olloh go©zalligining zuhuroti xagida fikr yuritganda, bu zuhurotni fagat
ishqg vositasida ko‘ra olish mumkin, degan garashga asoslangan. Ishq va may
xususiyatlarining bir-biriga juda yaqinligi shoirning e’tiborini tortgan.

G ‘ayr nagshidin ko ‘ngul jomida bo ‘Isa zangi g ‘am,
Yo ‘qtur, ey sogiy, mayi vahdat masallik g ‘amzudo.

Mutafakkir asarlarida Quyosh, zarra, gul, bulbul, sham’, parvona, dengiz
(bahr), mavj, gatra, xubob kabi badiiy-ramziy timsollar hamda xusn, zot, sifot,
zuhur, azal va abad, baqo va fano, bud va nobud, makon va zamon, mir’ot kabi diniy-
sufiyona timsol va tushunchalardan foydalanilgan. Ular shoir ijodiy niyatini
ifodalashda muhim vositalar hisoblanadi. Shuningdek, asarlardagi “dard”, “kasrat”,
“vahdat”, “may”, “sog‘ar”, “samandar yog ajdar”, “Afridun ganji”, “dev”,
“Sulaymon xotami”, “tilsim”, “Jamshid jomi”, “Xizri rah”, “zulmat”, “hayot suvi”,

€:99 G
1
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1 AnniiGex Pycramuii. Anubnap onodunan agabnap. TomkenT: Mabnasusr, 2003, 54-6er.
2 Komunos H. Mabronap onamura cadap: Anuiuep Hagouii razannapura mapxjap.-Tamamys. 2012, 6. 12
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“oh”, “tayr naqshi”, “nafyi vujud”, “nangi vujud” kabi tasavvufiy istiloh va tafsillar
komil insonning ma’naviy-ruhiy kamolotini ifodalashda go‘llanilgan.

Umuman olganda, Alisher Navoiy “Lison ut-tayr” dostonini Farididdin
Attorning “Mantiq ut-tayr” dostonining mantigiy davomi sifatida boshlagan va
chuqur falsafiy ma’noga ega bo‘lgan tasavvuf ruhdagi mustagil asar yaratgan. Bu
asardagi asosiy g‘oya inson galbining Yaratuvchi bilan birligidan iborat ekanligini
anglashdan iboratdir.

Alisher Navoiy asarlarida tevarak-atrofdagi vogelikni, aynigsa, inson borlig‘ini
bilish masalalariga katta e’tibor berilgan. Mutafakkir o‘z asarlarida o‘z-o‘zini
bilishga e’tiborni garatib, uni transtsendentsiyaning ma’lum bir shakli sifatida
ta’kidlaydi. Alisher Navoiy inson borlig‘ining mavjudlik xususiyatini atrof olam,
abadiy Mutlaqg bilan birlikda ko‘radi. Bu ekzistentsial holat insonga transtsendentsial
holatga intilishga imkon beradi. Insonning bu ekzistentsialligi o‘z-o‘zining aksi
sifatida uning butun mohiyati, borlig‘ining o°ziga xos fojeasini aks ettiradi’.

Alisher Navoiy o‘z gahramonlari faoliyati orqgali inson hayot va o‘lim
hayotning mugarrar yakuni ekanligini tushunib, o‘sha ekzistentsial holatlarga
yaginlasha olishini ko‘rsatadi. Insonni o‘lim xavf-xatari tuyg‘usi gamrab olgan bir
paytda Navoiy uni hayoti uchun mas’uliyatni to‘liq oz zimmasiga olishga chagiradi.
Alisher Navoiy ma’naviy merosida inson borlig‘i ekzistentsiyasi quvonch,
muhabbat, o‘lim, yolg‘izlik, go‘rquv orqali ifodalanadi. Mutafakkir ma’naviy
merosida inson borligi kontseptsiyasi dunyodagi tartibot muammolari bilan
chambarchas bog‘lig holda tushuntiriladi. Mutafakkirning ontologik garashlarida
dunyo zaruriy mavjudlik sifatida idrok etiladi. Bunda aktsidentsiya orgali Xudo va
borligning mavjudligini namoyon bo‘lishi tushuniladi.

Alisher Navoiyning qarashlari insonning borlig‘i bilan bevosita uzviy
bog‘ligdir. Mutafakkir g‘oyalarida inson olamning magsadi va mazmuni bo‘lib,
ilohiy aglni o‘zida aks ettiradigan, o‘z individualligi va Yaratganning mohiyatiga
ega bo‘lgan yagona shaxs sifatida tasvirlanadi. Alisher Navoiy o‘z ma’naviy
merosida so‘fiylik timsollaridan juda ko‘p foydalanadi. Bu, aynigsa, uning “Lison
ut-tayr” asarida yaqqol namoyon bo‘ladi. Asardagi muhabbat vodiysini tasvirlashda
ramziy obrazlar orgali hagigatni bilish yo‘lidagi ruhiy o‘z-o‘zini
takomillashtirishdan iborat bosqichlardan biri tasvirlanadi. Alisher Navoiy haqigatni
izlashning bu yo‘lini ta’riflab beradi, buning uchun gadahdan to‘la ichish kerak,
natijada inson barcha dunyoviy narsalardan voz kechadi?.

Mutafakkir falsafasida Olloh insonni “Ahsani taqvim”, munosib, go‘zal shakl-
shamoyil bilan yaratganligi, inson uning yerdagi xalifasi, ya’ni o‘rinbosari ekanligi
tavsifi keltirilgan. Ko‘ngil tufayli Olloh insonni, ya’ni “xojani” yaratdim, deganiga
ishora giladi. Shuning uchun shoir fikricha, inson ko‘ngil bilan karomatlar giladi.
E’tiborli jihati shundaki, Navoiy asarining “Avvalgi hayrat” bobida aynan ko‘ngil
mo*’jizasidan hayrati ifodalangan:

Ko ‘z ochibon xoja adam shomidin,

! Tarapun A.C. DK3uCTeHUMS M DK3UCTEHIMAlbl YEJOBEUYECKOTO OBITUS B COBPEMEHHOW (uiuocodckoii
AHTPOMOJIOTHH. DIIEKTPOHHBIH pecypc: https://www.gramota.net/articles/issn_1997-292X_2015_12-2_15.pdf
2 Aimmep Hasou. Cobpanue counnennii B 10 Tomax. SA3pik nrun,. T VI T. ®an.1968. C.105.
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Jon topibon tong yeli payg ‘omidin? .

“Inson” so‘zi o‘rnida shoir “xoja” so‘zini ishlatgan: “xoja”, “ega”, “xo‘jayin”,
degan ma’nolarni bildirib, shoir bunda ko‘ngul egasi - insonni tushunadi.

Navoiy ontologiyasining tasavvufuy xususiyatini hisobga olib, shuni aytish
kerakki, uning falsafasi irfoniy jihati bilan birga, yuksak axlogiy qolip doirasida
bayon gilingan. Quyidagi baytda, olamning asosiy mohiyati bo‘lgan to‘rt unsur
irfoniy-falsafiy mazmunini yechishda, agl, hislar, diniy ilmda ham to‘lig javob
yo‘gligi, bu masalalar Ollohning insonlardan yashirgan maxfiy siri (asrori g‘ayb)
ekanligi aytadi:

Yo ‘gki bo ‘lub to ‘rt anosir adam
Aqlu hisu din ila islom ham?

Navoiyning e’tiroficha, Olloh insonga aql nurini berdi va shu bilan boshqa
hamma jonzodlardan sharif gildi, lekin, agl chirog‘ini ishqg yeli o‘chirib qo‘yadi yoki
xira tortishiga sabab bo‘ladi.

Mazkur tadgigotdan kozlangan asosiy magsad Alisher Navoiyning ma’naviy
merosini falsafiy germenevtika asosida tahlil gilib, uning semantik mazmunini
ochishdan iboratdir. Mutafakkir asarlarining mazmun-mohiyatini tushunish uchun
ularning tarixiy, madaniy va ijtimoiy shart-sharoitlarini gayta tiklashimiz kerak.
Bundan tashgari, shoir yashab ijod etgan tarixiy davr o‘z mazmuniga ko‘ra ancha
katta hajmi bilan farq giladi. Germenevtik yondashuvda ijodkorning ijtimoiy
determinantlarini ham hisobga olish zarur. Agar Navoiy merosiga ham shu nugqtai
nazardan garasak, shoirning farovon oilada voyaga yetgani, a’lo darajada ta’lim
olgani, nozik did va mehr-muruvvat, saxovat, olijanoblik kabi fazilatlarga ega
bo‘lganligini ¢’tirof etish kerak.

Falsafiy germenevtika nuqtai nazaridan biz ko‘zlagan asosiy maqgsad, bu
nafagat shoir o‘z asarlari orgali nimani yetkazmoqchi bo‘lganligini emas, balki
egallagan bilimlarni  yetkazish yo‘llarini ham ko‘rsatmoqchi bo‘lganini
tushunishdan iboratdir. Bularni tadqiq qilish orgali Navoiy yashagan davrning to‘liq
manzarasini muvaffaqgiyatli yaratishimiz mumkin. Germenevtikaning vazifasi uning
asarlaridagi gahramonlar obrazlarining chuqur ma’nosini yuzaga chiqarishdan
iboratdir.

Alisher Navoiy ma’naviy merosining mohiyatini tahlil qilishda falsafiy
germenevtikadan foydalanishning samaradorligini ko‘rsatib o‘tish zarur deb
hisoblaymiz. Ushbu yondashuvning samaradorligi shundan iboratki, mutafakkir
asarlaridagi  alohida lahzalar va obrazlarni o‘rganish orgali Navoiy
dunyogarashining yaxlit giyofasini gayta tiklash mumkin. Tadgigotda germenevtik
yondashuv har bir tafsilotni alohida g‘oya bilan to‘ldirish asosida turli detallar va
gismlarni ko‘rib chigish va bir butunga birlashtirish imkonini beradi?.

Ushbu bobda Navoiy ta’limotini tushunishda germenevtik metod asosida
«Lison ut-tayr» asari tahlil qilingan. Masalan, dostondagi Simurg‘ hikoyasini
germenevtik tahlil giladigan bo‘lsak:

Ko ‘rdilar o zni gayonkim tushti ko ‘z,

! Hagowmii. A. MAT: 20 Tomnuk. 7 T. Xamca: Xaiipar ymn-adpop. — T. @an, 1991. — B. 73.
2 Hapowmii. A. MAT: 20 Tommuk. 7 T. Xamca: Xaiipar yn-a6pop. — T. @an, 1991. — B. 280.

3 Iynaera E.H. KorautueHas repmeHeBTrka. — Mocksa: MuacturyT hunocodpun PAH, 2002. C.235.
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Olloh-Olloh ne ajoyibdur bu so z.
Kim qilib Simurg ‘ o ttuz qush havas,
O ‘zlarin ko ‘rdilar ul si murg ‘u bas®.

Unda barcha qushlarning jam bo‘lib martaba va fazilatlariga ko‘ra joy
talashishlari vogeasidan tortib, ularning Hudhud yo‘lboshchiligida Simurg‘ni izlab
yetti vodiydan (Talab, Ishq, Ma’rifat, Istig‘no, Tavhid, Hayrat, Faqru Fano)
o‘tishlari va bu qushni topolmay, o‘zlari simurg® (o‘ttiz qush) ekanliklariini
anglashlarini germenevtek tahlil gilganimizda Olam, borliq Ollohning zuhuridan
iborat ekanligini bilishimiz mumkin. Qushlar (odamlar) Simurg‘ni izlab (ya’ni
Xudoga yetishish uchun) yo‘lga chigadilar. Xudoni izlashga umr sarflaydigan
darveshlar yetti riyozat bosqichi (Talab, Ishq, Ma’rifat, Istig‘'no, Tavhid, Hayrat,
Fagru Fano)dan o‘tadilar va ruhga aylangach, Xudoning vasliga yetadilar. Bunga
binoan, go‘yo Olloh - Quyoshdir, olamdagi barcha narsa va odamlar - uning nur,
zarralaridir. Tug‘ilish - zarraning Quyoshdan uzilib, nurga aylanib ketishi, o‘lim
esa—zarraning asliga gaytib, Quyosh bag‘riga yetishidir. Germenevtik tahlilga
asosan, shunday fikr paydo bo‘ladiki, sayri suluk qgiluvchi, ya’ni tarigat yo‘liga
kirgan kishi Olloh tomon yurar ekan, yuqoridagi yetti bosqichni bosib o‘tgach, ruhga
aylanadi va Robbisiga yetishadi. Ushbu zarbulmasal hikoyatda mana shu tasavvufiy
kognitiv yo‘l nazarda tutilgan.

Umuman olganda, Navoiyning ma’naviy merosini  o‘rganishda
germenevtikadan foydalanish bizga mutafakkir asarlarining haqiqiy va yashirin
ma’nosini anglashga imkon beradi. Bu esa falsafiy germenevtikaning Navoiy
asarlarini tushunish va talgin qilish usuli sifatida universalligini ta’kidlash
imkoniyatini  yaratadi. Mutafakkir ijodiy faoliyatining kognitiv tomoni
germenevtikaning ufglarini kengaytirishga godirdir.

Navoiy boy ma’naviy meros qoldirdi. Uning galamiga hayotining turli yillarida
yozilgan lirik she’rlar to‘plami bo‘lgan “Xamsa”, “Xazoyin ul-maoniy” kabi nazmiy
asarlari ham mansubdir. Qoleversa, Navoiy gahramonlarining har bir jasorati, ezgu
ishlari ularning insonparvarlikka asoslangan bilimdonligi bilan bog*ligdir.

Dissertatsiyaning uchinchi bobi “Alisher Navoiy falsafasining axloqgiy va
estetik mohiyati” deb nomlangan. Alisher Navoiy o‘z asarlarida insonning jamiyat
bilan uzviy alogasini olam taraqgiyotining uzviy zanjiridagi umumiy bo‘g‘in sifatida
ko‘rsatib o‘tgan. Navoiy kontseptsiyasi insonning ma’naviy kamoloti g‘oyasiga
asoslangan bo‘lib, u shaxsning o‘z ichki tabiati bilan uzluksiz kurashi, dunyoviy
vasvasalarni yengib o‘tishi orqali ifodalanadi. Alisher Navoiyning tushuntirishicha,
yaxshilik xalgni azob-uqubat, yo‘qchilik va o‘zboshimchalikdan har tomonlama
himoya gilishdan iborat xayrli ishlarda namoyon bo‘ladi. Navoiyning yaxshilik va
yomonlik masalalariga ogilona yondashuvi shundaki, shoir ularni boshgalarning
manfaatlari bilan bog‘liq bo‘lgan muayyan insoniy harakatlar, deb biladi. Navoiy
uchun katta ijtimoiy yovuzlik - bu adolatsizlik va xalgga gilinadigan zulmdir?. U
fagat pok agl va dunyoga halol ko‘z bilan garaydigan kishi inson degan faxriy

! Ammmep Hasoun. Co6panne counnennii B 10 Tomax. SI3eik nrum,. T VI T. 1968.¢.283-284.
2 Amumrep HaBon. Cobpanue counnenuii B 10 Tomax. Bozmoonennsiii cepnen. T X. T. ®@an. 1970. C.23.
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unvonga loyiq, deb ta’kidlaydil’. Bu tamoyil Alisher Navoiy falsafasining tamal
toshidir.

Alisher Navoiyning axloqiy qarashlarida mehnatga munosabat, mehnatkash
odamlar ishiga munosib baho berish asosiy masalalardan biridir. Umuman,
mehnatga munosabat axlogning muhim tamoyili hisoblanadi. Mutafakkir falsafiy
garashlarida inson mehnatiga an’anaviy hurmat, xalq farovonligi asosiy maqsadi
bo‘lgan mehr-muhabbat, mehnatkashning sha’ni va qadr-gqimmatini himoya qgilish
namoyon bo‘ladi.

Alisher Navoiy mehnatkashlarning har bir toifasi, ularning o‘ziga Xos
xususiyatlari, odatlari va qobiliyatlarini tavsiflaydi. Mutafakkir asarlarida
jamiyatning ijtimoiy mohiyati tadgiqotlarini tushunish va umumlashtirishga
nisbatan ishlab chiggan sotsiologik va falsafiy yondashuvni ko‘rish mumkin.

Alisher Navoiy ma’naviy merosida inson hayotining mazmuni masalasiga
alohida o‘rin berilgan. Hayotning barcha rang-barangligini bilishga intilgan, jasur
va dovyurak, ruhan baquvvat, qo‘rgmas Farhodning giyofasi uni Uyg‘onish davri
titanlari bilan bog‘laydi. “Farhod va Shirin” dostonida o‘z ifodasini topgan
faylasufona g‘oyalar uning dunyogarashini aks ettiradi. U g‘oyaviy jihatdan
Uyg‘onish davri kontseptsiyasiga yaqin bo‘lib, insonparvar, o‘zining yorug* kelajagi
uchun sabot bilan kurashuvchi idealini ifodalaydi.

Alisher Navoiy ijodida hayot mazmuni va taqdirning falsafiy talqini ildizi
ontologik nugtai nazardan ham tushuntirilib, butun borligning mohiyati sifatida
ilohiylik g‘oyasiga asoslanadigan so‘fiylikka borib tagaladi. Mutafakkir asarlarida
boriga ganoat qilish, sabr-toqat, nafsni jilovlash kabi insondagi yuksak ma’naviy-
axloqiy fazilatlarni o‘zida mujassam etadigan so‘fiylik tamoyillarini atroflicha tahlil
gilingan.

Mutafakkir o‘zining ulkan ma’naviy merosida boylik, saltanat, zodagonlik,
izzat-ikromdan nafratlanadigan, galb olijanobligiga intiladigan, axlogiy fazilatlarga
ega bo‘la oladigan inson gadrini tarannum etadi.

Alisher Navoiyning ma’naviy merosi u yoki bu tarzda shaxs kamoloti masalasi
bilan bevosita bog‘liq bo‘lgan antropologik muammolarga borib tagaladi.
Mutafakkirning komil inson to‘g‘risidagi modeli ontologiya va gnoseologiyaning
falsafiy muammolari bilan chambarchas bog*ligdir.

Aynigsa, mutafakkirning garashlari shakllanishida insonparvarlik, altruizm va
egosentrizm xususiyalariga ega bo‘lgan so‘fiylik antropologiyasi muhim ahamiyat
kasb etadi.

Alisher Navoiyning inson kontseptsiyasi uning tasavvufiy g‘oyalari bilan
bevosita chambarchas bog‘liqdir. Mutafakkir oz asarlarida Xudo go‘zallikni aks
ettiruvchi juda ko‘p g‘aroyib narsalarni yaratganini ta’kidlaydi. Ammo bu
g‘aroyibotlar tizimidagi dunyoning yaratilishidan asosiy magsad inson edi?. Alisher
Navoiy o‘z asarlarida insonparvarlik kontseptsiyasini shakllantirib, insonni
ulug‘laydi, individualligini hurmat qilishni talab qiladi, ilohiy kelib chigishini

! O’sha asar. B.155.
2 Anmmep Hasou. Cobpanue counnennii B 10 Tomax. BozmroGnennsiii cepaen. T X. T. ®an. 1970. c. 15.
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ta’kidlaydi, ko‘pincha diniy-axlogiy tamoyillarni go‘llab-quvvatlaydi va insonni
0°z-o‘zini takomillashtirishga chagiradi.

Tasavvuf ta’limotining axloqiy asoslari mutafakkirga hayot mazmunini chuqur
anglash, marosim tamoyillaridan o‘zini tiyishga harakat gilish imkonini berdi.
Demak, “Lison ut-tayr” asarida ishq vodiysini tasvirlayotgan shoir bu orqali
so‘fiylikdagi yuksalish gadamlaridan biri bo‘lgan Xudo yo‘lidagi ruhiy kamolotni
nazarda tutadi.

Gnoseologik nuqgtai nazardan olganda, odam his qilish organlari bo‘lgan
ko‘rish, sezish, ta’m va hid bilish, eshitish yordamida voqelikni aks ettirish
qobiliyatiga ega empirik mavjudot sifatida qaraladi. Aql, o‘z navbatida, individ
uchun zarur, chunki u gimmatli hamma narsani tanlaydi va ularning mohiyatini
bilishga intiladi. Shaxs axloqiy tarbiyasi ikki yo‘nalishda — agl-idrok va ma’naviyat
orgali amalga oshadi. Ogilonalik dunyo hodisalarini bilish orgali idrok etiladi, bu
amaliy ko‘nikmalar, kasbh-hunarni egallashni taqozo etadi, ma’naviyatni egallash esa
ezgu ishlar orgali amalga oshadi.

Alisher Navoiy uchun axlog, eng avvalo, amaliy fan (ilmi amaliyot) bo‘lib,
jamiyat a’zolarini tarbiyalashda uning ahamiyati yaqqol ko‘zga tashlanadi. Alisher
Navoiy ta’biri bilan aytganda, bu odob-axloqqga (ezgulikka) erishish, turli illatlardan
himoyalanish yo‘lidir. Mutafakkirning fikricha, insonning axloqiy fazilatlari tug‘ma
bo‘lmasdan, shaxsning jamiyatdagi ijtimoiylashuvi orgali rivojlanadi. U
gimmatbaxo toshlarni ajratib olganidek, insonning fazilatlari kamolot jarayonida
ham shunday tarbiyalanadi?.

Alisher Navoiy falsafiy merosidagi inson muammolar tahliliga xulosa yasar
ekanmiz, shoirning ijodidagi olam manzarasida Yaratuvchi, tabiat va inson o‘rtasida
tabity bog‘liglik mavjudligini ko‘rsatishni zarur deb bilamiz. Bu dunyo
hodisalarining birlamchi manba - Xudodan paydo bo‘lganligi asoslanadi. Uning
panteistik garashlarida Xudo, tabiat va inson yagona substantsional mohiyatga ega,
deb tushuntiriladi.

Alisher Navoiy asarlarining kompozitsion qurilishi, shuningdek, obrazlar
yaratilishida gadimgi yunon, fors, ellin madaniyati, shuningdek, Oc‘rta asrlar
musulmon falsafasi va ilohiyoti, Qur’on, Sunnada bayon etilgan qarashlar tizimi
hamda fors tilida so‘zlashuvchi shoiru mutafakkirlarning ijodi katta ta’sir
ko‘rsatgan. Mutafakkirning falsafiy-estetik garashlari Farobiy, Ibn Sino singari bir
gator Sharg allomalarining buyuk merosiga asoslanadi va ular bevosita shoir ijodiy
merosiga shubhasiz ta’sir ko‘rsatgan. Alisher Navoiyning estetik qarashlari tahlili
uning dunyoqarashiga arab madaniyati va islomiy gadriyatlar ta’sirining yuqori
bo‘lganligidan ham dalolat beradi.

Alisher Navoiy antik davr falsafasining yirik vakili bo‘lgan Arastu tomonidan
ishlab chigilgan go‘zallik-yaxshilik xayrli amallar asosidir, degan kontseptsiyasiga
binoan, u oz asarlarida ezgulik-latofat-go‘zallik kabi insoniy olijanob fazilatlarni
tarannum etadi. O‘zi yaratgan gahramonlar xarakteri va timsolidagi ulug‘vorlik
tamoyillarini namoyish qiladi. Mutafakkir go‘zallikni be’manilik, yovuzlik,

! Amumiep HaBoun. Cobpanue counaenuit B 10 Tomax. S3sik nrui. T VI — T. ®an. 1968. — Cp. 105, 344,
2 Amumep Hasown. ITsath mosm. M. U3n-Bo xya. smt-pel. 1972, C. 331.
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shafgatsizlik, xunuklik va odamlarning yomon ishlariga garshi qurol sifatida
tasvirlaydi. Goc‘zallik Kkategoriyasidan fargli o‘larog, xunuklik o‘zining
o‘rtamiyonaligi bilan ajralib turadi, ziddiyatga kirishadi va boshga kategoriyalarni
dialektik inkor giladi?.

Bundan tashqari, mutafakkir ijodida fojea estetik kategoriya sifatida muhim
o‘rin egallaydi. San’at muammosi Alisher Navoiy ma’naviy merosida markaziy
o‘rinni egallagan bo‘lib, unda estetika fanining nazariy va amaliy muammolari,
san’atning madaniyat taraqqiyotidagi o‘rni, g‘oyaviy tabiati, san’atni milliylik va
umuminsoniylik nisbati masalasi bir-biri bilan chambarchas bog‘lig holda
tushuntiradi.

Alisher Navoiyning “Farhod va Shirin”, “Layli va Majnun” kabi dostonlarida
gahramonlar portreti, ularning so‘z orgali ifodalangan tashqi va ichki siyratlari
ta’rifiga keng o‘rin ajratilgan. Shoir Shirinning go‘zalligini ta’riflar ekan, uning
yuzini atirgulga, kipriklarini tikanga giyosladi, o‘zini esa oylar orasidagi oftob, deb
atadi. Shirinning nigohidan Farhod es-hushini yo‘gotadi, Navoiy gahramonining
go‘zalligi uni shunday hayratda goldiradi.

Mutafakkir insoniy go‘zallikni anglash, his etish odob-axlog masalalari bilan
chambarchas bog‘ligligini tushuntiradi. Mutafakkir ozining birorta asarida
go‘zallik g‘oyasini chetlab o‘tmaydi. Alisher Navoiyning ma’naviy merosini tahlil
gilar ekanmiz, mutafakkir asarlaridagi go‘zallik kategoriyasi jamiyat manfaati uchun
harakat gqiladigan insonning fazilati, insonparvarligi va yuksak axlogiy
harakatlaridir, degan xulosaga kelish mumkin. Mutafakkir uchun go‘zallik — bu
predmetlar va voqgelik hodisalarining tashqi atributlaridir. Alisher Navoiyning
daholigi ogilona dunyogarash va go‘zallikning estetik ideali sintezida namoyon
bo‘ldi. Yuqoridagilarga asoslanib, shunday xulosaga kelish mumkinki, estetikaning
hamma kategoriyalari mutafakkirning ma’naviy merosida o‘z aksini topgan. Alisher
Navoiy ma’naviy merosini tahlil gilish buyuk allomaning estetik g‘oyalari antik davr
faylasuflari, Sharq mutafakkirlari estetik-axlogiy garashlariga asoslangan, degan
xulosaga kelish mumkin.

Dissertatsiyaning to‘rtinchi  bobi  “Alisher Navoiy ijtimoiy-falsafiy
merosining rivojlanishi” deb nomlanadi. Alisher Navoiyning ko‘plab asarlari u
yoki bu tarzda ijtimoiy muammolar va ularni hal gilishga bag‘ishlangan. Chunki
shoir ayni paytda jamiyat taraqqiyoti hagidagi xulosalarini amaliyotda go‘llagan
yuqori martabali amaldor edi. Alisher Navoiy asarlarida XV asrda mamlakatni
Ijtimoiy-iqtisodiy, siyosiy, rivojlantirish masalalariga atroflicha toxtalib o‘tilgan.
Alisher Navoiy do‘sti va ustozi Abdurahmon Jomiyning bevosita ta’siri ostida
“Mahbub ul-qulub” asarini yozdi. Bu asar muallifning ijtimoiy-siyosiy va axlogiy
garashlarining o‘ziga xos in’ikosi edi. Mutafakkir ushbu asarda keltirilgan 0z
mulohazalarida jamoa a’zolari duchor bo‘lgan ijtimoiy demerminantlarning
sababini aniglashga harakat gilgan®. Navoiy bu asarida jamiyat ijtimoiy

! Brukos B.B. Dcrernka. M. Tapnapuxu, 2002. C.206.
2 Amnep HaBou. Cobpanue counnennii B 10 romax. @apxan u lupun. T IV. T. Pan.1968. C.135.
3 Amumiep HaBoun. Cobpanue counnenuii B 10 romax. Bozmoonennsiii cepaern. T. X. T. ®an. 1970. c.7.
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tabaqalarining tasnifini berib, ularga aniq ta’rif beradi, bir vaqtning o‘zida
mulohazalar yuritadi va ma’naviy-axlogiy ko‘rsatmalar beradi.

Navoiy o‘z asarlarida shohlar, shahzodalarni adolat, ma’rifat, zulm gilmaslik,
inoqlik, do‘stlikka chagiradi. Xalgni mehnatsevarlik, halollik, insoflilik, ilm olish va
sabr-togatga undaydi. U odil shohlarni orzu giladi, hukmdorlarning oddiy xalqga
bosh bo‘lib cho‘llarga suv chigarish, ilm o‘rganish, insof, diyonatga da’vat etadi.
Poraxo‘r, mansabdorlar, ikkiyuzlamachi, aldamchilarni hajv va tangid giladi. Bu
bilan kishilarni ezgulik, yaxshilikka undaydi. Jumladan:

Oni bashar xaylining insoni bil,

Odamiylar odamiysi oni bil*
(ya’ni, xalqqa foydasi tekkan odamlar haqiqiy inson bo‘ladi. Aniqrog‘i, dili, ko‘zi,
so‘zi, o°zi pok bo‘lgan odamni chin inson desa bo‘ladi). Vatanga, yerga, mehnatga
muhabbat tuyg‘ularining ulug‘lanishi Navoiy asarlarining asosiy g‘oyasi
hisoblanadi.

Alisher Navoiy jamiyatning ijtimoiy tuzilishini o‘ttizdan ortiq tabagaga bo‘lib,
ulardan ba’zilarini jamiyat uchun foydali deb bilishi, ba’zilarini esa inson deyishga
noloyiq, deb kuchli nafrat va g‘azab bilan garashini ko‘rishimiz mumkin?,

Mutafakkir jamiyat ijtimoiy hayotining tajribali tadgigotchisi sifatida
mamlakat ichidagi 1jtimoiy munosabatlarning muhim xarakterli jihatlarini ta’kidlab,
0‘z davridagi jamiyat ijtimoiy tuzilishining xususiyatlarini ochib berishga harakat
giladi. Shoir tomonidan hokimiyat tepasida turganlardan tortib, savdogarlar,
bozordagi dallollar, shuningdek, sarson-sargardon lo‘lilargacha bo‘lgan muayyan
ijtimoiy gatlam va guruhlarning faoliyat turi va turmush tarziga siyosiy baho
beriladi.

Alisher Navoiyning ijtimoiy kontseptsiyasiga asos bo‘lgan garashlarida davlat
arboblarining asosiy tamoyillari va xususiyatlarini belgilab beruvchi axloqiy
gadriyatlarning mavjudligi muhim o‘rin tutadi. Shoir nazdida adolatsiz hukmdor
shuhratparastlik va izzat-ikromga o‘ch shafgatsiz zolimdir.

Alisher Navoiy o‘z asarlarida jamiyatdagi bargaror tinchlik va osoyishtalik
hamda uning sub’cktlari farovonligiga bog‘liq bo‘lgan adolatli hukmdorning
idealini shakllantirdi. Uning hukmdori donishmand, olijanob bo‘lishi, ruhi bilan
zohidga o‘xshashi, o‘zga yurtlar hukmdorlari oldida shoh, odamlar bilan muomala
gilishda oddiy bo‘lishi kerak edi. Unda kambag-‘allarning og‘irini
yengillashtiradigan odamiylik va insonparvarlik sifatlari mujassam edi. Bunday
hukmdor o‘z tamoyillari asosida uzoq vaqt xalgi bilan birga baxtli yashasin, ularga
quvonch va baxtli hayot olib kelsin®, deb bunday hukmdorlarni sharaflaydi.

Alisher Navoiy 0‘z ma’naviy merosida tarannum etgan insonparvarlik, adolat,
mehr-oqibat, yurt ravnagi, yoshlarni barkamol insonlar etib tarbiyalashga doir
melioristik(taraqgiyot to‘grisidagi)goyalari mamlakatimizda amalga
oshirilayotgan hozirgi o‘zgarish va islohotlarda o‘z ifodasini topmoqgda. Zero,

! Hapowmii. A. MAT: 20 Tomnuk. 7 T. Xamca: Xaiipat yn-adpop. — T. @an. 1991. — B. 258.
2 Amnep HaBou. Cobpanne counnennii B 10 romax. Cmsarenue npaseansix. Tom Il — Tamkent.®@an. 1968. c.44.
3 Amumiep HaBou. Cobpanue counaenuit B 10 Tomax. Bosmrooaennsrii cepaert. T. ®@an. T X. — Tamkent, 1970. —c.12.
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bunday jarayonlarning bosh mezoni inson manfaatlari, gadri, ijtimoiy adolat va
progressiv taragqiyot uchun juda ahamiyatlidir.

“Farhod va Shirin” asaridagi Abdulfavoris Shohg‘arib Bahodirga
bag‘ishlangan bobda, shahzodaning ilm-ma’rifatga oshno eckanligi, saltanatning
bargarorligi, Iskandarning olimlar bilan bamaslahat faoliyat yuritganligi, o‘zi ham
olim bo‘lganligi, temuriy sulton Mirzo Ulug‘bekning falakiyot ilmi sohasidagi
xizmatlari dunyoga ma’lum va mashhur yulduzlar jadvali “Zijji Kuragoniy”
to‘g‘risida dalillar keltirgan. Aynan shu bobda Navoiyning shoh baytlaridan biri
keltirilgan:

Erursen shoh — agar ogohsen sen,
Agar ogohsen sen — shohsen sen?

Mazkur tadgiqot ishidan ko‘zlangan asosiy magsad Navoiy ma’naviy merosida
aks etgan ijtimoiy-siyosiy g‘oyalarning mohiyatini ochib berishdan iboratdir. Uning
mamlakatdagi ijtimoiy va siyosiy islohotlar va o‘zgarishlarga bo‘lgan gizigishi o°zi
hamda zamondoshlarining asarlarida ham bayon etilgan. Alisher Navoiy davlat
boshgaruvida eng yaxshi natijalarga erishish juda muhim deb hisoblab, xodimlarni
tanlash va joy-joyiga qo‘yishga katta e’tibor beradi. Shuningdek, shoir jamiyatda har
bir kishiga uning imkoniyati, bilimi va salohiyatidan kelib chiggan holda ish
tagsimlash lozim, degan praksiologik nazariyani ham o‘rtaga tashlaydi.

Alisher Navoiy mamlakatdagi ijtimoiy-Siyosiy vaziyatni barqgarorlashtirish
uchun siyosiy arboblar va din peshvolari vakillari bilan o‘zaro munosabatlariga katta
ahamiyat garatish lozimligini ta’kidlaydi. Diniy tashkilotlar, din peshvolari bilan
o‘zaro munosabatlar muammosi mutafakkirning davlat boshgaruviga va siyosiy
faoliyatidagi muhim voqealardan biri sifatida e’tirof etish kerak.

Alisher Navoiy “Hayrat ul-abror” dostonida o‘sha davrda Xurosonda mavjud
bo‘lgan ijtimoiy-siyosiy tuzum bilan bog‘liq o‘ta dolzarb muammolarni ko‘tarib
chigib, feodal tuzumga nisbatan bo‘lgan o°zining salbiy munosabati, inson
huquglarini toptalishi, zulm va zo‘ravonliklarni galamga oladi. Mutafakkir bu
asarida jamiyatdagi mavjud munosabatlarning o°zgarishi, yangilanishi hagida
ijtimoiy g‘oyalarni ilgari suradi. U hukmdor va oddiy fugarolarning jamiyatdagi
o‘rni va mavqei teng bo‘lishi lozimligini ta’kidlagan holda shunday yozadi:

... Xalgni oldingda qilib notavon,
Barchasig ‘a ayladi xukmung ravon.
Xizmatinga elni zabun ayladi,
Qadlarin ollingda nigun ayladi.

Bil munikim, sen dog ‘i bir bandasen,
Ko ‘pragidin ojizu afgandasen?.

Alisher Navoiyning ijtimoiy-siyosiy garashlaridagi ijtimoiy taraqqgiyot modeli
bilan bog‘liq eng muhim narsa shundaki, u tarixdagi didaktik misollar asosida
mugqobil “ideal” g‘oyalarni ilgari suradi. Mutafakkir o‘zining “Saddi Iskandariy”
asarida davlat hokimiyati hamda mansabdor shaxslarsiz ham fugarolar teng va erkin,

'Haponii. A. MAT: 20 Tommuk. 8 T. Xamca: ®apxox Ba Illlupun . T. ®an. 1991. —B. 360.
2 Amumiep HaBon. Cobpanue counnennii B 10 tomax. Cmstenue npaBequsix. Tom I, — Tamkent.@an. 1968. c.51.
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o°‘z mehnatlari samarasidan munosib tarzda bahramand bo‘ladigan muqobil ijtimoiy
tizimlar mavjudligi hagida hikoya giladi.

Umuman olganda, Alisher Navoiyning ijtimoiy qarashlari bir qancha xarakterli
xususiyatlari bilan progressiv hisoblanadi. Birinchidan, u mavjud ijtimoiy-siyosiy
tuzumni ochiq tangid giladi. Shoir hagli ravishda ijtimoiy ziddiyatlarning sababi
jamiyatning adolatsiz hukmron tabagalari, deb hisoblaydi va ularni ko‘p o‘rinlarda
gattiq qoralaydi. Ikkinchidan, mutafakkirning ijtimoiy-siyosiy garashlari, g‘oyalari
didaktik va amaliy ahamiyatga ega bo‘lganligi uchun, ular mamlakat aholisining
aksariyati uchun tushunarli edi. Uning ijtimoiy g‘oyalari davlat apparatidagi boy
siyosiy tajribaga asoslanganligi bilan ham ahamiyatli hisoblanadi. Uchinchidan,
uning ijtimoiy-siyosiy g‘oyalari chuqur insonparvarlik bilan sug‘orilgan bo‘lib,
mutafakkir dunyoqgarashi markazida o‘zining barcha afzalliklari va kamchiliklariga
ega bo‘lgan insonni tasvirlaydi.

Alisher Navoiyning ma’naviy merosi, shubhasiz, falsafiy tafakkur tarixi,
madaniyati, o‘zbek falsafasi, o‘zbek xalqining ma’naviy qadriyatlarini yanada
rivojlantirishda muhim ahamiyat kasb etadi. Mutafakkir o‘z asarlarida har
tomonlama rivojlangan barkamol shaxs, uning yanada ravnag topishi va taraqqiy
etishi uchun jamiyatda shakllanishi lozim bo‘lgan tinchlik, taragqgiyot, diniy
bag‘rikenglik goyalarini keng ma’noda targ‘ib etadi. Mutafakkir jamiyatni umumiy
vogeliklar makoni sifatida ifodalab, hech kim jamiyatdan tashqgarida, undan mustaqil
bo‘la olmasligini ta’kidlagan?.

Alisher Navoiyning fikricha, inson ijtimoiy muhit ta’sirida bo‘lsa ham, u
go‘g‘irchoq emas va shuning uchun atrofida sodir bo‘layotgan vogealarga befarg
garamasligi kerak. Mutafakkir o‘z asarlarida ijodkor inson faoliyati, erkin fikrlay
olish qobiliyati, yaxshilik va yomonlik nimaligini anglash zarurligini ko‘rsatib,
shaxs kamolotida ijtimoiy muhitning ahamiyatiga alohida urg‘u beradi.

Mutafakkir insonlarning hatti-harakatlari va xulg-atvori asosida moddiy
manfaat va aql-idrok bo‘lgan ikkita asosiy belgilovchi omilni ko‘radi. Bundan
tashgari, moddiy manfaat insonning agl-idrokidan ustun bo‘lib, shaxs harakatlarini
tartibga soladi. Shoir o°zining ijtimoiy-falsafiy garashlarida olimlar esa bu holatdan
istisnodir, degan fikrga keladi.

Alisher Navoiy shaxsda axloqiy fazilatlarni tarbiyalash masalalariga alohida
e’tibor qaratib, jamiyatdagi axloqiy tanazzul va ijtimoiy begonalashuv
muammolarini hal etishga harakat giladi. Shuningdek, shaxs marginallashuvi bilan
bog‘lig insonga xo0s bo‘Imagan g ayri axlogiy harakatlarni nihoyatda keskin qoralab,
bunday illatlardan yiroq bo‘lishga da’vat etadi.

Mutafakkir axlogiy garashlari bevosita amaliyotga tatbiq -etilishi bilan
chambarchas bog‘liqdir. Alisher Navoiy o°z asarlarida kishilar farovonlik va baxt-
saodat yo‘lida jamiyat a’zolari bilan ongli ravishda o‘zaro ijtimoiy murosa
madaniyatiga rioya gilgan holda munosabatda bo‘lishlari lozimligini ugtiradi. Uning
fikricha, o‘z mohiyatini bilmagan, muqum illatlar bilan kurashmagan odam hech
gachon hagigiy baxtni anglab yetmaydi, komillikka erisha olmaydi.

! Amumep HaBon. Cobpanue counnenuid B 10 Tomax. Cemb mmanet. T VI. T. ®an.1968. 332 c.
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Alisher Navoiyning fikricha, realizm odamlarning hatti-harakatlarida namoyon
bo‘ladi, natijada, insonda o‘zligini o‘zgartirishga garatilgan faol ijodiy energiya
shakllanadi, bu uning yagqinlari, oilasi va umuman jamiyatdagi o‘zgarishlarga olib
keladi.

Alisher Navoiy o‘z ma’naviy merosida boshqa xalglar, ularning madaniyati,
gadriyatlari va an’analariga hurmat bilan qarashdan iborat bag‘rikenglikka
umuminsoniy gadriyat sifatida katta ahamiyat beradi, jamiki insonlarni tinch-totuv
yashashga, insonlarning dunyogarashiga hamda diniy gadriyatlariga hurmat bilan
munosabatda bo‘lishga chagiradi.

Shuni alohida ta’kidlash lozimki, bugungi jadal sur’atlarda taraqqiy etayotgan
globallashuv jarayonlarida mutafakkirning ilmiy va ma’naviy merosi butun
insoniyat uchun muhim ahamiyat kasb etadi. Alisher Navoiyning umumbashariy
g‘oyalarini o‘rganish va tadqiq etish, barqgaror rivojlanish va faol fugarolik
pozisiyasini shakllantirish yo‘lida insonning ma’naviy fazilatlarini takomillashtirish
lozimligi hagidagi g‘oyalari aynigsa bugungi kunda har gachongidanda ko‘proq
konstruktiv ahamiyat kasb etmoqda.

XULOSA

Dissertatsiyada amalga oshirilgan tahlillar va kuzatuvlar natijasida quyidagi
xulosalarga kelindi:

1. Buyuk o‘rta asr mutafakkiri, davlat va jamoat arbobi Alisher Navoiyning
ijodi va hayot yo‘lini o‘rganish hozirgi davrda muhim vazifadir, chunki uning
ma’naviy merosida zamonamizning ko‘plab muammolari oz aksini topgan. Alisher
Navoiyning ma’naviy merosi bugungi kunda dolzarb bo‘lib, unga nisbatan katta
ehtiyoj bor.

2. Alisher Navoiy dunyoqarashining shakllanishi qiyinchilik va garama-
garshiliklarga to‘la bo‘lgan. Bu davrning o‘ziga xos xususiyatlari shundaki,
davlatchilik, igtisodiy munosabatlarning rivojlanishi natijasida madaniyat va
halglarning ma’naviyati gullab-yashnadi. Siyosiy jihatdan olganda mamlakatda
markazdan uzoqlashishga intilish istagi va separatistik tendentsiyalar kuchaygan.
Bularning barchasi Alisher Navoiyning o‘sha davr muammolari hagidagi
qarashlarining shakllanishiga ta’sir ko rsatdi.

3. Alisher Navoiyning ma’naviy merosini o‘rganish va tahlil gilishni uning
zamondoshlari va G*arb tadgiqotchilari boshlaganlar. Ular mutafakkirning ijodidan
ilhomlanib, o‘rta asrlar Shargining gumanistik kontseptsiyalarini takomillashtirish
va falsafiy tafakkurini yanada rivojlantirish uchun katta kuch sarfladilar.

4. Alisher Navoiy dunyoqarashining shakllanishiga G*arb va Sharq ijtimoiy-
falsafiy tafakkuri merosi, qadimgi yunon faylasuflaridan Suqrot, Aflotun, Arastu,
Sharq faylasuflaridan Abu Nasr Forobiy, ibn Sino, Abu Rayhon Beruniy, so‘fiy
mutafakkirlardan Ibn Arabiy, Fariddidun Attor, Abdurahmon Jomiy, Bahouddin
Nagshbandiyning ilg‘or fikrlari katta ta’sir ko rsatdi.

5. Alisher Navoiyning ma’naviy merosida ontologiya va epistemologiya
masalalarining falsafiy tahlili muhim o‘rin tutadi. Ontologiya masalalarida Alisher
Navoiy o‘z qarashlarini vahdat ul-vujud tushunchasiga asoslagan bo‘lib, u
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borligning birligi g oyasidan kelib chiggan, uning asosida inson hagiqatni bilishga
intilishi kerak, bu esa pirovardida hagigatni anglashga hissa go‘shadi, deb
hisoblanan.

6. Alisher Navoiyning ma’naviy merosida uning o‘zi transtsendentsiya yo‘li
sifatida ta’kidlagan o°‘z-o‘zini bilish masalalariga katta e’tibor berilgan. Alisher
Navoiyning falsafiy qarashlarida inson borligining ekzistentsial tabiati
ekzistentsiallar deb ataladigan sevgi va nafrat, go‘rquv va umid, imon va ajralish
kabi tushunchalar orgali ko‘rib chiqgiladi.

7. Alisher Navoiyning ma’naviy merosini oqilona idrok etish uchun
germenevtik yondashuv katta ahamiyatga ega bo‘lib, bu bizga uning falsafiy,
teologik va so‘fiy tafakkuri sohasidagi keng bilimlarini to‘lig ochib berish, qo‘yilgan
g‘oyani yetkazishga imkon beradi.

8. Alisher Navoiyning ijtimoiy-axlogiy g‘oyalari uning ko‘plab asarlarida oz
aksini topgan va amaliy faoliyatida axloqiy ta’limotni haqiqatda ham amalga
oshirish magsadini go‘ygan. Alisher Navoiy o‘z asarlarida inson borlig‘ining
olamdagi uzviylik zanjirining umumiy bo‘g‘ini sifatida mavjud bo‘lgan ijtimoiylik
bilan bog‘ligligini aks ettirgan. Alisher Navoiy axloqiy kontseptsiyasi shaxsning
ogilonaligi va ijodiy rivojlanishining dialektik o‘zaro alogadorligiga asoslanadi.

9. Alisher Navoiyning ma’naviy merosida antropologik muammolar, shaxsni
takomillashtirish masalalari muqum ahamiyatga ega. Navoily ma’naviy ijodidagi
barkamol shaxs modeli ontologik va epistemologik masalalar bilan o°zaro
bog‘langan. Alisher Navoiyning antropologik kontseptsiyasi ontologik g‘oyalar
bilan dialektik o‘zaro bog‘langan bo‘lib, unga ko‘ra olamning mazmuni insondir.

10. Alisher Navoiyning ma’naviy merosi ellinizm va Sharq estetika fani
yaratgan eng ilgor yutuglarini o‘zida mujassam etgan. Alisher Navoiy estetik
garashlarining o‘ziga xosligi shundaki, uning estetik merosi shoirning axloqiy
garashlari bilan dialektik alogadorlikda bo‘lgan. Fojialilik va kulgililik shaxsning
ma’naviy va axloqiy fazilatlari bilan o‘zaro bog‘liq edi. Navoiyda adolat nafagat
axloqiy, balki estetik kategoriya sifatida ham namoyon bo‘lgan, chunki u adolatni
hukmdorlar barkamolligi, inson takomili natijasi, deb bilgan.

11. Alisher Navoiy ijodiy merosida jamiyatning ijtimoily determinizmi
masalalariga alohida ahamiyat beriladi, chunki bunda mutafakkir potentsial
imkoniyatlarni shakllantirish omillarini ko‘radi, ularni amalga oshirish odamlarning
ongli amaliy faoliyati bilan o‘zaro bog‘liqdir, degan fikrga keladi. Alisher Navoiy
jamiyat tabagalanishining sababiy alogadorligini jamiyat ichidagi ijtimoiy adolat
tamoyillaridan voz kechishda ko‘radi. Jamiyatning ijtimoiy tuzilishining
determinizmi erkinlikni inkor etmaydi, aksincha, insonning tanlash erkinligidan
kelib chigadi.

12. Alisher Navoiyning ijodiy merosida mamlakatdagi ijtimoiy-siyosiy
islohotlar va o‘zgarishlarga katta e’tibor bilan qaralgan. Davlat tizimida katta
mavqgega ega bo‘lgan mutafakkir bu islohotlarni amalga oshirishda o‘zining katta
hissasini go‘shgan. Davlat arbobi sifatida Alisher Navoiy amaliyotida diplomatiya,
fugarolik nizolarining oldini olish va jamiyatda bag‘rikenglik tamoyillarini amalga
oshirish masalalariga muhim o‘rin berilgan.
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13. Alisher Navoiyning ma’naviy merosi jamiyat taraqqiyotining zamonaviy
jarayonlari, xalgimizning ma’naviy-axloqiy qadriyatlariga katta ta’sir ko‘rsatmoqda.
Navoly merosi Sharg va G‘arb xalglari  madaniyati  xazinasining
kvintessentsiyasidir. Alisher Navoiyning buyuk merosi orqali o‘zbek xalqi
insoniyatning buyuk merosiga jalb etilmoqda.

Yugoridagi xulosalarga asoslanib, biz quyidagi taklif va tavsiyalarni mos deb
hisoblaymiz:

1. Alisher Navoiyning ma’naviy merosini ilmiy-falsafiy tadqiq etishni yanada
rivojlantirish magsadida mamlakatlarning barcha gumanitar universitetlarida
Alisher Navoiy asarlarining eski o‘zbek tilini o‘rganish bo‘yicha o‘quv kursini joriy
etish;

2. Alisher Navoiy ma’naviy merosini o‘rganish bo‘yicha xalgaro va mahalliy
tadgiqotlarni yanada rivojlantirish magsadida O‘zbekiston Respublikasi Vazirlar
Mahkamasiga Fanlar Akademiyasi tarkibida Alisher Navoiy ma’naviy merosini
o‘rganish bo‘yicha ilmiy-tadgiqot institutini tashkil etishni taklif etish;

3. Alisher Navoiyning ma’naviy merosini targ‘ib qilish maqgsadida, Alisher
Navoiyning ma’naviy-axloqiy g oyalarini aks ettirishi lozim bo‘lgan milliy dastur
va veb-saytlarni ishlab chigish va faol targ‘ib qilish;

4. Alisher Navoily barcha asarlarining birlamchi manbalari va zamonaviy
nashrlari, shu jumladan mutafakkir asarlariga lugat va sharhlarni o‘z ichiga olgan
virtual katalogni ishlab chiqish va tizimlashitirish;

5. Alisher Navoiyning ma’naviy merosini xalq ta’limi tizimida yanada
rivojlantirish magsadida, tarbiyaviy soatlar doirasida mutafakkir asarlarida aks etgan
komil inson hagidagi axlogiy tushunchani targ‘ib yetish;

6. Alisher Navoiyning ma’naviy merosini yanada ommalashtirish maqsadida,
Alisher Navoiyning falsafiy merosi bo‘yicha elektron darslik va o°‘quv
go‘llanmalarni ishlab chigish;

7. Yosh olimlarning ilmiy izlanishlarini go‘llab-quvvatlash magsadida Oliy
ta’lim, fan va innovatsiya vazirligi huzurida maxsus grantlar va Alisher Navoiy
jamg‘armasi tashkil etish;

8. Mutafakkir hayoti bilan bog‘lig moddiy madaniyat yodgorliklarini saglash
va asrashni rag‘batlantirish va moddiy go‘llab-quvvatlash maqgsadida “Alisher
Navoiy merosi” nodavlat jamg‘armasini tashkil etish;

9. Alisher Navoiyning ma’naviy merosini yanada ommalashtirish, mutafakkir
asarlari asosida grantlar, animatsion filmlar tanlovlari va virtual dasturlar tashkil
etish;

10. O°zbek tili va adabiyoti, hamda innovatsiyalari sohasida ilmiy izlanishlarni
rag‘batlantirish magsadida O‘zbekiston Respublikasi Vazirlar Mahkamasiga Alisher
Navoiy medalini ta’sis etish to‘g‘risida taklif kiritish.
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AKTYaJILHOCTbh U BOCTPEOOBAHHOCTH TeMBbI JUcCcepTanuu. B coBpeMeHHOM
MHUpe, TJe TPOUCXOIAT Tio0anbHBIE TpaHcPopMaru B 00JaCTH JTYXOBHBIX U
HPaBCTBEHHBIX YCTOEB OOIIECTBA, UACT OTUasHHAs Oopb0Oa 3a CO3HAHWE U AYIIY
yenoBeka. M moroMy o0coOyr0 akTyalbHOCTh HMMEET IOMCK HAIlMOHAIBHOM U
STHUYECKOW HIACHTUYHOCTH, OCHOBAaHHOW Ha BEJIMKOM HACJICAWM HAPOJOB, YTO
SIBJISIETCS HACTOSIIMM COKPOBHIIEM. 1 denoBeuecTBO CIOCOOHO M3 ATUX MPOIIECCOB
yepnaTh O€3rpaHUYHYI0 IHEPTHI0, HEOOXOAUMYIO JUIsl CO3UIAHUS W Iporpecca.
Ilepen MUPOBBIM COOOIIIECTBOM HAa MOBECTKY IMOCTABJIEH BOIPOC IMOMCKA MyTeH
KOHCEHCYCa, CONHAIBHOIO COTPYAHNYECTBA, MEXHAIMOHAIIBHOTO COTJIACUSI U MUPA.
B nensx pa3paboTku cTpateruv MEXHAIMOHATIBLHOIO COIVIACHS U COLIMAJIbHOTO
COTPYIHUYECTBA, PEIUTHO3HOM TOJEPAHTHOCTH, NPEOJOJICHUS HETaTUBHBIX
MOCHEACTBUM  COUMAIIBHOM  HENpPUSI3HM U OOECIEUEHHS  COIMAJIbHOTO
COTPYJIHHYECTBA BCETO MHUPOBOTO COIIMYMa HEOOXOJUMO YMEJIO€ UCIOJIb30BaHUE
JOCTI)KEHUM COBPEMEHHBIX COIMAIBHBIX HAyK, AHTPOMOJIOTMH W (Quiiocodpumu.
Hacymneim sBisieTcs onpeaeneHe MEXaHu3MOB BHEAPEHNSI B CO3HAHUE MOJIOJEKHU
HAIMOHAIBLHON UJIEU U 00pallleHre K TyXOBHOMY HACIICIUIO MBICIIUTENIEH, BHECIIIUX
OOJBIIION BKJIQJ B Pa3BUTHE HAIIMOHAJIBHBIX U OOIIEUETIOBEUYECKUX IIEHHOCTEH,
MHUPA, IPOCBEILICHUS, BEPOTEPIUMOCTH, T'YMaHU3MAa, TyXOBHOCTU U HAYKH.

B Beaymux MHpPOBBIX HAy4YHO-UCCIEAOBATEIBCKUX LEHTPAX BEAYTCH
IIMPOKOMACIITA0OHbIE HAYYHO-TEOPETHUUYECKUE M MPAKTUYECKUE HCCICIOBAHUS,
HalpaBJICHHbIC HA U3YyUYCHHUE W CPABHUTEIBHBIA aHAIN3 (PUIOCOPCKOro HACIEIUs
MbIcTuTene BocToka, KOTOpoe 0XBaThIBAET MPOOJIEMbI OHTOJIOTMHU, THOCEOJIOTHH,
AHTPOIIOJIOTUM  YEJIOBEKAa, B3aUMOJCHUCTBUIA BHYTPU COLIMYMa, BOIPOCOB
MOCTMIKEHUST DK3UCTEHUIHUAIBHOW MPUPOABLI JIMYHOCTH, OOIIECTBEHHOTO OBITHUS
WHJIUBUOB, TyTH IOCTHXKEHUS cuacThsi. OCOOEHHO B UCCIIEIOBAHUSX, TPOBOAUMBIX
B Beaymux yHuBepcuterax EBpombl m CIIA, cpeau BEIMKMX MBICIUTENEH
LentpanbHoii A3WM TyMaHUCTHYECKHUE, OHTOJIOTMYECKHE, aKCHOJOTHYECKHE
Bo33peHusa Aummiepa HaBou, NONBITKA H3Yy4YUTh JAETEPMUHAHTHBIE ACTIEKTHI
CoJiepKaTeJIbHBIX KOMIIOHEHTOB OOIIEUETIOBEYECKUX IIEHHOCTEH, 00O0CHOBAHHO
KOHCTPYKTHBHAsI pPOJIb €r0 AaHTPOMNOJIOTUYECKHUX B3IJIAJ0B HA HW3MEHEHUE
YEJIOBEUYECKOTO CO3HAHUS W MHUPOBO33pEHHUS. B CBA3M C 3THUM CTaHOBUTCA
OOBEKTHBHOW HEOOXOIUMOCTBHIO HAy4YHBIE WCCICIOBAHUS HEMPEB30MUIEHHOTO
3HaueHus uaeu Anmiiepa HaBou 0 TOJIepaHTHOCTH, CAMOCO3HAHUM, CTPEMIIEHUH K
JTyXOBHO-HPABCTBEHHOM TapMOHWU B KOHIICNIIMU TyMmMaHW3Ma B (OpPMHUPOBAHUU
UJCOJOTUYECKOT0 ~ MMMYHMTETa  MOJIOAEKHW B  COBPEMEHHBIX  YCJIOBUAX
rio0anu3aiuu o011IecTBa AMOXH MOCTMO/IEpHA.

B Hamell ctpane u3ydyeHWe M TpolaraHja AyXOBHOTO Haclenus Anuuiepa
HaBou sBnsgercs omHMM U3 NPUOPUTETHBIX HAIPABICHUM TIOCYIapCTBEHHOU
MOJUTHUKU. «beclieHHOe TBOpUECKOE M HAY4YHOE HACIEAUE BEIMKOrO II03Ta U
MBICJIUTEISI, U3BECTHOTO TOCY/IApPCTBEHHOTO M OOIIIECTBEHHOTO JesATeNst Auiiepa
HaBou 3anmmaeT oco0oe MECTO HE TOJBKO B MCTOPHH HAIIEro Hapoja, HO U B
HMCTOPUU MHUPOBOM JINTEPATYPHI, B PA3BUTHM HAIIEM HAMOHAIBHOM KYJIbTYpPHI U
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JUTEPATYPHOTO M OCTETMYECKOro  Mplmnenus»’.  I[losTomy — BO3HHKAeT
HEO0OXOIUMOCTh COLIMANIbHO-(UIOCO(CKOTO UCCAEAOBaHUS 3HAUCHUS albTPyHU3Ma,
YeJIOBEKOJIIOOUST M TYMAaHHUCTUYECKMX Hayal B TBOPYECTBE MBICIUTENS B Jielie
BOCITUTAHUSI MOJIOJIC)KM Ha OCHOBE COBpPEMEHHBIX (uiocodckux moaxonos. M B
HACTOsIIIIee BpeMs, KOT'/1a OCTPO CTOSAT IPOOJIEMBI, CBA3aHHBIE C TIPOHUKHOBEHHEM B
CO3HAHME MOJIOACKHU HJECH WHIAWBHUAYaJW3Ma, SrOLEHTPU3MA M BaHAAIN3MA,
NPOUCXOIUT TIEPEOlEHKA HAlMOHAIBHBIX IIEHHOCTEW, 0C000 aKTyalbHbIM
CTAHOBUTCS UCCIIEIOBAaHUE U MPOIIaralja JyxoBHOro Hacieaus Anuiiepa Hagowu.

JlanHast quccepTalMoHHAas padoTa B ONPENEICHHOW CTENEHH CIIOCOOCTBYET
BBITIOTHEHUIO  33/a4, TMOCTaBJIeHHbIX Ykazamu [Ipesunenta PecnyOnuku
V36ekucrtan YII-60 «O Ctparterun pa3Butus HOBoro Y306ekucrana Ha 2022 - 2026
rogel» oT 28 suBapsa 2022 roma, VYII-6017 «O wMepax 1O KOpPEHHOMY
pedhopMUPOBAHUIO U TOJHATHIO HA HOBBIM YPOBEHB FOCYJAPCTBEHHON MOJIOAEKHOM
nosutuku B PecniyOnuke Y30ekuctan» ot 30 utons 2020 rona, YII-6108 «O mepax
0 pa3BUTHUIO c(hep 00pa3oBaHUs U BOCITUTAHUS, U HAYKH B HOBBIN MIEPUOJ] PA3BUTHS
V36ekuctana» ot 6 Hoa0Ops 2020 rona, [MI1-2995 «O mepax mo nanpHEHIIEMY
COBEPILIECHCTBOBAHUIO CUCTEMBI XPAHEHMS, UCCIECAOBAHUSA U MPONAraH/ibl IPEBHUX
MMCbMEHHBIX MCTOYHUKOBY» OT 24 mas 2017 roma, INI1-3721 «OO6 opranuzainuu
Cpeau MOJIOAEKU KOHKYPCOB JIFOOUTEIEH KHUTH B LIENSAX IIMPOKOTO U3YyYEHUS U
npomnaraHibl TBOPYECKOTO Haclequsd HalluX BEIMKUX YYEHBIX, IIO3TOB U
MeiciaTenein» ot 12 mas 2018 roxa, I111-4865 «O mupokom mpa3aHoBanuu S80-
JETHsI CO JTHS POXKACHUS BEIIMKOTO M03Ta U Mbicautens Amumepa HaBow» ot 19
okTsi0pss 2019 roma, a Takke IPYrUMH HOPMATHBHO-TIPABOBBIMU JTOKYMEHTaMH,
MMEIOIIMMH OTHOIIIEHHE K TAHHOW TEME UCCIIEI0BAHMUS.

CooTBeTcTBHE MCC/ICOBAHUI NPUOPUTETHBIM HANPABJICHUSIM Pa3BUTHS
HAYKH M TEXHOJIOTHHl pecnyOaukH. /[aHHOE NHCCEPTAIMOHHOE HCCIENOBAHUE
BBITIOJTHEHO B COOTBETCTBHM C MPHOPUTETHBIM HAINPABICHUEM Pa3BUTUSA HAYKU U
TexHoJioruu pecnyonuku |. «DopmMupoBaHrEe CUCTEMbl MHHOBAIIMOHHBIX WUJIEH U
CHOCcO00B MX peanu3ali B COLUAIbHO-IIPABOBOM, SKOHOMHUYECKOM, KYJIbTYPHOM,
JyXOBHO-00pa30BaTEIbHOM  Pa3BUTUM  HHGOPMHUPOBAHHOTO  OOIIECTBA U
JIEMOKPATHYECKOr0 IrOCY1apCTBa U IIyTH UX PeATA3aLuN».

0030p MEKIYHAPOAHBIX HAYYHBIX HCCAEAOBAHUIA 110 TEMeE AUCCEPTANHNIZ,

KuzneHnblidi 1 TBOpUecKUil myTh Anumepa Haou, Bompochl colMaibHO-
dbunocopckoro, JAyXOBHO-HPABCTBEHHOI'O BOCHHUTAHUS, COBEPIICHCTBOBAHUS
JYXOBHBIX KAa4E€CTB JIMYHOCTH B TPYAAX BEIMKOTO CPEAHEA3UaTCKOrO MBICIUTENS
UCCJIENYIOTCA B KPYMHEWIIMX HAYYHBIX LEHTpaX, Cpeld KOTOPhIX HEOOXOIUMO
Beiiennts Oxford University (Benuko6puranus), ALifEE K5 (dnonus), Bonner

1 ¥36exucron Pecniy6mukacu Ipesuaentunnnar 2020 it 19 oxsa6paaru “Byiok moup Ba MyTahbakkup Anuimep
Hagowii Tapasutyauauar 580 fnuriuau keHr Humonnam tyrpucuia’ru [1K-4865-con kapopu.//Xank cy3u. Ne 219
(7690) 20.10.2020.

2 0630p 3apyOeikKHBIX HAay4HHIX HCCJIEJOBAHMH II0 TeMEe JUCCEpPTAlMH MOATOTOBIEH HA OCHOBE CIENYIOLIHX
MCTOYHUKOB: https://www.cambridge.org/core/journals inventing a national writer: the soviet celebration of the 1948
Alisher Navoi jubilee and the writing of uzbek history | International Journal of Asian Studies | Cambridge Core;
https://azertag.az/ru/xeber; http://www.orientalstudies.ru/; https://greylib.align.ru/453/;
https://portalus.ru/modules/shkola/rus; (PDF) Alisher Navoi - about the State and its Governance (researchgate.net);
https://www.academia.edu/5894753/Materialist_ldeology Facing_a Great_Sufi_Poet_the Case of Ali_Shir_Nawa
I_ ¥ OApyrux.
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Universitét (I'epmanust), UactutyT BocTokoBenenus: Poccuiickoit Akanemun Hayk,
MockoBckuit  ['ocymapctBennsiii  YHuBepcuter, Cankt  IlerepOyprckuit
locynapctBennsiii  YHuBepcuter, Kazanckuit  (QenepanbHblii  YHUBEPCUTET
(Poccus), Institut d'études d'Asie centrale (Opannums), » & = il ol = (Mpan), Ankara

Universitesi, Islam Arastirmalar1 Enstitiisii (Typuus), Kazakcran YJITThIK
yauBepcuteTi (Kazaxcran), Baki Dovlot Universiteti (A3epOaiimkan), Institute of
Islamic Studies (Kanama), a Taxke NpOBOIATCS HMIMPOKOMACIITAOHBIE HAy4YHO-
TEOPETUYECKUE MCCIEOBaHUS JyXOBHOTO Hacienuss Anumepa Hasou B
TamkeHTCKOM TOCYJapCTBEHHOM YHUBEPCHUTETE Y30€KCKOTO SI3bIKa U JIUTEPATYPHI
uMenu Amumepa HaBom, B HMHcTuTyTe Y30€KCKOTO s3bIKa, JUTEPATypbl U
donbkinopa AH Pecny6nuku Y306exkucrtan, B CamapkaHJICKOM TOCYJapCTBEHHOM
yauBepcutete umenu [llapaga Pammaosa (Y30ekucran).

B xone HayuHBIX Hccae10BaHui JyXOBHOIO Hacaenusa Anumiepa HaBou B Mupe
HOJyYeHBl CIIEAYIOLIME HAy4YHbl€ pPE3yJbTaThl: CHEIAaH CPAaBHUTENBHBIN aHAIN3
Mmecta Anuniepa HaBou B BocTounO# uocodekoii mpicau (Oxford University,
BenukoOputanus); co3l1aH KarajJor CBEIEHUNW 10 U3ydeHuto Ouorpadumu,
OOIIECTBEHHO-D)KOHOMHYECKOW KU3HH W JIMTEPATypHOM CpEIbl 3MO0XH >KU3HU
Amumepa Hasou (ALIfE1E K, Sdnonus); npoBeleH aHAlU3 XyJ0KECTBEHHO-
ACTETUYECKUX OCOOEHHOCTEeW myxoBHoro Hacienus Ausmmiepa Hasou (Bonner
Universitdt, ['epmanus); omnpeaenensl (Quiocodckue, COIMATBHO-IYXOBHBIC
XapaKTEPUCTHKU XYyJI0KECTBEHHOI'O MHOI0o00pa3usi B JUTEPATypHO-3MHUYECKOM,
ouorpaduueckom Hacienuu Amummepa HaBoum (MHCTHTYT BOCTOKOBEIEHUS
Poccuniickoii Axamemun Hayk, MockoBckuii ['ocygapCTBEHHBIM Y HUBEPCHUTET,
Canxr  IlerepOyprckuit l'ocynapcTBennslii  YHuBepcurer, KaszaHckui
benepanbHBIl YHUBEPCUTET, Poccust); MpoBeeHbI CrienaibHbIe NCCIEIOBAHUS C
¢unocodckoil TOUKHM 3peHHs Ha AUATEKTUYECKYIO B3aUMOCBS3b MPOIIECCOB B
npupoje u oomectBe (Institut d'études d'Asie centrale, @paniyis); NPEANTPUHSTHI
WCCJICIOBAHMS 10 B3aWMOCBSI3M DPEIUTHO3HBIX U CBETCKUX HACH B JYXOBHOM
Hacnenuu Amumepa HaBou (s i sls ol, 3, MpaH); pa3paboTaHO KOHIIENTYaJIbHOE

3HaY€HUE HAay4YHO-TEOPETUYECKUX IMpPEACTaBICHU 00 »sBoMoLMH TpodiieM
yeoBeKa, BBIABMHYTHIX B paborax MeicnuTens (Ankara Universitesi, Islam
Aragtirmalart Enstitiisii, Typiiust); ocBelieH couraibHO-(UIOCOPCKUN aHaIu3 U
IyXOBHO-ITHUYECKasl CYIIHOCTh AyxoBHOro Hacimeaus Ammmepa HaBou (Kazakcran
¥arTeiK  yHHBepcuTeTi, Ka3zaxcraH); o0000LIEHBl COIMAJIbHO-ITUYECKUE U
MOATUYECKUE OCOOCHHOCTH CIOKETHOM KOMIIO3UIIMM TPOU3BEIAECHUN AJuiiepa
HaBou (Baki Dovlot Universiteti, A3zepOaiiikaH); HaydHO U TEOPETHUYECKHU
000CHOBAaHO MECTO HAY4YHOTO HACEIUs BOCTOYHBIX MBICIUTEIEH B HCIAMCKOM
dunocodpun (Institute of Islamic Studies, Kanama); nokazana Qunocodckas
MpUpoJa HWCTOKOB JyXoBHOro Hacuenus Aummmepa Hasou, ux cyduiickue
OCOOCHHOCTH B paMKax COLMANBHO-(QHIOCOPCKUX HAyK M JIMHIBOYHIOCODHH
(V36exucron PecryGnukacu Panmap Axagemusicn Y36ek TWiad, agabuétu Ba
donbknopu unctutyTH, Anumep HaBouit Homugarun TomKeHT qaBiaT Y30eK THIIH
Ba anabuéru ynuBepcuretd, lllapod PammnoB nommmarm Camapkanpg JlaBmart
YHUBEPCUTETH, ¥ 30€KHCTaH).
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B mupe conmanbHo-punocodckas CymHOCTh U 3HAUEHUE TyXOBHOTO HACTEAMS
Amumepa HaBou wuccnegyercss B pa3iMYHBIX pakypcax, B TOM YHCIE MO
CJIEIYIOLUM MPUOPUTETHBIM HAIIPABJICHUSIM: PACKPBITHE MPOOJIEM THOCEOJIOTUU U
OHTOJIOTMU B JyXOBHOM Hacieauu Amnuiiepa HaBou; dunocodcekas CymHocTs U
3HQYEHUE OJTUYECKUX UM OCTETHYECKHX B3IISIOB  BEJIMKOTO  MBICIUTENS;
¢unocodekas CynHOCTh T€PMEHEBTUYECKOTO MOJX0Ja K M3YUYEHHIO HAYYHOTO
Hacienus Anumepa HaBou; mpo6iieMbl pazyma v o3HaHUs B pab0TaX MBICTUTENS;
MCTOpUYECKasl CYITHOCTh M 3HaYeHHE coluanbHON (unocopun Anumepa Hapowu;
BIIMSIHUE JYXOBHOro Haciuenuss Aunumepa HaBom Ha coBepuieHCTBOBaHUE
COLIMAJIbHO-TIOIUTUYECKON U JTYXOBHO-HPABCTBEHHON cCQepbl OOIIECTBEHHOTO
pa3BUTHS B CTPaHeE.

CreneHb u3y4YeHHOCTH mpodJjembl. PanHue oO0pa3sl TBOpPUYECKOIA
nestenbHocTH Anuiiepa HaBou u ero counanbHo-(unocodekue B3riasabl ONUCaHbl
B Pa3JIMYHBIX MCTOPUYECKMX M MEMYapHBIX NpOU3BeACHUsAX. B wacTtHOCTH, B
npousBeneHusix “Pucona” Xycaitna baiikapel, B Tpynax Aomypaxmana Jlxamu
“Xadt Adpanr”, “HOcyd u 3yneiixa”, “JleBanu Komumin”, B uCTopruueckoM TpakTaTe
“PaB3aT yc-capa” wucropuka MupxoHga, B TpyJe HCTOpuka XOHJaMHpa,
nocesiieHHoMy — Amumepy  HaBom — «Makopum  ym-aximok»  (“Kpacora
HPaBCTBEHHOCTH ), 3adHuanuHa Bacudu «bagoer yn-Bakoe», «babypHame»
3axupuaauna Myxammana boOypa npennpuHsTa MmomneITka 1aTh XapaKTepUCTUKY
JUYHOCTU BEJIMKOIO MBICIUTENS M €ro HEMEpKHyIIeMy Hacienuto. B Tpakrare
«Pucona» Xycaitna baiikappt u  «baOypname» 3axupunguna baOypa
paccMaTpUBAIOTCS  JIUTEPATYPHOE UM  XYAOXKECTBEHHAs] CYIIHOCTb 00pasoB,
CO3JaHHBIX T'€HUEM I103Ta, KOTOphIE ObUIM BIEPBbIE OMYOJIMKOBAaHbI Ha S3bIKE
TIOPKH.

B nauane XVII B. rpy3unckuii nost Luuumsunm, GppaHily3ckuid yueHblid A.
n'Opo6eno, CunmbBectp ne Cacu TpOBENM PsAJ HUCCIACAOBAHUN MO W3YYCHHIO
TBOPYECTBA MBICIUTENS. XOTS MEepBOHAYaIbHAsg padboTa MO M3YYEHHIO JTYXOBHOTO
Hacinenus Aummepa HaBoum Havanmace enie nOpH JKM3HM  CamMoro Io9Ta,
CUCTEMAaTHUYECKHUI aHaIu3 ero npousBeaeHnil Hayaics ¢ XIX Beka. 31ech yMECTHO
yKa3aTh, YTO MCCIICOBAHUS 10 TAHHON TEME MOKHO Pa3JeIUTh HA TPU TPYIIIIbL:

Ilepsas epynna. B 3Ty rpynimy BXOIAT 3apyOeXHbIE y4YeHbIE, W3y4daBILIUE
KU3Hb U TBOpuecTBO Anumiepa HaBou B MupoBom macirade. C nepBoii MoJIOBUHBI
XIX Beka B €BpPOIIEUCKUX CTpaHaX BO3POC MHTEPEC K U3IAHUIO U UCCIEAOBAHUIO
npousBeneHu Anuiiepa HaBou. MHorue eBponeickue ydeHble CTalld ¢ 0COOBIM
MHTEPECOM H3y4aTh JyXOBHO€ Hacienue Mbicautens. Cpeau TaKuX Y4YeHbIX
cinenayer BblaenuTh uccnenoBanus Kaprtmepa, [laBe ne Kypreina, Oraxa Cupu
Jlesennma, . H. Bepesuna, M. Huxurckoro!, B. B. Bunssamunosa-3epHoBa, D. D.
beprensca. bonblioe 3HaueHME HMMEIOT TAaKXKE HCCIEIOBaHUS, ITPOBEIACHHBIE B
oOjacTu HaBOMBEACHUs aHTIMiickumMu yueHsiMu Y. Puo, O. bpayHoM, BeHrepckum
nuccienoBareeM X. BamOepm, BocTtokoBegamu bemenom, briome, Axmamom
Oramem, apabckum uccienoBareneM Axmaaom ubn Anu Jlamackuncom. Hayansie
WCCJIEIOBAaHMUS W MEepeBoAbl INpou3BeneHnid Aummepa HaBoum mnomyuwnn cBoe

! Huxwurckuii M. Dvup Huzamannun Anuinep B rocy1apCTBEHHOM M JIUTEPATYpHOM ero 3Hadenun. — CI16., 1856.

36



JalibHEelIee pa3BUTHE B paboTax, MPEANPUHATHIX AHTIMHUCKUMHU y4deHbIMU M.
Cabrenom, B. ®enpamanom, JI. I'enu-Tropkom, 1. JleBunom, K. Anmaxmom, I
Juxom, H. Yonmcmu?®, ppannysckumu yuensivu JI. Aparonom?, M. Toyranom®, A.
[Tamacom. B paMkax HW3y4eHUs HCTOPUU TIOPKCKOW MO33UM U JUTEpaTypHl,
CBA3aHHBIX C TBOpuecTBOM Aummiepa HaBou, HE0OXOIUMO YHOMSIHYTH
uccienoBanus, nposegaeHHsie @. Konpynu, M. Yosymornsl, H. Tapnanom, K.
Dpacnanom, M. Dcon. Pabora Typenkoro yuenoro 0. YUernnnora* mox nazsanuem
«Anumep HaBou m ocMaHCKas M033Us» MUMEET OOJIBIIOE 3HAUYECHHE B PA3BUTHHU
WCCJICIOBAHMM, MPOBOIUMBIX B 00JIaCTH HABOMBEACHUS 32 PYOEIKOM.

Bmopasa epynna. Yuennie ConpyxkectBa HeszaBucumbix ['ocynapcTB Takxke
BHECIIM OOJIBIIION BKJIAJ B pa3BUTHE 00JIaCTH HAaBOMBeIeHUA. B yacTHOCTH, paboThI
poccuiickux ydeHsix A. Kpsimckoro, B. B. bapronsaa, A. A. Cemenona, JI.
Knumosnua, A. H. BopoBkoBa, D. O. beptenbca, a Takke azepOailyKaHCKUE YUEHBIX
C. A. Mawmenosa, Tpyast A.W. Araesa, JI. A. Amuesa, J[x. Haruesoir® Hepa3pbIBHO
cBs13aHbl ¢ moa3ueil Bocroka, Cpenneit Azumu. TBopueckoe Hacineaue Aumiiepa
HaBowu, ero nepenoBbie UAEU CTAHOBHIIUCH LIETBIO UCCIEIOBAHNUSI MHOTUX YUEHBIX,
Cpenu KOTOPBIX HEOOXOJMMO 0CO00 OTMETUTh PYCCKOTO BOCTOKOBEA
E.D.beprennca. W3ywas TtBopueckoe Hacinenue E.D.beprennbca, HeoO6xomaumo
yKa3zaTh, 4TO B €ro paboTax JaeTcsi CKpyIyJie3HOE HCCIEIOBaHWE TBOPYECTBA
Amumepa HaBou. Y4eHblil, cleaysi CBOEMY METOAY CpPaBHUTEIIBHOTO aHAIHM3a
MEPBOMCTOYHUKOB, TPUXOJUT K BBIBOJY O TOM, YTO Y30CKCKUU MOAT HE SABISETCS
nojjpakaTesieM JPYTrux IMOATOB, HO U CaM SBJISIETCA «OOJBIIUM XYIAOKHUKOM,
aBTOPOM CJIOBa, CIIOCOOHOTO M3 JAHHOTO MaTepuajiga co3AaTh OPUTHHAIBHOE
poM3BeICHHEN®,

Tpemvsi epynna. YUeHblEe HaIllEW CTpaHbl TaKXE€ MPOBEIM 3HAYUTEIHHBIC
HcclieIoBaHusl B 00JlacTh HaBouBeleHMs. Cpenu HUX CleayeT oco00 BBIICITUTH
takux ydeHblx, kak O.lllapodyrmunos, C.I'anueBa, Oitbex, WN.MymuHOB,
M.ITaitx301a, B.3oxunos, Il.Ilamcues, M.CyntonoB, D.PyctamoB, A.KaroMmoB,
A .Xaitutmeros, M.Opunos’, b.Banuxomxkaes, E.Mcakos, C.OpkuHoB, A.PycTaMoB,
H. Mannaes, H. Mup3zaes, X.Xaitpyaes, X.AnukynoB, H. Komunos, [.Canoxuii,
II.C. CupoxunaunoB, b.Opanumen, WM.Xakkyn, K.Mymiaxomkaes, 3.04niios,
A.Ypun6oes, M.ITapaaesa®, T.Hopos, 5.Typo6oB® BbICKa3anu LEHHBIE MHEHHS O

! Nicholas Gerard Walmsley. O Nava’i!: imitation, innovation, and the invention of a Central Asian literary icon,
1500-1900. USA. Indiana University, 2016. — P. 345.

2 1..Aragon. Littératures soviétiques. Paris. Denoel, 1955. — P. 95.

3 Toutant Mark. Materialist Ideology Facing a Great Sufi Poet: The Case of Ali Shir Nawa’i in Soviet Uzbekistan;
From Concealment to “Patrimonalisation” // — Orient. Vol. XLVI 2011. — P. 29-50.

4 JOcy®d Yerunnor. Ammuep Haponii Ba Ycemonmu mebpust. — Muharrir, 2011, — 5.255.

SHaruesa XK. M. Bakunckue pyxonucu Anumepa Hasou. — Baxy: DM, 1986, — C1p.136.

6 Beprensc E.D. Hasau u J[xamu. / U36pannsie Tpyast. T.3. — Mocksa: Hayka, 1965. — Ctp. 272.; Beprensc E.D.
Cydusm u cyduiickas nmurepartypa // 30panusie Tpyasl. — Mocksa: Hayka, 1965. T.3. — Crp.523.; Beprensc E.D.
Hasou u Atrap // Mup-Anu-1lup: c6. k narucotieruro co nus poxkaenus. JI.: U3n-Bo AH CCCP, 1928. Crp. 24-83.
" Apunios M. T'ymarusm Anmmiepa Hason. — Tamkent: V36ekuctan, 1991. — Ctp. 223.; Apuno M. ®unocodckue u
sTHYecKue Bo33peHus: Anumiepa HaBoun. ABropedepar kana. auce. —JI., 1971. — Ctp.13.

8 Mapnaesa M.JI. Amvnep Hagownii acapnapua komun uHCOH Fosich. — Tomkent: Turon Ziyo, 2016. — B. 213.

® Typo6os b.H.E.D.beprensc mxoauna Amumep Hasouit pancaduii-racaeByQuii kapauuiapu taxaumu. dancada
¢annapu 6yiinua dancada noxkropu (PhD) mucc. aBroped. — Camapkann, 2021. — b.148.
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CYIIHOCTH JyXOBHOTO Hacneaus Anuiiepa HaBou v ero KOHCTPYKTUBHOM 3HAYEHUU
CErOJIHS.

B wactHocTH, «Mup uaeit u oopazor Hasou» B.3oxuaoa, «Y30ekckas mo33us
nepBoil nmosoBuHbl XV Beka» O.P.Pycramona, “Jlyrduit (»u3Hb U TBOPUYECTBO)”
C.OpkunoBa, «TacasByd» H.Komuiosa, «KapaBansl Mbiciu. [{uBunuzannonHble
otHouieHus: Bocroka u 3amamga», cpeau HuX HauboJiee 3HAUYMMBIMU SBIISFOTCS
pa6oter II.CupoxkunaunoBa «Anumiep HaBou: cpaBHUTENHbHO-THUIIOJIOTHYECKHM,
TEKCTOJIOTUYECKHA aHAIN3 HCTOYHUKOBY», «Dumocopckre HCTOKH y30EKCKOU
KJIACCHYECKOW  JIUTEPATyPhl», KOTOPHIE OTIUYAIOTCA TIYOOKHM aHalHu30M
JIOCTOBPEHBIX HCTOYHMKOB O MbIcIHTENE .

B roasl mociie oOpeTeHHs] HE3aBUCUMOCTH JIyXOBHBIE, HAYYHO-MUCTUUECKUE
B3[JISbI HA yueHne HaBou Halmm oTpakeHue B UCCIEIOBAHUAX TAKUX YUEHBIX, KaK
M.bonraes, P.lllogues, XK. Xonmymunos, A.3oxuauii, P.Hocupos, M.Pamka0oBa,
I".MaxmynoBa, 3.McakoBa, I1I. ArzamxogxacBa.

B BhlllIeyKa3aHHBIX UCCIEAOBAHUAX YUYECHBIX OCBEUIAIOTCS HAYYHOE HACIEIUE
MBICIIUTENS. ¢ TO3UIUN Qunocoduu, A3bIKa U JIUTEPATypPbl, HCTOUHUKOBEICHMUS,
TEKCTOJIOTUH, TIEJarOrMKU. Y YUThIBasi 3TO, B JAHHOW HMCCIIEIOBATEIbCKON paboTe
ObLTM HW3Y4YEHBI OHTOJIOTHYECKHE, DIMUCTEMOJIOTHYECKUE, TEePMEHEBTUUYECKUE,
AK3UCTEHIMATIbHBIE uAen Anumiepa HaBou ObITM HM3ydeHBl C  COIMATBHO-
¢buocodckoif TOUKH 3pEHUSL.

CoorBercTBHE JUCCEPTALMOHHOIO MCCJCAOBAHUA IUIAHAM HAYYHO-
HCCJIeI0BATEbCKOM  padoThl  BBICHICI0  Y4eOHOI0  3aBeJACeHUN WU
HCCJIEIOBATEIBCKOI0  YYPEKIEHHsl, B KOTOPOM Obljia  BbINOJHEHA
auccepraums. JluccepTallmoOHHOE HCCIEAOBAHHUE BBITIOJHEHO B COOTBETCTBUU C
MJIJAHOM HAay4YHO-UCCIeN0BaTeNbcKux padotr CamapKaHJICKOTO TOCYAapCTBEHHOIO
MHCTUTYTa WHOCTPAHHBIX S3BIKOB, B paMKax mpakrnueckoro mnpoekra Ne IIII-
2020022811 “Co3znanue miaaThopMbl, IPOMAraHIuPYIOMIEH HCTOPUKO-KYJIBTYPHBIC
TpaIMIIMM M WX COBPEMEHHBIH OOJMK Ha TeppUTOpUU Y30ekucraHa”,
npeaycMoTperHHoro Ha 2020-2022 rojasl.

Heanb wuccaenoBaHusi SBISETCS pacKpbiTHe (GUIOCO(CKON CYIIHOCTH
OHTOJIOTUYECKHUX, THOCEOJIOTUUECKUX, HPABCTBEHHO-ICTETUYECKUX U COLUAIBHO-
NOJIMTUYECKUX B3MIAA0B Aunmiepa HaBou, BBIIBUHYTBIX B €ro JTyXOBHOM
HACJIEIUU.

3ajaum uccieI0BaHUs 3aKJII0YAIOTCA B CIEAYIOIIEM:

OCBCIIICHME 3HAYECHUSA AYXOBHOTO Hacieaus Anuiiepa HaBou B pa3BuTun
cpenHeBeKkoBoil BocTouHoil ¢punocodckoi MbICH;

pPacKpbITUE OCOOCHHOCTEN AMATCKTUUYECKON B3aMMOCBSI3U OHTOJIOTHYECKHUX U
THOCEOJIOTHYECKHX MPpo0JieM B TBOpUecTBe Anuiepa Hapou;

aHaJuM3 JYXOBHOT'O HACJIE/IUSI MBICIHUTENSI HA OCHOBE MeToaa (husiocodCkoit
TE€PMEHEBTHUKH;

! Sirojiddinov Sh. Mir> Ali Shir Nava’i The GREAT. — Toshkent: G’afur G’ulom nomidagi nashriyot-matbaa iiodiy
uyi, 2018. — P. 148.; Cupoxunauno L. Anmumep Hapowii: maHGamapHUHT KHECHH-THIONOIHK, TEKCTOIOTHK

taxmwid. — TomkeHnT: Axanemuamp, 2011. —b. 326.; Cupoxugunos 11. Mcnom dancadacura kupui: Kanom uiamu.
— Tomkent: Wkrucon-momus, 2008. — b.11.; Cupoxunauao III. V30ek Mymro3 amadbuérunumer dancaduit
capuarmManiapy / Monorpagus. — Tomkent: SIaru acp asnoau, 2011. — 5.200.
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pPacKpbITUE  COLMATIBHO-(PUIOCOPCKON  CYHIIHOCTH  3K3UCTEHIIMAIBHOTO
M0JIX0/1a K IyXOBHOMY Hacienuto Anuiiepa Hasowu;

aHaJIM3 BIUSHUA TyXOBHOTO Hacieaus HaBou Ha popMupoBaHuE y MOJIOJIEKHU
CTpaHbl AKTHMBHOM TI'pakIaHCKOW IMO3UIMM U COBEPIICHCTBOBAHUE COILIMAJIBHO-
MOJINTUYECKON CUCTEMBI OOIIECTBA.

O0bexTOM HCCIeI0BaHUs ObUIO BHIOpAaHO IyXOBHOE Hacienue AJjwuiiepa
Hagoun.

IIpenmert nccienoBaHus OnpeeseTcsl HAyYHBIM 00OCHOBAaHHEM COIIUATBHO-
¢dunocodckoit CyImHOCTH JyXOBHOTO Hacienus Anumiepa Hasown.

Metoabl ucciaenoBanusi. B nuccepranuy MCHOAB30BaHBI TAaKUE METOJIBI
HAyYHOTO TIO3HAHMS, KaK aHaJIN3 U CUHTE3, KOMIUIEKCHBIA U CHCTEMHBIA aHaJH3,
AK3UCTECHLMATIBHBIA METOJ, CPaBHEHUE KOHIENTYAJIbHBIX TEOPHH, OOIIHOCTH U
YaCTHOCTb, IPEEMCTBEHHOCTh, HCTOPUYHOCTh U JIOTUYHOCTb.

Hayuynasi HOBU3HA HCCJIeI0BAHMS:

JlokazaHo, YTO TYMaHUCTUYECKUN XapaKkTep CyPUNUCKUX BO33peHUl Asuiiepa
HaBou sBnsgercs cneuuduueckuM (aktopoMm  GOPMHUPOBAHUS  CTOMKOIO
UMMYHUTETa B 00phOE C «MaccOBOM KyJIbTYpOIl», «MOpajJbHOM Jerpajaanuen» u
Pa3IUYHBIMU JIUCKYPCUBHBIMU yTPO3aMU;

JIOTUYECKH JIOKA3aHO, YTO B CIOXHBIX HCTOPUYECKUX YCJIOBHUSX TaKUe
co3ujaTenbHble uaen Amnumepa HaBou, Kak 4YE€CTHOCTh, MPUHIMITHAIBHOCTD,
CIPaBEJIMBOCTh, COBECTIMBOCTh M OJIarOYecTHE, CHITPAIN OCHOBOMOJATAOIILYIO
POJIb B TIOJBEME TyXOBHO-3THUYECKOT'O MUPOBO33PEHUS TIOPKCKUX HAPOJIOB;

¢unocopckn  OOOCHOBAHO  BO3JEUCTBHE  COLUATBHO-(PHIOCOPCKHUX,
PENUTHO3HO-CY(PHIICKUX, TyXOBHO-HPABCTBEHHBIX BO33PEHHM, MPEACTABICHUS O
JyXOBHOM 3PEJIOCTH YEI0BEKa, r'ymann3Ma Anuinepa HaBou kak BaxKHOM OCHOBBI B
(dbopMUPOBaHNN Yy MOJIOJICKH TBEPIOU 1EICYCTPEMIIEHHOCTH, OTBETCTBEHHOCTH H
TEPIETUBOCTH;

OnpesAeNeHbl AK3UCTEHUMH JyIIW, 370pOBOM JAyIIM, YHUCTOTO CepAla
MOCPEJICTBOM TOHSATUH ‘“‘TaBakkyn”’, “XuKMatr’, “rabcupa’, “mykp”, “odusr”,
“xa€”, KOTOpbIE HAIIM CBOE OTPaKEHHE B Mpou3BeAeHUsAx Amnumepa Hasou
«Xamcay, «Bo3mo0neHHbIN cepaery, «SA3bik nTuiy, «CMATEHHE NMPaBEIHBIX» U
«JlyHOBEeHUS THOOBMY.

O06ocHOBaHa TMOCPEACTBOM AaTpUOYTHUBHBIX KaTeropuii (HEOOXOIUMOCTH
BHCITHUX ¥ BHYTPEHHUX 3HAHWK) KOHIICTIIIHS TAPMOHMHM HAYKH M MOPATH U HJes
B3aMMOCBSI3M TIOBEJACHUS W YCWJIHHA, BBIABHHYTas B Tpynax Amumiepa Hasow,
KOTOPBIC SBISIOTCS BAXXHBIM (DAKTOPOM BOCTIUTAHUS COBEPIICHHOW JTMUYHOCTH.

IIpakTyeckue pe3yabTaThl HCCAEIOBAHUS 3aKITIOYAIOTCS B CISAYIOLIEM:

OyxoBHOe Hacnenue Aummmepa HaBoum yka3piBaeT Ha TEOpPETHUECKOE W
NpaKTHYECKOe 3HadeHWe mpodiaeM (HOpMHUPOBAHHUS TapMOHHUYHO Pa3BUTOM
JUYHOCTH, OCHOBAaHHOE€ Ha pa3BUTHE JAYXOBHBIX W HPABCTBEHHBIX KayeCTB
JTUYHOCTH;

dunocodcekue B3rasaAbl Anumiepa HaBou, ocHOBaHHbBIE Ha INTyOOKOM H3YYESHHUH
COLIMAJIbHOW TPHUPOJbI YelIOoBeKa, OOIIecTBa, CIOCOOCTBYIOT TapMOHHU3ALUU
COLIMAJIbHBIX  OTHOUIEHHM B  OOIIECTBE, COLMAIbHOW  COJUAAPHOCTH H
MEXPETUTHO3HON TEPIUMOCTH, YTO AA€T BO3MOKHOCTh pa3pabOTKU 3TUX HJIEH MpU
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BBIPa0OTKE METOJUYECKHX PEKOMEHJAUUN i OCYIIECTBICHUS ESTeIbHOCTU
rocyJapCTBEHHBIX U OOIIECTBEHHBIX OpraHU3alINi;

pa3paboTaHbl PEKOMEHJAIMU M TPEIJIOKEHUsS, UCXOJSAIIUE U3 JTyXOBHOTO
Hacienus Anuiiepa HaBou 1o ynydiieHuio mpoCBeTUTENIbCKOM U TporaraHAuCTKOM
NEeSTEBHOCTH;

IyXOBHOE Hacneaue Anuiiepa HaBou Ciy’)kXMUT OCHOBaHUEM JJisi BHIPAOOTKH
pEKOMEHJaluii B Mpoliecce MPEnojaBaHus TaKUX TUCUUIUIMH, Kak (uiiocodus,
ATUKA, ICTETUKA.

JlOCTOBEPHOCTh Pe3yJIbTATOB MCCJACAOBAHUSI OIPEACIICHO NyOIuKauen
CTaTell B HAay4HBIX JKypHaJax pecnyOJMKAHCKOTO M MEXIYHApOJHOIO YpPOBHS, a
TaKKe MNyONMKaUWMsAMH B CHEUUAIUM3UPOBAHHBIX KypHajaX, PEKOMEHIOBAaHHBIX
BAK wundopmammeir u peKOMEHIAMsIMH, MPEICTAaBICHHBIMU Ha HAy4YHBIX
KOH(EepeHUUX, 3aKIIOUCHUSIMU COOTBETCTBYIOLIUX OPraHu3aluil M0 BHEIPEHHIO
PE3yNbTATOB UCCIEAOBAHUS.

Hay4Hasi ¥ npakTHYecKas 3HAYUMOCTb Pe3yJIbTATOB HUCCICA0BAHMS.

Hayunass ~ 3HauMMOCTh  pE3yJNbTaTOB  MCCIENOBAHUA  OOBSCHACTCS
UCIIOJIb30BAaHUEM KOHIENTYaJIbHBIX UJIEH U OOIINX BBIBOJIOB, KOTOPHIE H3JI0KEHBI B
JUCCEPTALIMOHHOM  KCCIIEJOBAaHMM [0  COBEPIICHCTBOBAHMIO  HAYYHO-
METO/I0JIOTUYECKUX MTOIX010B B 00J1acTu pustocouu, uCTopuu GuiiocoPpuu, ITUKH,
ACTETUKHU, COIMAIBHON (hustocodum.

[IpakTueckass 3HAYMMOCTb PE3YJIBTATOB HCCIEAOBAHUS — MPEMJIOKECHHS U
PEKOMEHJJallMU, KOTOpble ObUIM HW3JI0KEHBl B JUCCEPTALMOHHOM HCCIIEIOBAaHUH,
CIOCOOCTBYIOT TOBBIIICHUIO A()PEKTUBHOCTH JIESITEIBHOCTH 10 MpOIaraHje
JYXOBHOTO HacleAausi y30€KCKOTO HAapo/a, OCYIIECTBICHHUIO MPOCBETUTEIBCKON U
MPOMAraHUCTCKON JeATEIbHOCTH OOUIECTBEHHBIX OpraHW3aluid CTpaHbl, B
MPAKTUYECKON JESATENbHOCTH Maxajlield, TOCYJAapCTBEHHBIX M OOIIECTBEHHBIX
OpraHu3alNid, a TAKKE MPU MOJATOTOBKE YUCOHUKOB U YYEOHBIX TTOCOOUH, KOTOPHIE
HaIpaBJICHBI HA TIPOJBUYKEHNE JYXOBHBIX IIEHHOCTEN Y30€KCKOT0 Hapoa.

BHeapenue pe3yabTaToB HMcciaeaoBaHui. Ha ocHOBe aHanm3a conuaibHO-
dunocodckoit CynHoCTH yX0oBHOTO Hacienus Anumiepa HaBou:

TEOPETUYECKHE HUIEHM W NPAKTUYECKUE MNPEIJIOKEHUS U PEKOMENaluu O
T'YMaHHCTHYECKOM XapakTepe cypuickux Bo33penuit Anumiepa HaBou, kotopsie
SABJISIFOTCSL crierupuyeckuM (akTopoMm (HOpMUPOBaHHS CTONKOTO MMMYHHUTETA B
00pb0e C «MaccoBOUM KYJIbTYpOl», «MOPaJbHOM Aerpagalueiy W pa3IudHbIMHU
JUCKYPCUBHBIMM ~ yrpo3amMu Obud  ucnonb3oBanbl B 2017-2020 romax
CamapkaHACKUM TOCyapCcTBeHHbIM YHUBepcuTeToM umenu lllapada Pammnosa B
pamkax ¢yHnamentanbHoro npoekra Ne OT-®D1-138 no Tteme «CpaBHUTENBHOE
UCCJIeIOBaHUE «XaMChl», CO3IaHHOM B 31oxy TumypuaoB» (cnpaBka Ne 10-2266
CamapkaHacKoro rocyaapctBeHHoro ynusepcurera umenu Illapaga Pamnnosa ot
9 wmrons 2022 roma). B pesynmpraTre 3TO MOCTYXKWIO (POPMUPOBAHUIO HABBIKOB
O0pBHOBI ¢ Pa3TUYHBIMU JUCKYPCUBHBIMU YTPO3aMHU B BOCITUTAHUU MOJIOJICHKH,

KOHCTPYKTUBHbIE = HAyYHO-TEOPETUYECKHE  HUJIeU,  NOPEMJIOKEHUS U
PEKOMEHAAIMH 10 JOKAa3aTEIbCTBY O TOM, UTO B CJIOKHBIX UCTOPUYECKHUX YCIOBHSIX
TaKHe co3uaarenapHble uaen Anumepa HaBoun, kak 4eCTHOCTh, NPUHLIMITHAIBHOCTD,
CIPaBEJIMBOCTh, COBECTJIMBOCTh M 0JIArOYecTHE, CHIIPAIM OCHOBOMOJATAOIIYIO
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pOJIb B MOJBEME TYXOBHO-3TUUECKOTO MHPOBO33PEHHS TIOPKCKUX HApOAOB ObLIN
UCIIOJIb30BaHbI JJi1 O0Jiee HArISAHOTO Pa3zbsiCHEHUS] BaXKHOCTH M MaCIITAOHOCTH
60raToro JyXOBHOTO HACIEAUS MBICTUTEIS IPU IPOBEICHUHN JIEKITUU-IKCKYPCHUU 110
AKCHO3ULMAM ['OCyaapCTBEHHOr0 JMTEpaTypHOro mysesd um. Anumepa HaBou
(cnpaBka Ne 3/1255-2826 Axanemuu Hayk PecniyOnuku Y36ekucrana ot 9 HOsOps
2022 rona). B pesynbrate paznen ['ocygapcTBEHHOTO JUTEPATYPHOTO My3€sl UMEHH
Amumiepa HaBom «Kusubp u TBOpuectBOo Anmiiepa HaBow» Obu1 oOoraieH
uHpoOpMaleli O TBOPYECKHX HAEAX MBICIUTENSI, TaKUX KaK YeCTHOCTb,
MPUHIUINATBHOCTb, CIIPABEIMBOCTh, COBECTIMBOCTh U OJIar04eCcTUE;

NPeIJIOKEHUST M BBIBOJABI O (UIOCOPCKOM OOOCHOBAaHUHU BO3ACHCTBUS
COLIMATBHO-(OUIOCOPCKUX,  PETUTUO3HO-CYDUNUCKUX, JTyXOBHO-HPABCTBEHHBIX
BO33PEHUI, IPEACTaBICHUI O JYXOBHOM 3pEJIOCTH YEIOBEKA, TyMaHH3Ma Ajuiiepa
HaBon kak BaxXHOW OCHOBbI B (OPMUPOBAHMHM Yy MOJIOACKHU TBEPAOU
L€JIEYyCTPEMIIEHHOCTH, OTBETCTBEHHOCTU U TEPIEIUBOCTH OBLIM MCIOJIb30BaHbI B
pamkax QyHaameHTanpHOro npoekrta «Coznanue cioapeir Anumepa HaBoum (2-x
ToMHUK) 1 A6aymibl Kaasipuy, ocymiectBienHoro B 2012-2016 ronax B Uuctutyte
y30€KCKOTO $3bIKa, JIUTEpaTypsl U (oJbKIOpa AKaJeMuu HayK Y30eKucTaHa
(cnpaBka Ne 3/1255-2826 Akanemun Hayk PecnyOnmku Y30ekuctan ot 9 HOsSOps
2022 roga). B pe3ynpraTe 3TO MOCITYXHWJIO BBISIBICHHIO HEU3YUYEHHBIX ACIEKTOB
TYXOBHOTO Hacnenns Anumepa HaBou U co31aHUIO SHIMKIIONEANYECKOTO CIIOBAPs
«Anmumep HaBowny;

MPEAJIOKEHUSI U BBIBOJBI 1O OINPEACNICHUIO AK3UCTEHUUHU IYIIH, 310pPOBOMI
IyIW, YACTOTO Cepla MOCPEACTBOM MOHATUH “‘TaBakKysn , “XuUKMmaT”, “radcupa’,
“mrykp”, “odpuar”, “xa€”, KOTOpbIE HAILIM CBOE OTPAXKEHUE B MPOU3BEICHUSIX
Anumepa HaBou «Xamcay, «Bo3mo0ieHHbI cepaeiy, «A3bik nTuiy, «CMmsatenue
npaBegHbIX» M «J[yHOBeHMs 1100BM» OBUIM HCIOJIB30BAHBI IPH pa3pabOTKe
PecnyOnmKkaHCKUM TyXOBHO-NIPOCBETUTENbCKUM LIEHTpOM MyHKTa 18  «bynem
JOCTOMHBIMM HACJIEIHUKAMH HAIIUX MPEAKOB» MEPONPUITHHI, MOIJIESKAILINX
peanuzaiuu B pamkax «IIsSTM BaKHBIX MHUIUATHBY» W TOBBILIECHUS TyXOBHOCTH
MoJoziexu o [V HanpaBiaeHUo mporpaMMbl Mep O MOBBIIEHUIO 3(P(HEKTUBHOCTH
JyXOBHO-TIPOCBETUTEIHCKON paboThl 1 pazButus orpaciu B 2022 roxy (CrnpaBka No
02/02/1139 PecnyOGiMKkaHCKOTO JTyXOBHO-TIPOCBETUTEIHLCKOTO IIEHTPA OT 28 UIOHS
2022 roga). B pe3ynbTaTe 3TO MOCTYKHUIIO PAa3BUTHIO JyXOBHBIX U HPABCTBEHHBIX
KauecTB, TAKUX KaK 3/0pOBas Qyllla, YUCTOE CEPALIC Y MOJIOACKH;

NPEAJIOKEHUs] W BBIBOJBI MO OOOCHOBAaHUIO IMOCPEACTBOM aTPUOYTHBHBIX
Kateropuid (HEOOXOAUMOCTH BHEIIHUX W BHYTPEHHUX 3HAHUM) KOHLIETILIHS
rapMOHUHU HAYKU U MOPAJIU U UJI€sl B3aUMOCBSI3H MTOBEJCHUS U YCUIIUMN, BBIIBUHYTas
B Tpyaax Anuimiepa HaBou, KOTOpbIe SIBISIFOTCS BaXXHBIM (DAKTOPOM BOCIIMTAHMS
COBEPILIEHHOM JMYHOCTU OBbUIM HCIIOJNB30BAaHbI TpPU pa3paboTKe pa3BUTHS
oOpa3oBaHMs U BOCIIUTaHUS B paMKax mnpoekTta «KauecTBo oOpa3oBaHMs — B3IJISII
MapTuW», YKAa3aHHOTO B 6-M IMYyHKTE JOPOKHOW KapThl «AJ0JIaT» CcolHa-
JEMOKpAaTHUECKOM mapTtun Y 30ekrcTana «Anonar» Ha 2022 1o, opraHu3aiuu psjia
MeponpuaATHid Ha TeMmy «Benukas HEHHOCTh HaciaeAaus IMPEJKOB» U U3YYEHHUE
HCTOPHUH M HAYYHOTO HACIEAMsS HAIMX BEJIMKUX MPEAKOB, HIMPOKO HUCIIOIb3YEMBIX
B peaju3alldHd TaKuX MpPOrpaMM, Kak IMPOBEAEHUE KOHKYPCOB Ha pPa3jIU4HbIE
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KyJIbTypHbIE W Hay4yHble TeMbl cpeau Monoxexu (CmpaBka Ne 01-03/211
[TomutcoBera Coruan-aeMoKpaTuueckor maptuu Y3o0ekuctaHa «Aponar» ot 31
Mmas 2022 roaa). B utore 3To mociIyKuja0 BOCIIUTAHUIO Y MOJIOJICKH MPEICTaBICHUN
O JyXOBHOH 3pEJIOCTH YEJIOBEKA, BBICOKMX MOpPAJbHBIX KayeCTB JIUYHOCTH U
ryMaHH3Ma.

Anpobanusi pe3yJbTaToOB MccJieI0BaHusl. Pe3ynbTaThl Ucciaea0oBaHUs ObLIN
o6cyxaeHbl Ha 11 MexIyHapoaHBIX U 12 pecnyOIMKaHCKUX HAYYHO-TTPAKTHIECKUX
KOH(EpEeHIIUSIX.

Ony0/MKOBAHHOCTH pe3yJIbTaToB HCCJIeIOBAHUS. ITo TEeMe
JUCCEPTAIMOHHOTO UCCEA0BaHMS OBLIO OIMyOIMKOoBaHO 40 HAy9IHBIX pabOT IO TEME
WCCIIEIOBaHMs, B TOM yucie 2 MoHorpaduu, 19 Hayunsix craret (B Tom uucie 13
pecnyOIuKaHCKUX W 6 3apyOSKHBIX JKYPHAJIOB) B TEpEeUHE HAYYHBIX HW3JIaHUMH,
PEKOMEHAYEMBIX K MYOJMKAIlMM OCHOBHBIX HAyUYHBIX PE3YJIbTATOB JTOKTOPCKHX
nuccepranuii Beiciieit ATtectaiimoHHOM Komuccuen Pecriyonmku Y306ekucraH.

Crpykrypa u 00beM auccepranuu. /{uccepraims COCTOUT U3 YETHIPEX TJIAB,
OXBaTBHIBAIOIIMX JBEHAANATh maparpadoB, CIHCKAa HCIOJIb3YEeMOM JUTEpaTypHl.
OO6muit 00beM AUCCEPTAIIUU COCTABIIACT 259 cTpaHMIlL.

OCHOBHOE COJEPXAHUE JUCCEPTALIUUA

B BBeneHue amccepraldy yKa3bIBAETCS AKTYyaJbHOCTh M HEOOXOJMMOCTb
TE€MBbI, COOTBETCTBUE HCCJIEIOBAHUS OCHOBHBIM IPUOPUTETHBIM HaIpPaBICHUSIM
Pa3BUTHS HAyKU M TEXHUKU PECIyOJIMKH, YPOBEHb U3YYEHHOCTU MPOOJIEMBI, CBSI3b
MCCJIEIOBAHMS C TJTAHAMU HAYYHBIX MCCIIEJOBAaHUM BY3a, BbIIEJIEHBI LIETb, 3a/1a4H,
OOBEKT, MpEeaAMET M METOJbl HccienoBaHus. Takke NPUBOAITCA CBENEHUS O
HAay4YHOM HOBHU3HE HCCIIEIOBAHUS, NMPAKTUYECKHUX pEe3yJbTaTax, JOCTOBEPHOCTH
PE3yNbTATOB MCCIIEAOBAHUS, HAYYHO-TIPAKTUIECKON 3HAYUMOCTH.

IlepBas rnmaBa gucceprauuu, HaszbiBaeTcs ‘“TeopeTHKo-mMeTo10JI0THYECKHe
acCleKTbl M HAeHHbIe UCTOKU (uinocopckoro Hacjaenuss Auaumepa Hasowm».
JlyxoBHoe Hacnenue Anumepa HaBou sBisieTCa NpeIMETOM UCCIIEI0BAHNSI MHOTHX
¢dbunocopoB, BOCTOKOBEIOB, JIMHTBUCTOB, YbH HCCIEAOBAHUS OOOTaTHIIH
KyJIbTYPHYI0O M JYXOBHYIO CYIIHOCTh 3TOro OeclieHHOro papa. M3ydeHuem
TBOpuecTBa HaBou 3aHMMaICh MHOTHE UCCIIEI0BATENN, KAK OTE€YECTBEHHBIE, TaK U
3apyOexHbIe, MPUUEM HCCIEA0BAaHUS TBOPUECTBA BEJIMKOIO IMOATa HAYaJOCh €Il
IpyU €ro Xu3HU. IIepBOMCTOYHMKOM JUII MU3Y4YEHUS COBPEMEHHHKAMHU €ro
TBOPUYECKOTO J1apa SIBUJIMCh COOCTBEHHO €ro MPOU3BEICHUS .

B eBpomnelickoil KylnbType OCOOBI MHTEpPEC K JAYXOBHOMY HACJIEIMIO MO3Ta
Havasica ¢ XVI| Beka co 3HAKOMCTBA C €ro JHUTEPATypPHBIMU TPYAAMH, XOTS UX
CUCTEMATHYECKUI aHaJIU3 U U3Y4YeHHE B MOJHOW Mepe HaunmHaeTcs ¢ Hadana XIX
Beka. CuntaeM HEOOXOIMMBIM OTMETHUTH HccienoBaHus pabor HaBou, HauaTbie B
ceoe Bpemsi Kaprtmepom, IlaBe ne Kypreitnom, Oraxa Cuppu JleBenna,
N.H.bepé3nunbim, M.Huxkutckum, B.B.BujibsisMUHOBBIM-3€pHOBBIM,
E.D.beprenscom. B camom Y30ekucrane 60bl10e BHUMaHUE U3YUSHUIO HACIEIUS
HaBou mnposiBuim Takue yueHble Kak Aioek, b.Bamuxomkaes, H.Manaes,
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C.I'anmeBa, O.lllogues, JI.XamumoB, M.XakumoB, C.Boxumos, P.Boxumos,
A.Pycramos, II.Xaluros, JI.Canoxuii, K.Oprames, I1I.CupoXuaiMHOB U MHOTHE
npyrue. TBopueckoe Hacineaue Amnumepa HaBouw, ero mnepenoBble HUIEU
CTAaHOBWJIKCH I1I€JIbIO UCCIIEOBAHMSI MHOTHUX YUEHBIX, CPEIU KOTOPHIX HEOOXOIUMO
0oco00 OTMETUTh pycckoro BocTokoBena E.D.beprenbca. Ocoboe Mecto B
TBOPUYECTBE YUCHOTO 3aHUMAJIO TyXoBHOe Hacneane Anumiepa Hasou. Heo0xoaumo
yKa3aTb, 4yTo B paborax E.D.beprenbca, naercs CKpymyJe3HOE HCCIEIOBAHUE
TBOpuecTBa Anuiepa Hasowu.

B nenom tBOpuectBo HaBou, mo Muenuto E.D.beprenbca mmeer ocoOyro
[EHHOCTbh, YTO OTPAXKAETCS B BEJIMKOM JTIOOBU MO3TA K YeJIOBEKY. B To ke Bpems oH
oTMeyan, 4To B npousBeaeHun «Jleinmn u MeKHYH» SpKO MNPOSBUIACH
Oe3rpaHnyHas JII0OOBb K 4YENIOBEKY, KOTOpas 3axria OoJbIIoe Cepille ModTa u
SBHMJIACH OCHOBOM BCEH €ro JUTEPaTypHOM U OOLIECTBEHHOM IeATENbLHOCTH .,

B V30ekucrane uccienoBanue QyXoBHOro Hacieaus Anuiiepa HaBou ObU10
Hagato B 30-40-¢ roapl. Ho y30ekckue wuccineaoBaTeNd TIATOTENH BIMSHUEM
CYIIECTBOBAILICH TOrJa UACOJIOTUU, W HAXOASICh IMOJ| KECTKUM IPECCHUHIOM,
3a4acTyl0 JaBaJli HETaTMBHYIO OLIEHKY TBOPYECKOTO IMYTH, KU3HEAECATEIbHOCTU
Benukoro HaBou. Ho Bce e mmpokoMaciiTaOHbIE HCCIENOBAaHUS TBOPYECTBA
HaBou mo3BonwiM B WTOre BBINTH HAa BEPHBIA MyTh, PE3YyJbTATOM YEro OBLIO
u3nanue TpyaoB HaBou, B 4aCTHOCTH M033UHU U MPO3HI.

K coBpemMeHHOMY MOKOJICHMI0O HaBOMBEIOB HEOOXOAMMO OTHECTH TaKUX
BBIJIAIOIIMXCSI YUEHBIX W HCCIEoBaTeNield, KOTOpPhIE B CBOMX Tpydax OOJbIIOe
BHHMAaHUE yJIEJIWIA TBOPUECKOMY Hacnenuto Anunmepa HaBon, kak A.Xaiipyriaes,
X.Amukynos, H.Komumnos, [l.Canoxuii, UII.C.CupoxugauaoB, b.DOpanues,
N.Xakkyn, K.Mymnaxyxkaea, 3.0umnoB, A.YpunGoe, W.Ilapnaesa,
M./I.ITapnaeBa, KOTOpBIE pACCMATPUBAIIA PA3IUYHbIE TPAaHU JYXOBHOI'O HACJIEIUS
Anumepa HaBou.

Ha cranoBnenne u pa3BuTHE Y30€KCKOTO SI3bIKA U JHUTEPATYpbl OTPOMHOE
BiausiHue okazanu Jlordgu, Atam, Xaitmap Xopesmu, Cakkaku, 4YbM 3acCiIyru
ocobeHHo otmetun caMm Agumep HaBou. B ux mpousBeneHUsix BOCIEBAIHCH
YeJI0BEYECKHE JOCTOMHCTBA, TYMaHU3M, KpacoTa OKpY>Karolel 1eMCTBUTEIbHOCTH,
PaOCTH CYACThS U HEOOXOIUMOCTh CTPEMJICHUS K OJjlaraM >KU3HHU.

B dopmupoBanun wmupoBo33zpeHuss Anumepa HaBou ocoboe wmecto
MPUHAAJICKUT €ro HACTaBHUKY, JAPYTY W COPATHUKY B OOJBIIUX M MAaJbIX
HaunHaHUsAX — AOmayppaxmany JIxamu. Kak mnpaBWIIbHO 3aMeTHSI aKaJIeMHK
E.D.Beprensc, BcTpeua ABYX THUTAaHOB CpeAHEBEKOBOTo BocTtoka mepenunach B
npyk0y, KoTopas uiach BIUIOTH A0 cMeptu Jxkamu. Ux npyxOy ckperuisiv
0JIM30CTh MUPOBO33PEHUS, MTOJIHOE COBNAJACHHUE B3IJISIIOB HA NPOOJIEMBbl Pa3BUTHS
JIUTEPATYPBI, A3bIKaZ,

Mexny Jbxamu u HaBou ObUIM OYEHb TECHBIE CBSI3U, MPUYEM BCeEra
HacTaBHUK Aumiiepa HaBou crapancs moMo4b YYEHUKY B MPOLECCE MO3HAHUS

! Beprenbc E.D. Uzbpannsie Tpyabl. T. 4: Hasou u Jlxamu. — Mocksa: Hayxka, 1965. — ¢.431-499.
2 Beprensc E.D. U3bpannsie Tpyasl. M.: Hayka, 1965. T. 4: Hasou u [xamu. C.124.
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MHOTUX TpyaoB 1o ¢unocodpun. bynyun monoabim Anumep Haou mnpocun
noMoid B m3ydeHuu ‘‘Jlamaara” daxpagauua Mpaku, B KOTOpPOMl Halljla CBOE
oTpaxkeHue koHmenuus WOH Anb-Apabu, sBisBmierocs aBTopoM “T'emm
mynapoctu’”. CnenranbHo 11t HaBon [Ixamu Hanucan paboty “Amuar-ai-iaMaar’,
KOTOpasi ObLTa KOMMEHTapueM K pabote Mpakw.

Amumiep HaBou octaBui Ham Ooraroe n1yxoBHoe Hacaeaue. PaboTel Anuniepa
HaBou nocBsiiieHsl pa3inuHbIM BOIPOCAM, CPEIU KOTOPHIX EPBOCTEIEHHYIO POJIb
urpaetr modsus, (urocodusi, S3BIKO3HAHWUE, B KOTOPBIX MBICIUTEIh TMHITACTCS
OTBETUTh Ha BBI30BBI COBPEMEHHOCTU. OILICHMBAs €ro BEJHUKYIO IMO33UI0, €ro
HacTaBHUK AOayppaxman J[>kamu TOBOPHT, 4TO JIOCEJNE €lle HE ObLIO HUKOTO, KTO
TaK MHOT'O U XOPOIIIO ITUCa Ha Y30€KCKOM, MEPCUICKOM U TaPKUKCKOM SI3bIKE, KaK
ero yuenuk u apyr Amumep Hasonl.

HaBou ¢ BocCxullleHUEM OTHOCWICS K JOCTOSIHUSIM JPEBHErPEUECKOM
KYJIBTYPBIL, 4TO BbIpa3wil B cBoel 1mosMsbl “Crtena Mckanmapa”. OH NO3HaKOMUIICS €
TpakTaTaMu JAPEBHErPEUYECKUX MbIcauTenen, punocodhoB u myapenoB Cokpara,
[Inmarona u Apucrorens.

Ocoboe Bo3zeiicTBUE Ha colMaibHbIe B3MUIsIAbl Anumiepa HaBouw oxazana
¢unocopus dapabu. He mocnenHioo poiabr B CTAHOBJICHHMM MHPOBO33PEHUS
Anumiepa HaBou MBI aymMaeM, ChITpajio €ro 3HAKOMCTBO C pabOTaMH BEIMKOTO
Bpaua u MmbicauTens MOu Cunbl. KoHeuHo ke, oHTONOTrMYecKas auajiektuka Mon
Cunbpl Obuta Onuska B3risagaMm  Anjumepa HaBow, Tak kak oOHa HOcCHIa
TEOJIOTUYECKUI XapakTep, KOTOpbIA Obul mpucyll (QuiocoCcKuM B3risaamM
MBICIIUTENIEN TON AOXMU.

JlyxoBHoe Hacneaue Amnumepa HaBoum 1o cBoeMy COIEpkKAaHUIO HOCHUT
pPa3HOIUIAHOBBIM xapakTep. OHO TECHO CBSI3aHO C TPAIUIIMOHHON KYJIbTYpOil
HapoaoB Bocroka, ux nuteparypoi, pumocopckumu upesmu. B ero myxoBHOM
HACJeIUU OPTaHUYECKH TMeperieTeHbl  (POoJbKIop, (PHIocoPCKO-ITUUECKHE,
HAay4YHO-TEOPETUYECKUE B3IJISIAbI, KOTOPHIE TapMOHUYHBI C MAacTEpCTBOM CJIOBa
oj3TAa.

JyxoBHOe Hacnenue Anuirepa HaBou nuTanoce TpaauysMu U IEHHOCTSAMH,
Ooratoil = JUTEpAaTypHOM  COKPOBUIIHUIIEH U  COLMATBHO-(UIOCOPCKUMU
KOHIENIUSAMA HapogoB LlenTpansHoii Asuu. HaBow oTcTamBal OPUOPUTET
MIPOCBENICHHSI B TIpoOJIeMe MUPOTIOHUMAaHUsI, 0COOeHHO B penurun. B «Ha3m yib-
JUKABAXUP» OH UPOHUYHO BBICKA3BIBAECTCS O TOM, UTO YPE3MEPHOE MOCIyIIaHUE U
MOKJIOHEHHE, SIBJISIOIIECECS UICOJIOTUENH TOTO BPEMEHH, HE OCTaBJISIET MecTa IJis
MIPOCBETIICHHUS:

I'ap mavpugham ynca vopacosu saxuiu,
Toam xynuoan mavpugam o3u sxuiu >

3HaveHue 3Toro Oaiita ciaeayromiee: “Eciu k Kaxaoi npoodsiemMe mogxoauTh ¢
MO3UIIMU TPOCBETUTEILCTBA, TO pEIICHHE OyAeT HaWIEHO, HO €CJIU PEIICHUS
npo0iieM TPOCBEIIEHUS HEIOCTAaTOYHO, WJIM €CJIM TMOAXOAbl C  TMO3UIMMA

! Jlsxamu. Jlupuka. I[Toomel. Becennuii can. — dyman6e: M3a-so Aqu6, 1989. — Crp.654.
2 Hagowii. A. MAT: 20 tomnuk. 15 1. Hasm yn-xasoxup . -Tomkent: “®@an”, 1999. -B. 157.
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IPOCBELIEHUS BBI3BIBAIOT KOH(MIMKT, TO IIPOCBEIIEHHE JIydIle MOCTyHIaHus .

(nepesoo naw — M.M.) MoxHO cka3aTh, 4To 3T0 (prtocodckoe oTHomeHue Hapou
K MUpPY, OBITHIO, TOCTOMHBIA K OECKOMIIPOMUCCHBIN B3TJIs] HA HEBExkeCTBO. [louTH
BO BCEX IPOM3BEACHUAX I103TAa BHUAHO, YTO TAKUE HACTPOCHUS U B3TJISIBI
npeo0JaaatoT.

Bocrounas commanbHas ¢unocoduss umeer Qoiryr ucropuio. B Tpymax
BOCTOUYHBIX MBICIUTENIEH Hayka O J0OpoJIeTeNd paccMaTpuBallach Kak LEJb
MPUKIIAIHON HAYKU, MPUMEHEHUE MOPAIIbHBIX MPUHIIUIIOB U 3aKOHOB HA MIPAKTUKE
MPU3HABAJIOCH BBICIIMM JIYXOBHBIM JIOJTOM KaXKI0T0 YEJIOBEKA. 3/1€Ch LICHTPAJIBHOE
MECTO 3aHHMAaJId BOMPOCHI 3THKHU. B Tpymax apaOos3pIYHBIX MBICIUTEIEH MOpaib
YETKO BBIJIENACTCS KaK CUCTeMa HOPM M MpaBUJI MOBEJCHHUS YEIOBEKAa, HAyKa O
MOpAJIH, €€ TEOPETUYECKUE OCHOBBIZ.

[IpoOnemaMu denmoBeka W OOLIECTBA, 3aKOHOMEPHOCTAMH pa3BUTHS U
(GYHKIIMOHUPOBAHUS  COIMAJBHBIX OTHOIIEHWH ObUIM TOCBSIIEHB PabOTHI
nocienoatene ®@apadbu yuenbix bupynu, M6H Cuno, M6n Pymin u apyrue
yueHble. B ux paborax perieHue 1aHHON MpoOJIeMaTUKU pacCMaTPUBAIIOCh C TOUKH
3pPEHHUs PALMOHAILHOTO MTOAXO0/1a K ITO3HAHMIO MCTUHBL,

OnHuM U3 BIMSTENBHBIX HAIPaBICHUN B COLUATBHO-(UIOCO(CKON MBICITH
Bocroka MoxHO cumTath cydusM. B smoxy, Korjga KW U TBOPUI BEIMKUN
XyIOXKHUK W Mactep cnoBa Aismmep Hasom B Cpeaneil A3uum aKTUBHOE
pacrpocTpaHeHHe MOJYyYHIO YYEHUE HaKIIOaHIu3Ma, KOTOpOE BIUTAJIO B ceOs U
aKKyMYJIMPOBAJIO Jydiue uaeu cypusma. Maes HakmobaHANINCKOro op/IecHa UMETU
OTPOMHOE BJIMsIHME Ha camoro Anwuiiepa HaBou, XOTsS HEKOTOpPBIE HUCCIE0BATEIN
cuuTaroT, yTo HaBou He Obu1 cyduem, a Obu1 MyTaccaBupoM, TO €CTh OIUZKUM IO
nyxy ¢ cydusmu. HekoTtopeie yuenble cuuTaroT HaBou cydueM-teopeTuxom,
HEKOTOpBIE K€ MPUACPKUBAIOTCS MHEHUsI, yTO HaBou ObLT cy(pueM-npakTUKOM.

MpI ke, UCXOsl U3 HAILIETO UCCIENOBAaHUS, CKIIOHHBI K MHEHHIO O TOM, YTO
Ccypu3M umen OorpoMHOE BO3/CHCTBHME HA MUPOBO33PEHHUE TT0ATA, MPOSBUBIINUCH BO
MHOTHUX €T0 UEsX.

O npuBEP>)KEHHOCTU MBICIHUTENS K Cy(QU3My TOBOPHI B CBOUX MCCIICIOBAHUSIX
OJIUH W3 BHUJHBIX Y4YEHBIX-HaBOMBeMOB OHOEK, KOTOphIi yTBepxkaai, uro HaBou
BOJIHOBAJIW MHOTHE TIPOOJIEMBbI, KOTOpbIE KacaJuCh BOMPOCOB MHUPO3IAAHUS,
YEeIIOBEKA M CMBICIIA €r0 Ku3Hu".

Cydusm 3anuman 0oJibllIoe MECTO B AYXOBHOM Hacieauu Amnuiepa Hasow,
SIBJISISICH BAKHBIM DJIEMEHTOM €70 MUPOBOCIIPUSITHS, B KOTOPOM TECHO MEPETICTEHBI
aHTUYHas 3TUKA, ustocodpus apado-MyCyJIbMaHCKOTO BOCTOKA U (POJIBKIIOP.

Bropas rmaBa guccepraumu o3arjaBiieHa «(OCHOBHbIE TPOOJIEMBbI
¢punocopuu Aaunmepa HaBow» u 31ech pedb UIET 00 HUICHHOM BO3JICUCTBUU
TPyAOB MbIchuTenel Ha B3rsiaAbl HaBou. Barmansl Anumiepa HaBow, BnuTanu B
ce0s Te BEJMKHE UJICH, KOTOPBIE MpONaraHupoBaInchk B Tpynax ['azzamm, Atrapa,
HakmGanau, [xkamu 1 MHOTUX JpYTUX MBICTUTENEH TOro nepuoaa. Hanbomee spko

! Vkasan. Cou. C.232

2 ¥36exucton dancadacu tapuxu. T. MUMTOZ SOZ. 2017. 2 xunz. 531 6.
3 Apunos M. T'ymanusm Anumepa Hasou. T. Y3bekucran, 1991. C.63.

4 Oiibex. Haon rasanuértu /Y 36ex Tin Ba anaduétu. T. 1961. Ne 5 6.23.
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¢unocodckue W THOCEONIOTHMUYECKHUE B3MIIAABI ATTapa MPOSBHINCH B €r0 MOAME
“A3p1k nTui’. I'TaBHBIM UCXOJHBIM MOMEHTOM TpaKTaTa ATTapa SBISETCA IMOUCK
UCTUHBL. AOCOJIOTHAas WCTHHA TPEACTABISAECTCS BCEMH MYCYJIbMaHCKUMHU
MBICIIUTEIISIMUA BO B3aUMOCBSI3H ¢ 003KECTBEHHOU PEaIbHOCTHIO.

B nyxoBHoM Hacnenuu Anuiiepa HaBou Toxe npo6iieMbl ObITHS, TTO3HAHUS,
NOCTH)KEHUSI MCTHHBI SIBIIAIOTCS OJIHUM M3 KIIOYEBBIX BOMPOCOB. BrbIsBIcHUE
rHoceosyiorndeckux uned Aunmmiepa HaBou uMeer OrpoMHOe 3Ha4YeHUE IS
Hay4HOI'O BOCIPUATHUS €r0 MUPOBO33PEHHUS U TBOPUECKOTO MYTH.

Wnes B3auMocBsi3u 6ora U 4eaoBeKa, KOTopas UCXOTUT U3 KOHIICTIIMY BaxgatT
YII-BYXY[I, TPOXOJHUT KPAaCHOM HUTHIO uepe3 Bce TBopuecTBO Anmmepa HaBou. Ero
TpakTar “A3bIK NTUI] , KOTOPBII HAIIMCAH UM Ha CKJIOHE JIET, OCBSIIEH BOIPOCaM
(3MMCTEMOJIOTUH) THOCEOJOTMU. OJTO  MPOU3BEIECHUE, MPEANOJI0KUTEIBHO,
nocineaHee mnpousBeAeHue Aummepa Hasow, BeIpaxaromiee CyTh KOHIENIUN
cypusmal. Taxxe B “Xaliparyn-adpope” ONUCHIBAIOTCA IITh YYBCTB YEIOBEKA:

bocupay comuay nomuca,
3otiuxay womma ouna xomuca .
Xapuexu onamoa oynap myopaxu,
Kumoaku uopox mynea tiyx waxu.
['naza, opransl 3penus (bocupa);
VY1u, oprassl ciayxa (coMmua);
Oprassl 4yBCTB (JJOMHCA);
Opranbl 000HSHUSA (IIOMHUA);
[TosHBIE Opranbl MO3HAHKS, BKYCOBBIE OIIYIIEHHs (30iiKa)?,
Taxke B “CMATEHNH NPABEAHBIX CKa3aHO:
Katioa 3yxyp atinaca moxuamu,
Mysmap spyp 3omuda xocusmu >,

OTOT 0alT UMEET TaKoe COJepP)KaHKe: TaM, e B ObITUM TposBIsieTcs Gpopma
BELIEH, KOTOpasi CTAHOBUTCSI OYEBHUJIHOM, TO BCE K€ CKPBIBAETCS €€ COJAEPIKAHUE,
Beb CBOMCTBa BelleW B COJAEpKaHUHU. 3/1€Ch TOBOPUTCA, UYTO (hopma MpeIMETOB
BUJIHA, HO HMX BHYTPEHHEE COAEP)KAHUE, XapAKTEpP OCTAIOTCS 3araJ04HbIMHU,
CKPBITBIMU (My3Map). (nepesoo naut — M.M.)

B sToM npousBenennu ¢ Touku 3penus puiocoduu tacaBpyda Anumep Hapou
OCHOBHOE BHHUMaHHE yZAeJseT TeMe JI00BH, u3arasi cBou B3risiabl. [Iponssenenue
HAYMHAETCsl C TIOBECTBOBAHUS O CKOIUICHUH NTHI], KOTOPbIE rpaldsT Ipyr Apyra u
MECTO, TEM CaMbIM TOKa3bIBas HEOOXOJAMMOCTh CUCTEMBI B KaXJAOM ciyyae. B
3aKIIOYUTENBHOM YacTH 3TOTO TPYJA MBICIUTENb BBIIIBUTA€T OCHOBHYIO HJICIO O
TOM, YTO OO’KECTBEHHBIM TyX BCENSETCA B CEplla KaXIOro U3 HAC, YTO HYXKHO
uckath bora B cBoel ayliie yepe3 Mo3HAHUE, OCO3HAHME cBoel nuuyHocTU. [loama
“S3pIK NTUL» YCIOBHO-CUMBOJIMYHA, YEpPE3 HEE OTPAKACTCSA MPOILECC MO3HAHUS
mupa. B aroit pabore Amumep HaBou, B oTimuue ot dapupmununa Artrapa,
IIMPOKO MCHOJIB3yEeT TEOPHUI0 3MAaHAlMHM, COIJIACHO KOTOPOM BCE B MHpE U

agbrwnE

! Anumiep Hasou. Co6panue counnenuii B 10 tomax. SIspik nrun. T VI T.Man. 1968. C.263.

2 3axunor B. Mup uzeii 1 06pazos Anuinepa Hasou. Tocy1apcTBEHHOE M3/[aTENBCTBO XY 10KECTBEHHON
muteparypsl Y3CCP. Tamkent. 1961. C.199.

% Hagowii. A. MAT: 20 tomnuk. 7 1. Xamca: Xaiipar yn-abpop. - Tomkent: “@an”, 1991. — B. 392.
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YyeJI0oBeYEeCKas MCUXKUKA €CTh HE YTO MHOE, Kak 3MaHanus (koHel) boxkecTBeHHOTo
Hyxa Bo Bceenennoit. Ho 3ToT pazym u MHIUBHUAYaIbHOE CYIIECTBOBAHKUE MIPUCYII]
TOJIbKO 4YEJIOBEKY, MOATOMY TOJBKO YEJOBEKY JaHa BO3MOXHOCTb OOILIATHCS CO
CBOMM co3jaTelieM, I03HaBaThb €ro CYyIIECTBOBAaHME B JOTOM MHpE dYepes
camoco3HaHue. Mies TpaHCIEHEHTHOCTH JIyIlIH, TOTOBHOCTU K peain3aliu BCeX
noOpojieTenell CTAHOBUTCS XapaKTEPHOM 4epTo Cy(pueB, NOCTUTIIUX COCTOSHUS
¢danatuzma. B cBoem nmpousBenennn HaBou B kauecTBE IEMOHCTPALIMKM COCTOSIHUS
(dana mpuUBOAUT MpUTUY O Ieiixe AbOace, KOTOPHI BBIPBAI C KOpHEM OOpOIy Kak
CUMBOJI OTKa3a OT BCEro MHUPCKOTO W TOTOBHOCTH IOKEPTBOBATH COOOW pamu
MO3HaHUS AJliaxa.

B uyactHoctu, mnpousBenenne Asnmmiepa HaBou “bamoer yn-Oumos™
HAYMHAETCS CO CIEIYIOIIUX CTPOK: “AlllpakaT MUH aKCH IIaMCHJI-KabCU aHOOPYII-
Xyno”. DTa raseiib, B KOTOPOM MO3T TIyOOKO XYJ0°KECTBEHHO-(PuiIocopcku
0000ImMII  PEeTUTHO3HO-CYQUUCKUE B3MJISIABI, TPEKPACHO OTpPa3uB YYBCTBO
00KeCTBEHHOM JTI00BU, 00KeCTBEHHOU TOCKU. B ['azenu Teonorudyeckue B3TIIsIbI
00pa3HO BBIPAXKAIOTCS C MOMOIIBIO TAKUX XYJI0KECTBEHHBIX 0Opa30B U MOHSITHH,
Kak ‘“‘mai”’, “cokuii”’, ‘“xoM”’. Axamemuk A.PycramoB, H3y4MB OTy Ta3ellb,
OLICHMBAET €€ KAK IPEAUCIOBHE K MPOM3BeleHHI0 “Xa3oiuH yn-maonui™. Dra
ra3eib TaKkKe MOXET ObITh BaXXHBIM KIIOUOM K H3y4deHHuIo raszeneil Haow,
NPOHUKHYTHIX COKPOBEHHBIMU YYBCTBAMU OTpPEIICHHs, CTPACTH U JIOOBU.
CyIIHOCTh TakuX CHMBOJIOB M TOHATHM, KaK CHOYTHUK >Xu3HH, COJIHIIE, BUHO
HaxOJUT CBOE OTPAKEHHUE B CAMOM Tra3eliu:

Awpaxam mun akcu wamcui-Kavcu aHbopyn-xyoo
Ep axcun maiioa Kyp 0eb sHcomoun YuKmu caoo.

[Ipo3anueckoe moBecTBOBaHWE OaiiTa TaKOBO: «U3 OTPAXKEHHUS COJHEYHOTO
JucKa (Jamm) CBEeTWINCh TyTEBOIHBIEC JTyUH, pa3faycs rojioc, TOBOPSIIUN: OCIenu
apkoe oTpaxkenue (00pa3)»?. B mpou3sBeNeHUSAX MCKYCCTBA, OCOOEHHO B Ta3ellsx,
OYCHb IMUPOKO HCIIOIB3YIOTCA PA3IMYHBIE ACTEKTHI MOHATUA BUHO M CTPACTh.
(nepesoo naut — M.M.)

To, uto ocHoBa xBanmeOHBIX oa HaBou TecHO cCBsi3aHAa C PEITUTHO3HO-
dunocodhckuM yueHrueM, MOKHO MPOSICHUTH Ha MPUMEpax, B TOM YHUCIIE:

3uxu Kamon una KasHAauH HAKWU2a HaKKou
Myxkassanom 8yaicyoun 8yacyoyHe aunab gou.

O6pamasice k AJsnaxy, COBEPUIEHHOMY CO3JaTeIl0 JBYX MHPOB, IOAT
UCKPEHHE NpPHU3HAeT, 4YTO B COTBOPEHHBIX Bellax (Telax) oTpaxaeTrcs cama
CYIIHOCTh TBOPIIA. (nepesod Haut — M.M.)

3/1eCh MBICTUTEIb YMEJIO UCTOJB3YeT TaKhe MOHSATUS KaK y30p, OTpaKeHHE,
CaMOCTbh, HACYIIHOCTh, BhIpa)Kash KOTOPHIA MOAT OMUPAETCS Ha MPEIACTABICHUS O
MHUPO3/IaHUH, & TOYHEE, O COTBOPEHUH JIBYX MHUPOB.

Korna HaBou nymaet o BHeIIHEM BUJIE KPacOThl AJutaxa, OH HCXOIUT U3 TOTO,
YTO 3TOT OOJMK MOXHO YBUJIETH TOJBKO uepe3 J00Bb. BHUMaHue mosta ObLIO
oOparieHo Ha OJIM30CTh XapaKTEPUCTUK JTFOOBU U OTILTHEHHOCTH.

! AnniiGex Pycramuii. Anubnap onodunan agadnap. Tomkent: Mabnasusr, 2003. 54-6erT.
2 Komunos H. ManHonap onamura cadap: Anuuep Hagouii razannapura mapxjap.-Tamamys. 2012, 6. 12
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Faup nakwuoun xyneyn scomuoa 6yaca 3aneu am,
Hykmyp, eii coxuil, maiiu 6ax0am Macaiiux eam3zyoo.

B npon3BeneHusX MBICIUTENS BCTPEUAIOTCS XYI0KECTBEHHO-CUMBOJINYECKUE
o0Opas3bl, Takue Kak CoiHIle, YacTHIIa, IIBETOK, COJIOBEH, CBEYa, MOJIET, MOpe (OKEaH),
BOJIHA, Karis, OOJIako, a TaKXe KpacoTa, KayecTBO, OOJMK, H3HAYaJIbHOE H
BEYHOCTb, U3Hb U CMEpPTb, ObITUE M HEOBITHE, OTPAXKEHUE, HCIOIH30BAIUCH
PEUTUO3HO-CyPUICKHE CUMBOJIBI U TIOHITHS, TaKWe KaK MPOCTPAHCTBO U BpeMs,
HacJeACTBEHHOCTh. OHH SABIISIFOTCS Ba)KHBIM CPEJICTBOM BBIPAKEHUSI TBOPUYECKOTO
3aMbIciia M03Ta.

Tak:ke, B MPOU3BEACHUAX MMOATA UCIOJIb30BAIUCh TaKUE MOHATUSA KaK “00Jib”,
“ydacts”’, “cymHocTs”, “BUHO”, “corap”, “macino Camannapa”, “npakoH”, “TaHk
Adpunyna”, “mB”, “xoram Cyneitmana”, “cumBon”, “xom XKammmaa”, “Xuzpu
pax”, ‘“smopesHue”, ‘“kuBag Boja’, “HpUUMTAHMS, “U3rHO cTpensl’, “Hadyu
BYXKYT’, “HaHTM BYXKYT , KOTOPbIE YMEIO HCIHOJb30BAINCH ISl BBIPAXKEHUS
XapaKTEPUCTUK OBITUS C TOYKU 3pEHUsi TacaBBy(a M BO3BBIIICHHS JTyXOBHO-
HPABCTBEHHOI'O YPOBHS COBEPIICHHOW JTMYHOCTH.

Boo61ie moama “S3bik ntuir” o yrBepkaeHuto Anumiepa HaBon HauaTta Obuia
UM KaK TNEpPEeBOJ MOAMbI ATTapa, a B pe3yJbTaTe MBICIUTENIb HaMKcal BIOJIHE
CaMOCTOSITENIbHOE ~ NPOU3BEJCHHE, HAIMOJHEHHOE MIyOOKHUM  Quiiocodckum
CMBICJIOM, TJI¢ TJIaBHOW ObLJIa Uesl €IMHEHUsI IYIIH YeJIOBEKa C IEPBOHAYATIOM.

bonbmoe BHuManne B Tpyaax Anumepa HaBou yaensercs Bompocam
MO3HAHUS OKpPYXalolleld JIEWCTBUTEIIBHOCTH, OCOOEHHO OBITHUIO YEeJIOBEKA.
MpeicnuTtens B CBOUX pad0OTax aKIEHTUPYET BHUMAHUE HA CAMOIIO3HAHUM, BBIJEISSA
€ro Kak OmpeaesieHHyl0 (OopMy TpPaHCLEACHTUPOBAHUSA. OJK3UCTEHUMOHAIbHYIO
MpUPOAY yesnoBeueckoro ObITust Anuiiep HaBoum BUIWUT B €IUHCTBE YEJIOBEKA C
OKPYXaIOIUM MHUPOM, BEUHBIM AOCOIIOTOM. DTO 3K3UCTEHLUAIBHOE COCTOSHUE
NO3BOJISIET YEJIOBEKY CTPEMIIEHME K COCTOSHHMIO TPAHCLEAECHTHOCTH. JlaHHas
HK3UCTEHLUATBHOCTh YEJIOBEKa KaK OTpaKeHUE caMoro cedsi, GUKCUPYET BCIO €T
CYLIHOCTb, TPAreJAnI0 UHANBUAYAILHOCTH €r0 ObITHS .

HaBou nocpencTBoM JeATEIbHOCTH CBOMX T'€POEB MOKA3bIBAET, YTO YEIIOBEK
CIOCOOEH MPUOIM3UTHCS K TEM dK3UCTCHIIMOHATIBLHBIM COCTOSIHUSIM, TIOHSIB, KU3Hb
U CMEPTh SBISAIOTCS HEM30EKHBIM KOHIIOM YeJIOBEYECKOM KU3HU. I B TOT MOMEHT,
KOTJ]a YeJI0OBEKa OXBAThIBAET YYBCTBO CMEPTEILHOM onacHocT, HaBou npusbiBaer
€ro B3SITh Ha ce0sl BCIO MOJIHOTY OTBETCTBEHHOCTH 3a CBOIO JKU3Hb, BOCTIPUHUMAS TE
CBOMCTBA YeNI0BEKA, KOTOPHIM OH 00JIaJJa€T CBBILIE, UMEHYEMOE Pa3yMOM YEJIOBEKa.
DOK3UCTEHIIMM YEJIOBEYECKOro OBbITHS B AYyXOBHOM Hacieaun Amumiepa Hasowu
BBIpA)KAETCAd 4Yepe3 pajocTh, JIIOOOBb, CMEPTh, OJAMHOYECTBO, cTpax. KoHuenuus
OBITHS YeJIOBEKa B JyXOBHOM Hacieauu Anwmiiepa HaBou TecHO meperieTaeTcs ¢
npobiemamMu MUPOMOPSAKA. OnTosornueckue B3TJIS B MBICTUTES
MoJIpa3yMeBalOT MOJl BOCHPHUATHEM MHpa MHUP HEOOXOJHWMOTO CYIIEro, MOJ
MOHMMAeM KOTOpPOTO Kpoercss bor u ObITHE BO3MOXKHOIO CYIIEro, MpOsBISEMOE

! Tarapun A.C. DxK3ucTeHIMS M DK3HUCTEHIMANbl YEIOBEYECKOTO OBITUA B COBPEMEHHOH (pUIocoPCKOii

AHTPOMOJIOTHH. DIIEKTPOHHBIH pecypc: https://www.gramota.net/articles/issn_1997-292X_2015_12-2_15.pdf
48


https://www.gramota.net/articles/issn_1997-292X_2015_12-2_15.pdf

[IOCPEICTBOM AKIUACHIN. [Ipyuem  oba  3THX  sBJIEHUS  MHpa
B3aMMOOOYCIOBIMBAIOT HAIMYMS APYT JIpyra.

Barnsaner Anumiepa HaBoum TecHO cBsizaHbl € ObITUEM 4enoBeka. B
npencraBieHusx HaBou dYenoBek SIBISETCS 1EJIbI0 W CMBICIOM MHUPO3JaHUS,
€IMHCTBEHHBIM, KTO B cebe oOoTpakaeT OOKECTBEHHBIA pazyM, HMEET CBOIO
UHAVMBUIYAbHOCTh U CYIIHOCTh TBOpIA. B cBOoeM ayXxOBHOM Hacienuu AnUiiep
HaBou 10BONBHO YacTO UCTIONB3YET CYPUNUCKYIO CUMBOJUKY. OCOOEHHO SIPKO OHA
MPOSIBUWIACHh B €ro TpakTare “S3pIKk mTull’. B omurcaHuu MOJMHBI JIIOOBU B MO3ME
MOCPEACTBOM CUMBOJIMYECKUX OOpa30B OMUCKHIBAETCS OJIHA U3 CTYNEHEU, KOTopas
3aKJII0YAETCsl B JYXOBHOM CaMOCOBEPIICHCTBOBAHWU HA MYTH MO3HAHUSI UCTUHBI.
HaBou omnuchiBaeT 3TOT MyTh MOWCKA WCTHUHBI, JJisl BCTYIUICHUSI Ha KOTOPBIN
HEOOXOJIUMO CIOJIHA WCHUTh W3 Yalllk, BCJIEACTBHE YETr0 OT BCEr0 MHUPCKOIO
YEIOBEK OTPELIUTC .

B dunocoduu Meiciutens onucbiBaeTcs, uto bor co3man yenoBeka « AXcaHu
TaKBUM, IIPEJICTABUB €0 B JOCTONHOM U KpacuBOU popMe, U YTO YEIIOBEK SIBIISETCS
ero xanudoM Ha 3emiie, TO €CTh ero HamecTHUKOM. OH yka3bIBaeT Ha To, uTto bor
CO3/1aJl YEJIOBEKA, TO €CTh «XOIKY» paau Aymind. IMEHHO MO3TOMY, IO MHEHUIO
mo3Ta, A0OpbHIE Jelia YeJOBEK JieJlaeT UMEHHO OT aymu. [IpumedarenbHo, 4TO B
riaBe npousBeneHus Hapou «llepBoHayanbHOE H3yMIIEHUE» BBIPAXKEHO YAUBICHUE
TYIIN:

Ky3 ouubon xoorca aoam womuoun,
JKon monubon mone tieau narieomuoumn ? .

Bwmecto ciioBa «4enoBeK» MOAT MCMHOJIb30Bal CJIOBO «XO/Ka», UMEsl BBUIY
«XomxKay, «o0JanaTesn , «X035iMH», 03T MOHUMAET MO 3TUM O0JlafaTeNs AyIId -
YyeJIoBeKa.

VYuuteiBast 0co0yto XapakTepuCTUKy OoHToJIoruu HaBou, ciienyer ckazaTh, 4TO
ero ¢unocodus, Hapiay ¢ ee CyUHUCKUMHU acleKTaMH, BbIpaXKeHa B paMKax
BBICOKMX ITHYECKHMX HOpM. B ciemyromiem OaifTe TOBOPHUTCS, YTO HET MOJHOTO
OTBETa B Pa3rajike peIuruo3HO-(PrIocoPCKOro copepKaHus YEThIPEX JIEMEHTOB,
COCTAaBJIIIOIIMX OCHOBHYIO CYIIHOCTh MHPO3JaHUsA, pa3yma, 4YYyBCTB U
PEIUTHO3HOTO 3HAHUS, U YTO 3TH BOIIPOCHI ABJISIIOTCS] COKPOBEHHOM TallHOM (acpapu
raii0), KOTopyro AJutax CKpbUI OT JIFOJICH:

Uyxku 691y6 mypm anocup aoam
Axny xucy oun una uciom xam®

ITo npusnanuto HaBou, Atax 1ain yenoBeKy CBET pa3yMa U TeM CaMbIM CAeall
€ro CBETJIEE BCEX APYrUX CYIIECTB, HO IMOJl BO3JECHCTBUEM CTPAcTH CBET pa3zyma
racHeT WJIM 3aCTaBJIsIeT Pa3yM TYCKHETb.

['maBHOM 3amauei, MOCTABIEHHON MEPENl JaHHBIM UCCIENOBAHUEM, SIBJISICTCS
aHajquM3 JyXOBHOTO Hacienus Aunmmepa HaBou B cBere duocodckoit
TePMEHEBTUKU JJIsl BBISICHEHHUSI €r0 CMBICIOBOTO conep:kaHus. (s Toro, 4ToObI
MOHATh CMBICT Mpou3BeneHuit HaBou, HaM HEOOXOAMMO PEKOHCTPYHPOBATH UX
KYJIbTYPHO-UCTOPUYECKUN W COLUHUAIBHBIA KOHTEKCTHI. [IpuuemM wucropuueckas

! Anumep Hasou. Co6panue counnennii B 10 tomax. S3pik nrun. T VI T. ®an.1968. C.105.
2 Hagouii. A. MAT: 20 tomnuk. 7 1. Xamca: Xaiipar yn-abpop. - Towkent: “®@an”, 1991. — B. 73.
% Hagowii. A. MAT: 20 tomnuk. 7 1. Xamca: Xaiipar yn-abpop. - Tomkent: “@an”, 1991. — B. 280.

49



AM0Xa, KOTJa KWUJI ¥ TBOprJ HaBou, oTimdaeTcst J0CTaTOYHO OOIBITNM 00bEMOM TI0
CBOEMY COJIEp’KaHUI0. B repMeHeBTHUUECKOM MOIX0/I€ TaKKe OepeTcsi BO BHUMaHUE
Y COIIMAJIbHBIE IETEPMUHAHTHI TBOPUYECTBA, U €CIIM PACCMATPUBATH C 3TOW MO3HUIUU
Hacienue HaBou, TO MOXKHO KOHCTaTUpOBaTh TOT (PAKT, YTO MO3T BHIPOC B
0JIaronoay4yHol ceMbe, UMeNn Ousectsiiee oOpa3oBaHHWE, B HEM ObLI BOCIUTAH
TOHKMII BKYC M TaKHE€ KayeCTBa, KaK COCTpaJaHWe, MUJIOCEpPIHE, WIEAPOCTb,
aNbTPYU3M.

C Toukm 3peHuss GmIocodCKod TepMEHEBTUKH MBI IPECIIETyeM OCHOBHYIO
11eJTh, KOTOPAsI 3aKJIFOYACTCS B TOM, YTOOBI TIOHITH HE TOJIBKO YTO XOTEN MepeaaTh
MOAT TIOCPEJICTBOM CBOMX MTPOU3BEIACHUH, HO TAaK)KE CIIOCOOBI ITepeaun TeX 3HAHUH,
KOTOPBIMU OH 00J1a/1aj1, UCCIIeTys] KOTOPhIE MBI CMOTJIM OBl YCIIEIITHO HAPUCOBATh
HEebHBIA 00pa3 Toro mepuoja, B KoTopou >kui HaBou. 3amaua repMeHEBTHKHU
3aKJIF0YAETCSl B TOM, YTOOBI BBITAIUTh HAPYXKY TITYOMHHBIN CMBICT 00pPa30B repoen
€ro MpOU3BEICHUN.

CuutaeM HEOOXOAMMBIM YyKa3aTh Ha HJ(PGEKTUBHOCTh MCIOJIb30BaHUS
¢unocockoil TEepPMEHEBTUKH TMPU  AHAIM3UPOBAHUM CYIIHOCTH JTYXOBHOTO
Hacienus Anumepa HaBou. DDPexkTHBHOCTH aHHOTO MOJXOJa 3aKIIOYAETCs B
TOM, YTO, UCCJIEIysI OT/ICJIbHBIC MOMEHTHI U 00pa3bl B MPOU3BEICHUSX MBICIIUTEIIS,
BO3MOKHO, PEKOHCTPYKIIMS KapTHHBI IEJIbHOTO o0Opa3za MupoBo33peHus Haow.
I'epMeneBTHUECKUI TOAXO/T B UCCIEAOBAHUH MIO3BOJISIET PACCMOTPETHh U COCIUHUTD
B €IMHOE 11€JI0€ MHOT000pa3ue JeTajel U 4acTe Ha OCHOBAHUH TOTO, YTO KaxKas
neTanb OyIeT HAIOJHEHa OCOOBIM 3aMBICIOMY,

B oroii rnaBe aHanM3MpyeTCs TpakTar «f3bIK NTUL», OCHOBAaHHBIM Ha
FEpMEHEBTUYECKOM METO i€ MoHnManus yuenust Hagou. K npumepy, ecnu nposectu
repMeHeBTHUYECKUM aHau3 ucropuu Cumypra B paboTe:

A y3penu cebs — nem npeod 830pom uno2o0!

O annax, smo c1080 — wyoecHoe cio60!

Tpuoyamv nmuy na Cumypea cmpemunucs 832AHyms
U ¢ cebe ysuoanu cumypzosy cymo!?,

B Hem pacckaspiBaeTcss UCTOPUS O TOM, KaK BCE MNTHUIBI B COBOKYIMHOCTH
CpaXkaloTcsl 32 MECTO B COOTBETCTBHM C MX KapbepoW M KauyecTBaMH, KOrJa OHU
npoxoaaT 4epe3 cemb jgoiuH (Mckanuii, JIroOBu, IlosHanus, be3paszmuuus,
Enunenns, Cmsatenuss u Otpemienus) B nouckax Cumypra mnoji pyKOBOACTBOM
VYnonaa u, He Haiing Cumypra, NOHUMAIOT, yTo oHU Cumypr (Tpuauars nrui). WU
MBI 3HA€M, YTO MUD SIBJIsIeTCS TTposiBlieHueM AJrnaxa. [ITuiiel (J1r0/11) OTIIpaBiIsIOTCS
Ha nmoucku Cumypra (To ecTh Ha jocTwkeHue bora). JlepBuliiu, KOTOpbIE BCIO )KU3Hb
uiyt bora, npoxonaar cemb ctaauit Ha 3ToMm nytu (Mckanuit, JIro6Bu, [lo3Hanus,
bespazmuuus, Enunenus, Cmstenuss u OTpenieHus ), CTaB AyXOM, MOCTUTAIOT
uctuny - bora. CormacHo 3ToMy, kKak OyATo AJuiax - 3TO COJHIIE, a BCE BO
Bcenennot u yrogM —dactunbl €ro cBera. PoxkaeHue- 3TO Korjga yvacTuia
OTPBIBAETCSI OT COJIHIIA W TMPEBPAILAETCS B CBET, a CMEPTh - 3TO KOTJa 4YacTulia
BO3BPAIAETCS K CBOCH TIEPBOHAYATBLHOM (DOpME U TOCTUTAET COTHEUHBIX Jiydeil. Ha

! llynera E. H. KoruutueHas repmenestuka. M. Uucturyt ¢punocodun PAH, 2002. 235 c.
2 Aimmep Hasou. Co6panue counnenuii B 10 Tomax. 3wk run. T VI T. 1968.¢.283-284.
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OCHOBAHHWM BBIIIEYIIOMSHYTOIO T€PMEHEBTUYECKOIO AHAJIN3a BO3HUKAET MBbICIIb,
YTO CTPAHCTBYIOIIUM IYyTHUK, TO €CTh TOT, KTO BCTYIWJI Ha MyTh MO3HAHUS, KOTJa
OH UJET K AJIaxy, IpOasl CEMb BBIIEYTIOMSIHYTBIX CTYIIEHEHN, CTAHOBUTCS TyXOM
u jocturaer coero l'ocnonma. BoT 3TOT 3aragouHblii MO3HABATENBHBIM IYTh
NOAPAa3yMEBACTCS B 3TOM IIPUTYE.

Boo06iie ucnonb3oBaHWEe TEPMEHEBTUKHU TMPU HUCCIEIOBAHUU JTyXOBHOT'O
Hacneauss HaBow 1O3BOJIMII HAaM YSCHUThb MCTHUHHBIA M CKPBITBIA 3aMbICET
pou3BeAeHUN MblciuTenss. W 370 gaeT HaM BO3MOXKHOCTh IOJYEPKHYTH
YHUBEPCATBHOCTh  (PMIOCO(PCKOM TEPMEHEBTHKM Kak MeEToAa  ySICHEHHS,
UHTEpIpeTHpoBaHus pabor HaBom, a KOTHUTHBHBIA AaclEKT €ro TBOPUYECKOMH
JESITEIbHOCTH CIIOCOOCH PacIIuPUTh TOPU3OHTHI CAMOM T€PMEHEBTUKH.

HaBom ocrtaBmi Ooratoe myxoBHOE TBOpUeckoe Hacienue. Ero mepy
MPUHAJIEKAT MTOITHUECKUE TPyAbl «XaMca», «COKPOBUIIHHUIIA MBICINY», KOTOpas
ABJIIETCS COOpAHUEM JIMPUUYECKUX CTHXOB M103TA, HATMCAHHBIX B Pa3HbIE TOJbI €TO
xu3HU. [lpuueM kaxnplii monasur, OiaropojgHoe jAesHueM repoeB HaBou TecHO
CBA3BIBACTCS C UX YYEHOCTBIO, KOTOPasi OCHOBAaHA HA UX T'YMaHU3Me.

Tperbst rnaBa auccepTanuu, O3arjaBicHa “JTHYECKass M ICTeTHYeCKas
cymiHOCTh pminocopuu Anmmepa HaBomw». B cBoux Tpynax HaBou yka3piBan Ha
HEPa3phIBHYIO CBSA3b YEJIOBEKA C 00IIECTBOM KakK 0OlIee 3B€HO B HEPa3phIBHOM LIEMTU
pazButus mupa. B ocHoBe koHunenuuu HaBou nexur unges o6 o00s3aTeabHOM
JyXOBHOM  COBEPIICHCTBOBAHUM  YEJIOBEKA, KOTOPOE  BBIPAXKAECTCA  YeEpe3
HEIPEPBIBHYIO 00pb0y MHAMBHUAA CO CBOUM BHYTPEHHUM €CTECTBOM, IPEOJI0JICHUN
MUPCKHX co01a3HoB. B nonnmanun HaBou 100po nposBiisieTcst B JOOPBIX ACTHUSX,
KOTOPBIE 3aKJIFOYAOTCSA BO BCAYECKOM OIPAKJICHUM HAPOAA OT CTPAJaHMM, HYKIbI
1 npou3sBoJia. ParmonaneHeiil moaxo HaBou B Bompocax 100pa u 371a 3aKI04aeTCs
B TOM, YTO OH BHMJUT HMX Kak ONpEJEICHHbIC JCUCTBUS YEIOBEKa, MMEIOIIUE
B3aMMOCBSI3b C HMHTEpECaMM JpYrux. bosbmmM conumanbHeIM 3710M i HaBom
ABIISIETCS HECTIPABEIMBOCTh U yrHETEHHE Hapoaa.! OH yTBEpKIa€eT, 4To JIMIIL TOT
JOCTOMH NOYETHOT'O 3BaHUS YEJOBEK, KTO YHMCT IOMBICIIAMH U CMOTPUT Ha MUP
YECTHBIMU TJIa3aMu’. DTO NPMHLIMII ABJISETCS KPAEYTONBHBIM KaMHeM (Gumocodhuu
Anuiepa Hasowu.

B stuuecknx Bo33peHusx Aummepa HaBow ofHMM K3 IJIaBHBIX BOIPOCOB
ABIIIETCS OTHOUIICHHWE K TPYIy, HPAaBCTBEHHas OIICHKAa JIOAAM Tpynaa. Boobiie
OTHOUIEHUE K TPYJIy CUUTAETCS BaXXHBIM TNPUHIMIIOM BCAKOW MOpaju.
TpanuuuoHHOE yBa)K€HHWE K TPYHdy UeJIOBeKa, JI00OBb K JIOAIM TpyAa Kak
OCHOBHBIM CO3UJATeNIIM OOIECTBEHHOro 0Jiara, BhICOKAsi MOpaJIbHAsl OI[EHKA UX
TPYJIOBOM EATEIbHOCTH, 3alIUTa YECTU U JOCTOUHCTBA TPYKEHHUKA MTPOSIBIISIETCS B
dbunocodckux Bo33penusx Anuiiepa Hapowu.

dunocodckoe TOIKOBAHUE CMbICTA XKU3HU, CyAp0bl Y HaBou yxoaut cBoumu
KOPHSIMH K Cy(pu3my, KOTOopasi 3WKAETCS Ha ujee 0 00KECTBE KaK CYIIHOCTH BCETO
OKpyXxaromero mMupa. bonemioe mecto B Tpyaax Anumepa HaBou oTBoauTcs

! Anumep Hasou. Co6panue counnennii B 10 Tomax. Bosnro6nennsiit cepaen. T X. T. ®an. 1970. C.23.
2 Vkas.cou. C.155.
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THIATEIbHOMY aHalIu3y Cy(pHuilcKux noOpojeTeneil, K KOTOPhIM CIEeIyeT OTHECTH
JIOBOJILCTBO MaJIbIM, TEPIICHUE, BO3ACPIKAHUE, CO3EPIIAHHE.

HaBou B cBOEM OOMIMPHOM AYXOBHOM HAacClEAMH YKa3bIBAE€T HA IEHHOCTh
YeJI0BEKa KakK CIIOCOOHOIO K MPUOOIIEHUIO K MOPATbHO-3TUYECKUM IOOPOACTEISAM,
K TOMY, 4TOOBI Mpe3upaTh OOraTCTBO, BIACTh, 3HATHOCTh U IOYECTU U B €ro
CTPEMJICHUH K OOpETeHHIO 0JIaropoACTBa TyIIIH.

JlyxoBHoe Hacneaue Agumepa HaBoum Tak WM HHaye 3aTparvBaet
aHTPOMOJIOTHYECKHE MPOOJIEMBbl, KOTOPbIE HAMNpsSMYI0 CBSI3aHBI C BOIPOCOM
COBEPILIEHCTBOBAHMS JIMYHOCTH. MOJ€iIb COBEPIIEHHON JMYHOCTH y MBICIUTEIS
TECHO MeperieTaeTcs ¢ GuaocopCKUMu mpodIeMaMu OHTOJIOTHH, THOCEOJIOTHH.

Bonpuiyro posib B CTAaHOBIEHUH aHTPOIIOJIOTHYECKUX B3IIs110B HaBou ceirpaia
AHTPOTOJIOTUSl WIIM €ClId OBITh TOYHEEe aHTpornocodus cypuszma, KOTopas HOCUT
I'YMaHHCTHYECKHE YEPThI U ATOLEHTPUUYHOCTb.

Konuenmus yenosexka HaBou TecHO cBsi3aHa c ero cyduiickumu uaesmu. B
cBoux paborax HaBou ykazpiBaeT Ha TO, 4TO OOI CO3/aJl CTOJNBKO JUKOBHUHHBIX
BELIEH, B KOTOPBIX OTpakaeTcs ero kpacora. Ho cambIM IVIaBHBIM U3 3TUX JUKOBUH,
LIEJIBIO COTBOPEHHS MUPa OBLIT YETOBEK,

B cBoux nmpoussenenusax HaBou popMynupyer CBOO KOHIIETILIHIO T'yMaHU3Ma:
BO3BBIIIAET  4e€JOBEKa, TpeOys  yBaXHUTEIBHOTO  OTHOIIEHHUS K  €ro
WH/IMBUIyaJIbBHOCTH, B KOTOPOM BUJAMUT O0KECTBEHHOE HAYAJNO, 3a4acTyl0 cMAryast
PENUTHO3HbIE MOpaJIbHbIE MPUHIUIIBL, pU3bIBas YeJloBeKa K
CaMOCOBEPILIEHCTBOBAHHUIO.

OTHUYeCKHe OCHOBBI CY(QUICKOM IOKTpPHUHBI, KOTOpble BochpuHsia Hasow,
MO3BOJIWJIM €My TJIyOOKO TPOHUKHYTh B CMBICI YHW3HH, CTapasch H30eraTh
00psi10BbIC MPUHLUIBL. Tak, B mo3Me “SI3bIK MITUII” TIOAT OMUCKHIBASI IOJIUHY JIFOOBU
Mo/ipa3yMeBaeT MoJ HEH OJHy W3 CTYNEeHEel BOCXOXKIECHHS B CcypuzMe —
COBEPIIEHCTBA HA [yXOBHOM IyTH K 6OTy?,

C rHOCe0JI0rnYecKoi TOYKU 3pEHNUS YEIOBEK PACCMATPHUBAETCS KaK CyIIECTBO
AMIUPUYECKOE, KOTOPBIH UMEET CIIOCOOHOCTh K OTPAKEHUIO JEHCTBUTEIBHOCTH C
IpU OMOIIY OPTaHOB YYBCTB: 3pEHMSI, OCS3aHHUs, BKyca, CiIyXa, 000HsHuUs. Pazym,
B CBOIO Oue€pe/lb, OTOMpPAeT BCE HYXHOE, LIEHHOE Ui MHAWBHUJA, U CTPEMUTCS
NO3HATh UX CyTh. BocnuTaHWe HPAaBCTBEHHOCTH y YEJIOBEKA IPOUCXOIUT B JBYX
HaIIPaBJIEHUAX — Y€PE3 Pa3yMHOCTh U TyXOBHOCTh. Pa3yMHOCTh OCTUTAETCS YEpE3
NO3HAHUE SABJIICHUA MHpA, YTO MpPEANoaraeT o0OpeTeHre MpakTUYeCKUX HABBIKOB,
obpetenue npodeccuu, a oOpeTeHrne TyXOBHOCTH ITPOUCXOIUT Yepe3 JoOphIe Jea.

Jns Anmumiepa HaBow mopanb — 3TO NpekIe BCEro, MpakTUYECKas HayKa
(HayyHasi TpakTUKa), Ba)XXHOCTh KOTOPOW OYEBUAHA B BOCIHMTAHUM 4YJICHOB
obmectBa. Ilo cimoBam Anumepa HaBou, 3T0 cmoco® TOCTHKEHHS MOpaH
(mobOponetrenun) u uzbexkaHus HemoctarkoB. [lo mMHenuro HaBou MopasnbHbIe
KayecTBa Yy 4YEJOBEKa HE SBIAIOTCS BPOXXICHHBIMU, OHHU BBIPAOATHIBAIOTCS
MOCPEACTBOM COIMANIM3allii YelioBeka B obOmiectBe. Kak OnaropoaHble KaMHU

! Tam »xe. c. 15.
2 Aimmmep Hasou. Cobpanue counnennii B 10 Tomax. 3wk nrui. T VI — T. dan. 1968. — Ctp. 105, 344.
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M3BIIEKAET W3 MOPOJABI, TaK M JOOPOJETENM YeNOBEKa BOCIMTHIBAIOTCS UM B
IIPOLIECCE CBOETO Pa3BHUTHsA .

[logBonst WTOrM  PacCMOTPEHHUIO  AHTPOMOJIOTMYECKUX  MOpodiieM B
¢dunocodckom Hacnenuu Anuiiepa HaBou cuntaeM HEOOXOUMBIM yKa3aTh, 4TO B
KapTuHe MUpo3aanus HaBou Mexay TBOPIIOM, YETOBEKOM U IPUPOIOM CYIIECTBYET
3aKOHOMEpHas CBA3b, KOTOpas OCHOBBIBAETCA Ha TaK HAa3bIBAEMOW 3MaHallUd
SABJICHUM MUpa U3 EPBOMCTOYHUKA — Oora. B ero B3risgax Oor, mpupoja U 4eoBeK
MMEIOT €IMHYIO CYOCTAHIIMOHAIBHYIO CYIIIHOCTb.

OrpoMHOe BoO3zelcTBHE Ha co3laHue oOpa3oB HaBou oka3aio TyXOBHOE
Haclielue APEBHEIPEUYECKOM, MEPCUICKOM, DIUIMHUCTUYECKOW KYJIBTYPBI, & TaKKe
dunocodust 1 TEOIOTHS MYCYIBMAHCKOTO CPETHEBEKOBbS, Pa3JIMUHbIC UX TCUCHUS,
cucteMa B3MIANOB, u3noxkeHHas B Kopane, CyHHe, a Takxke TBOPYECTBO
MEPCOSI3bIYHBIX TMO3TOB M MbIcauTene. dunocopckue 3CTETUUECKUE B3IIISIbI
HaBowu 0a3upyrotcs Ha BETUKOM HaclieIuu MbicauTenei Boctoka, kak @apabu, 1OH
CuHoO, ube BIUSHUE HAa TBOpUECKOe Hacneaue HaBon oka3aio HECOMHEHHO. AHAIIN3
ACTETUYECKUX BO33peHUN HaBou CBHUIETENBLCTBYET O TOM, HA €T0 MUPOBO33PEHUE
OKazalia BIusiHUE apabckasi KyJIbTypa U UCIaMCKUE IIEHHOCTH.

Hcxons u3 yTBepkKAeHUsS APHUCTOTENS YTO NPEKPACHBIM SBISETCA A00pO U
Onarue nesHus, HaBou BO3BOAUT MPUHIIMIL, COTTIACHO KOTOPOMY IIPEKPACHOE Y HETO
€CTh J100pbI€ MOCTYIKH, U3SIIECTBO U KPacoTa, BO3BBIIICHHbBIE YyBCTBA I'€POEB U
repondeckue nojasuru. [IpekpacHomy npoTuBomnocTasisieTcss 6e300pa3Hoe, 3710 U
KECTKOCTh, YPOJCTBO, HU3MEHHBIE IOCTYNKHU JIIOAEH. B oTnnume oT kareropuu
MpeKpacHoro 0e300pa3HOe OTJIMYAETCS CBOEH IMOOCPEIOBAHHOCTBIO, KOTOpas
BCTYIIA€T B IPOTUBOPEYHE M TUANCKTHIECKU OTPHMIAET APYTHE KATETOPUH.>

[IprueM Hemaioe MECTO B TBOPYECTBE MBICIUTENS 3aHUMAET TPArn4ecKoe KaK
acTeTuyeckas kareropus. [Ipobnema mckyccTBa 3aHMMaNa UEHTPAIbHOE MECTO B
OyXOBHOM Hacyiequu Asniepa HaBowu, rie TECHO NeperieTeHsl TEOPETUIECKHUE U
OpaKTHYECKUE MPOOJeMbl ACTETHMUYECKON HayKu, BOINPOC O POJM HCKYCCTBA B
Pa3BUTUU KYJIbTYPBbI, UJICHBIN XapaKTEp UCKYCCTBA, COOTHOIIEHNE HAIIMOHAJIBHOIO
1 00I11€YeI0BEYECKOTO B HCKYCCTBE.

ITopTpeTsl repoeBs, CII0BECHOE OTPAKEHHUE KPAaCcOThl reporHb y HaBou mupoko
npeacTatoT B ero nosmax “®apxan u upun”, “Jleiinu u Memxuyn”. OnuceiBas
kpacoty lllupun, oH cpaBHUBAET €€ 100 C PO30H, PECHUIIBI C IIUIIaMH, CaMy €€ OH
Ha3bIBAET COJIHIIEM Cpeau JyH, OT B3opa KoTtopoiul dapxaja JIuIIAeTCs YyBCTB,
HACTOIILKO TIOpa3uia ee Kpacora repos Hapon?®,

Oco3nanue npekpacHoro y HaBou TecHO nepemnieTaeTcsi ¢ BOIIpocaMu MOPaJu.
Hu omun tpyn HaBou He 0OXOIUT CTOPOHOM M0 MPEKPACHOTO. AHAIU3ZHUPYS
NyXOBHOE Hacnenue Amnumepa HaBom MOXKHO 3aKiIFOUMTh, YTO IPEKPACHOE Yy
MBICIIUTENS. €CTh JI0OPOAETENIbHOCTh, TYMaHU3M U BBICOKOMOPAJIbHBIE MOCTYIKH
YelloBeKa, KOTOpbIN JeiicTByeT Bo Osaro cBoero oOmiectBa. llpekpacHoe aiis
MBICJIUTENISI €CTh BHEIIHUE aTPUOYTHI MPEAMETOB U SBICHUN JIEHCTBUTEIHHOCTH.
I'enunii Anuiiepa HaBou mposiBUIICS B CUHTE3€ PAllMOHATIBLHOTO MUPOBOCTIPUSITUS U

! Anumep Hagow. Iath mosm. M. Usa-Bo xya. smt-pel. 1972, C. 331.
2 Berukos B.B. Dcreruka. M. Tapuapuku, 2002. C.206.
3 Amumep Hasou. Cobpanue counnennii B 10 Tomax. ®apxan u lupun. T IV. T. ®an.1968. C.135.
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ACTETUYECKOTO HJeaIa MPEKpPacHOro. Mcxoas W3 BBIIEHU3I0KEHHOIO, CIIEIyeT
3aKJIFOUYNUTh, YTO BCE OCHOBHBIE CTETUUECKUE KATETOPUHU HAIILIIM CBOE OTPAXKEHUE B
NyXOBHOM Hacieauu Anumepa HaBou. AHamu3 AyXOBHOro Hacieaus Asudiiepa
HaBowu mo3Bonni HaM OPUITH K BBIBOAY O TOM, YTO ACTETUYECKUE UJIEH BEIIMKOTO
MBICJIUTENS. OBLITM OCHOBAHBI HA CTETUYECKUX M ATHUECKUX BO33PEHUSX aHTUUHBIX
¢buocodoB U B3TIsA1aX BOCTOYHBIX MBICIIUTENICH.

UerBepTass T1JIaBa o3arjiaBiicHa “Pa3BurHe CcONMAJIbHO-(HI0COPCKOro
Hacjaenus Agumepa HaBon” u 37ech paccMaTpuBarOTCsl BOIPOCHI COIIMATBHOTO
JETEpPMEHU3Ma U TIOJUTHUYECKUE B3TJIANbI, U3JI0KEHHBIE B pabOTaX MBICIUTEIS.
Muorue npousBefeHus: Anumiepa HaBoum Tak uinu wHAYe OBUTM TIOCBSIICHBI
COIIMAJILHBIM MpOo0OJIeMaM U MyTSIM UX pa3pelieHUs], TaK KaK MO3T OJHOBPEMEHHO
OBLIT BHICOKOIIOCTABJICHHBIM YHHOBHUKOM, KOTOPBIA HA MPAKTHKE MPUMEHSI CBOH
BBIBOJIBI OTHOCUTENIBHO pa3BUTHsi oOiiectBa. B Tpyaax Amnuimepa HaBou Obuin
OCBEIICHBI BOIPOCHI COIHAIBHO-TIOJIUTUYECKOT0, 00IIeCTBEHHO-3KOHOMUYECKOTO
paszButus ctpanbl B XV Beke. [log HenmocpeacTBeHHbIM BiusiHUeM J>kamu HaBou
Hamucas cBoi TpakTaT «Bo3ro0eHHbIN cepiel, KOTOPhIN SIBUJICS CBOCOOPa3HbIM
OTPaXECHUEM COLHUAIBHO-TIOJIUTUYECKUX W HPABCTBEHHO-3TUYECKUX BO33PEHUMU
aBTopa. HaBow mompiTalici B CBOMX pPa3MbBIIUIEHUSAX BBIACHUTh MPUYUHY
COLMANLHBIX AETEPMHUHAHT, KOTOPLIM OBLIM IIOJBEPXKEHHI WIEHHI coobimecTal. B
»TOM npousBeaeHnr HaBou naer kiaccuukaiyio coluaibHBIX CI0EB OOIIECTBA,
JlaBasi UM TOYHYIO XapaKTEPUCTHUKY, MOMYTHO JIeJIasi 3aMEe4YaHus U JaBas JyXOBHO-
HPABCTBEHHBIC YCTAHOBKH.

B cBoux npowmsBenenusix HaBou mnpuspiBacT mpaBUTENEd U LAPEBUYEN K
CIIPaBEJIMBOCTH, TPOCBEIICHUIO, HE MPUTECHEHUIO, YECTHOCTH U Jpyx0e. OH
MPU3BIBACT JIIOJIEH K YCEPAHOMY TPYAY, YECTHOCTH, MOPSAOYHOCTH, MOITYUCHUIO
3HaHWM U TepneauBoCcTU. OH MeUTaeT O MPaBEAHBIX LAPAX, IPU3bIBACT MPABUTEIICH
BO3MJIABJISITH MPOCTOM HApPOJ, OpOIIATh MYCTHIHU, 3aHUMATHCA HayKaMH, OBIThH
YECTHBIM U HA0O0KHBIMU. OH BHICMEUBACT U KPUTUKYET B3ATOYHUKOB, YAHOBHHUKOB,
JUIEMEPOB, OOMAHIIMKOB. ODTHUM OH TMPHU3BIBACT JIOACH OBITh JOOPHIMH H
xopomnMmu. B wactHoCcTH:

OHu bawap XauauHuHe UHCOHU OUT,
Ooamutinap odamuiicu oHu 6un’

(TO €CTh 1011, HPUHOCSIIHE MOJIb3Y HAPOAY, SIBJSIOTCS HACTOSIIIIMMU JIFOJIbMHU.
TouyHee, UCTUHHBIM YEJIIOBEKOM MOYKHO Ha3BaTh YEJIOBEKAa, y KOTOPOro Mylia,
B3IJIAJ, peYb W caMOoCTh 4uCThl). OcHOBHas wujes npousBeneHuit HaBou —
MIPOCJIaBJICHUE YYBCTBA JIIOOBU K pOAUHE, 3eMJIe, TPYAY. (nepesoo naui — M.M.)

Cuuraem 1es1ecoo0pa3HbIM YKa3aTh, YTO COIMAIIBHYIO CTPYKTYpPY OOIecTBa
Hapou nonpasnenser Ha 6osee yem 30 cOCOBUIM, HEKOTOPBIX U3 HUX OH CUUTAET
MOJIC3HBIMU JIJ1s1 OOIIECTBA, & K HEKOTOPBIM OH OTHOCHUTCS C OOJIBIIION HEHABUCTHIO
¥ HENPHA3HBIO, CUMTAs MX HETOCTOMHBIMU HA3hIBATHCA JIFOIBMHU. >

HaBou kax OmbITHBIN UCCIIEOBATENb COIUATBHOM KU3HHU OOIIECTBA MBITACTCS
PACKPBITh 0COOEHHOCTH COIMAIEHOTO YCTPOUCTBA OOIIECTBA CBOCH STTOXH, BBIICIISIS

! Anmmiep Hasou. CoGpanue counnenuii B 10 Tomax. BoznroGnennsiii cepaen. T. X. T. ®@an — Tamkent 1970. — ¢.7.
2 Hapowmii. A. MAT: 20 Tomsuk. 7 T. Xamca: Xaiipar yi-a6pop. — T. ®an. 1991. — B. 258.
3 Amumep Hasou. Cobpanue counnennii B 10 Tomax. CMarenne npaseausix. Tom 1. T. ®an. 1968. c.44.
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CYIIIECTBEHHBIC XapaKTepHbIE OCOOCHHOCTH OOIIECTBEHHBIX OTHOIICHHWH BHYTPH
ctpanbl. IM gaeTcst BbICOKas MOJUTUYECKAs OLICHKA POAY JIEATeIbHOCTH U 00pa3y
KU3HU OTHEJIBHBIX COIMAJBHBIX CIIOEB M TPYMI, HAYMHAsA OT BJIACTh UMYIIUX U
3aKaH4YMBas TOProBIAMU, IEPEKYNIIUKAMU ¢ 6a3apa, a Takke OpoJIUuX LbITaH.

B cBoux connanbHbIX BO33peHuax Anumepa HaBon, KOTOpbIE J€kKaT B OCHOBE
€ro COIMaJIbHOM KOHUEIIHH, Ba)KHOE MECTO 3aHMMAET HAJUYUE HPABCTBEHHBIX
LIEHHOCTEW, KOTOpBIE OMNPENEIAIOT OCHOBHBIE NPUHUMUIIBI W XapaKTEpPHBIE
OCOOCHHOCTH TOCYIapCTBeHHbIX Jedteneit. Jlns HaBou HecnmpaBeIauBbId
MPABUTEIIb SIBIIACTCS )KECTOKUM TUPAHOM, JKAKAYIIUM TIIECIABUS U TOYETA.

HaBou cdopmynupoBan wupean CHopaBeIIMBOTO MpPAaBHUTENS, OT KOTOPOTO
3aBUCUT MHP U CTIOKOMCTBHUE B OOIIECTBE, 01aronoIyqre ero moaaHbIX: MPaBUTEIb
€ro JOJDKEH OBITh MYJIPBIM, OJIarOPOIHBIM, AYIIIOW TOJDKEH OBITh KaK acKeT, Iepe]
BJIACTUTEJISIMU JIPYTUX CTPAH IIaXOM, a B OOILIIEHUH C JIFOJIbMH IPOCTHIM, OH MTPU3BaH
OBLIT 00JIETYUTH JO0JI0 OETHSIKOB, OBLI MOJIOH Y€JIOBEYHOCTH U TyMaHu3Ma. U mycTh
TaKOW IPaBUTEIIb )KUBET 10 CBOMM ITPUHLIUIIAM JOJITO U CYACTIMBO BMECTE CO CBOUM
HApOJaM, HECS MY PafoCTh U CYACTIMBYIO KU3Hb.!

Bocnersie HaBou Benumkue wHaealbl TyMaHW3Ma, CIPABEIJIMBOCTH,
MUJIOCEPUS, TMPOLUBETAHUS CTPAHbl, BOCHUTAHUA MOJOJECKH TapMOHUYHBIMU
JUYHOCTSMHM HAlUIM CBOE OTPAKEHHE B CETOAHSIIHUX NPEeoOpa3oBaHUSAX U
pedopmax, MpOBOAMMBIX B Halllel CTpaHe, IJe ITaBHBIM KpUTEPUEM BceX pedopM
SIBJISIFOTCSI MHTEPECHI YEJIOBEKA, COLIMAJIbHAS CIIPABEIIMBOCTH U ITPOTPECC.

B nosme “®apxan u Illupun” B r1iaBe, mocsiueHHOW AOxyindasapucy
[oxrapudy baxaaupy uaeT moBeCTBOBAHUE O MPUBEPKECHHOCTH MPUHIA HAYKaM U
MPOCBEUICHUIO, CTPEMJICHUIO PAa3BUTHUIO CTpPaHbl, a TaKXe pedb UIAET O
B3aUMoOJicicTBUM VCKaHlapa B YYE€HBIMU MO PA3JIMYHBIM BOMPOCaM, M UTO CaM
Uckannap ObL1 y4€HBIM, MBICTUTENb 320HO TaM K€ MMPUBOJIUT CBEJICHUS O TOM, YTO
TUMYPHJICKHUH TTpaBuTeab Mup3o Yiryroek ObuT U3BECTEH B MUPE CBOMMU 3HAHUSMU
B O00OJaCTH aCTPOHOMHH, a Tak)Ke JaeT HEKOTOpbIe CBEJACHUs O ‘“3BE3NIHBIX
Tabimiax”. 3neck e HaBou mpuBOIUT CIeAyIONIMe 3HAMEHUTHIE CTPOKH:

Erursen shoh — agar ogohsen sen,
Agar ogohsen sen — shohsen sen? .

CwmpbIca 3TUX OaTOB CIEAYIOIIHIA: 1I1aX Thl — €CJIM Thl 000 BCEM OCBEIOMIJICH,
N ecnu Th1 000 BCEM OCBEIOMJIEH — IaX ThI (TO €CTh €CIU Thl XOYEIlh OBITH
XO3MHOM TIOJIOXKEHUSI Thl JIOJDKEH 3HaTh 000 BCEM, UTO MPOUCXOJUT B Mpeaesiax
TBOETO MpaBJIeHUsA) (nepesoo naut — M.M.)

['maBHOM 3amayeld  UMCCIENOBAHUS  SIBISAETCA  PACKPBITUE  CYLIHOCTH
roCyapCTBEHHO-TIOIUTUYECKUX HUAECH, HAIICAIINX CBOE OTPAKEHUE B JTYXOBHOM
Hacnequu Hapou. Ero >xuBoil MHTEpeC K MOJIUTHYECKHUM M OOIIECTBEHHBIM
pedopMaMm, U U3MEHEHUSIM B CTpaHE OBbUIM H3JIOKEHBI KaK B €r0 COOCTBEHHBIX
Tpylax, TaK U B COYMHEHUSAX €TI0 COBPEMEHHHUKOB. bobllioe BHHUMaHuE AnUIIEp
HaBou yaensan nmonbopy ¥ paccTaHOBKE KaJpoOB, CUUTAsT 3TO BEChMa BAXKHBIM JIJIS
JOCTUKEHUS HAWITYUIIUX PE3yJbTaTOB B TOCYJaPCTBEHHOM YIIPABJICHUHU.

! Anumep Hasou. Co6panue counnennii B 10 Tomax. Bosnrobnennsiit cepaen. T X. T. ®an. 1970. c.12.
2Hagowmii. A. MAT: 20 Tomsuk. 8 T. Xamca: ®apxon Ba [llupun . T. ®an. 1991. -B. 360.

55



bonbmioe 3nHauenune AnmmepoMm HaBom nansi rapMoHHM3AIMKM  COLUANBHO-
MOJINTUYECKOM OOCTAaHOBKH B CTpaHE YJESI0Ch B3aUMOJICUCTBUIO TOJIUTUYECKUX
nesTenel ¢ TMpeacTaBUTENSIMH  TyXoBeHCTBa. [IpoOieMbl B3auMOJEHCTBUSA C
PEIUTUO3HBIMU OPTaHU3ALUSIMHU, IPEACTABUTEISIMU TyXOBEHCTBA COCTABIISIIIU OHO
U3 BOXKHBIX COOBITUI B TOCYJaPCTBEHHO-TIOTUTUYECKOMN €SI TEIIbHOCTU MBICIIATEIIS.

B nosme «CwmsiteHue mnpaBeaHbix» HaBoum mnoJHMMAaeT OYeHb HACYIIIHbBIC
npo0sieMbl, CBSI3AHHBIE C CYHIECTBOBAaBIIMM B TOT Iepuoa B XopacaHe
OOIIECTBEHHO-TIOJUTUYECKUM CTPOEM, BBIPRKEHO €r0 HETaTUBHOE OTHOIICHHE K
(deo1anbHBIM OTHOLICHHUSIM, O€CTIPaBUIO, THETY U HACUITUSIM, KOTOPBIM O IBEPrajcCs
yenoBeK. 31aech HaBom BbIpakaeT CBOM COLMANbHBIE HAEU O MPeoOpa3oBaHUM,
MOJIEpPHU3AIIMU CYIIECTBOBABIIMX OTHOLIEHUN B oOmiectBe. OH yKa3bIBaeT Ha
paBHOE TMOJIOKEHHE TIPABUTENS U MPOCTHIX JIOACH B 0011IeCTBE:

... Cknonsiemest neped moo6oti Hapoo,

IlokopHo on meoux eeneruti dHcoem...

...Ho cam npeo num mer nemowen u cnao,

Tt cam — e2o meopeHue u pabd.

Kax ece, mvi — npax u oopeuen 3eme,

Kax sce, mvi — ceycmok momwl, He ceem 60 mae...

CaMoe riaBHOE B cOLMaIbHOM MoOJenH oOecTBeHHOro pa3sutus Hasou To,
YTO OH BBIJBUTAET AJIbTEPHATUBHBIE «HUJ€AJIbHBIE» COLMAJIbHBIE UAEH HAa OCHOBE
IUIaKTHYECKUX MpUMepoB u3 uctopuu. HaBou B cBoem mpomsBeneHnn «CTeHa
Hckangapa», pacckasblBaeT O CYIIECTBOBAHMU aNbTEPHATHBHBIX COIMAIBHBIX
CHUCTEM, T]I€ JIFOJIX PaBHOIIPABHBI M CBOOOTHBI, TIOJIB3YIOTCS TIIOIaMUA COOCTBEHHBIX
TPYAOB, 00XOSCH MPH 3TOM 0€3 TOCYJapPCTBEHHBIX OPTaHOB BIACTH M YUHOBHUKOB.

B nenom commaneHbie B3IsiAbl HaBow OBLIM TIPOTPECCHUBHBIMHU TIO PSIY
XapaKTEPHbIX 0COOEHHOCTEN. BO-nIepBhIX, OH BBICTYMAJ C HECKPHIBAEMOI KPUTUKOU
CYLIECTBYIOIIMX COLMUAIbHO-TIOJUTHYECKUX MopsiakoB. HaBom crpaBeasinBo
moJiaraj, 4To MPUYMHOW COIMATBHBIX KOH(JIMKTOB SIBISIOTCS MpaBAILIUE CIOU
oOuiectBa. Bo-BTOpBIX, COLMANIBHO - MOIUTUYECKUE BO33PEHUS U UACH MBICIUTENS
UMENU  JTUAAKTUKO-TIPAKTUYECKOE 3HAu€HUE, TOCKOJbKY ObUIM  MOHSTHBI
OOJIBIIMHCTBY HacelleHusi cTpaHbl. Ero comuanbHble HJIEM OCHOBBIBAJIMCH Ha
00oraToM MOJMTUYECKOM OMbITE PA0OTHI B FOCYIapCTBEHHOM ammnapare. B-TpeTbux,
€ro COLMANBHO-TIOJINTUYECKUE UAeH ObUTH MPOHU3AHBI ITYOOKUM I'yMaHU3MOM, KOO
B IIEHTPE €r0 MHPOBO33PECHHsI ObUI YEIOBEK CO BCEMH €ro JOCTOMHCTBAMH H
HEJOCTaTKaMH.

HlyxoBHoe Hacneane Anumiepa HaBon HECOMHEHHO UMEET BaKHOE 3HAUCHHE
JUIA  ajdbHEWIIero pa3BUTUA Y30€KCKOTO sI3bIKa, KYJIbTYpbl, HPAaBCTBEHHBIX
HEHHOCTeW y30exkckoro Hapoja. B cBoux Tpynax Ammmep Haou Bcesuecku
IponaraHaupoBaj HWAEH BCECTOPOHHE pPa3BUTOM IJWYHOCTH, MHpa, Iporpecca,
PETUTUO3HON TEPIHUMOCTH, KOTOPBIE JOJKHBI OBLIM OBITH CPOPMUPOBAHBI B
oO11ecTBe AJIs €ro AalbHEHIIIero mpoBeTaHus U nporpecca. OOIIECTBO MBICIUTEND

1

! Anumep Hasou. Cobpanue counnennii B 10 Tomax. Cmsrenue npaseaubix. Tom 1. T. ®an.1968. 271 ¢. C.51.
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MIPEACTABIIST MECTOM COOBITHM, YKa3bIBasi HA TO, YTO HUKTO HE MOXET OBITh BHE
00IIECTBA, HE3aBUCUMBIM OT Hero. !

Anumep HaBou cuntaer, 4To XOTs YENOBEK NOABEPKEH BIMSHUIO COLUAIIBHON
Cpelibl, BCE K€ OH HE SIBJISICTCS MApUOHETKOM, U €My HE JOJDKHO OBITh BCE PaBHO,
YTO TBOPUTCA BOKPYr Hero. B cBoux pabortax HaBom momuepkuBaeT BaKHOCTh
0OIIIECTBEHHOM Cpe/ibl, YKa3bIBasi HA HEOOXOIUMOCTh CO3UIATEIbHON IEATETbHOCTH
YeJI0BEKa, CIIOCOOHOCTh K AKTHMBHOM MBICIMTENIBHON NEATeIbHOCTH, OCO3HAHUIO
TOTO, YTO €CTh J00PO, @ UTO €CTh 3710.

B ocHOBe neicTBUI M MOBEAEHUYECKUX YCTAaHOBOK JroAed HaBow BuauT nBa
ompenensonux (akTopa, KOTOPhIE 3aKIIOYAIOTCS B MaTepUATHPHOM HHTEpECE H
pasyme. [lpuueM marepuanbHbIA MHTEPEC CTOUT BBIIIE PA3yMHOCTH YEJIOBEKA,
perynupyst aeuctBusi arojei. MckiatoueHneM B JaHHOM ciydae ObIBAIOT yUEHbIC
JIFO/IH.

bosbmoe BHuManue yguenmser HaBou BompocaM BOCIHMTAaHHS B YEJIOBEKE
HPABCTBEHHBIX KA4€CTB, MBITASICh PA3pPEIIUTh MPOOIEMbI MOPAIBHOM Jerpagaluy U
COIMAJIBHOTO OTYYKICHHS B OOIIECTBE.

Otndeckue B3MAabl HaBoum TeCHO CBsSI3aHBI C  MPAKTHYECKUM  UX
OCYIIECTBIEHMEM Ha Jeie. HaBou B CBOMX TpyJax HACTaBJIsUI JIIOJEH, YTO OHU
JOJDKHBI  OCO3HAHHO B3aUMOJICMCTBOBATH C WIEHAMHU OOIIecTBa BO HUMS
IIPOLIBETAHUS U cUaCThs JroAch. HaBou cunTaer, 4To 4enoBeK, KOTOPbIM HE MO3HAI
CBOIO CYIIIHOCTb, HE OOpETCS CO CBOMMH HHU3MEHHBIMH MOPOKAMHU HUKOTJA HE
OCO3HAET MOUIMHHOTO CYACTHA.

Peaimmzm Anumep HaBow BUIWT B OCTYNKaX JIFOAEH, B pE3YJIBTATE KOTOPBIX Y
yejoBeka (GoOpMUPYETCs aKTUBHAs CO3UJIaTelIbHAas SHEPrus, HalpaBJICHHas Ha
TpaHc(opMaIuio CBOEH CaMOCTH, KOTOpasi BJICUYET U3MEHEHHUSI B €ro OJIM3KHUX, CEMbE
# OOIIIECTBE B IIEJIOM.

bonbmioe 3HaueHue B cBoeM Haciaeauu Asumep HaBow mpupasan
TOJICPAHTHOCTH KaK OOIIEeYeIOBeUeCKOM IIEHHOCTH, KOTOpas 3akKiioydaeTcs B
YBaXEHHUH K JIPYTHUM HApOJaM, UX KyJIbType, IECHHOCTHBIM OPUEHTUPAM U HOpMaM,
IIPU3BIBAJI BCEX JIFOAEH K MUPHOMY COCYIIIECTBOBAHUIO, YBAXKECHUIO YYXKOI'0 B3IJIA1A
Ha MUP, YY>KUM PEIIMTUO3HBIM LIEHHOCTSIM.

Heobxoaumo moa4yepkHyTh, YTO HAy4YHOE M JIyXOBHOE Hacieaue Amuiiepa
HaBou mmeeTr orpomHoe 3HaueHue sl BCEro 4esoBeuecTsa. [lyTh K pemreHuro
o0111eueIoBeYecKuX NpooaeM, TapMOHUYHOTO Pa3BUTHS, (HOPMUPOBAHUS aKTUBHOMN
FPaXXJaHCKOM MO3UIIMHU 3aKJIFOYAETCS B COBEPIICHCTBOBAHUM JTyXOBHBIX KayeCTB
YEJI0BEKa, 0 KOTOPBIX TaK MHOTO ToBopui Anuiiep Hasowu.

3AK/TIOYEHHUE

B pesynpraTe conumanbHO-(QUIOCOPCKOr0 M3y4YEHUS M aHalau3a JyXOBHOTO
Hacsenus Annmepa HaBou Obuin cienaHsbl CI€TyIOIINE BBIBOIBI:

1. UccnenoBanre  TBOPYECKOTO M JKU3HEHHOTO  IYTH  BEJIUKOIO
CPEHEBEKOBOTO MBICIHUTENSA, TOCYJApCTBEHHOIO U OOIIECTBEHHOTO JEsTeNs
Anmumepa HaBou sBnseTcss BaXHOM 3a1adye€ll COBPEMEHHOCTH, TaK KaK B €ro

! Anumiep Hasou. Co6panue counnennii B 10 tomax. Cemp maner. T VI. T. ®an.1968. 332 c.
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IYyXOBHOM  HACJEIWW HANUIO OTpPaKEHHWE pEIIeHHEe MHOTUX MpodiemM
coBpeMeHHOCTH. JlyXxoBHOe Hacienue Anumepa HaBou sBisieTcsi akTyaJdbHBIM U
BOCTpPEOOBAaHHBIM U Ha CETOAHSIIHUM JICHb.

2.0no0xa, B paMKax KOTOPOW MPOUCXOJIUIIO CTAaHOBJIIEHUE MHUPOBO33PEHUS
Amumiepa HaBowu, Obuta moJiHa CIIOKHOCTEH U HOCKJIA TPOTUBOPEUMBBIN XapakTep.
XapakTepHbIMM 4YepTaMU JaHHOM dMOoXW ObUIO OTHOCUTEIBHOE PpPa3BUTHUE
rOCyJJapCTBEHHOCTH, PAa3BUTHE JKOHOMUYECKUX OTHOLIECHUW, pE3yJbTaTOM
KOTOPBIX OBUT paciBeT KyJIbTYphl, JYXOBHOCTH HApOJIOB. B momutudeckoM rane
OBLIO XapaKTEepHO yCUJICHHE CTPEMIICHHUS K JICHEHTPATU3aluU U CeMapaTUCTCKUM
TEHJEHUUSAM B cTpaHe. Bce 3T0 cka3ajioch M Ha CTaHOBJIEHUM B3IJISIIOB AJuUIiepa
HaBou Ha BBI30BBI TOTO BPEMEHH.

3. Usyyennto u aHanu3y ayxoBHOro Hacneauss Anumepa HaBou Obutn
MOCBAIIEHBI padOThl MHOTUX YYEHBIX, HAUMHAs C €r0 COBPEMEHHUKOB, 3alaHbIX
UCCIIEIOBATENEH, KOTOpPBIE YepHaJld B €ro TBOPYECTBE DHEPTUIO U
COBEPUICHCTBOBaHUSI T'YMAaHHCTUYECKUX KOHUEMUUA M JaJIbHEUIIEro pa3BUTHS
coLMaIbHO-(UIOCOPCKOI MBICIH cpeiHeBEKOBOro BocToka.

4. Ha craHoBieHne MHUpOBO33peHUs Anuiiepa HaBoum orpoMHoe BIusHHUE
OKa3aJo HacjeIue 3aragHOod M BOCTOYHOM 0OILEeCTBEHHO-(PHIOCO(CKONW MBICIH,
nepeoBbIe MBICITH JpeBHErpeueckux guiocodoB Cokpara, [lnatona, Apucrorens,
BocTouHbIX (husocodoB A0y Hacpa dapadbu, uon Cuno, AGy Paiixana bepynu,
cyuiickux Mbicnuteneid MOH Apabu, PapannaauHa Atrtapa, AOayppaxmaHa
Ixamu, baxayrnuna HakmGanau.

5. B nyxoBHOM Hacnenuu Anumepa HaBou 3HaYMTENbHYIO YacTh COCTAaBISET
¢unocockuii aHaIM3 BOMPOCOB OHTOJOTMM M THOCeoJoruu. B Bompocax
oHTOJIOTMK Anuiuep HaBou OCHOBBIBaJ CBOM B3IJISABI HA KOHUEMUMMA BaxJaT yi
BYXKYJl, KOTOpasi UCXO/IUJIa U3 UJIEU O €IMHCTBE OBITHSI, UCXO/I5 U3 KOTOPOU YEIOBEK
JOJKEH ObUT CTPEMUTHCS K MTO3HAHUIO JIEHCTBUTENIBHOCTH, YTO B KOHEUHOM UTOTE
CIOCOOCTBOBAJIO MOCTUKEHUIO UCTHHBI.

6. B myxoBHoM Hacnenuu Amnumiepa HaBou Oombllioe BHUMaHHUE YACISIIOCH
BOMNpPOCAaM  CaMOIO3HAHMSI, KOTOPOE MBICIUTENb BBIACIAET Kak CIOco0
TPAHCLEAECHTUPOBAHUS. DK3UCTCHIMANbHAS TMPUPOAA YEJIOBEUYECKOro OBbITHS B
dunocodckux B3rmsaax Anumiepa HaBou paccmaTpuBaeTcst uepe3 Tak Ha3bIBaeMbIe
AK3UCTEHITUAIBI, K KOTOPHIM OH OTHOCHT JIFOOOBh M HEHABUCTh, CTPAX M HAJCKIY,
BEPY U OTPELIEHHOCTb.

/. JIns pauMOHANBHOTO BOCTIPUATHUSA TyXOBHOro Hacieaus Anuiepa HaBowu
OoJIbIlIOE 3HAYEHHE HMEET T'ePMEHEBTHUYECKUM TMOAXOJ, KOTOPBIH IMO3BOJISET
pPacKpbITh B TMOJHOM Mepe oOmupHble 3HaHus Anwumiepa HaBoum B oOnactu
¢dunocodckoit, TEOJIOrHuecKo U Cy(PUNUCKONW MBICIH, MEPEAAIOIINI TOT 3aMbICe,
KOTOPBIN ObLT BIIOKEH MBICIUTEIEM B €r0 IPOU3BEIACHUS.

8. CommanbHO->THYECKUE Haen Anuiiepa HaBou Hamuim cBoe OTpa’keHHE BO
MHOTMX €ro IMPOU3BEIAECHUSX, IPUUYEM B CBOEH MPAKTUYECKOW AEATEIBHOCTU OH
VCXOJIUJI U3 OCYILECTBIICHHS ITHYECKOW TOKTPUHBI B PEAIBHOCTU. B cBOMX Tpynax
Anumepa HaBou oTpasui HEpa3pbIBHOCTb YEJIOBEUECKOIO OBITHSA C COLUAIbHBIM
Kak 00Iee 3B€HO B HEPA3pBIBHOW IIEMHM MHUPO3JIaHUs. B ATHYECKOW KOHIENIUU
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Anmmepa HaBon UCXOAUT M3 THANEKTUYECKOW B3aUMOCBSA3U PALMOHATIBHOCTH U
TBOPYECKOTO PA3BUTHS JIMYHOCTH.

9. B nyxoBHoMm Hacnenuu Anuiepa HaBou aHTpomnojoruyeckue mpooieMsl,
BOITPOCHI COBEPIIIEHCTBOBAHUS IMYHOCTU UMEIOT HENpeXosiee 3HaueHne. Mojienp
rapMOHUYHOUN TUYHOCTH Yy HaBou, KOTOpas B3auMOCBsi3aHa C OHTOJIOTUYECKUMU U
THOCEOJIOTUYECKHUMHU BONPOCAMHU. AHTPOIIOJIOTMYECKass KOHUENIMS AJniiepa
HaBou nuanexkTudyeckd B3aUMOCBsI3aHa C UJEAMH Cy(du3Ma, COTIACHO KOTOpPOH
CMBICJIOM MUPO3/aHUs SIBISETCSA YETTOBEK.

10. IyxoBHoe Hacienue Anumepa HaBou BomioTuso B cedst Bce ydliee, 4To
co3/lana JJUIMHUCTHYECKass W BOCTOYHAS JcTeTHdeckas Hayka. (CBoeoOpaszue
ACTETUYECKUX B3rsA0B Anmmepa HaBom 3akmouaercs B TOM, 4YTO €ro
ACTETUYECKOE HACIEAUE HMETO JUATICKTUYECKYI0 B3aWMOCBS3b C 3THYECKUMU
B3IUISIIaMU 103Ta. Tparnyeckoe U KOMUYECKOe OBbLIO B3aMMOCBSI3aHO C JYXOBHO-
HPABCTBEHHBIMHU KauecTBaMU JUYHOCTH. CripaBeqmuBocTh y HaBou BhIcTymana He
TOJIBKO KaK 3THUYECKas KaTEropusi, HO M KaK 3CTETHYECKasl, TaK KaK OH BHJEI
CIIPAaBEJIMBOCTh KaK pe3yJbTaT TapMOHUYHOCTU MPABUTEJEH, COBEPIICHCTBA
YeJ0BEeKa.

11. B tBopueckoM Hacnenuu Anuiiepa HaBou ocoboe 3HaueHUE OTBOAUTCS
BOIIPOCaM COLIMAIBHOTO JICTEPMUHNU3MA OOIIECTBA, II€ MBICIUTENb BUIUT (PaKTOPbI
CKJIaJIbIBAHUSl  MOTEHUUAJIBHBIX  BO3MOXXHOCTEH, OCYIIECTBICHUE KOTOPBIX
B3aMMOCBS3aHO C OCO3HAHHOMW ITPAKTUYECKOM JEATEIbHOCTHIO Moaen. [IpununHHO-
CJIEICTBEHHYIO CBSI3b paccioeHus obOuiectBa Anuiiep HaBou BUIUT B HENPUATUU
MPUHIIMIIOB COIMAJILHON CIPaBEIJIMBOCTH BHYTpU coluyMma. JlerepMuHU3M
COIMAJILHOM CTPYKTYPHhI OOIIIECTBA HE OTPUIIAET CBOOOY, & HAMPOTUB, UCXOJIUT U3
cB0O0O/1bI BHIOOpA UETIOBEKA.

12. B tBopueckoM Hacieauu Anumiepa HaBou He mocieiaee MecTo OTBOIUTCS
roCyJIapCTBEHHO-TIOJIUTUYECKUM HUJEAM, KOTOPhIE HCXOOWIM M3 €ro KUBOIO
UHTEpPECa K COIUAJIbHO-TIOJUTHYECKUM pedopMaM W HM3MEHEHHSIM B CTpaHe,
POBOJHUKOM KOTOPBIX MO CYTH SBJISUICS OH caMm. BakHoe MecTo B PakTHKE KAk
rocyJ1IapCTBEHHOTO Jiedarens Anuiepa HaBou oTBoauTCsS BOIpocaM JUIIIOMATHH,
NPENYNPEKICHAS MEXKI0YCOOUIl W OCYIIECTBICHUIO MPHUHIIUIIOB TEPIUMOCTH B
oO1uiecTse.

13. JlyxoBHoe Hacnenue Anmmiepa HaBow wumeer OombIioe BIMSHUE HA
COBPEMEHHBIC MPOIIECCHI Pa3BUTHS OOIIECTBA, TyXOBHO-HPABCTBEHHBIX IIEHHOCTEN
Hamero Hapoma. Hacmenue HaBoum sBisieTcss KBUTACCEHLIMEW COKPOBUILHUIIBI
KyJbTypbl Hapos10B Boctoka n 3anana. CkBo3b Benmkoe Hacienue Anumepa HaBon
y30€KCKHI1 HapOJl CTAHOBUTCSI TPUYACTHBIM K BEJIMKOMY HACJIEIUIO YEJIOBEUECTBA.

Ncxonss w3 BBIICU3TIOKEHHBIX  BBIBOJIOB CUYUTAEM  11€JI€CO00pa3HbIM
CHEAYIOIINE TPEAIOKEHNS U PEKOMEHJALINN:

1. B nensx nanpbHEHIIETro pa3BUTHS HAYyYHO-(UIOCO(DCKUX HCCIEIOBAHUIMA
IyXOBHOro Hacienusi Anwmiiepa HaBow BO BceX I'yMaHUTapHBIX By3aX CTpaHax
BBECTH YYEOHBIA KypC MO HM3YYCHHIO CTapOy30€KCKOTO s3bIKa MPOU3BEIACHHM
Anuepa HaBowu;

2. B menmsx nmanmpHEWIEro pa3BUTHUS MEXKIYHAPOAHBIX M OTCUYECTBEHHBIX
UCCIIeI0OBaHN AyxoBHOro Hacieaus Anumepa HaBou npemioxuts Kabunery
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MunuctpoB PecnyOnuku Y306ekuctan B cTpykrype Axamemun Hayk cozmanue
Hay4YHO-HCCIIEIOBATEIbCKOIO HHCTUTYTAa IO M3YYEHUIO JTyXOBHOIO HAacCleaus
Anuiepa Hapowu,

3. B nensax nponaranabl 1yxoBHOro Hacieaus Anumiepa HaBou pazpaboraTth
U aKTUBHO TMPOJIBUTaTh HAIMOHAJIbHBIE MPHIOKEHUS U BeOCANThI, B KOTOPBIX
JOJKHBI OBITH OTpaKeHBI JyXOBHO-HPAaBCTBEHHBIEC Hjien Anuiiepa HaBou;

4. Pa3paboTaTh U CUCTEMATU3UPOBATH BUPTYAIbHBINA KaTaJIOT U BHECTH B HETO
IIEPBOMCTOYHUKHN U COBPEMEHHBIE U3JJaHUs BCEX NMpou3BeneHnid Anumepa Hasown,
BKJIIOYAs CJIOBAPY U KOMMEHTAPHUU K MPOU3BEICHUSIM MBICITUTENS;

5. B nemsx manpHeWIero pa3BUTHs TyXOBHOTO Hacinenus Anumepa HaBou B
CHUCTEME HAapOJHOTO OOpa3oBaHUsl B paMKax BOCHUTATENbHBIX YACOB MPOJABUTATH
ASTUYECKYIO KOHIUEIIMIO COBEPIICHHOTO YEJIOBEKA, OTPAKEHHYID B TpyJax
MBICTTUTEJIS;

6. Jlns manmpHeWen nonyaspu3alui JyXoBHOTO Hacienus Amnuiiepa Hapowu
pa3paboTarh 3JEKTPOHHBIE YYCOHMKH U y4eOHbIe Mmocobust mo ¢uiaocopckomy
Hacneauto Anniepa HaBou;

7. OpranuzoBaTth Tpu MUHHUCTEPCTBE BBICIIETO O0Opa30BaHUsS, HAYKH U
WHHOBAIUH CrielMaIbHbIC TPAaHTHI U GoHA MMeHu Amnuiiepa HaBou 1ist moaaep:kku
HAy4HBIX UCCIIEIOBAHUI MOJIOJBIX YUEHBIX;

8. Co3nath HernpaBurenbcTBeHHbIN QoHn «Hacneaue Anumepa HaBow» nms
CTUMYJIUPOBAaHUS U (PUHAHCOBOW TMOJAECPKKH pabOT 1O COXPAHEHUID U
KOHCEpBAllMU  MaMSATHUKOB  MaTe€pUaJbHOM  KYJIbTYphl,  CBSI3aHHBIX  C
KUZHEACATETbHOCTHIO MBICITUTES;

9. B mensx panpHEWIEH MOIMyNSIpU3alldd TyXOBHOTO Hacienus Anwmiiepa
HaBou oprannzoBath rpaHThbl, CMOTPBI-KOHKYPChI MYJbTUIUIMKAIIMOHHBIX (PUITEMOB
Y BUPTYaJIbHBIX MPOrpaMM Ha OCHOBE NMPOU3BEJCHUN MBICITUTEIIS.

10. B niensix cTuMynupoBaHUs HAYYHBIX UCCIIEIOBAaHUHN B 001aCTH Y30€KCKOTO
A3bIKa W JIUTEpaTypbl W HABOMBEIACHUS BHECTH MpejioxkeHue B KaOuner
MunuctpoB PecnyOnuku Y30ekucTtan 00 yUpeKJICHUU MeNaald UMEHH AJjuiiepa
Hagouw.
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INTRODUCTION (abstract of the DSc dissertation)

The aim of the research it is to reveal the socio-philosophical essence of
Alisher Navoi’s spiritual heritage based on ontological, epistemological, existential,
and hermeneutic views.

The object of the research it consists of socio-philosophical analysis of
Alisher Navoi's spiritual heritage.

Scientific novelty of the research is:

The humanistic nature of Alisher Navoi's mystical views has been proven to be
a unique factor in the formation of strong immunity in the fight against “mass
culture”, “moral decline” and various discursive threats;

It is logically proven that Alisher Navoi’s creative ideas of honesty,
correctness, justice, honesty and piety played a key role in the rise of the spiritual
and moral worldview of the Turkish people in the complex historical conditions;

Alisher Navoi's socio-philosophical, religious-mystical, spiritual-ethical views,
ideas about human spiritual maturity, humanity are philosophically based on the fact
that they have an important basis in the formation of strong determination,
responsibility and patience in young people;

In Alisher Navoi's works “Khamsa”, “Mahbub ul-Qulub”, “Lison ut-Tayr”,
“Hayratul-Abror” and “Nasayim ul-Muhabbat”, the question of the existence of the
soul, a healthy soul, purity of the soul is “tawakkul”, “hikmat”, it was determined
that it is expressed through the concepts of “tabsira”, “thanks”, “afiyat”, “hayo”;

The concept of the harmony of science and morals and the idea of the
commonality of behavior and efforts put forward in the works of Alisher Navoi is
based on the attributive categories (necessity of external and internal sciences) that
IS an important factor in educating a perfect human personality.

Realization of the results of the research

Based on the analysis of the socio-philosophical essence of Alisher Navoi's
philosophical heritage:

Proposals and recommendations regarding the fact that the humanistic nature
of Alisher Navoi's mystical views has been proven to be a unique factor in the
formation of strong immunity in the fight against “mass culture”, “moral decline”
and various discursive threats. It was used in the fundamental project on the topic
"Comparative study of “Khamsa” created during the Timurid era". (Reference
number 10-2266 of the Samarkand State University named after Sharof Rashidov
dated June 9, 2022). As a result, it served to form skills to fight against various
discursive threats in youth education;

The importance of the thinker's rich spiritual heritage during a lecture-
excursion through the expositions of the State Literature Museum named after
Alisher Navoi from suggestions and recommendations regarding the fact that
Alisher Navoi's constructive ideas of honesty, correctness, justice, honesty and
religion played a key role in the rise of the spiritual and moral worldview of the
Turkic peoples in the complex historical conditions. and was used to describe the
scope more clearly (Reference No. 3/1255-2826 of the Academy of Sciences of the
Republic of Uzbekistan dated November 9, 2022). As a result, the Alisher Navoi
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State Literary Museum’s “Life and Work of Alisher Navoi” section served to fill the
information about the creative ideas of the thinker such as honesty, correctness,
justice, honesty and religion;

Alisher Navoi’s social-philosophical, religious-mystical, spiritual-ethical
views, ideas about human spiritual maturity, humanity have an important basis in
the formation of strong determination, responsibility and patience in young people.
It was used within the framework of the fundamental project “Creation of Alisher
Navoi (2-volume) and Abdulla Qadiri dictionaries” Ne FA-F1-G039 carried out in
2012-2016 at the Institute of Folklore (Reference No. 3/1255-2826 of the Academy
of Sciences of the Republic of Uzbekistan dated November 9, 2022). As a result, it
served to reveal unexplored aspects of Alisher Navoi's spiritual heritage and created
the encyclopedic dictionary “Alisher Navoi”;

In Alisher Navoi's works “Khamsa”, “Mahbub ul-Qulub”, “Lison ut-Tayr”,
“Hayratul-Abror” and “Nasayim ul-Muhabbat”, the question of the existence of the
soul, a healthy soul, purity of the soul is “tawakkul”, “hikmat”, From the proposals
and recommendations regarding the fact that it is expressed through the concepts of
“appreciation”, “thanks”, “afiyat” and “hayo” regarding the IV direction of the
program of measures to increase the efficiency of spiritual and educational work and
develop the field in 2022 of the Republican Center for Spirituality and
Enlightenment It was used in the organization and implementation of the 18th item
entitled “Let's’be worthy heirs to our ancestors” of the measures implemented within
the framework of the “Five Important Initiatives” to raise the spirituality of the youth
(Republican Spirituality and Enlightenment Center dated June 28, 2022, 02/02/1139
). As a result, it served to promote spiritual and moral qualities such as purity of
heart among the youth;

The concept of the harmony of science and morals, as well as the idea of the
commonality of behavior and efforts put forward by Alisher Navoi in his works, is
an important factor in the education of a perfect human personality. development of
education and upbringing within the framework of the project “Educational quality
- from the point of view of the party” indicated in paragraph 6 of the road map of
the democratic party for 2022, It was widely used in organizing a series of events on
the theme “The great value of the heritage of our ancestors” and implementing
programs such as studying the history and scientific heritage of our great ancestors,
holding contests among young people on various cultural and scientific topics
(Decision of the Political Council of the Social-Democratic Party of Uzbekistan
“Adolat” dated May 31, 2022 Reference Ne 01-03/211). As a result, it served to raise
the ideas of the spiritual maturity of a person, humanity and humanism in young
people.

Structure and volume of the dissertation. The dissertation consists of an
introduction, twelve paragraphs, four chapters, a conclusion and a list of references.
The total volume of the dissertation is 259 pages.
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