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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon tarixiy
taraqgiyotida shiddat bilan yuz berayotgan ijtimoiy-siyosiy jarayonlarga buyuk
allomalar ilmiy merosining ma’naviy-axloqiy jihatdan g‘oyaviy ta’sir o‘tkazishi va
ma’naviy gadriyatlar tizimida vujudga kelayotgan o‘zgarishlarni barqarorlashtirishi
konstruktiv. masalaga aylanib bormogda. Aynigsa, global rivojlanish va
informatsion xurujlar tahdid solib turgan bir davrda, insoniyatni ma’naviy tubanlik
illatlaridan xalos etish bugungi davrning dolzarb masalalaridan sanalmoqgda. Bunda
tasavvufning o‘rni benihoya katta bo‘lib, bugungi zamonaviy yoshlarning
ma’naviy-axloqiy jihatdan komil inson bo‘lib shakllanishida  Sharq
mutafakkirlarining  tasavvufiy-falsafiy ta’limoti alohida ahamiyatga ega
bo‘lmoqda. Zero, Sharq mutafakkirlarining irfoniy-falsafiy merosi hamda ular
yaratgan tariqatlardagi komillik ta’limoti hozirgi davrdagi radikal o‘zgarishlarni
ma’naviy-ruhiy jihatdan me’yorlashtirishi bilan birga, umumbashariy qadriyatlarga
asoslangan insonparvarlik tamoyillarni ham saglab qolmoqda.

Jahon ilm-fanining bugungi tadqgigotlarida buyuk mutafakkirlarning falsafiy
merosini tadqiq etish orqali ma’naviy-axloqiy faoliyat mezonlarini o‘rganuvchi
soha sifatida tasavvuf falsafasining nazariyasi va amaliyotiga ham alohida e’tibor
garatilmoqda. Shuningdek, dunyo tamadduniga salmoqli hissa qo‘shgan buyuk
mutasavviflar ma’naviy merosidagi tasavvufiy garashlar bilan bir gatorda, ular
asos solgan tariqatlar g‘oyasidagi ma’rifat, hagigat va ma’naviy taraqqiyotga oid
inson kamoloti to‘g‘risidagi ruhiy-axlogiy tarbiya kabi masalalarni bugungi kun
iIlmiy-falsafiy nuqgtai nazardan tadqiq etish ijtimoiy-falsafiy fanlar sohasida muhim
ilmiy ahamiyat kasb etmogda. Shu nuqgtai nazardan, Jaloliddin Rumiy va
Bahouddin Nagshband tasavvufiy qarashlarida ilgari surilgan ma’naviy-axlogiy
tarbiya, nafsni tiyish, qalb tarbiyasi, diniy bag‘rikenglikni ta’minlash, adolat va
insonparvarlik kabi insonni komillikka yetaklovchi g‘oyalar va irfoniy garashlarni
falsafiy tahlil gilish bugungi ilm-fanning zaruriy tadgigot obyektiga aylanmoqda.

Mamlakatimizda yangi O‘zbekiston yoshlarining ma’naviy-ruhiy kamolotga
erishishiga zamin yaratuvchi buyuk tasavvuf allomalarning ulkan ilmiy merosini
zamonaviy ijtimoiy-falsafiy jihatdan tadgiq etish orgali undan jamiyat
taragqgiyotida samarali foydalanish yo‘lga qo‘yilmoqda. “Bizning yurtimizdagidek
boy o‘tmish, bobolarimizdek buyuk allomalar hech gayerda yo‘q. Bu merosni
chuqur o‘rganishimiz, xalqimizga va dunyoga yetkaza bilishimiz kerak™. Aynan
ushbu vazifalarni amalga oshirishda eng avvalo, o‘rta asrlar Sharq falsafasida
shuhrat gozongan Jaloliddin Rumiyning falsafiy-irfoniy qarashlari hamda
temuriylar davrida rivojlanish cho‘qqisiga chiggan Bahouddin Nagshbandning
nagshbaniya tasavvufiy ta’limotlarida ilgari surilgan irfoniy-falsafiy g‘oyalarini
izchillik bilan ilmiy-nazariy jihatdan o‘rganish zarurati yuzaga kelmoqda.

O‘zbekiston  Respublikasi ~ Prezidentining  2022-yil ~ 28-yanvardagi
PF-60-son “2022-2026-yillarga mo‘ljallangan Yangi O°‘zbekistonning taraqqiyot
strategiyasi to‘g‘risida”, 2020-yil 30-iyundagi PF-6017-son “O‘zbekiston

1 ¥36exucron Pecny6mukacu Ipesunenty [llaBkar Mup3uées: VcIoM MUBHIN3AIMACH MapKasd acpiap 1aBOMHIA
XaJIKUMU3ra Xu3Mat Kunaan. Xank cysu. 20.11.2019. Ne 206 (6641). -b. 1.
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Respublikasida yoshlarga oid davlat siyosatini tubdan isloh qgilish va yangi
bosgichga olib chigish chora-tadbirlari to‘g‘risida”, 2020-yil 6-noyabrdagi PF-
6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan
sohalarini  rivojlantirish  chora-tadbirlari to‘g‘risida”gi farmonlari, 2017-yil
24-maydagi PQ-2995-son “Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib
gilish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida”, 2018-yil
23-iyundagi  PQ-3080-son “O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzurida O‘zbekistondagi Islom sivilizatsiyasi markazini tashkil etish chora-
tadbirlari to‘g‘risida”, 2020-yil 11-avgustdagi PQ-4802-son “Imom Moturidiy
xalgaro ilmiy-tadqiqot markazini tashkil etish to‘g‘risida” qarorlari, shuningdek,
Vazirlar Mahkamasining 2018-yil 22-iyundagi 466-son “O°‘zbekiston xalqaro
islom akademiyasi faoliyatini tashkil etish va qo‘llab-quvvatlash chora tadbirlari
to‘g‘risida”gi Qarori hamda sohaga oid boshqa me’yoriy-huquqgiy hujjatlarda
belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya muayyan darajada
xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishi ustuvor
yo‘nalishlariga mosligi. Mazkur tadgiqot respublika fan va texnologiyalari
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor
yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?.

O‘rta asrlar Sharq falsafasida o‘zining tasavvufiy qarashlari bilan shuhrat
qozongan buyuk mutasavviflarining ma’naviy merosi va tasavvufiy-falsafiy
qarashlarini o‘rganish borasidagi ilmiy izlanishlar jahonning yetakchi ilmiy
markazlari va oliy ta’lim muassasalarida, jumladan, Islamic Supreme Council of
America, (AQSH), McGill University, Institute of Islamis Studies (Kanada), Al-
Azhar University (Misr), Rossiya FA qoshidagi Sharq qo‘lyozmalari instituti
(Rossiya), Institute of Central Asia, Sorbone University (Fransiya), Cembridge,
Oxford, London University (Buyuk Britaniya), Istanbul University (Turkiya)
shuningdek, Tojikiston fanlar akademiyasi falsafa va shargshunoslik ilmiy-tadgigot
institutlari hamda Tojikiston davlat milliy universiteti (Tojikiston), O‘zbekiston
xalgaro islom akademiyasi, Imom Buxoriy xalgaro ilmiy-tadgiqot markazi
(O‘zbekiston) tomonidan olib borilmoqda.

Dunyoda Sharq falsafasining me’yoriy-axlogiy tendensiyalarini tadqiq etish
hamda Jaloliddin Rumiy va Bahouddin Nagshband ilmiy merosini tarixiy-falsafiy
jihatdan yoritish bo‘yicha jahonda amalga oshirilgan ilmiy tadqiqotlarda qator,
jumladan, quyidagi ilmiy natijalar olingan: Sharq mutafakkirlarining ma’naviy
merosi, xususan, Jaloliddin Rumiy va Bahouddin Nagshband ilmiy merosidagi

! Kapanr: A.Ap6eppu. Cydusm. Muctuxu ucinama. M. 2002., Tpumunrem JIx.C. Cyduiickue opeHbl B UCIIAME. -
M. 2002., A.3appunky6. HMcmamckas wwBmausanus. M.2004., A.XucmarymimH. McnamMckuid MHCTHIU3M |
xaJ[Karan-Hakmoanus//Myapocts cydues. - C-ITT6. 2001., A.MyxammaaxopkaeB. Maeonorus Hakmbanu3ma. -
Hyuran6e, 1991., C.W.Ernst. Teachings of Sufism. - London. 1999., M.Fakhry A History of Islamic Philosophy. -
New York, 1983. Ilyuunriek, guccepTamusi MaB3yCHra JOMP XOPWXKUN HIMHHA-TAIKUKOTIAP —IIAPXH
https://www.en.hs-furtwangen.de; https://www.en.uni-muenchen.de; https://www.univ-lille.fr; https://www.Ise.edu;
https://www.umich.edu; https://www.doshisha.ac.jp kabu snekTpoH pecypcnap MaHOaIapu acoCHaa TaiEpIaHIu.
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diniy bag‘rikenglik, ijtimoiy hamkorlik va ruhiy-ma’naviy uyg‘unlikni targ‘ib
gilishning mohiyati ilmiy asoslangan (Islamic Supreme Council of America,
AQSH); Jaloliddin Rumiy garashlarida islom dini gadriyatlarini integratsiya
gilinishi tahlil etilgan (McGill University, Institute of Islamis Studies (Kanada);
Jaloliddin  Rumiy va Bahouddin Nagshband irfoniy garashlarining
umumtasavvufiy tamoyillari asoslangan (Al-Azhar University (Misr); turkiyzabon
xalglarda Sharq mutafakkirlari, xususan, mavlaviya va nagshbandiya tasavvufiy
tarigati namoyondalarining ijtimoiy-axlogiy garashlari hamda ushbu tarigatlardagi
Ijtimoiy-falsafiy g‘oyalarining inson kamolotiga ijobiy ta’siri yoritilgan (Rossiya
FA qoshidagi Sharq qo‘lyozmalari instituti. Rossiya); Jaloliddin Rumiy va
Bahouddin Nagshband o‘gitlaridagi tasavvufiy-falsafiy g‘oyalar rivojiga hissa
qo‘shuvchi ilm, hikmat va ma’rifatga undovchi komillik mezonlarining ahamiyati
tahlil etilgan (Institute of Central Asia, Sorbone University (Fransiya); Buyuk
mutasavviflarining ma’naviy merosi va tasavvufiy-falsafiy garashlarini zamonaviy
tadgigotlar orgali tadgiq etilgan (Cembridge, Oxford, London University (Buyuk
Britaniya); Jaloliddin  Rumiyning falsafiy-irfoniy  qarashlari, Xojagon-
Nagshbandiya ta’limotining falsafiy tamoyillarini tadqiq etish borasidagi
fundamental ilmiy tadgiqotlar amalga oshirilgan (Istanbul University, Turkiya);
Jaloliddin Rumiy va Bahouddin Nagshband ilmiy merosining sharhlari ishlab
chigilgan (Tojikiston davlat milliy universiteti, Tojikiston); Nagshbandiya
tasavvufiy ta’limoti va barkamol inson tarbiyasi (O‘zbekiston xalgaro islom
akademiyasi) va Sharq mutafakkirlari ilmiy merosini zamonaviy tadgiq etish
bo‘yicha ilmiy tadqiqotlar olib borilgan (Imom Buxoriy xalgaro ilmiy-tadgigot
markazi, O‘zbekiston).

Dunyoda Jaloliddin Rumiy va Bahouddin Nagshbandning ma’naviy merosida
tasavvuf ta’limotining falsafiy jihatlarini o‘rganish bo‘yicha qator, jumladan,
quyidagi ustuvor yo‘nalishlarda tadqiqotlar olib borilmogda: Jaloliddin Rumiy
diniy irfoniy, dunyoni bilish, galb pokligi to‘g‘risidagi garashlarini ochib berish;
Bahouddin  Nagshbandning diniy bag‘rikenglik va tarigatlararo o‘zaro
hamjihatlikni shakllantirishga oid qarashlarining falsafiy tahlili; tasavvufiy
tariqatlarning nazariy g‘oyalaridan zamonaviy yoshlarning axloqiy tarbiyasida
foydalanish; Jaloliddin Rumiy va Bahouddin Nagshband kabi buyuk
mutafakkirlarning ilmiy merosining bugungi ahamiyatini ochib berish.

Muammoning o‘rganilganlik darajasi. Jahonda, xususan, AQSHda Rumiy
ijodiga qizigish XIX-asrdan boshlanib, R.Nikolson va A.Arberri kabi olimlar
Rumiy asarlarini ingliz tiliga tarjima gilganlar. Shuningdek, XX-asrdan boshlab,
Sharq mutafakkirlarining insonning ma’naviy-axlogiy kamolotiga oid asarlarini
kompleks ravishda o‘rganish ishlari jadallashtirildi. Natijada, mutafakkirlar ijodini
o‘rganish bo‘yicha dastlab amerikalik islomshunos olim U.Chittik, Sh.Djan,
Dj.Baldok va K.Ernst kabi olimlar tadqiqotlar olib borgan bo‘lsa keyinchalik,
ingliz olimlaridan Dj.S.Trimingem, kanadalik islomshunos olim N.Hir shuningdek,
Idris Shoh, H.Korbin, Q.Kokoiy, A.Mazohiriy, K.Muhammadiy, P.Morved],
afg‘on olimlari M.Muballig‘, Majid Faxri!, Frits Mayer, Yurgen Paul, Devin

L Fakhry M. A history of islamic philosophy. - N.Y.: L.Columbia univ. press, 1970. XV. - 427 p.
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Di Uis, Bernd Radtke, N.M.Hiraviy, turk olimlari U.Turar, M.A.Jo‘shon,
S.Uludog*, N.To‘su kabi olimlarining ilmiy tadqiqotlarida Jaloliddin Rumiy va
Bahouddin Nagshbandning ilmiy merosi va tasavvuf falsafasining mohiyati
o‘rganilgan.

Mustagil ~ Davlatlar ~ Hamdo‘stligi ~ mamlakatlarida  Ye.E.Bertels®
M.T.Stepanyans, N.Boldrev, V.A.Gordlevskiy, A.V.Smirnov A.D.Knish,
A.A Xismatulin, O.M.Yastrebov?, Yu.A.lonnesyan, A.A.Muxamedxodjayev,
M.S.Shamsov, M.Rajabov, A.Afsahzod kabi olimlar tomonidan ham o‘rganilgan.

Mamlakatimiz olimlari tomonidan ham Jaloliddin Rumiy va Bahouddin
Nagshbandning ilmiy falsafiy meroslari turli davrlarda tadqiq etilgan. Jumladan,
|.M.Mo‘minoVv?, M.N.Boltayev, M.M.Xayrullayev, X.Aliqulov, B.M.Babadjanov,
S.K.Karimov, R.T.Shodiyev, B.O.To‘rayev, G.N.Navro‘zova, A.A.Xuseynova,
N.O.Safarova, J.M.Xolmo‘minov, B.Namozov va adabiyotshunos olimlardan
N.Komilov, B.Valixo‘jayev, I.Sulton, O.Usmon, I.Haqqul, Sh.Sirojiddinov,
S.Olim, N.Jo‘rayev, Z.Qutiboyev va B.Bobojonovlar o‘zlarining ilmiy tadqiqotlari
orgali ushbu ilm sohasining rivojiga munosib hissa qo‘shganlar.

Falsafa fani xususan, tasavvuf falsafasi yoki nagshbandiya tarigatiga doir
maxsus  dissertatsiya  tadqiqotlarida: ~S.K.Karimovning “XIV-XV-asrlarda
Movarounnahrda ijtimoiy-siyosiy tafakkurning rivojlanishi”, R.T.Shodiyevning
“Markaziy Osiyo tasavvuf ta’limotlarining genezisi”, G.N.Navro‘zovaning
“Nagshbandiya  tasavvufiy ta’limoti va  barkamol inson tarbiyasi”,
J.M.Xolmo‘minovning “Vahdat ul-vujud falsafasi va wuning nagshbandiya
ta’limotiga ta’siri”, A.A.Huseynovaning “Nagshbandiya ta’limoti namoyondasi
Abdurahmon Jomiyning irfoniy, tasavvufiy qarashlari” kabi tadqiqotlari va
izlanishlari mavzu doirasidagi muammoni tadqiq etishda ilmiy-nazariy ahamiyatga
molikdir.

Markaziy Osiyo tasavvuf ta’limoti va namoyondalari merosini tadqiq etishda
B.B.Namozov “Muhammad Porso tasavvufiy ta’limotining falsafiy asoslari”;
O.T.Sharipova “Abduxoliq G‘ijduvoniy ma’naviy me’rosining falsafiy tahlili”;
S.T.Ismoilov “Nagshbandiya tarigatining tasavvuf ta’limotidagi o‘rnini”;
X.R.Raxmatova “Xoja Ahror Valiy ta’limotining ijtimoiy-falsafiy g‘oyalari
tahlili”; E.X.Zoirov “Maxdumi A’zamning ijtimoiy-siyosiy qarashlari”;
X.0.Samatov “Maxdumi A’zam Kosoniyning ma’naviy merosi va uning yoshlar
tarbiyasidagi o‘rni” V.E.Cho‘liyeva “Bahouddin Valad va Jaloliddin Rumiy
falsafasida inson muammosi: qiyosiy-analitik tahlil” kabi maxsus dissertatsiya
ishlarida ilmiy nazariy jihatdan giyosiy tadqiq etilgan.

Manbashunoslik sohasida N.Komilov*, Sh.Ziyodov M.Ismoilovlarning
izlanishlari mavzu doirasida tasavvuf istilohlari, tasavvufiy manbalar orasidagi
yaqinlik va o‘zaro g‘oyaviy bog‘liglik masalalarini tadqiq etishda metodologik
ahamiyatga ega bo‘ldi.

! Beprenbc E. Cydusm u cyduiickas nmureparypa. T. 3. — Mocksa, Hayka, 1965; - C. 527.

2 Slctpe6os O.M., babamkanos b. Myapocts cydues. — M.: Cankr-Ilerepbyprekoe Bocrokosenenue, 2001, —C.290
3 Mymunos M. Amup Temypuunr Ypra Ocué Tapuxuaa TyTran ypuu Ba poiu. — Tomkent: ®an, 1968.

4Komunos H. Tacaeey] 1-kut06. — Tonikent: Anabuér Ba canbar, 1996. — 5.151; Komunos H.TacaeBy}. Ukkunuu
knto6. TaBxun acpopu. — Tomkent: Fadyp Fynom, 1999. — b. 189.
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Yugorida keltirilgan tadgiqotlar klassifikatsiyasi shuni ko‘rsatadiki, mazkur
tadgigotlarda tasavvuf falsafasi yoki tarigatlarning alohida diniy falsafiy jihatlari
tadqiqg etilgan. Lekin, Jaloliddin Rumiy va Bahouddin Nagshbandning tasavvufiy
garashlari giyosiy-falsafiy tahlil etilib, bu borada yaxlit kompleks ilmiy tadgigot
amalga oshirilmagan. Demak, dissertatsiya mavzusi doirasidagi muammo ilk bor
tadqiq etilishi bilan ahamiyatlidir.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadgigoti Samargand davlat chet tillar institutining ilmiy-tadgiqot ishlari rejasiga
muvofig 2020-2022-yillarga mo‘ljallangan PQ-2020022811 ragamli “O‘zbekiston
hududlaridagi tarixiy-madaniy an’analar va ularning zamonaviy ko‘rinishlarini
targ‘ib etuvchi platforma yaratish” mavzusidagi amaliy loyiha doirasida bajarilgan.

Tadgiqotning magqgsadi Jaloliddin Rumiy va Bahouddin Nagshbandning
tasavvufly qarashlariga oid manbalarni qiyosiy tahlil qilish hamda falsafa
tarixidagi ahamiyatini ochib berishdan iborat.

Tadgiqotning vazifalari:

Jaloliddin Rumiy va Bahouddin Nagshband tasavvufiy garashlarining giyosiy
tahlilini ularning ilmiy merosiga oid manbalarni tadgigot obyektiga aylantirish
orgali ochib berish;

Jaloliddin Rumiyning inson ma’naviy-ruhiy tarbiyasi, xulg-atvor go‘zalligi
hamda qgalb sofligi va halovati xususidagi tasavvufiy garashlari zamonaviy shaxs
tarbiyasida muhim ekanligi falsafiy asosda ochib berish;

Mavlaviya va nagshbandiya tarigatlarida falsafiy bilimlar tizimida murakkab
ilmiy konseptual muammolarining (zulm, adolatsizlik, jaholatga qarshi ma’rifat
bilan kurash, nafsni tiyish, galb va ruh tarbiyasi masalalari) giyosiy tahlilini ishlab
chiqish;

Amir Temur va temuriylar davrida nagshbandiya tarigatining diniy
bag‘rikenglik, ijtimoiy barqarorlik va tinchlikni saglash hamda vatanparvarlik va
adolatni ta’minlash borasidagi gumanistik faoliyatlarini ijtimoiy-falsafiy nuqtai
nazardan ochib berish;

Jaloliddin Rumiy va Bahouddin Nagshband tasavvufiy garashlaridagi inson
ma’naviy olamini boyitish va komil insonni tarbiyalash borasidagi g‘oyaviy-
falsafiy = uyg‘unlikning  zamonaviy yoshlar ma’naviy  dunyogarashini
shakllantiruvchi manba sifatidagi ahamiyatini asoslashdan iborat.

Tadgiqotning obyekti sifatida Jaloliddin Rumiy va Bahouddin
Nagshbandning tasavvufiy-falsafiy merosi olingan.

Tadgiqotning predmeti Jaloliddin Rumiy va Bahouddin Nagshbandning
tasavvufiy garashlarini giyosiy asoslash bilan belgilanadi.

Tadgigotning usullari. Tadgigotda tarixiylik va mantiqiylik, giyosiy tahlil,
umumlashtirish, dialektik va germenevtik tahlil kabi ilmiy bilish usullaridan
foydalanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat:

Jaloliddin Rumiy va Bahouddin Nagshbandning xulg-atvor go‘zalligi, qgalb
sofligi, halollik kabi tasavvufiy garashlari inson kamolotida konstruktiv
ahamiyatga ega ekanligi ochib berilgan;



Bahouddin Nagshbandning inson mohiyati va tabiati, uning ruhiy kamoloti
nafs tarbiyasi va doimo mehnatda bo‘lish konsepsiyalarining yoshlar tarbiyasiga
funksional ta’siri yetakchi o‘rinda ekanligi mantiqiy dalillangan;

Temuriylar davrida nagshbandiylik tarigatining diniy-irfoniy asoslari
tariqatning ma’naviy-axloqiy tarbiya usullari asosida mustahkamlanganligi hamda
uning ijtimoiy barqarorlik va diniy bag‘rikenglikni ta’minlashga oid yetakchilik
o‘rni asoslangan;

Jaloliddin Rumiy va Bahouddin Nagshband tasavvufiy garashlarining diniy-
irfoniy asoslari (fagr, sabr, tavba va zikr) falsafiy mushohada etilib, diniy
bag‘rikenglik va insonparvarlik, ezgulik va javonmardlik tamoyillarining
tasavvufiy-falsafiy ta’limot darajasiga ko‘tarilganligi isbotlangan;

Jaloliddin Rumiy va Bahouddin Nagshband ta’limotlarida zamonaviy yoshlar
tarbiyasida muhim sanalgan inson ma’naviy olamini boyitish, komil insonni
tarbiyalash, shuningdek, axloqiy tarbiya va nafsni tiyish kabi g‘oyaviy-falsafiy
uyg‘unliklar axloqiy kamolot mezoni ekanligi aniglangan.

Tadgiqotning amaliy natijalari quyidagilardan iborat:

Jaloliddin Rumiy merosida olam va odamning yaralishi muammolari,
ma’naviy-ruhiy va axloqiy tarbiya falsafasining mohiyati diniy va dunyoviy
dunyogarashning zamonaviy shaxs tarbiyasidagi ahamiyati ochib berilgan;

Bahouddin Nagshband qarashlarida diniy bag‘rikenglikni mustahkamlash,
jamiyatning ijtimoiy qatlamlari orasidagi hamjihatlikni ta’minlash, millatlararo
munosabatlarda murosa madaniyatiga amaliy va nazariy jihatdan yondashishning
iIlmiy asoslari ishlab chigilgan;

mavlaviya va nagshbandiya tarigatlari g‘oyalaridagi komil insonni tarbiyalash
hamda ilm-ma’rifatning o°zlikni anglash borasidagi mezonlaridan ijtimoiy-
ma’naviy hayotda allomalar ilmiy merosidan foydalangan holda mafkuraviy
xurujlarga garshi kurashuvchi immunitet sifatida foydalanish to‘g‘risida takliflar
ishlab chigilgan;

zamonaviy jamiyatda tasavvufiy garashlarning umuminsoniy qadriyatlar
Integratsiyasiga oid nazariyalaridan o‘sib kelayotgan yosh avlod tarbiyasida
foydalanish bo‘yicha takliflar ishlab chiqilgan;

Tadgiqot natijalarning ishonchliligi.  Respublika xalgaro ilmiy
konferensiyalar to‘plamlari, OAK ro‘yxatidagi maxsus jurnallar va xorijiy ilmiy
jurnallarda chop etilgan maqolalar, nashr etilgan monografiya va risolalardagi
xulosa, taklif va tavsiyalarning amaliyotga joriy etilgani, olingan natijalarning
vakolatli tashkilotlar tomonidan tasdiglanganligi bilan izohlanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahamiyati, ishlab chigilgan nazariy-uslubiy xulosalar tahlilida, jumladan
Sharq mutafakkirlarining hamda mavlaviya va nagshbandiya tarigatlari
ta’limotlarining ilmiy-nazariy asoslarini o‘rganishga doir ilmiy tadqiqotlar,
yurtimizda va xalgaro migyosda tasavvuf falsafasining zamonaviy yoshlarni
ma’naviy-ruhiy va axloqiy jihatdan tarbiyalashdagi o‘rnining ortib borishi,
shuningdek, Jaloliddin Rumiy va Bahouddin Nagshbandning falsafiy-irfoniy
qarashlaridagi axloqiy tamoyillarning ‘“Falsafa tarixi”, “Tasavvuf falsafasi”,
“Tasavvuf tarixi”, “Tasavvuf germenevtikasi” kabi fanlarning mazmuni va
nazariy-uslubiy asoslarini takomillashtirishga xizmat qgilishi bilan belgilanadi.
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Tadgigot natijalarining amaliy ahamiyati esa ishlab chigilgan xulosalardan
Jaloliddin Rumiy va Bahouddin Nagshbandning tasavvufiy-falsafiy garashlarini
keyingi ilmiy tadgigotlarda dunyo faylasuflari, yoki Sharq mutasavviflarining
qarashlari bilan qiyosiy tahlil gilishda, turli ilmiy tadqiqot institutlari, “Ma’naviyat
va ma’rifat” markazlari, hamda Imom Buxoriy xalgaro ilmiy-tadgiqot markazining
ilmiy-madaniy va ilmiy-amaliy metodik tadgigotlarida shuningdek, Sharq
mutafakkirlari ma’naviy merosiga doir ma’ruzalar, seminar-treninglar va o‘quv-
metodik qo‘llanmalar tayyorlashda foydalanish mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy gilinishi. Jaloliddin Rumiy va Bahouddin
Nagshband tasavvufiy qarashlarining giyosiy-falsafiy tahlili bo‘yicha ishlab
chigilgan ijtimoiy-falsafiy taklif va tavsiyalar asosida:

Jaloliddin Rumiy va Bahouddin Nagshbandning xulg-atvor go‘zalligi, qalb
sofligi, halollik kabi tasavvufiy garashlari inson kamolotida konstruktiv
ahamiyatga ega ekanligiga oid taklif-tavsiyalardan Sharof Rashidov nomidagi
Samargand davlat universitetida 2017-2020-yillarga mo‘ljallangan “Temuriylar
davrida yaratilgan ‘“Xamsa”larning komparativistik tadqiqi” mavzusidagi OT-F1-
138-ragamli fundamental loyiha ijrosini ta’minlashda foydalanilgan (Sharof
Rashidov nomidagi Samargand davlat universitetining 2022-yil 9-iyundagi 10-
2266-son ma’lumotnomasi). Natijada, zamonaviy yoshlar tarbiyasida muhim
sanalgan inson ma’naviy olamini boyitish, komil insonni tarbiyalash shuningdek,
axlogiy tarbiya va nafsni tiyish masalalarini yoritishga xizmat gilgan;

Bahouddin Nagshbandning inson mohiyati va tabiati, uning ruhiy kamoloti
nafs tarbiyasi va doimo mehnatda bo‘lish konsepsiyasining yoshlar tarbiyasiga
ta’siri  yetakchi o‘rinda ekanligiga oid taklif-tavsiyalardan O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-
tadqiqot markazi tomonidan nashr etilgan “O°rta asr Sharq allomalari va
mutafakkirlari tarixiy-falsafiy = merosi  ensiklopediyasi”  mavzusidagi
ensiklopediyani tayyorlashda foydalanilgan (O‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgigot markazining
2022-yil 3-iyundagi 02/273-son ma’lumotnomasi). Natijada, Jaloliddin Rumiy va
Bahouddin Nagshbandning inson ma’naviy-ruhiy tarbiyasi, xulg-atvor go‘zalligi
hamda galb sofligi xususidagi tasavvufiy garashlari zamonaviy shaxs tarbiyasida
muhim omil sifatida xizmat gilgan;

Temuriylar davrida nagshbandiylik tarigatining diniy-irfoniy asoslari
mustahkamlanganligi hamda ushbu tarigatining ijtimoiy hayotdagi yetakchilik
o‘rniga oid taklif-tavsiyalardan Respublika Ma’naviyat va ma’rifat markazining
2022-yilda ma’naviy-ma’rifiy ishlar samaradorligini oshirish va sohani
rivojlantirish bo‘yicha chora-tadbirlar dasturining 1V-yo‘nalishiga oid Yoshlar
ma’naviyatini yuksaltirish va “Besh muhim tashabbus” doirasida amalga
oshiriladigan chora-tadbirlarining “Ajdodlarga munosib voris bo‘laylik” nomli
18-bandi ijrosini ta’minlashda foydalanilgan (Respublika ma’naviyat va ma’rifat
markazining 2022-yil 28-iyundagi 02/02/1139 un-son ma’lumotnomasi). Natijada,
yoshlar tarbiyasida muhim sanalgan mustaqil fikrlash, tafakkurni yuksaltirishga
xizmat gilgan;

Jaloliddin Rumiy va Bahouddin Nagshband tasavvufiy garashlarining diniy-
irfoniy asoslari (faqgr, sabr, tavba va zikr) falsafiy mushohada etilib, diniy
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bag‘rikenglik va insonparvarlik, ezgulik va javonmardlik tamoyillarining
tasavvufiy-falsafiy ta’limot darajasiga ko‘tarilganligiga oid taklif-tavsiyalardan
O‘zbekiston “Adolat” sotsial-demokratik partiyasining 2022-yilga mo‘ljallangan
yo‘l xaritasining 6-bandida ko‘rsatilgan “Ta’lim sifati — partiya nigohida” loyihasi
doirasida ta’lim va tarbiyani rivojlantirish, “Ajdodlar merosi ulug® gadriyat”
mavzusida turkum tadbirlar tashkil etish va buyuk ajdodlarimiz tarixini hamda
ilmiy merosini o‘rganish, yoshlar orasida turli madaniy va ilmiy mavzularda
tanlovlar o‘tkazish kabi dasturlarni amalga oshirishda foydalanilgan (O‘zbekiston
“Adolat” sotsial-demokratik partiyasi Siyosiy Kengashining 2022-yil 31-maydagi
01-03/211-son ma’lumotnomasi). Natijada, yoshlar orasida turli madaniy va ilmiy
mavzularda tanlovlar o‘tkazishga xizmat qilgan;

Jaloliddin Rumiy va Bahouddin Nagshband ta’limotlarida zamonaviy yoshlar
tarbiyasida muhim sanalgan inson ma’naviy olamini boyitish, komil insonni
tarbiyalash shuningdek, axloqiy tarbiya va nafsni tiyish kabi g‘oyaviy-falsafiy
uyg‘unliklar axloqiy kamolot mezoni ekanligiga oid taklif-tavsiyalardan
Samargand viloyat teleradiokompaniyasida 2022-yilda efirga uzutilgan “Assalom
Samargand!” ko‘rsatuvini navbatdagi Senariysini tayyorlashda foydalanilgan
(Samargand viloyat teleradiokompaniyasining 2022-yil 25-maydagi 01-12/195-son
ma’lumotnomasi). Natijada, Jaloliddin Rumiy va Bahouddin Nagshband
ta’limotlaridagi axloqiy tarbiya masalalarini keng jamoatchilikga yetkazishga
xizmat gilgan.

Tadqgigot natijalarining aprobasiyasi. Mazkur tadgigot natijalari 17 ta
xalgaro va respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tgan.

Tadgiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 29 ta ilmiy ish, jumladan, 2 ta monografiya va O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish
uchun tavsiya etilgan ilmiy nashrlarda 14 ta ilmiy magola (jumladan, 11 ta
respublika va 3 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, o‘n ikki paragraf,
to‘rt bob, xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning
umumiy hajmi 230 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” gismida mavzuning dolzarbligi va zarurati,
muammoning o‘rganilganlik darajasi, ilmiy yangiligi asoslangan, tadqiqotning
respublika fan va texnologiyalari rivojlanishining asosiy ustuvor yo‘nalishlariga
bog‘ligligi, obyekti, predmeti, metodlari, magsadi va vazifalari aniglangan, olingan
natijalarning ilmiy va amaliy ahamiyati, amaliyotga joriy gilingani, aprobatsiyasi,
nashr etilgan ishlar, dissertatsiyaning tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Jaloliddin Rumiy ta’limetining nazariy - metodologik
asoslari” deb nomlangan birinchi bobida, Jaloliddin Rumiy ijodini o‘rganish
falsafiy muammo sifatida, Jaloliddin Rumiyning falsafiy va diniy dunyogqarashi
shakllanishida tasavvuf ta’limotining ta’siri hamda Mavlaviya tarigati
ta’limotining falsafiy-irfoniy ta’limot sifatida rivojlanishi masalalari yoritilgan.
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Jaloliddin  Rumiy 1207-yilning 30-sentyabrida hozirgi Afg‘oniston
shimolidagi Balx shahrida dunyoga kelgan. Otasi Bahouddin Valad so‘fiy va figh
donishmandi bo‘lib, sulton Muhammad Xorazmshoh (1199-1220) tomonidan
saroyga taklif etilgan. Lekin, Bahoudddin Valad uning taklifini rad etib,
Turkiyaning Konya (Ko‘niya) shahriga ko‘chib ketgan.

Otasining vafotidan so‘ng, Jaloliddin Rumiy uning o‘rniga Ko‘niya
madrasasining bosh mudarrislik lavozimida faoliyatini davom ettirgan. Mavlono
Rumiy 1225-yilda Sharafuddin Lolo Samargandiyning qizi Gavhar xonimga
uylanadi. Mavlononing bu nikohdan Sulton Valad va Alouddin Chalabiy ismli ikki
o‘g‘llari bo‘lib, keyinchalik, Jaloliddin Rumiy nomi bilan asos solingan
mavlaviylik tarigatini davom ettirganlar.

Jaloliddin Rumiy XIlll-asr tasavvufining buyuk namoyondasi, shoir, so‘fiylik
ta’limotining yetuk vakillaridan biridir. Jaloliddin Rumiyning buyuk shaxs sifatida
kamol topishi va yaratgan asarlari turli millat vakillari tadgigotchilari tomonidan
turli tillarda yoritilgan. Jaloliddin Rumiyning asl ismi Muhammad ibn Bahouddin
Muhammad ibn Muhammad bin Husayn al-Balxiy bo‘lib, Mavlaviya tariqatining
shayxi sifatida e’tirof etiladi.

“Jaloliddin”, “Rumiy”, “Mavlaviy” kabi bir necha taxalluslar bilan shuhrat
gozongan alloma yoru do‘stlari tomonidan “Mavlono” sifatida e’zozlangan.

Jaloliddin Rumiyning sergirra ijodini o‘rganishda Sharq va G‘arb olimlari
o‘zlarining salmoqli hissalarini qo‘shganlar. Jaloliddin Rumiyning vafotidan so‘ng,
dastlab o°g‘li Sulton Valad otasining vorisi sifatida uning ishlarini davom ettirib,
Rumiyning hayoti va ta’limotini o‘zida aks ettirgan ‘“Valadnoma” dostonini
yozgan. Keyinchalik, Eron, O‘rta Osiyo, Hindiston va asosan Kichik Osiyoda
Jaloliddin Rumiyning ilmiy merosini o‘rganishga moslashgan “Dorul Masnaviy”
nomli maxsus maktablar ochilgan. Natijada, mutafakkirning shoh asari
hisoblangan “Masnaviyi ma’naviy” asari asosida, o‘sha davrning o‘zidayoq o‘nlab
to‘plamlar yaratilgan. Shuningdek, XV-asrdan boshlab barcha mutafakkirlar
Jaloliddin Rumiy ijodidan ilhomlangan holda o‘z asarlarini yaratganlar hamda
arab, turk va fors tillarida bir necha yuz jildlik tahlil va sharhlar bitganlar.

Bundan tashqari, aynan o‘rta asrlardan boshlab, Jaloliddin Rumiy hayoti va
ijodini o‘rganish bo‘yicha bir gancha olimlarning salmoqli tadqiqotlari digqatga
sazovordir. Jaloliddin Rumiy ijodini o‘rganish bo‘yicha Sharq allomalaridan Xoja
Ahror Valiy, Davlatshoh Samargandiy, Alisher Navoiy, Abdurahmon Jomiy,
Husayn Voiz Koshifiy, Ya’qub Charxiy, Boborahim Mashrab, Mirzo Abdulqodir
Bedil, Sadriddin Ayniy, Muhammad Igbol kabi olimlar o‘zlarining ulkan
hissalarini qo‘shganlar.

Nagshbandiya tariqati shayxlaridan Xoja Ahror Valiy, o‘zining “Fiqroti
Ahroriya” asarida Jaloliddin Rumiy ta’limotidan foydalangan bo‘lsa!, Ya’qub
Charxiy o‘zining “Risolai abdoliya” asarida “Masnaviyi ma’naviy”’dan baytlar
keltirib, nay timsoli sharhiga bag‘ishlangan o‘zining “Nay risolasi”ni yozadi.

1 Xoxa Yo6aitnymiox Axpop. ®ukporu Axpopuiiita / Tabappyk puconanap. Harmpra TaiépioBum, TapKHMOH,
cy30o1mm Ba nzox myammudpu M. Xacanuit, 6. Ymp3ok, X.Amun. — T.: Agonart, 2004. — b. 106.
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Ushbu risolada Ya’qub Charxiy nay nolasini “Oriflarning muborak nafaslaridir”,
deb e’tirof etadi’.

Nagshbandiya tariqatining yana bir yirik wvakillaridan bo‘lgan, shoir
Abdurahmon Jomiy esa o‘zining “Nafahot ul-uns min hazarot ul-quds” asarida
Jaloliddin Rumiyning hayoti va faoliyati borasida qimmatli ma’lumotlarni keltirib,
“Masnaviy”’ni sharhlash bo‘yicha o‘ziga xos Hirot maktabini yaratgan.
Abdurahmon Jomiy Jaloliddin Rumiyni sharaflab shunday yozadi:

Bayt:

Man chi go ‘yam vasfi on olijanob,

Nest Payg ‘ambar, vale dorad kitob?.

Tarjimasi:

Men bu ulug‘ janob vasfida ne so‘ylayin,

Payg‘ambar emas, lekin kitobi bor.

Professor Hamidulla Boltaboyev, Abdurahmon Jomiyning ushbu misralarni
Jaloliddin Rumiyga munosib ko‘rishi va ilohiy kitobni Mavlono “Masnaviy’siga
solishtirishi ~ to‘g‘ri  bo‘lmasada, islom olamida shariflik  rutbasi
payg‘ambarimizning Hadislaridan so‘ng ushbu kitobga nisbatan qo‘llanilganini
inobatga olgan holda, Jomiy tomonidan berilgan ta’rifining o‘rinli
qo‘llanilganligini e’tirof etadi. Shuningdek, atoqli mavlaviyshunos olim Mavlono
Obiddin Poshsho o‘zining “Tarjima va sharhi Masnaviyi sharif” asarining kirish
gismida Abdurahmon Jomiy misralarni yozib qo‘yganligi, Jaloliddin Rumiy
asariga berilgan ta’rifning haqqoniyligini yana bir bor isbotlaydi.

XVll-asrga kelib, Jaloliddin Rumiyning ilmiy merosini tarjima qgilish va
o‘rganish borasida aniqrog‘i, “Masnaviyi ma’naviy” asarini o‘zbek tilida sharhlash
bo‘yicha shoir va mutafakkir Boborahim Mashrab xizmatlari beqiyosdir.
Boborahim Mashrab Jaloliddin Rumiyning “Masnaviyi ma’naviy” asari asosida
o‘zining “Mabdayi nur” (“Nurning kelib chiqish joyi”) nomli, o‘zbekcha sharhli
asarini yaratgan. “Mabdayi nur” asari diniy-axloqiy va afsonaviy, hikoyalar bilan
boyitilgan. ~ Shuningdek, Markaziy = Osiyo  jadidchilik  harakatining
namoyondalaridan bo‘lgan dramaturg, shoir va olim Abdurauf Fitrat ham
Boborahim Mashrabning “Jaloliddin Rumiy garashlari ta’siri ostida” ijod qilib,
Jaloliddin Rumiyni o‘ziga “ma’naviy ustoz” sifatida gabul gilganligini va
“Masnaviy”’dan ta’sirlanib o‘zining “Mabdai nur” asarini yaratganligini e’tirof
etgan.

XVII-XVlll-asrlarga kelib, Jaloliddin Rumiyning ilmiy me’rosi mashhurlikda
Abulqosim Firdavsiyning ‘“Shohnoma”si va Sa’diy Sheroziyning “Guliston”
asarlari bilan bir gatorda turgan. Shuningdek, Mavlono Rumiyning ilmiy merosi
nafagat Sharqda, balki G‘arb faylasuflari va adabiyotshunoslari, orasida ham
shuhrat gozongan. Jumladan, nemis mutafakkiri, faylasuf logann Volfgang Gyote,
Abulgosim Firdavsiy, Nizomiy Ganjaviy, Sa’diy Sheroziy va Abdurahmon
Jomiylar bilan bir qatorda Jaloliddin Rumiy ijodini ham ulug‘lab, uning ilmiy

1 Myxamman Hcrewnomwmii. WMnoxuih wmk Kyiuumcu. ‘“MacHaBuiira mykagmuma. (Masnono Kamomunnua
Myxamman banxuii). @opc tunmunan Xavpap Myxamman tapxumacu. —Texpon, 2001. —b. 80.

2 Kanonupmun Pymuii. “MacHapuiin MabHaBuii”. — Tomkent: ®an, 2005. — B. 13.

3 A6nypayd ®urpar. Mamupab // Taunanran acapnap. 2-xui. — Tomkent, 2000. — B. 97.
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merosini “Xizr chashmasi” deb atagan. Jovanni Bokkachcho esa “Masnaviyi
ma’naviy” asaridagi qator hikoyatlar asosida o‘zining novellalarini yaratgan.
Shunday ekan, Jaloliddin Rumiy jahonning barmoq bilan sanarli eng buyuk
faylasuflari e’tirofida bo‘lgan desak mubolag‘a bo‘lmaydi.

Rumiy o‘zini an’anaviy ma’nodagi faylasuf ham, shoir ham deb
hisoblamagan, balki o‘zini Allohga cheksiz muhabbat bildirgan inson deb bilgan.
Jaloliddin Rumiy ilmiy merosini o‘rganayotgan tadqiqotchi olimlarning fikricha,
Rumiy ijodiga Imom G‘azzoliyning diniy qarashlari, so‘fiy shoir Sanoiy va
Farididdin Attorning ijodlari katta ta’sir ko‘rsatgan. Shuni ham alohida ta’kidlash
lozimki, Jaloliddin Rumiyning falsafa, tasavvuf hamda she’riyat bobida yuksak
darajaga ko‘tarilishida shayx Shams Tabriziy va Farididdun Attorlarning hissalari
beqiyosdir.

Jaloliddin Rumiyning tasavvuf olamiga Kkirib kelishini Shayx Farididdin Attor
bashorat gilganligi bir necha manbalarda qayd etilgan. Makka ziyoratiga yo‘l olgan
Bahouddin Valad va uning o‘g‘li Nishopurga yetganidan xabar topgan Shayx
Farididdin Attor ularning qarshisiga chigadi. O‘spirinning suhbatidan mamnun
bo‘lib, unga o‘zining “Asrornoma” kitobini bag‘ishlaydi va otasiga qarata:
“O‘g‘lingiz tez orada olamdagi barcha kuyganlar qalbiga otash soladi” !, - deb
bashorat giladi.

Jaloliddin Rumiy tarigat yo‘lini tutgach dastlab, shoir Said Burhoniddinga
shogird tushadi, so‘ng qalandar so‘fiy Shamsiddin Muhammad Tabriziy bilan
do‘stlashib, uni o°zining piri deb e’lon qiladi.

Jaloliddin Rumiyning 1244-yil 12-noyabrdagi Shamsi Tabriziy bilan ilk
suhbati manbalarda “Ikki dengizning uchrashuvi” deb qayd etilgan. Rumiyning
0‘zi ham bir baytida: “Agar Attor menga ruh baxsh etgan bo‘lsa, Shamsi Tabriziy
tilsim kalitini tutqazdi™?, deb ta’kidlagan. Biroq, bu hamjihatlik uzogga
cho‘zilmaydi. Tabriziyning g‘oyib bo‘lishidan qattiq ta’sirlangan Rumiy pirining
ismi sharifini taxallus qilib, g‘azallar yoza boshlaydi. Jumladan, qirq ikki ming
baytdan iborat “Devoni Kabir” — “Ulug® devon” (ikkinchi nomi “Devoni Shamsi
Tabriziy”) asarini piriga bag‘ishlab yozadi. Ushbu asarning “Devoni Shamsi
Tabriziy” nomi bilan shuhrat qozonishining boisi, Rumiyning “Shamsi Tabriziy”,
taxallusini qo‘llashidadir. Jaloliddin Rumiyning ilmiy va adabiy merosi g‘oyat
katta bo‘lib, o‘zidan keyingi avlodlarga beshta muhim va qimmatbaho asarlarini
goldirgan. Bular:

“Devoni kabir”, “Devoni Shamsi Tabriziy”, “Devoni Shamsul Haqoyiq”
degan nomlar bilan mashhur bo‘lgan, g‘azal va ruboiylardan iborat asar;

“Masnaviyi ma’naviy” nomli yigirma besh ming baytdan tashkil topgan
bebaho axlogiy-tarbiyaviy asar;

“Ichindagi ichindadir” (“Fiyhi ma fiyhi”’) — Mavlononing suhbatlaridan iborat
falsafiy-tarbiyaviy asar;

“Mavoizi majolisi sab’a” — Rumiyning yetti o‘git va pand-nasihatlarini
gamrab olgan bebaho asar;

! Anumep Haowuit. Hacoiinm yn-myxa66at. Mykamman acapnap tymiamu. 17-xun, —T.: ®an, 2001. — b. 327-328.
2 MasnoHo JKanomumina Pymuii. Metonuk-oubnuorpapuk kymianma. — Tomkent: Anumep HaBouit Hommmaru
VY36exkucron Mumuii kyryoxonacu Hampuéru, 2007. — B. 5.
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“Maktubot” — Mavlononing turli davrlarda zamondoshlariga yozgan
maktublaridan tuzilgan to‘plam kabi asarlardir.

Jaloliddin Rumiyning yana bir eng buyuk ilmiy merosi olti daftardan iborat
tasavvufiy-falsafiy majmua bo‘lgan “Masnaviyi ma’naviy” asaridir. Ushbu shoh
asar serma’no va jilodor baytlari sabab barcha kishilar qalbiga yo‘l topib borgan
asardir. “Masnaviyi ma’naviy” qariyb o‘n yildan ko‘proq vaqt davomida yozilgan
bo‘lib, Jaloliddin Rumiy vafotidan oldin ya’ni, 1269-yilda yozib tugatilgan.
“Masnaviyi ma’naviy” asarining buyukligi yana shundaki, bugungi kunga gadar
mazkur memuarga bir yuz ellikdan ortiq sharhlar yozilgan.

“Masnaviyli ma’naviy” asarida mutafakkir Sharq xalqlari og‘zaki ijodining
noyob durdonalaridan hikoyalar tarzida ko‘plab namunalar hamda, Qur’oni karim
oyatlari va hadislardan sharhlar keltiradi. Rumiy — “Eng buyuk haj bir ko‘ngilga
yo‘l topib kirishdir. Bir ko‘ngil yuzlarcha ka’badan go‘zaldir. Ka’ba hazrati
Ibrohimning binosi bo‘lsa, ko‘ngil Allohning nazargohidir” deydi. Bu tasavvufiy
iboradan shunday falsafiy xulosa qgilish mumkinki, insonning orzu gilgan haj
ibodati bir nochor kimsaning hojatini chiqarish yoki bir ko‘ngilni shod etish bilan
barobardir.

Jaloliddin Rumiyni ko‘pincha “Mavlono” deb atashgan va taxminan 1240-
yilda asos solingan mavlaviya tariqatining nomi ham shundan olingan. “Mavlono”
— atamasi ustozlarni ulug‘lab, ularning nomlariga qo‘shib ishlatilgan va hurmat
ma’nosida shaxs nomidan avval qo‘llanilgan.

Yurtimizda yetishib chiggan, islom olamida eng buyuk tasavvufshunos deb
tan olingan Shayx Muhammad Sodiq Muhammad Yusuf oz asarlarida mavlaviya
tariqatiga ta’rif bergan .

Dastlab mavlaviya tariqati a’zolari tarkibi savdogarlar, bozor ahli,
hunarmandlardan tashkil topgan bo‘lsada, asta-sekin tarigatning ijtimoiy tarkibiy
ko‘rinishi o‘zgarib boy-badavlat kishilar sulukiga aylanib borgan. Usmonli
sultonlarning ko‘pchiligi ham aynan mavlaviya tariqati bilan aloqador bo‘lganlar.
Keyinchalik, mavlaviya tarigati Bag‘dod, Damashq, Qohira, Quddus, Kichik
Osiyoda va gisman O‘rta Osiyoda ham keng tarqalgan.

Mavlaviya tariqati vakillari o‘z mavlaviyaxona va xonqohlariga ega bo‘lib, bu
yerda zikru samo’ (tasavvufda Allohni yodga olish bilan bog‘liq marosim va unda
jjro etiladigan musiqiy she’riy turkum) bilan shug‘ullanganlar. Boshqa
tarigatlardan farqli o‘laroq, mavlaviyada jamoa bo‘lib, musiqa tinglash, kuylash va
quloch yozib, gir aylanib, zikr tushish marosimiga alohida e’tibor berilgan.
Shuning uchun, mavlaviya tariqati vakillari G‘arbda “gardi darvishlar” yoki “charx
urib aylanuvchilar” nomi bilan ham mashhur bo‘lgan.

Dissertatsiyaning “Bahouddin Nagshband ta’limotining g‘oyaviy - falsafiy
asoslari” deb nomlangan ikkinchi bobida Bahouddin Nagshbandning Markaziy
Osiyo tasavvufi va tarigatlari rivojida tutgan o‘rni hamda Nagshbandiya tarigati
ta’limotining falsafiy-irfoniy ta’limot sifatida shakllanishi va rivojlanishi
masalalari yoritilgan.

HlTaiix Myxamman Comuk Myxamman IOcyd. TacasBy} xakuna tacaseyp. — Tomkent: “Sharq”, 2012. —B5. 6 - 7.
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Nagshbandiylik tarigatining asoschisi sanalgan Xoja Bahouddin Nagshband
(1318-1389) el orasida Bahouddin Balogardon, Xojai Buzruk, Shohi Nagshband
nomlari bilan mashhurdir. “Bahouddin” taxallusi esa dinni mustahkamlash va
taraqqiy ettirish uchun qilgan xizmatlari bois berilgan bo‘lib, ma’nosi dinning
faxri, bebahosi demakdir. Shuningdek, asli ismi Muhammad bo‘lgan Bahouddin
Nagshband “Baho ul Haq va din™*, deb ham sharaflangan. Bahouddin Nagshband
ismidagi “Nagshband” taxallusi ikki ma’noda talqin etilgan. Ya’ni, birida
Bahouddin matoga naqsh solish hunari bilan shug‘ullanganligi uchun “Nagshband”
deb atalgan bo‘lsa, ikkinchisida Bahouddin Nagshband “Allohni qalbiga nagsh
qilib olgan edi” degan ma’nolarda ifodalangan. Bundan tashqari, “Shoh
Nagshband” degan taxallus ham keng qo‘llanilgan.

Bahouddin Nagshband dastlab, Boboyi Samosiy, Amir Kulol, Xalil ota,
Mavlono Orif Deggaroniy, Qusam Shayx kabi ustozlardan saboq olgan. G*aribona
hayot kechirib kimxobga nagsh solish bilan shug‘ullangan. Bahouddin Nagshband
0o‘z ta’limotini yaratishda Abduxoliq G‘ijduvoniy asos solgan ‘“Xojagon”
silsilasining sakkiz tamoyildan iborat qoidasiga o‘zining uch qoidasi talabini
qo‘shib, nagshbandiya tarigatini yanada mukammallikka yetkazgan.

Xoja Muhammad Boboi Samosiy Bahouddin Nagshbandga tarbiya bergan
birinchi ustozi bo‘lib bu haqida Faxruddin Ali Safiyning “Rashahot ayn al-hayot”
asarida batafsil ma’lumot berilgan. Muhammad Boboi Samosiy Bahouddin
tarbiyasini o‘zidan keyin Amir Kulolga topshirgan. Bahouddin Nagshband Amir
Kuloldan so‘ng Mavlono Orif Deggaroniydan tasavvuf ilmini o‘rganganligi hamda
yassaviya tarigatining vakili Xalil otadan ham o‘n ikki yil ta’lim olganligi e’tirof
etiladi.

Bundan tashqgari, manbalar va tadgigotlarda Bahouddin Nagshbandning
Uvays Qaraniy, Mansur Halloj, Boyazid Bistomiy, Junayd Bag‘dodiy kabi
tasavvuf namoyondalariga ma’naviy e’tiqod qilganligi hamda ikkinchi haj safari
chog‘ida Sohibgiron Amir Temurning piri bo‘lgan Zayniddin Abubakr Toyobodiy
bilan ham uchrashganligi bayon etilgan. Bundan shunday xulosa gilish mumkinki,
ushbu allomalarning g‘oyalari bevosita nagshbandiya ta’limotining shakllanishida
asosiy o‘rin egallagan.

Manbalarda, Bahouddin Nagshbandning uvaysiy ekanligi ta’kidlangan. XV-
asr yozma manbasi bo‘lgan Muhammad Porsoning “Risolai qudsiya” asarida
Bahouddin Nagshband haqida: “Hazrat xojamizning yo‘llari uvaysiylar
tarigasidandir” deb qayd etilgan. Uvaysiylik tasavvufdagi o‘ziga xos kamolot yo‘li
bo‘lib, uning ma’nosi — avliyoullohlar (Xudoning do‘stlari) toifasidan bo‘lganligini
bildiradi?.

Bahouddin Nagshbandning muridlaridan bo‘lgan Ya’qub Charxiy o‘zining
“Risolai unsiya” (Do‘stona suhbat) asarida qizigarli ma’lumotlar yozib qoldirgan.
Jumladan mazkur asarda: “Xoja Bahouddin Nagshband Xoja Muhammad Boboyi
Samosiyning muridi bo‘lib, bevosita u kishining pirlari Xoja Romitaniy, Xoja
Mahmud Anjir Fag‘naviy, Xoja Orif Revgariy, Abduxoliq G‘ijduvoniy, Abu Ali

1 Haspysosa I'. HakuiGanus tacasByQuii TabiuMoTH Ba 6apkamost MHCOH Tapbusicu. — T.: ®an, 2007. — B. 65.
2 Xoxa Myxamman Ilopco “Puconam Kymacus”. Tapxumon Ba m3oxjap myammudu A Bonraes. — TouikeHt:
Movarounnahr, 2020. — b. 34-35.
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Formadiy va Shayx Imom G‘azzoliy bo‘lganlar. Imom G‘azzoliy o‘z navbatida
Imom Abulqosim Jurjoniyning murshidi bo‘lib, Abulqosim Jurjoniy tasavvufda
ikki yo‘nalishda ya’ni, shayx Junayd va Abulxasan Xirqoniydan saboq olganlar.
Abulxasan Xirgoniy esa sulton ul orifin, shayx Abu Yazd Bastomiyga murid
bo‘lib, bevosita Abu Yazd Bastomiy esa Imom Ja’fari Sodiqga murid bo‘lishgan.
Imom Ja’fari Sodiq o‘zining otasi Imom Muhammad Bogqirga murid bo‘lgan.
Muhammad Bogqir o‘zining otasi Imom Zaynolibiddinga, Imom Zaynolibiddin esa
shahidlar sayyidi amirul mo‘minin Imom Huseynga o‘z navbatida Imom Huseyn
amirul mo‘minin Ali ibn Abu Tolibga va Ali ibn Abu Tolib orqali Muhammad
payg‘ambarga murid bo‘lishgan.

Imom Ja’far ilmi botin sabog‘ini o‘zining ota va onasi avlodlari bo‘lgan
Qosim ibn Muhammad ibn Abubakrdan olgan. Qosim ibn Muhammad buyuk
tobe’inlardan bo‘lib, bir ma’lumotda Abu Bakri Siddigqa boshga ma’lumotda esa
Salmoni Forsiyga murid bo‘lganligi e’tirof etilgan.

Shundan xulosa qilish mumkinki, bizning xojamizga (Bahouddin
Nagshbandga) ilm to‘rt yo‘nalishda kelgan. Ya’ni:

birinchisi Hazrati Xoja Xizrdan;

Ikkinchisi Hazrati shayx Junayddan;

uchinchisi Hazrati sulton ul orifin sulton Boyazid Bastomiy orgali amir ul
mo ‘minin Ali ibn Abu Tolibdan;

to‘rtinchisi Imom Ja’fari Sodiq orqali Hazrati Abu Bakri Siddigdan kelgan, va
shu sababdan ham Hazratni shayxlarning buyugi deyishgan™, deb iqtibos
keltirilgan.

Bahouddin Nagshband umr bo‘yi dehqonchilik bilan kun kechirgan.
Shuningdek, butun umrini faqirlikda o‘tkazgan Bahouddin Nagshband, ushbu
tarigatning asl aqidasi bo‘lmish “Dast-ba koru dil ba yor” ya’ni, doimo ko‘ngling
ishda ko‘ngling Allohda bo‘lsin”, degan g‘oyani ilgari surgan. Bahouddin
Nagshband o‘z mehnati, kuchi bilan kun ko‘rishni yoqtirgan, ishlab topgan mol-
mulkini yetim-yesirlarga, beva-bechoralarga in’om etgan. Ushbu sababdan
Bahouddin Nagshband va nagshbandiya ta’limotida zohidlik, tarki dunyochilikka
da’vat etish kuzatilmagan.

Nagshbandiya tarigati va tarigat izdoshlari xalg bilan mulogotda boc‘lib,
kundalik mehnatdan voz kechmaganlar. Aniqrog‘i, nagshbandiya tarigatida tarki
dunyochilikning yo‘qligi uning o‘ziga xos belgisi sanalgan. Nagshbandiya tarigati
tarafdorlari kishilarni savdo-sotig, dehqgonchilik, hunarmandchilik, musiga, ilm-
ma’rifat, xattotlik, naqqoshlik kabi barcha foydali va xayrli ishlar bilan
shug‘ullanishga da’vat etganlar. Shuning uchun ham o‘z davrining yirik
namoyondalari bo‘lmish Abdurahmon Jomiy va Alisher Navoiy kabi
taraqqiyparvar mutafakkirlar naqshbandiya ta’limoti yo‘lini tanlaganlar.
Bahouddin Nagshbandning deyarli barcha kalomlari insonparvarlik ruhida

! SIbky6 Yapxuii “Puconan Yucus” (JIycrona cyx6ar). Usoxnap myammpu C.Paxmonos. — Camapkany: Cam{UTU
Hampuéry, 2022. — b. 16.
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sug‘orilgan. “Magomot”da yozilishicha, Bahouddindan bir kishi, “Nega xizmatkor
yollamaysiz?” deb so‘raganda “Qullik xojalik bilan mos kelmaydi”! deb aytgan.

Nagshbandiya tarigatining Bahouddin Nagshbanddan keyingi yirik xalifalari
Alouddin Attor, Muhammad Porso, Alouddin G‘ijduvoniy, Ya’qub Charxiy va
Xoja Ahror Valiylar bo‘lishgan.

Abdulxoliq G‘ijjduvoniy nagshbandiya tariqatida xojalar silsilasining
asoschisi sanalgan. Xojagon-nagshbandiya tarigatining olti yirik piri murshidi —
Abdulxoliq G‘ijduvoniy, Xoja Orif Revgariy, Mahmud Anjir Fag‘naviy, Xoja Ali
Romitaniy, Muhammad Boboi Samosiy, Amir Kulol bilan birga nagshbandiya
tarigatining asoschisi Bahouddin Nagshband hozirgi kungacha musulmon olamida
“Yetti Pir” nomi bilan mashhurdirlar.

Shayx Yusuf Hamadoniy shogirdi Abdulxoliq G‘ijjduvoniy tomonidan
Xojagon Nagshbandiya tarigatiga sakkiz rashhaning kiritilishiga sezilarli ta’sir
ko‘rsatgan. Keyinchalik, mazkur qoidalarga Bahouddin Nagshband tomonidan
uchta qoida (rashha) qo‘shilib, nagshbandiya tariqatining yaxlit nazariy tizim
tamoyili shakllantirilgan.

Har bir solik ma’naviy fayz olish uchun nagshbandiya tariqatining mazkur o‘n
bir asosiga amal qilishi lozim:

(Yusuf Hamadoniy tomonidan asoslangan to ‘rt tamoyillar:)

1. Xush dar dam: Har bir nafas olish va chiqarishda ogoh bo‘lish;

2. Nazar bar gadam: Qadamlarini nazorat gilib yurishi, noo‘rin garashlardan
ehtiyot bo‘lish va o°zini saglash;

3. Safar dar vatan: Har gadamda asl magsadga — Hag tomonga yurish.

4. Xilvat dar anjuman: Zohiran xalq bilan botinan haq bilan bo‘lish;

(Abdulxolig G ‘ijduvoniy tomonidan asoslangan to ‘rt tamoyillar:)

5. Yodkard: Nafas chigarmasdan (nafasni yutib) galb va til bilan tavhid zikrini
jamlab aytish;

6. Bozgasht: Maqgsudning fagat Haqg rizosi uchun ekanligini bilish;

7. Nigohdosht: Qalbni xavotirdan saglash;

8. Yoddosht: Har nafasda Alloh bilan bo‘lish.

(Bahouddin Nagshband tomonidan asoslangan uch tamoyillar:)

9. Vuqufi zamoniy: Har bir lahzasini hisob-kitob gilish va gadrlash;

10. Vuqufi adadiy: Zikrda sanogqa rioya qilish;

11. Vuqufi qalbiy: Qalbni “Alloh” zikri, fikri va amri bilan band qilish, galb
holatidan ogoh bo‘lish kabi tamoyillardir.

Xojagon-nagshbandiya ta’limotining asosini tashkil etuvchi mazkur rashhalar
ya’ni, tomchilar o‘ziga xos tamoyillar hisoblanib har bir solik o‘z amaliyotida
ularni qo‘llashi lozimligi qayd etilgan.

Nagshbandiyada har bir kishi alohida xufiy zikr bilan shug‘ullanib, ma’lum
kunlarda birgalikda suhbatda yig‘iladilar. Nagshbandiya tarigatidagi ko‘pchilik
bilan qilinadigan zikr “Xatmi Xojagon” deyiladi. Nagshbandiya tariqati tamoyiliga
ko‘ra tariqatga kirgan tolib tavba qilishi, shariatga zid bid’atlardan qochishi,

! A6yn Myxcun Myxamman Boxup M6 Myxamman Anu. Makomatu Xoxka Baxoynaun HakmoOana. — Tomikenr:
EzyBun, 1993. — b. 56.
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tagvoni kuchaytirishga amal qilishi, zulm va nohaqlik qilmasligi, qarzini to‘lashi,
rozilik so‘rashi, qazo namozlarini o‘qishi va Tangrini har lahzada zikr qilishi
lozim. Nagshbandiya tariqati quyidagi to‘rt asos ustiga qurilgan:

1. Shariat bilan zohirni poklash;

2. Tarigat bilan botinni poklash;

3. Hagiqat bilan qurbi ilohiyga erishmog;

4. Ma’rifat ila Allohga erishish shular jumlasidandir.

Manbalarga ko‘ra, xojagon-nagshbandiya tarigati Abduxoliq G‘ijduvoniyga
qadar zikri jahriy ya’ni, baland ovozda zikr qilish qo‘llanilgan. Aynan Xoja
Abdulxoliq G*‘ijduvoniy zikrni xufiy shaklda olib borishni tavsiya qilib, ushbu
uslubni afzal va shariatga muvofiqroq deb qo‘llagandan keyin, zikri xufiy xojalar
silsilasi va nagshbandiya tarigatining asoslaridan biriga aylangan.

Nagshbandiya ta’limoti Markaziy Osiyoda Amir Temurning mo‘g‘ullar
iste’losiga qarshi kurashi, mustaqil davlat barpo etib, unda madaniy-ma’naviy
rivojlanishni ta’minlashga intilishida, temuriylar davri renessansining vujudga
kelishida ulkan hissa qo‘shgan.

Marakziy Osiyo hududida keng targalib, yassaviya tarigatidan ham kuchlirog
nufuzga ega bo‘lgan nagshbandiya tarigati XV-asrdan boshlab, Hindiston va
Istanbulga yoyilgan. Manbalarga ko‘ra, nagshbandiya tariqati XVIII-asrda
Mavlono Xolid Bag‘dodiyning sa’yi harakatlari natijasida Turkiya davlatida keng
tarqalib eng faol harakatga aylangan. Bugungi kunda Istanbulning o‘zida 65 ta
nagshbandiya dargohlarining mavjudligi, mazkur tarigatning keng targalganligidan
dalolatdir.

Dissertatsiyaning “Amir Temur va temuriylar davrida nagshbandiya
tarigatining rivoji” deb nomlangan uchinchi bobida Amir Temur saltanatida
tasavvuf ta’limoti va nagshbandiya tarigatining ijtimoiy-ma’naviy ahamiyati, Amir
Temur va temuriylarning tasavvuf ta’limoti va nagshbandiya tarigatiga munosabati
hamda nagshbandiya tariqati namoyondalarining Jaloliddin Rumiy ta’limotiga
munosabati masalalari yoritilgan.

Amir Temurning tariqat vakillariga hurmat ko‘rsatishi va Movarounnahrning
ilmiy-dinty markazga aylantirganligi  Zahiriddin  Muhammad Boburning
“Boburnoma” asarida ham tasdiqlagan®. XIV-XV-asrlarda islom dini mafkurasi
Markaziy Osiyoda kuchli markazlashgan davlat barpo etilishiga yordam bergan.
Amir Temur, Ulug‘bek, Shohruh, Husayn Boyqgaro kabi temuriyzodalar ham islom
diniga tayanib, davlatni idora gilganlar, mamlakat qudratini oshirish uchun undan
ogilona foydalanganlar. Shuningdek, ushbu temuriy shahzodalar davlatni
boshgarishda, ilm-fan va madaniyatni rivojlantirishda, tasavvuf va tarigat
qoidalariga amal qilishda Amir Temur an’analarini izchil davom ettirganlar.
Temuriylar davrida nagshbandiya tarigati keng targalib, o‘z mavqeyini
mustahkamlab borgan. Xususan, Xoja Ahror Valiy va Maxdumi A’zam Kosoniy
kabi nagshbandiya tarigatining yirik namoyondalari temuriy shahzodalar orasida
siyosiy nizolarning avj olishiga yo‘l qo‘ymaslik, davlat barqarorligi va yurt
tinchligini saglash magsadida hukmdorlarga yagindan yordam berganlar.

1 3axupupnun Myxamman bo6yp. bobypaoma. — Tomkent: Oqgituvchi, 2008. — B. 135.
20



Ushbu ma’lumotlardan shunday xulosa qilish mumkinki, temuriy
shahzodalarning tasavvufga ijobiy munosabatda bo‘lganligining asosiy
sabablaridan biri avvalo ularning o‘zlari keng fikrli, ma’rifatparvar, komil kishilar
bo‘lganliklaridadir. Temuriylarning o‘zlari ilmli, ma’rifatli bo‘lganliklari sababli
ham ularning saroylarida ilm-fan, adabiyot va san’at ahli aslo arimagan.

Temuriylar davrida nagshbandiya ta’limoti keng yoyilgan edi. Bu ta’limot
rasmiy davlat mafkurasi deb tanilgan. Nagshbandiya ta’limotining XV-asrdagi eng
ko‘zga ko‘ringan murshidlari Abdurahmon Jomiy va Xoja Ubaydulloh Ahror
bo‘lgan. Bu ta’limotni keng targ‘ib etgan va unga amal qilganlar orasida o‘sha
davrning ko‘zga ko‘ringan arboblar Alisher Navoiy, Husayn Boyqaro, Zahiriddin
Muhammad Bobur kabi zotlar bo‘lganlar.

Xoja Ubaydulloh Ahror Xoja Bahouddin Nagshbandning shogirdi bo‘lgan
Ya’qub Charxiyga murshid bo‘lib, undan naqshbandiya tarigati asoslarini
o‘rgangan. Keyinchalik, Xoja Ubaydulloh Ahror nagshbandiya tarigatining yirik
arbobi, Bahouddin Nagshband ta’limotining davomchisi sifatida shuhrat gozongan.
Xoja Ubaydulloh Ahror Valiyning ilmiy merosidan bizgacha “Fagarot ul-orifin”
(“Oriflar so‘zlaridan parchalar” yoki “Fuqroti Ahroriya” deb ham nomlanadi),
“Volidiya” hamda “Havroiyya” (“Hurlar” yoki “Farishtalar”) deb nomlangan
asarlari yetib kelgan.

Xoja Ahror Valiy o‘zining serqirra ijodida Mavlono Jaloliddin Rumiy
asarlaridan ham keng foydalangan. Aniqrog‘i, Xoja Ahror Valiyning Mavlono
Jaloliddin Rumiy ta’limotiga munosabati Xoja Ahror to‘g‘risida xolis ma’lumot
beruvchi manba sanalgan Faxruddin Ali Safiyning “Rashahot ayn al-hayot” (Obi
hayot tomchilari) asarida batafsil keltirilgan®. Mazkur asarda Xoja Ahror Valiy
tomonidan “hayot beruvchi tomchilar” deb e’tirof etilgan sakkizta “rashha”larda
Mavlono Jaloliddin Rumiyning ismi qgayd etilgan. Shu bilan birga Jaloliddin
Rumiy va Shams Tabriziy borasida shunday bayt aytilgan:

Bayt:

Hech chiz az peshi xud chize nashud,

Hech ohan xanjari teze nashud.

Hech Mavlono nashud Mavloi Rum,

To, ki peshi Shams Tabrizi nashud.

Tarjimasi:

Hech narsa 0°z-o‘zidan bir bor bo‘Imadi,

Temir ham to‘satdan shamshir bo‘Imadi.

Hech Mavlono ham bo‘Imadi Mavloi Rum,

Toki Shams Tabriziy sari kelmadi.

Shunindek, “Masnaviyi ma’naviy” asarida keltirilgan g‘oya va misralarni
Xoja Ahror asarlarida ham uchratish mumkin. Xoja Ahror Jaloliddin Rumiy
masnaviysidagi misralar mohiyatni o‘z asarida tahlil etib, “haqiqiy inson bandalik
maqomida bo‘lib, fagat Haq bilan bog‘lanadi, boshqasiga yo‘qlik nazari bilan
qaraydi, ya’ni boshqa narsalarni ham asl mohiyati ilohiy ekanligi, ular inson uchun
yaralganini tushunib, shirkdan saqlanadi” deb e’tirof etadi.
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Bahouddin Nagshband, avvalo, islom dini shariati mezonlarini mahkam
ushlagan va ularning buzilishiga yo‘l qo‘ymagan. Ikkinchidan, u chin insoniy
g‘oyalar va fazilatlarni ilgari surgan, jamiyatning turli vakillari o‘rtasida futuvvat -
javonmardlik rishtalarini paydo bo‘lishiga sababchi bo‘lgan. Buning ortida kishilar
bir-birlariga moddiy va ma’naviy yordam bera boshlaganlar, hayotdagi
qiyinchilikni hamjihatlikda yengib o‘tib, shodliklarni ham birga baham ko‘rganlar.
Bularning barchasi Bahouddin Nagshband jamiyatda barpo qilmoqchi bo‘lgan
birodarlik, birdamlikning aynan o‘zi edi. Uning “qalbing Allohda bo‘lsin, qo‘ling
mehnatda”, degan o‘gitlari insonlarda dinga, dindor va tariqatchi so‘fiylarga esa
mehnatga nisbatan e’tiborda aytilgan. Bu oz navbatida, odamlar turmush tarzining
ko‘tarilishiga ham xizmat qilgan.

Dissertatsiyaning “Jaloliddin Rumiy va Bahouddin Nagshband irfoniy-
falsafiy garashlarining ma’naviy-axlogiy ahamiyati (qgiyosiy-falsafiy tahlil)”
deb nomlangan to‘rttinchi bobida Jaloliddin Rumiyning “Maktubot” va Ya’qub
Charxiyning “Risolai unsiya” asarlarining gisqacha bayoni, Jaloliddin Rumiy va
Bahouddin Nagshband ta’limotlarida axlogiy tarbiya va nafsni tiyish masalasidagi
umumiylik va xususiylik hamda Jaloliddin Rumiy va Bahouddin Nagshband
ma’naviy merosining zamonaviy yoshlar tarbiyasiga ta’siri masalalari yoritilgan.

Tarigatlarni ilmiy-falsafiy nuqtai nazardan o‘rganganda mavlaviya va
nagshbandiya tarigatlari nazariy jihatdan fagat zikrda farq gilsada, amalda komil
insonni tarbiyalashni targ‘ib qilgan va umumbashariyat tan olgan tariqatlardir.

Mavlono Jaloliddin Rumiyning “Maktubot” asari hali o‘zbek tiliga
mukammal tarjima qilinmagan asar bo‘lib, bizning qo‘limizdagi forsiy tilda
yozilgan nusxasi avval Istanbulda chop etilib, keyin 1956-yilda Yusuf Jamshedipur
hamda G‘ulomhusayn Amin tomonidan Tehronda gayta nashr ettirilgan nusxasidir.
Mazkur asarda Jaloliddin Rumiy 162 nafar shaxsni tilga olgan bo‘lib, yetti nafar
ayollar ismi ya’ni, Bakumoch Xotun, Sunbula Xotun, Gavhar Xotun, Latifa Xotun,
Malika Xotun, Malak Xotun, Nusrat Xotunlarning ismlari zikr etilganligi bilan
ahamiyatlidir.

Tadqgiqotlarimizda shu narsani aniqladikki, “Maktubot” asari dastavval
maktublar ko‘rinishida bo‘lib, Jaloliddin Rumiyning o‘g‘li Sulton Valad
tomonidan mutasavvif olimning vafotidan yigirma yil o‘tib, hijriy 690-yilning
rabi’ul-avval oyida (1291-yilda) jamlangan va asar holiga keltirilgant. Ushbu
ma’lumotlar “Maktubot” asarning kirish qismida bayon etilgan.

Shuningdek, mazkur asarning “Mugaddima” deb nomlangan qismida
Mavlono Jaloliddin Rumiyning asarlari xususida tazkiranavislar va tarixchilar
tomonidan yozib qoldirilgan ma’lumotlar hamda Rumiyning to‘ng‘ich o‘g‘li
Bahouddin Valad tomonidan yozilgan “Masnavyi Valadiya” xususida ma’lumotlar
keltirilgan. Bundan tashqgari, Jaloliddin Rumiyning hayoti va ijodi, Shams
Tabriziyni uchratgani va barcha vogealar rivoji ham batafsil bayon etilgan. Ushbu
ma’lumotlar dissertatsiyaning mazkur bobida yoritilgan. Mavlono Jaloliddin
Rumiyning “Maktubot” asari hijriy qamariy 1352-yili Istanbul shahridagi “Subot”
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nashriyotida turkiyalik mashhur inson Janobi Doktor Faridun Nofizbek tomonidan
nashr etilgan. Ushbu kitobda keltirilgan maktublar soni 144 tadan iborat bo‘lib, bu
Rumiyning yozgan barcha maktublarining sonidan ancha kam ekanligi ko‘rsatadi.

Mazkur maktublarning aksariyati o‘zining muridlari va ehtiyojmandlari uchun
yozilgan bo‘lib, asosan maktublarning deyarli barchasida ma’rifat va tariqatga oid
fikrlar Keltirilgan. Barcha maktublar “Allohu miftohul bavob” (Alloh eshiklarning
kalitidir) yoki “Allohu yajma’ul baynana” iboralari bilan boshlanadi. Shuningdek,
mazkur asarda istisno tariqasida bo‘lgan bir nechta tasavvufiy maktublar ham
mavjuddir. Qolgan maktublar esa asosan ko‘plab takalluflar, lagablar va turli
unvonlarning zikriga bag‘ishlangan bo‘lib, ularni tashxis etish (aniqlash)
mushkuldir.

Maktubotda keltirilgan chiroyli forscha va arabcha she’rlar, oyatlar va
hadislar ushbu asarning gimmatini yanada oshirgan. Hatto, ba’zi joylarda “narsi
musajja’” ya’ni qofiyali va vaznli nasr ham keltirilgan bo‘lib, bu esa iboralarning
chiroyliligini oshirgan. Qofiya va vaznga ega bo‘lgan nasriy asarlar Qur’on
uslubidagi asar hisoblanib, “Maktubot”ning Qur’oniga o‘xshash jihatlaridan biri
ham shundadir.

“Shuni ham alohida ta’kidlash lozimki, ushbu Kkitobni nashrga
tayyorlaganlarning o‘zlari ilm o‘rganuvchi-tadqiqotchilar bo‘lib, ushbu kitobni
buyuk ustozlarning tadgiqgotlaridan foydalangan holda, iqtiboslar keltirib
yozganlar. Chunki, birinchi navbatda qimmatli so‘zlarni boshqalardan to‘g‘ri tahlil
etish muhimdir. Ushbu kitobning tadqiqi va tablig‘oti ilm arbobiga ma’qul bo‘lgan
bo‘lsa uning savobi to‘g‘ridan-to‘g‘ri bu yo‘lda zahmat chekkan fozilu olimlarga
yetadi, biz esa ularning xirmonlaridan xo‘sha teruvchilarmiz. Agar bu kitobda
biron bir xatolikka yo‘l qo‘yilgan bo‘lsa uning gunohi bizning bo‘ynimizdadir,
Tehron — Xurdod oyi (21-may — 21-iyun) hijriy 1336-yil™!, deb eronlik Yusuf
Jamshedipur va G‘ulomhusayn Amin tomonidan nusxa ko‘chirilganligi qayd
etilgan.

Ya’qub Charxiy ibn Usmon ibn Mahmud al-G‘aznaviy (1363-1447)
tomonidan yozilgan “Risolai unsiya” (“Do‘stona suhbat risolasi”) asarining
pokistonlik Muhammad Nazir tomonidan ko‘chirilgan nusxasini tadgiqotlarimiz
davomida o‘zbek tiliga tarjima qilishga erishdik. Mazkur asar 116 sahifadan iborat
bo‘lib, forsiy va urdu tillarida yozilgan.

Asar mundarijasi quyidagicha:

Kirish: (urdu tilida)

Taqriz (urdu tilida)

“Risolai unsiya” (fors tilida)

“Doimiy ravishda pok yurish fazilati xususida” (fors tilida)

“Qalbni shod qilguvchi zikri xufiya fazilati xususida” (fors tilida)

“Zikr haqida Fasl” (fors tilida)

“Nafl namozlari borasidagi fasl” (fors tilida)

“Xotima” (fors tilida)
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Ya’qub Charxiy to‘g‘risida ma’lumot (urdu tilida)

“Risolai unsiya” fasllari (urdu tilida)

“Risolai unsiya”da tilga olingan ulug‘ shayxlar to‘g‘risida ma’lumot (fors
tilida)

Xotima (urdu tilida)

Manbalardan (fors tilida) iboratdir. Biz mazkur manbaning forsiy va urdu
tillarda yozilgan qgismlari aynan bir xil bo‘lganligi sabab, faqat forsiy tildagi
gismlarini tarjima qildik.

Ya’qub Charxiyning ushbu asari asosan, o‘zining ustozi bo‘lgan
nagshbandiya tarigati namoyondasi shayx Bahouddin Nagshband sifatlari va u
kishidan eshitgan tasavvufiy hikmatlar, Xoja Alouddin Attor so‘zlari va Jaloliddin
Rumiy baytlaridan foydalanilgan holda yozilgan. Bundan tashgari, mazkur asarda
Xoja Ali Romitaniy, Xll-asrda yashagan shoir va alloma Hakim Sanoiy taxallusi
bilan ijod gilgan Abdulmajid Majdud binni Odam Sanoiy G‘aznaviy, faylasuf va
shoir Abu Ismoil Abdulloh ibn Muhammad Hiraviy (1006-1088) kabi
mutafakkirlarning aytgan ma’naviy-axloqiy o‘gitlaridan igtiboslar keltirilgan.

Asarda yigirma o‘rinda ikki va to‘rt misralik forsiy she’riy nazmlar va to‘gqson
o‘rinda arabiy jumlalar, Qur’on oyatlari va hadislar qo‘llanilgan. Shuningdek,
mazkur asar so‘ngida asarda ismlari tilga olingan o‘ttiz bir nafar islom dini va
tariqat vakillarining ulug‘ shayxlari to‘g‘risida qisqacha ma’lumot hamda, asarda
foydalanilgan o‘n to‘rtta manbalarning nomlari ham keltirib o‘tilgan.

Umuman olganda, Jaloliddin Rumiyning “Maktubot” hamda Ya’qub
Charxiyning “Risolai Unsiya” asarlari buyuk ustozlar qolaversa tasavvufiy
tariqatlar silsilasi va tarixiga bag‘ishlangan, tasavvufiy tarigatlarning nozik
jihatlarini ochib berishga xizmat giladigan manbalardir. Ushbu asarlarning bugungi
kundagi, komil insonni tarbiyalashdagi ahamiyati beqiyosdir.

Jaloliddin Rumiyning fikriga ko‘ra, inson o‘z nafsi orqali hamma
ko‘rguliklarga giriftor bo‘ladi. Ammo, nafs tufayli inson ko‘ngilda paydo
bo‘lguvchi ishtiyoq uni shaytonning garmog‘iga ilinishga undaydi. Inson nafsning
g‘ulg‘ula, chorlovidan qutulmas ekan albatta o‘ljaga aylanadi. “Qarmoqni uzib
qochish” kam nasib qiluvchi toledir. Nafsga qul bo‘lishning oqibati muqarrar
o‘limdir. Undan sabr tufayli xalos bo‘lish mumkin. Zero, sabr qilguvchilar
Yaratganga yagindirlar. Bayt:

Donni ko ‘rgan qush baland tom uzradir,

Ul ganot yozgay, vale dom uzradir?.

Qush donni ko‘rgach, past-balandni, xavf-xatarni unutadi. Olisdan ko‘ziga
shodlik va quvonch baxsh etayotgan don qush hayotini poyoniga yetkazishidan
bexabar. Shuningdek, “don” molu-dunyo, hirsu-g*aflat va imon yo‘lidagi xatarnok
tuzoqdir. Bayt:

Talpinursan davlatu izzat sari,

Senga Azroil degaykim, kel beri!?

! Wanomummun Pymuit. Hait nonacu: Xukmarnap. Hacpuii matn myaumdu Xaiipymio Kocumos. - TomikeHrt:
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Inson nafsi yo‘lida orzu-havaslarini o‘ylab boylikka intiladi. Maqgsadi yo‘lida
jonini qiynab, ne mashaqqatga ro‘baro‘ bo‘lsa-da, har ganday yo°‘l bilan istigbolga
talpinadi. Natijada, orzulariga yetishganida nogoh ajal farishtasi uni o‘ziga
chorlaydi. Shundagina inson aziz umrini yelga sovurganini anglaydi. Mansabi va
molu dunyosi endi uni ranju balolardan qutgara olmaydi. Bayt:

Yuz garolik otash ichra gar nihon,

O ‘t yonib bitganda bo ‘Igaydir ayon.

Nafsning eng og‘ir ko‘rinishi hirsdir. Hirs kuch olganda har narsa jozibali,
totli, rohatbaxsh tuyuladi. Masalan, garchand, olovda tillodek ko‘zni olguvchi
yarqiroqlik paydo bo‘lsa ham, oqibatda yonib bitgan ko‘mirdan kul qoladi.
“Shunday ekan, inson bolasi yodingda tut: Olam senga musaxxar bo‘lsa ham fursat
kelganda ajal sharobini ichguvchisan” !, — deya ta’kidlaydi Mavlono'.

Bahouddin Nagshband ta’limoti va nagshbandiya rashhalarida ham asosiy
e’tibor nafsni jilovlash, galb tarbiyasi, nafsni boshgarish va me’yorga solish kabi
tamoyillarga garatilgan. Bahouddin Nagshband inson o‘z nafsining tarbiyasini
mukammal cho‘qqisiga yetsa komili mukammallik darajasiga yetishini aytgan.

Bahouddin Nagshband inson o°‘z nafsiga hokim bo‘lishi, uni tarbiyalashi va
barcha kuch-gayratini ezgulik tomon sarflashi lozimligini uqtiradi. Halol lugma
masalasiga alohida to‘xtalib, halol mehnat qilishni tavsiya etadi.

Nagshbandiya tariqatiga ko‘ra nafsning quyidagi turlari mavjud:

1. Nafsi ammora — yomonlikka buyuruvchi nafs. Nafsning yomonlikka
undovchi ekanligi Qur’oni karimning oyatlarida ham keltirilgan.

2. Nafsi lavvoma — xatoyu-kamchiliklarini anglay boshlab, o‘zini tanqid
giluvchi nafs.

3. Nafsi mulhama — ma’naviy hayotning ba’zi go‘zalliklarini sezib, Allohdan
ilhomlar olib turuvchi nafs.

4. Nafsi mutmainna — taskin topgan nafs.

5. Nafsi roziya — Parvardigorning bergan ne’matlariga rozi bo‘luvchi nafs.

6. Nafsi marziya — Bunday nafsga erishgan kishi Allohning sevgan bandasiga
aylanadi.

7. Nafsi sofiya — Payg‘ambarlarga xos bo‘lgan nafsdir.

Bahouddin Nagshband eng yomon nafs turi nafsi ammora ekanligini
ta’kidlab, inson nafs tarbiyasida nafsi lavvomadan mulhamaga, undan
mutma’inaga, undan marziya va nafsi roziya tomon bosqichma-bosqich o‘tib,
o‘zini tarbiyalashi lozimligini uqtiradi. Asosiy maqgsad esa nafsi roziyaga ya’ni,
Alloh bergan rizq va taqdirga rozi bo‘lib, nafsi sofiya ya’ni ilohiy pok nafs
darajasiga erishishdir. Shuning uchun, Bahouddin Nagshband ta’limoti adashgan
va xato qilib g‘aflatda qolgan hamda nafs quliga aylangan insonlarni to‘g‘ri yo‘lga
boshlash, ogohlik maqomiga yetishishga yordam berib, kamolot yo‘lini
ko‘rsatishga olib boruvchi ta’limot sifatida e’tirof etilgan.

Nagshbandiya ta’limotiga ko‘ra, tavba yo‘lini tanlagan kishi nafs balosidan
qutuladi. Ya’ni, doimiy qalbi zikr bilan band bo‘lib, qo‘li mehnatda bo‘ladi.
Behuda uxlash, behuda gapirish va behuda yeyishdan tiyiladi. Bu esa Kishini

1 VYia mauba. — b 14.
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jismoniy va ruhiy kamolot sari yetaklaydi. Bahouddin Nagshband ta’limotiga
ko‘ra, nafs istaklariga bog‘lanish inson ibodatlarining samarasini kamaytiradi.
Zero, insonning “nafsi ammora’’si Haq yo‘liga borayotgan kishiga aziyat beradi.

Nafs — botin istaklari asosida vujudga keladi. Chunki, yaratganning eng
buyuk mo‘jizalaridan sanalgan tanasi, insonga emas balki ko‘proq nafs istaklariga
bo‘ysunadi. Agar inson umrini nafs istaklarini bajarishga bag‘ishlasa yaratganning
emas nafsining quliga aylanadi. Shuning uchun, Bahouddin Nagshband “Kam
yegin, kam gapir va kam uxla”, “Hoyu havas va nafs ahllari tutgan ishlarining
barchasi zalolatdan, ya’ni, adashishdan iboratdir” deb, ta’kidlagan. Nafsga erk
berish va nafsga qarshi kurashmaslik nodonlikdir. Inson nafs ehtiyojlarini
me’yorida qondirib, nafs uchun emas, ezgu amallarni bajarish uchun doimo
harakatda bo‘lmog‘i lozim.

Nagshbandiya ta’limotida ham Haqgni unutmagan holda halol mehnat gilish
ya’ni, “Dil ba yoru dast ba kor” shiori ostida nafs tarbiyasiga erishish tarigat ahlini
tekinxo‘rlikdan saqlab, halol mehnat qilish va halol lugma topishga undash
tamoyili yotadi. Alloh insonni juda go‘zal va mukammal qilib yaratgan. Shuning
uchun, Bahouddin Nagshband inson vujudini “ilohiy xazina”, deb baholaydi:

Bayt:

Zeri devori vujudi tu buvad ganji guhar,

Ganj zohir shavad gar zi miyon barxezi®.

Tarjimasi:

Vujud dyevoring ostida bordir gavhar xazinasi,

Sen o ‘rtadan ketgan mahal ko ‘rinadi barchasi?.

Ushbu misralarda “Sen o‘rtadan ketsang ya’ni, nafs istaklaridan voz
kechsang, vujudingdagi xazinalar oshkor bo‘ladi” deyilmoqda. Nafsi ammorani
yenga olgan inson ilohiy sifatlar bilan bezanib, zohiran kichik olam bo‘lsada,
botinan ilohiy nur va fayzga burkanib ulug‘ olamga aylanadi. Bu ham nafsi
ammorani yenga olgan insonga nisbatan aytilgandir.

Dunyoga, boylikka mehr qo‘yish, ochko‘zlik va tubanlikga olib borib, insonni
nafsiga qul qilib qo‘yadi. Tasavvufiy tariqatlar ta’limotidan boxabar kishi nafs
qutqusini rad etib komillik sari intiladi.

Jaloliddin Rumiy va Bahouddin Nagshband ta’limotlarida nafs barcha razolat,
va ma’naviy halokatlarning sababchisi sanalib, insonni tubanlik botqog‘iga
yetaklashi go‘zal tarzda ifodalangan. Ushbu illatlaridan forig® bo‘lishning aniqrog‘i
nafs yo‘lini yengib o‘tishning yo‘llari ishlab chiqilgan. Shuning uchun ham,
Jaloliddin Rumiy va Bahouddin Nagshbandning hayot yo‘li bugungi kunda
insoniyat uchun ibrat timsolidir.

Nafsni yengish oson kechmaydi va bu riyozat chekish orgali amalga
oshiriladi. Haq yo‘lida o°z oldiga nafsni yengishdek ulug® bir magsadni qo‘yib uni
amalga oshira olgan kishi komillik magomiga davogar kishilardan sanaladi.
Qiyinchiliklarni zimmasiga olish va maqsad sari intilish riyozatning ko‘rinishlari
bo‘lib, bunda inson galbi sayqallanadi.
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Jaloliddin Rumiy va Bahouddin Nagshband ta’limotlari va boy ma’naviy
merosini puxta o‘rganish hamda ularning tasavvufiy-irfoniy qgarashlarini yosh
avlodga singdirish milliy va diniy gadriyatlarning asl mohiyatini saglab qolishga,
barkamol inson sifatida yurt koriga yaraydigan va yurtim deb yonib yashaydigan
vatanparvar yoshlar jamoasining shakllanishiga zamin yaratadi.

XULOSA

Dissertatsiya bo‘yicha quyidagi xulosalarga kelindi:

1. Jaloliddin Rumiy ilmiy merosida turli axlogiy tarbiya tamoyillari va ilm
ahliga berilgan tavsiyalar o‘z ifodasini topgan bo‘lib, Rumiy ta’limoti ma’nan
yuksak bo‘lgan komil insonni tarbiyalashga xizmat qilgan. Shuningdek, alloma
asarlarida insonlarga tabiat va jamiyat bilan uyg‘unlikda yashash, o‘z manfaatlari
yo‘lida biror jonzotga ozor yetkazmaslik, komil inson sifatida namuna bo‘lish
targ‘ib qilingan.

2. Jaloliddin Rumiy ta’limoti inson, umr, xudo va tabiat haqidagi savollarga
javob berishi bilan birga inson ma’naviyatini shakllantirishga ham katta ahamiyat
berilgan. Shuning uchun, Jaloliddin Rumiy asarlarida tasvirlangan vogealar insonni
jamiyatdagi o‘z o‘rnini yanada chuqurroq anglashga chorlaydi.

3. Mavlaviylik tarigatida tasavvuf doirasiga kuy-qo‘shig, musiga, hatto rags
tushish kabi rasm-rusumlarning Kiritilishi etnik, til, ijtimoiy-igtisodiy jihatdan
turlicha bo‘lgan xalglar tomonidan tasavvuf g‘oyalarining qabul qilinishi va
etnomadaniy jihatdan tasavvufning keng yoyilishiga zamin yaratgan.

4. Jaloliddin Rumiy va Bahouddin Nagshbandning komil insonni tarbiyalash
borasidagi ma’naviy-axlogiy garashlar va pand-nasihatlar nafaqat o‘z davrining
balki bugungi kun kishisi uchun ham namunadir.

5. XIV-asr ikkinchi yarmida vujudga kelgan xojagon-nagshbandiya tarigati
ko‘plab tariqatlardagi mushtarak unsurlarni o‘zida aks ettirib, mumtoz
tarigatlarning biriga aylangan. Natijada, nagshbandiya tarigatida komil insonni
tarbiyalash borasida o‘ziga xos uslub va qoidalardan foydalanilgan.

6. Bahouddin Nagshbandning tarkidunyochilik gilmay, bu dunyo ishlaridan
ochig-oshkor qo‘l siltamay turib ham Ollohga mukammal itoat etish mumkinligi
haqidagi g‘oyasi musulmon olamida tasavvufning juda keng aholi qatlamlari
ichiga kirib borishini ta’minlagan.

7. Amir Temur xojagon-nagshbandiya tarigatining ijtimoiy-ma’naviy mubhiti
mavjud bo‘lgan davrda dunyoga kelgan va tasavvufiy tariqatlarning rivojiga
xizmat qilgan sarkardadir. Shuning uchun ham XIV-XV-asrlarda tarigat
namoyondalari ijtimoiy hayotning deyarli barcha tarmoglarida faoliyat yuritganlar.
Temuriy shahzodalar ham aksariyat tarigat namoyondalarini davlat ishlarida
maslahat kengashiga qgabul gilganlar. Natijada nagshbandiya tarigatining nufuzi
oshib borgan.

8. Jaloliddin Rumiy va Bahouddin Nagshband ta’limotlaridagi axloqiy
garashlarning zamonaviy yoshlar tarbiyasiga ta’siri, ularning yuksak ma’naviy-
ruhiy va insoniy fazilatlar bilan ziynatlanishi, tinchliksevarlik g‘oyalarini targ‘ib
qilib insoniylik burchini sadoqat bilan ado etadigan komil inson bo‘lib
shakllanishiga xizmat giladi.
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9. Jaloliddin Rumiy va Bahouddin Nagshband garashlaridagi hayotbaxsh va
insonparvarona ta’limotlar mamlakatimizda istiqomat qiladigan turli millat
vakillari orasida do‘stlik, totuvlik, o‘zaro hamjihatlikni shakllantirib, yagona ona
Vatanga muhabbat tuyg‘usini tarannum etishda ilmiy-nazariy g‘oya sifatida xizmat
giladi.

10. Jaloliddin Rumiy va Bahouddin Nagshband tasavvufiy garashlaridagi
g‘oyalarining yoshlarning ma’naviy kamoloti va ruhan tarbiyalanishidagi
ahamiyati nihoyatda kattadir. Aynigsa, hozirgi davrda davlatimiz siyosati
darajasiga ko‘tarilgan ‘“halollik vaksinasi”ni yaratish va korrupsiyaga qarshi
kurashda ushbu allomalar ta’limotining g‘oyaviy-ma’naviy ta’siri beqiyos bo‘lib,
aynigsa nafs tarbiyasi to‘g‘risidagi tasavvufiy qarashlari ulkan tarbiyaviy manba
bo‘lib xizmat giladi.

Yuqorida bayon etilgan xulosalarga tayanib, quyidagi tavsiyalar ishlab
chiqildi:

1. Jaloliddin Rumiy va Bahouddin Nagshband tarixiy merosini targ‘ibot
qiluvchi milliy “veb-saytlar”, yoki elektron kutubxonalar va mobil dasturlar
platformasini yaratish lozim;

2. Yoshlar aynigsa, talaba yoshlarning ma’naviy-ruhiy bargarorligini
yuksaltirish maqsadida “Tasavvuf falsafasi” va “Qiyosiy tasavvufshunoslik”
fanlarini asosiy fan sifatida o‘quv jarayoniga kiritish kerak;

3. Tasavvufiy tarigatlar ta’limoti va ularda aks ettirilgan axloqiy-tarbiya
falsafasi bo‘yicha ta’lim dasturini ishlab chiqish lozim.

4. Oliy ta’lim tizimida yoshlarda vatanparvarlik, halollik tuyg‘ulari va tarixiy
merosga nisbatan hurmat hissini shakllantirish lozim;

5. “O‘zbekistonning eng yangi tarixi”, “Falsafa” fanlari bo‘yicha o‘quv
dasturlarida, darsliklarda, o‘quv qo‘llanmalarda tasavvufiy tariqatlar faoliyatini
yoritish lozim;

6. Jaloliddin Rumiy va Bahouddin Nagshband ma’naviy merosi mazmuni va
mohiyatini aks ettiruvchi gisga metrajli filmlar va videoroliklar olish kerak;

7. O‘zbekiston tarixi telekanali doirasida “Tariqatlar silsilasi” ko‘rsatuvini
tashkil etish orqali olimlar, yozuvchilar, shoirlar va adabiyotshunoslarning davra
suhbatini tashkil etish kerak;

8. O‘zbekiston Respublikasi Prezidenti Sh.M.Mirziyoyevning 2020-yil Oliy
Majlisga yo‘llagan Murojatnomasi hamda “Harakatlar strategiyasi”dagi vazifalar
yjrosini ta’minlash magsadida, mazkur sohadagi yetakchi mutaxassislarni jalb
etgan holda o‘tmish merosini o‘rganish, saqlash, targ‘ib qilish magsadga
muvofiqdir.
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AKTYaJIbHOCTD " BOCTPe0OOBAHHOCTH TeMBbI AUCCEPTALMH.
Nneonoruueckoe BO3JAEHCTBUE HAYYHOTO HACHEAMS BEJIUKUX MPOCBETUTENEH C
JyXOBHO-HPABCTBEHHOW CTOPOHBI Ha OOIIECTBEHHO-TIOJUTUYECKUE MPOIECCHI,
CTPEMHUTEIIBHO TMPOWCXOASAIINE B MHPOBOM HCTOPUYECKOM pa3BUTHH, U
cTabuiu3aiusi HU3MEHEHUH, BO3HHUKAIOIIMX B CHUCTEME JIYXOBHBIX IIEHHOCTEH
CTAHOBUTCSI KOHCTPYKTHUBHBIM BOIIPOCOM.

OcBoOok/IeHHE YeTIOBEYECTBA OT MOPOKOB OE3HPABCTBEHHOCTH OCOOEHHO B
MepHoJT TI00ATFHOTO Pa3BUTHS U WH(GOPMAIMOHHBIX yTPO3 CUYUTAETCS OJHHUM W3
aKTyaJbHBIX 3aJlay CETOHSIIHEr0 BpeMeHu. MecTo cy(du3mMa B 3TOM Upe3BbIUANHO
BaXHO, M cyduicko-puiocopckue ydeHUss BOCTOUYHBIX MBICIHUTENIEH HMMEIOT
ocoboe 3HaueHHEe B (HOPMUPOBAHHHM COBPEMEHHON MOJIOIEKH KaK JTyXOBHO-
HPaBCTBEHHON COBEPIICHHOW JIUYHOCTH. Mexay TeMm, cyduiicko-puimocodckoe
HacJIeIne BOCTOYHBIX MBICIUTENEH U WX YUYEHHUS O COBEPIIECHCTBE, B CO3/IaHHBIX
MMH TapuKaTax, HOPMAIM3YIOT B JIyXOBHO-HPABCTBEHHOM IUIaHE paJWKaIbHBIC
M3MEHEHHUSI COBPEMEHHOCTH W COXPAHSIOT OCHOBAHHBIC HAa OOIICYEITIOBEUCCKHUX
[EHHOCTSIX MPUHIUITBI TYMaHU3Ma.

B coBpeMeHHBIX HCCIIEIOBAHUAX MHUPOBOM HAYKH TOCPEJICTBOM HU3YUYCHUS
dbunocopckoro HaciaeAus BEIUKUX MBICIUTENICH 0C000€ BHUMAHHE YJEISACTCS
TEOpUU W TpakTuke ¢uinocopun cyPpusma Kak OTpaciu, U3ydarolend KpUTepuu
JyXOBHO-HPABCTBEHHOM  NIEATENLHOCTH. Takke, Hapsaay ¢ cybuilckuMu
BO33PCHUSIMH B  JTyXOBHOM HACJCAWHM BEIMKHX  MBICIUTEICH, BHECIIHX
3HAYUTETBHBI BKJIAJT B MHPOBYIO IIMBHJIM3AIMIO, HW3YYEHHUE C HAY4IHO-
¢duocodckoit TOUKM 3peHUs 3a/1a4 POCBEIEHUS, UCTUHBI M TyXOBHOT'O Pa3BUTHS,
NPEACTaBIAIONINX MACH TapuKata O JyXOBHO-HPABCTBEHHOM BOCIIUTaHUU
COBEPIICHHOTO 4YEJIOBEKa, B HACTOSIMIEC BPEMS CTAHOBATCA  OOBEKTOM
uccaeoBaHus  couuanbHO-Puiiocopckux Hayk. C  3TOM  TOYKM  3peEHus,
OoTpakeHHbIe B cyuiickux Boz3peHusx [[xamamymnuna Pymu u baxaynauna
Hakmibanma waewm  TyXOBHO-HPAaBCTBEHHOTO — BOCIIMTAHMS, CaMOOOJIaIaHwMs,
BOCITUTAHUS AYIIH, BEPOTEPIIUMOCTD, CIIPABEUIMBOCTh W T'YMAaHHOCTh, BEAYIIUE
YeJIOBeKa K COBEPIICHCTBY, CTAHOBSITCS BaXKHBIM OOBEKTOM HCCIICIOBAHUS
COBPEMEHHOW HAYKH.

B Hameit ctpaHe nyTeM couanbHO-(GUIOCOPCKOTO  HCCIEI0BaHUS
OTPOMHOT0 HAYYHOTO HACJICAMS BEITUKHUX MMPOCBETUTENICH yueHUs cydu3ma ocodboe
BHUMaHHE yAenseTcs ero 3QpPEeKTUBHOMY HCTIOIB30BAHUIO B Pa3BUTUHU OOIIECTBRA,
9TO CO37acT IMOYBY JUIS JyXOBHO-HPABCTBEHHOTO COBEPIICHCTBA MOJIOICKHU
HOBOTO Y30ekucrana. «Hurme Her Takoro 0OraTroro MpoOIIIOro, Kak y HaIleH
CTpaHbl, TaKUX BEJIMKHUX YUYCHBIX, KaK HaIIU TpPeaKd. Mbl JOJKHBI TIyOOKO
W3YYHUTh TO HACIEINE U CYMETh IIEPEJATh €r0 HALIEMY HAPOLY ¥ MUPY»™.

B peanuzanum 3THX 3a1ad BO3HHMKAET HEOOXOMMMOCTh H3YUYCHUS, TPEKILC
BCETO, cyduiicko-punocopckux B3TJISIJIOB JxananynauHa Pymu,
MPOCIIABUBIIETOCS B BOCTOUHON (Qunocobun CpeaHeBeKOBbs, W Cy(hUNUCKO-
dbunocopckux wunme baxaynnmuna HakmGaHna, BBIIBUHYTBIX B YYEHHUH
HakmiGaHnaus 1 JOCTUTIINX MHUKa Pa3BUTHS B SIIOXY TUMYPHUIOB.

1¥36exncron Pecrybmukacu Ipesuaentn [llapkar Mupsnées: VcioM IMBHIM3ALHSCH MapKasH acpiap AaBOMHIA
XalKuMu3ra xu3Mar Kunaan. Xank cysu. 20.11.2019. Ne 206 (6641). — b. 1.
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JlaHHast nuccepTaluoHHas paboTa B  ONPEJAEICHHONW CTENEeHU CIIYXKUT
peanuzanuu 3anad, HamedeHHbIX B [loctanoBnenun Ilpesmpenta PecnyOnmku
V36ekuctan ot 28 siuBaps 2022 roga Ne VII-60 «O crpateruu pa3BUTHS HOBOTO
V36ekucrana Ha 2022-2026 roasr», Ne YII-6017 ot 30 urons 2020 roga «O mepax
N0 KOpPEHHOMY pe(pOopMUPOBaHUI0O M TMOAHATUIO HA HOBBI  YPOBEHb
rocyJapCTBEHHOM MOJOJexKHON monuTuku B PecrnyOnuke Y30ekuctany, Ne VII-
6108 ot 6 HOs10pss 2020 roma «O Mepax MO pa3BUTUIO 00pa30BaHUS U HAYKH B
IepuoJl HOBOro passutus Y30ekuctana», Ne I1I1-2995 ot 24 mas 2017 roma «O
Mepax Mo JaJIbHEHIIEMYy COBEPIICHCTBOBAHUIO CUCTEMbI XPaHEHUs, UCCIEIOBAHUS
Y TPONAara”jibl JAPEBHUX MUCBMEHHBIX MUCTOYHUKOB», Ne IIII-3080 ot 23 wurons
2018 roma «O Mepax OpraHu3alyy LEHTPa MCIAMCKON KyJbTYypbl B Y30€KHUCTaHE
npu Kabunere MunuctpoB PecniyOnuku Y36ekuctan», Ne [111-4802 ot 11 aBrycra
2020 roma «O Mepax @O 00pa30BaHUIO MEXKIYHAPOJAHOIO  HAYYHO-
ucciuenoBarenbckoro mnentpa Mmama Marypunu», a takxke B IloctaHoBieHuun
Kabunera MunuctpoB ot 22 utons 2018 roma Ne 466 «O mepax mo opraHu3aluu
NEATeIbBHOCTH U nojaepkke MexayHaponHod  Mcemamckoir  Akagemuu
VY30ekuctaHay W JAPYrUX HOPMATHUBHO-TIPABOBBIX JIOKYMEHTAX, OTHOCSIIUXCS K
TaHHOU cdepe.

CooTBercTBHE HCCICA0BAHUS NMPUOPUTETHBIM HANPABJCHUAM Pa3BUTHS
HAYKH U TEeXHOJIOTHI pecnyOauKH. /(rccepTaius BbIIIOJIHEHA B COOTBETCTBUU C
MPUOPUTETHLIM HAMNPABICHUEM pPa3BUTUS HAYKU U TEXHOJOTUM PECITyOIUKU
[. «®opMHpoOBaHHE CHCTEMbI MHHOBALIMOHHBIX HJIEHM B COLMAIBHOM, MPAaBOBOM,

AKOHOMHUYECKOM, KYJIbTYpPHOM, TyXOBHO-TIPOCBETUTEIHCKOM pa3BUTUH
MH(DOpPMAIIMOHHOTO OOIIECTBA M JEMOKPAaTHYECKOTO TocyJapcTBa W MYTH HX
peann3anum.

0030p 3apy0esKHBIX HAYYHBIX HCCJAEJ0BAHMIL 110 TeMe Auccepranuu’.

Hayunbple uccrnenoBaHusi TyXOBHOTO Hacienusi u cyduiicko-puiaocodhckux
BO33PEHUI BEJIMKUX MBICIUTENCH, TMPOCIABUBIINXCS CBOUMH CYy(PUHCKHUMU
BO33PEHUSIMU B BOCTOUHOU ¢unocodpun CpeaHEBEKOBbsI, MPOBOASTCS B BEIYIIUX
MHUPOBBIX HAYYHBIX I[EHTPAX M BBICHIUX YYEOHBIX 3aBEJCHUSX, B TOM YHUCJE B
Hcnamckom BepxoHom CoBere Amepuku (CHIA), VYuusepcurere McGill,
WNucturyre um3ydenust uciama (Kanama), YauBepcutere Anb-Aszxap (Erumer),
Nuctutyre BocTOouHOM mucbMeHHOCTH Tipu  P®  (Poccusa), MHucturyre
HentpansHoii Azun, Yuuepcutere CopOonHa (®panuus), KemOpumxckom,
OxkcdopackoM, Jlongonckom yHuBepcutetrax (BemukoOpuranus), CTaMOyJIbCKOM
yauBepcutete (Typums), a Takke HAyYHO-HUCCIIEIOBATEIILCKUMH HWHCTUTYTAMU
dbunocopurn U BOCTOKOBeJeHUs ~ AkaaemMuu  Hayk TapKUKHMCTaHa W
['ocynapcTBeHHOTO HAIMOHAJIBHOTO YHUBEpPCUTETA TamxukucTana

! Kapanr: A.Ap6eppu. Cypusm. Muctuku uciama. M. 2002., Tpumunrem x.C. Cyduiickue opaeHbl B UCIaME. -
M. 2002., A.3appunky6. HWcmamckas wwBmausanus. M.2004., A.XucmarymimH. McnamMckuid MHCTHIU3M |
xaJ[KaraH-Hakmoanus//Myapocts cydues. - C-ITT6. 2001., A.MyxammaaxopkaeB. Maeonorus HakmOanu3ma. -
Hyuran6e, 1991., C.W.Ernst. Teachings of Sufism. - London. 1999., M.Fakhry A History of Islamic Philosophy. -
New York, 1983. Illynunrzaek, aumccepranys MaB3ycura JOMp XOPYIXKHH MIMHH-TaQJAKMKOTIAp ILIApXH
https://www.en.hs-furtwangen.de; https://www.en.uni-muenchen.de; https://www.univ-lille.fr; https://www.Ise.edu;
https://www.umich.edu; https://www.doshisha.ac.jp kabu snekTpoH pecypcnap MaHOaIapu acocHaa TaiEpIaHIu.
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(Tamxukuctan), MexayHapoAHOW HCIAMCKOM  akajgemuend  Y30eKucTaHa,
MexayHapoIHBIM UCCIIEI0BATENHLCKUM IIeHTpoM uMamMa byxapu (Y30ekucran).

B npoBeneHHBIX B MHUpE HAy4dHbIX MCCIEAOBAaHUAX 10 HU3YUYEHHUIO
HOPMATUBHO-HPAaBCTBEHHBIX TEHJICHIUA BOCTOYHON (uiocopuud U HCTOPUKO-
¢unocockoMy OCBelIeHUIO Hay4yHoro Hacienus Jxananyaauna Pymu u
baxaynnuna HakmGanaa mnofydyeH psll HaydHbIX pPeE3yJbTaTOB, B TOM YHCIIE
CIEAYIOIIME: HCCIEIOBAHO JyXOBHOE Hacieaue Meicauteneit Bocroka, B
YaCTHOCTH, HAy4HO OOOCHOBaHa CYIIHOCTb MpOMAaraHabl  PEIUTHO3HON
TOJIEPAHTHOCTH, COLMAIBHOTO COTPYAHUYECTBA U IICUXO-AYXOBHON TapMOHHUHU
HayyHoro Haciemus Jxamamynnauaa Pymum wu  baxayanumna Hakmbanpa
(Ucnamckuit  BepxoBubiii  CoBer Awmepuku, CIIA); npoaHamu3upoBaHa
MHTErpalus eHHOCTe! ncinama Bo B3ranax Jxkananynauna Pymu (YHuBepcuter
McGill, Mucturyr ucmamckux wuccieaoBannid, KaHama); 00OCHOBaHBI OOIIHE
cyuiickue nmpuHIMIBI cyduiickux B3ruanoB Jxananynnuna Pymu u baxaynauna
Hakmbannga (Yauepcuter Ainb-A3xap, Erumer); ocBelieHbl y TIOPKOS3BIYHBIX
HapOJIOB  COLMAJIbHO-HPAaBCTBEHHBIE B3MVISIAbI BOCTOYHBIX  MBICIHUTENEH, B
YacCTHOCTU TpejcTaBuTeneil cyduiickoro tapukata MasnaBus u HakmOanmus u
MOJIOKUTENIbHOE BIIMSIHUE HUX COIUAIbHO-PMIOCOMCKUX UACH Ha pa3BUTHE
yenoBeuectBa (MHctutyr BocTOouHbIX pykomuceir mnpu PAH, Poccus);
IPOaHATU3UPOBAHA 3HAYMMOCTh KPUTEPHUEB COBEPIIECHCTBA, MOOYXAAIOUIUX K
MO3HAHUI0, MYAPOCTH M TMPOCBEILICHUIO, pa3BuBarolme cyduiicko-puinocodckue
unen yuenus [xanamynnuaa Pymu u baxaynnuna Hakmbanpa (MuctutyT
HentpansHoit  A3uu, YauBepcuteT CopOoHHa, @DpaHius); ONHUCAHBI B
COBPEMEHHBIX HCCJEAOBAHUAX IyXOBHOE Haclenue u cyduiicko-duinocodckue
Bo33peHus Benukux cydueB (KemOpumxckuit, Oxcdopackuii, JloHAOHCKUN
YHUBEPCUTETHI, BenukoOputanus); mpoBeAeHbl (yHIaMEHTAIbHBIE HAy4HbIC
uccienoBanus  guiocodpcko-cybuiickux  B3ranoB  xamanynnuna  Pywmu,
dunocodpcknx  ocHoB  yueHus — XojpkaroH-HakmGanmus — (CtaMOynbCkuii
yHUBEpCcUTeT, Typius); pazpaboTansl 0030psl HaydHOTO Hacneaus xanamynaiuna
Pymu wu baxaygmmaa Hakmbanga (TamKuKUCTaHCKUN TrocyaapCTBEHHBIN
HAIMOHAIBHBIA YHUBEPCUTET, TaKUKHUCTaH); TPOBEICHBI HAYUYHbIE UCCIICTOBAHUS
no cyduiickomy yudeHuto Hakmbannus v BOCIUTAHUIO COBEPIICHHOTO YeJIOBEKa
(MexnyHapogHasi uclaMcKas —akajaeMus Y30€KHCTaHa) HW  COBPEMEHHOMY
U3YUYEHUIO HAYYHOrO HacjeAusi BOCTOYHBIX MbIcauTeneil (MexmyHapoaHblit
uccienosarenbckuil nentp Mmama byxapu, Y306ekucran).

B wMupe mnpoBOAMTCS psAl UCCIENOBAHUNM MO H3YyYEHUIO (PUIOCOPCKUX
acriekToB cydus3Ma B IyxoBHOM Hacienuu [[xananynnuHa Pymu m baxaygauna
Hakmbanga, B 4YacTHOCTH, MO CHAEAYIOUIAM MPUOPUTETHHIM HaIPaBICHUSIIM:
onucanue B3rsA0B JlxkananynauHa Pymu o penuruosHom cydusme, MO3HAHUU
MHUpa, YUCTOTE Aymu; ¢punocodckuii anamu3 B3rsiaoB baxayanuna Hakmbanga o
dbopMHpOBAaHWK  PEIUTHO3HOW TOJEPAHTHOCTH U  B3aWMOCOTJIACUS  MEXITY
TapUKaTaMU;, WCIOJIb30BAaHUE TEOPETHUYECKUX UAeH CyQUHCKUX Yy4YeHUU B
HPAaBCTBEHHOM BOCIUTAHMM COBPEMEHHOW MOJIOJICKHU; PACKPHITUE 3HAYEHUS
HAYYHOTO HACJleAusi TaKUX BEJIMKHUX MbIcauTenen, kak JxananynaunH Pymu u
baxaynnun HakmGans.
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Crenenp m3y4yeHHOCTH npodsembl. MHTepec k TBopuecTBY Pymu B mupe,
ocobenHo B CIIA, Bocxomut k XIX Beky, korja yuenole P.Hukoncon wu
A.ApbGeppu nepeBenu npousBeneHus Pymu Ha aHTIIMHACKUN A3bIK. Takyke HauMHAs
¢ XX Beka yckopujach paboTa MO KOMIUIEKCHOMY HW3YYEHHUIO MPOU3BEICHUN
BOCTOYHBIX  MBICIUTENIEH O JIyXOBHO-HPABCTBEHHOM  COBEPLICHCTBOBAHUU
YeJI0BEKA.

B pe3synprare, eciu BHadalle MPOBOAWIIM HCCIEIOBAHHMS TBOPYECTBA
MbICTUTENEN amepukaHckue ucinamoBennl Y. Yurtuk, C. Ixan, Jx. Bongok u K.
OpHer, TO mno3gHee aHMickud ydeHwsld J[x.C.TpumMmuHreMm, KaHaacKui
ucnamoBen H.Xwup, a takke Uapuc Illax, X.Kopobun, K.Kokoii, A.Mazoxupu,
K.Myxammanu, I1.Mopsemk, apranckue yaensie M.My6Gammr, Mamkug ®axpul,
O®puny Maiiep, IOpren Ilon, Jesun /[u Buc, bepna Panrke, H.M.Xwupasu,
typeukue yuenole Y.Typap, M.A.Jlxymon, C.Ynynor, H.-Tocy u np. uzydanu
HayuyHoe Hacnenue JDkananyaauaa Pymu u baxaynnuna Hakmbanna u cyuiHocTb
dunocoduu cypusma.

B crpanax CoapyxecrBa HezaBucumbix I'ocymapcTB  npoBoaniIn
MCCIIEI0OBAaHNUs 10 JaHHOMY HAIpaBICHHIO TaKMe ydeHble, kak D.D.Beprennc?,
M.T.Crenansanu, H.bomapes, B.A.I'opanesckuii, A.B.Cmupnon, A.Jl.Knumi,
A.A Xucmarymun, O.M.Sctpe6os®, 10.A MonnecsaHn, A.A.MyxaMeaxoIKaes,
M.C.lllamcoB, M.Pamxa6oB, A.Adcax3on.

Hayuno-¢unocodckoe nacnenue J[xananmunouaa Pymu wu  baxaynnuna
Hakmbanga B pa3Hoe BpeMs H3ydyajoCch TaKK€ U YYEHBIMH Hallel cTpaHbl. B
YaCTHOCTH, BHECIW JTOCTOWHBIA BKJIAJ B Pa3BUTHE 3TOW 00JIaCTU HAYKU CBOUMU
HayYHBIMM MCCJIEJOBAHMAMU Takue ydeHble, kak M1.M.Mymunos* M.H.Bonraes,
M.M.XaiipymnaeB, X.Anukyno, b.M.ba6amxxanos, C.K.Kapumos, P.T.Illogues,
b.0.Typaes, I'.H.HaBpy3o0Ba, A.A.T'yceliHoBa, H.O.Cadaposa,
AKM.X0n1MyMHHOB, b.b.Hamo30B 151 JIATEPATYPOBEBI H.Kamwunos,
b.Baimmxomkaes, M.Cynrtan, O.Ycemon, M. Xakkyn, HI.Cupomxkunauaos, C.Onum,
H.JIxxypaes, 3.Kytu6oes u b.bo60>xoHOB.

CreuuanbHble JIUCCEPTALMOHHBIE HCCleAoBaHUA 1o ¢uiocodpuu, B
gacTHocTH 1o (unocoduu cydpuszma unm tapukara Haxmbanmu: C.K.Kapumosa
«Pa3BuTHe 00111€CTBEHHO-TIOIUTHYECKOTO MbITUIeHUsT B MoBapoyHHaxpe B XIV-
XV Bekax», P.T.IlloaueBa «I'enesuc cyduiickoro yuenusi LlentpanbHoit A3umy,
I'.H. HaBpy3oBoii. «Cyduiickoe yuenne Hakmbanaus u BocCOUTaHUE TAPMOHUYHO
pa3BuToro yenosekay, K.M.XonmymunoBa «®uinocodpusi eAMHCTBA U €€ BIUSHUE
Ha yuenue HaxmOanmusa», A.A.XyceitHoBoli  «Cyduiickue BO33peHHs
npencrasutens ydenus HakmOangus AOmypaxmana Jkamu» UMEIOT Hay4HO-
TEOPETUYECKOE 3HAUCHUE B UCCIEAOBAHUU TIPOOIIEMBI.

C Hay4HO-TEOPETUYECKOW TOYKH 3pPEHHUS OCYIIECTBIECHO CPAaBHUTEIBHOE
uzydyenue cyduiickoro yuenuss lLleHTpanpHOl A3uM W Hacieaus  €ro

! Fakhry M. A history of islamic philosophy. — N.Y.: L.Columbia univ. press, 1970. XV. - 427 p.

2 Beprenne E. Cydusm u cyduiickas muteparypa. T. 3. — Mocksa, Hayka, - C. 1965; - 527.

3 Sdcrpebor O.M. Uoannacensn, B.M. Babamkanos. Mympbiii cyguit. - Mocksa: Caukr-IleTepOyprckoe
BocrokoBenenue, 2001. — C. 290.

4 MymunoB M. Amup Temyprunr Ypra Ocué tapuxuia TyTras ypau Ba poiu. Tomkent: dan, 1968.
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MPEJICTABUTENEN B CIIeIIMaJIbHBIX JTHACCEPTALMOHHBIX b.b.Hamo30Ba
«dunocopckue  ocHOBBI  cyduiickoro  ydeHus  Myxammana  Ilopcow;
O.T.IllapunoBoii «®dunocodckuil aHanM3 ITyXOBHOIO Hacieaus AOTyXoiuka
I'wknyBann»; C.T.McmamnoBa «Mecto yuenuss HakmiGanauss B cyduzmer;
X.P.PaxmaToBoli «AHaIM3 couHaIbHO-PUIOCOPCKUX wmaer ydeHuss XOJIKu
Axpopa Bamm»; 3.X.3oupoBa «CouuambHO-TIOIUTUYECKHE B3MIISLABI Maxaymu
Amb3amay; X.Y.CamartoBa «JlyxoBHoe Hacienue Maxaymu Aszama KocuHu u ero
poJib B BOCHUTaHUU MoJoaexkun», B.D.UynueBoit «llpoGrema uenmoBeka B
dbunocopun baxaynnuua Bamama wu IxananynauHa Pymu: cpaBHUTEIBHO-
AHAJIMTUYECKUI aHaJU3».

B  o06mactdu  UCTOYHUKOBEJCHHMS  METOJOJIOTMUECKOE  3HAUYECHHE B
UCCIICIOBAHUM BOIIPOCOB CY(DHICKMX pPEBONIONMM, OJM30CTH U HUACHHOMN
B3aUMOOOYCIOBICHHOCTH HCTOKOB Cypusma umeror padorsr H.Kommosal,
II1.3uénoBa, M.Mcmannosa.

[IpuBenennas BbIle Kiaccu(UKaIMs HUCCIENOBAHUN IIOKAa3bIBAET, YTO B
JAHHBIX HCCIIEIOBAHUSX paccMOTpeHbl (uiocodusi cypusma WM KOHKPETHBIC
pENUruo3Ho-puIocoCcKue acmeKkTbl TapUKaToB. XOTA Cy(QUUCKUE B3IISIbI
Jxananynnuaa Pymu u baxaynnuna Hakmbanga moaBeprajiuch CpaBHUTEIBHO-
dbunocopckoMy aHaIu3y, B 3TOM OTHOIIEHWH HUKAKUX KOMIUJIEKCHBIX HAyYHBIX
WCCJIEIOBAHHUI HE MPOBOIMIIOCH.

CnenosarenbHo, mpoOjeMa B paMKax TEeMbl JAUCCEPTAllMU  SIBISETCS
3HAYMMOM, MOCKOJIBKY U3Y4aeTCsl BIIEPBbIE.

CoorBercTBHE AUCCEPTALMOHHOTO HCCJIeIOBAHMS HAYy4HO-
HCCJIEIOBATEIBCKUM  IUIAaHAM  00pa30BaTeJbHOI0  yUpeKIeHHusl, [I/e
BBINOJIHEHA jJuccepranms. J[UCCepTallMOHHOE WCCIEAOBAHUE BBIMIOJHEHO B
pamkax HamedyeHHoro Ha  2020-2022 roasl MPaKTUYECKOrO  IMPOEKTa
PQ-2020022811 «Co3manue TUIOIIAAKH, MPOIMATraHIUPYIOMIEH  HCTOPUKO-
KyJbTYpHBIE TpPaguLIMM W HMX COBPEMEHHBIC TMPOSBICHUS B PErMOHAX
V30ekucraHay B COOTBETCTBUU C ILJIAHOM HAyYHO-HCCIIEIOBATEIbCKON PabOThI
CaMapkaHJICKOTO rOCYJapCTBEHHOTO MHCTUTYTa HHOCTPAHHBIX SI3BIKOB.

Heap ucciaegoBaHusi COCTOUT B CPAaBHUTEIBHOM aHAIN3€ HCTOYHUKOB O
cyuiickux Bo33penusx J[xamamynnmuaa Pymu u baxaynnuna Haxmbanna wu
BBISIBJICHUHU UX 3HAYCHUS B UCTOPHH (HUITOCODHH.

3amaum uccjieJ0BaHNS:

PackpplTh TyTeM CpaBHUTEIBHOTO aHalM3a CyQUHCKUE  BO33pEHUS
Jbxamanynmuua Pymu wu  baxaymmuna Hakmbanpma, caemaB  oOBEKTOM
HCCJIEOBAaHNS UICTOYHUKH UX HAYYHOTO HACJIEAUS;

BoissBuTh ¢ TOYKM 3peHHS (puiocopuu  BaXKHOCTh B BOCHUTAHUU
COBPEMEHHOT0 ueJioBeKa cyuiickux B3risaoB Jxananynauaa Pymu Ha 1yxoBHOE
M HPAaBCTBEHHOE BOCIUTAaHUE YEJIOBEKAa, KpacoTy TMOBEICHUS, YUCTOTY U
CIIOKOWCTBUE IYIIIH;

1 Komunos H. TacaeBy] 1-kuto6. — Toumkent: Anabuér Ba canbar, 1996; Komunos H.TacaBey(d. MkknH4n KnTo6.
Tasxun acpopu. — Tomkent: Fadyp Fynom, 1999. — B5.151-189.
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Pa3paboTaTh CpaBHUTEIBHBIM aHAIU3 CIOKHBIX HAYYHBIX KOHLIENTYalbHBIX
npo6seM (BOIPOCHl YTHETEHMsI, HECIIPABEIJIMBOCTU, OOPHObI MPOTUB HEBEKECTBA
MOCPEJICTBOM TPOCBEIICHUS,, CAMOOTPAaHUYEHUS, BOCIIUTAHUS IYIIM U JyXa) B
cucteme ¢punocodckux 3HaHUM TapukaToB MasnaBust 1 HakmGanaus;

PackpbITh ¢ conualibHO-(QUIOCOPCKON TOYKU 3pEHUS TYMaHUCTUYECKYIO
nesTeNbHOCTh TapukaTa HakmiOanauss B IUTaHE PETUTHMO3HOM TOJIEPAHTHOCTH,
COLIMAIbHOM CTAOWUJIBHOCTH W COXPAaHEHHS MHpa, a TaKXKe MaTpUOTH3MA H
CIpaBelNIMBOCTH B iepuon Amupa Temypa u Tumypunos;

O6ocHoBaTh 3Ha4YeHHE WACHHO-PUIOCOPCKON TapMOHHMU B CyPHICKUX
Bo33peHusix Jlxamanyaauna Pymu u baxaynnuna HakmiOanma kak MCTOYHMKA
(GopMupOBaHUsA JAYXOBHOTO MHPOBO33PEHHSI COBPEMEHHOH MOJIOACKH B ILIaHE
oOoraileHus TyXOBHOIO MHpa YeJIOBEKAa U BOCIIUTAHUS COBEPIIEHHOW JTUYHOCTH.

O0bexTOM MccenoBaHus sBisiercss cyduiicko-punocodckoe Hacaegue
Jlxananynauaa Pymu n baxaynauna Hakmbanna.

IIpenmer muccaen0BaHUsl OIPEAETSACTCS CPABHUTEIBHBIM OOOCHOBaHHEM
cyduiickux B3risoB Jkananynauna Pymu n baxaygnuna Hakmbanza.

Meroasl muccaeaoBaHusi. B HccieoBaHMM  MCHOJIB30BAINCH  METOIBI
UCTOPHUKO-JIOTUYECKOI0, CPABHUTEIIBHOTO aHajIn3a, 00001EeHus, JUATIEKTUYECKOTO
Y TEPMEHEBTUYECKOr0 aHAJIN3a.

Hay4yHasi HOBH3HA HCCJIEI0BAHMS 3aKJIFOYACTCS B CIECIYIOLIUX:

PacCKpBIThl KOHCTPYKTHBHAs 3HAYMMOCTh B COBEpPUICHCTBOBAHWU YEJOBEKA
Takux cypuiickux B3risaaoB xananyanuna Pymu n baxaynnuna HakmOanna kak
KpacoTa MOBEICHHUSI, YUCTOTA 1YL, YECTHOCTb;

JIOTUYECKH ApTyMEHTHUPOBAHO (PYHKIIMOHAILHOE BIUSHUE HAa BOCIHUTAHHE
MoJIoAekH KoHuenuui baxayanuna Hakmbanga o CymHOCTH W NPUPOJE
YeJloBEeKa, €ro JAYyXOBHOM 3peloCTH, CaMOBOCHHUTAHWUM W TPYyJAE€ CTOUT Ha
JUAUPYIOLEM MECTE;

000CHOBaHbI HAYYHO U TEOPETHUUYECKU YKPEIJIEHHOCTh yueHust Hakmbanaus B
nepuoja mpaBieHus TUMYpHIOB Ha OCHOBE CIOCOOOB JYXOBHO-HPABCTBEHHOI'O
BOCIMTAHUS TapUKaTa, PyKOBOJIIEE MOJI0KEHUE B 00ECIIEUeHNHU B OOIIIECTBEHHON
KHU3HU, COUAIBHON CTAOMIBHOCTH U PEIUTHO3HON TOJIEPAHTHOCTH;

¢dunocodckn TpOaHATU3UPOBAHBI PEIUTHO3HO-CY(puiickue OocHOBHI (dakp,
cabp, Tayba u 3ukp) cyduiickux B3riusgoB [xananyanuna Pymu m baxayanuna
Hakmbanga, 1oka3aHo, 4TO MPUHUMUIIBI BEPOTEPIUMOCTA U TyMaHU3Ma, 100pa U
MOJIOAOCTH OBLIM BO3BEACHBI B paHT Cy(HUCKO-PUIOCOPCKOro yUSHHUS;

OTpeIeNICHO, YTO uaehHo-(uocodckue co3Byuns B yueHusx JxanamyaauHa
Pymu u baxaymnuna HakmGanga Takue, kak oOoraiieHue JAyXOBHOIO MHpa
YeJIOBeKa, BOCIUTAHUE COBEPIIEHHON JIMYHOCTH, a TaKXe HPaBCTBEHHOE
BOCIIUTAHUE U CaMOO0OJIaJaHue, KOTOPbIE CUUTAIOTCS BaXXHBIMU B BOCHHUTAHHUU
COBPEMEHHOU MOJIOZEXH, SBJIFOTCS KpUTEPUSAMU HPaBCTBEHHOI'O
COBEPILIEHCTBOBAHMSI.

IIpakTH4Yeckue pe3yjbTaThl HCCJIEI0OBAHUA COCTOST B CIEAYIOLIEM:

packpbIThl B Hacneauu Jxanamynauaa Pymu npoOiembl COTBOpEHUsI MUpa U
YeNioBeKa, CYyIHOCTh PriIocopuu TyXOBHO-HPABCTBEHHOTO BOCIIUTAHUS, 3HAUCHHE
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PEIUTHO3HOTO M CBETCKOTO MHPOBO33PEHUSI B COBPEMEHHOM BOCHHUTAHUU
JUYHOCTH;

pa3paboTaHbl HAYYHBIE OCHOBBI YKPEIUICHUS PEIUTHO3HOM TOJIEPAHTHOCTH,
oOecrieueHus Coriacusi MeXay COIMAIbHBIMU CIOSAMH OOIIECTBA, MPAKTUYECKUMA U
TEOPETUYECKHUM MOAXOM K KYJIbType MPUMUPEHUSI B MEKITHHUECKUX OTHOILIECHUSX
BO B3rsiAax baxayanuna Hakmbanna;

pa3paboTaHbl TNPEJIOKEHUS 00 HCIONb30BAHUM KPUTEPUEB 3HAHUA U
CaMOCO3HAHUS, OTPAXCHHBIX B HAEAX TApUKATOB MaBlaBUs M HAKIIOAHIUS B
KauyecTBE MMMYHHUTETA OT HICOJIOITMYECKUX HAIMA0K, 00 HCIOIb30BAHUH HAYUYHOTO
HaCJIEeIMs YUYEHBIX B OOIIECTBEHHOW U JYXOBHOM KU3HU;

pa3paboTaHbl TMPEAJIOKEHUS IO HCIONb30BAHUIO TEOpUU CY(DUHCKUX
BO33PEHUH B COBPEMEHHOM OOIIECTBE IO MHTETPALUU OOIIEYETIOBEYECKIX
[IEHHOCTEH B BOCIIMTAHUH TIOJIPACTAIONIETO TTOKOJICHHS;

JloCTOBEPHOCTH Pe3y/IbTATOB HCCJIEJOBAHMSA OOBSICHSIETCS BHEAPEHUEM B
NPAKTUKY  BBIBOJOB, TMPEMIOKEHUHM U peKOMEHJanuid U3  COOPHUKOB
MEXIYHAPOIHBIX HAYYHBIX KOHPEPEHINM pecyOanKu, cTaTei, omyO0IMKOBaHHbIX
B CHEIUAIbHBIX JKypHAJlaXx M 3apyOEKHBIX HAy4HBIX >KypHallaX, HW3JIaHHbIX
MoHorpaduit U OpomIrop, U  YTBEPKICHHEM TMOJYyYEHHBIX PE3yJIbTaTOB
YIOJHOMOYEHHBIMU OpraHU3alUSIMH.

Hayuynasi u npakTuyeckasi 3HAYMMOCTD Pe3yJIbTATOB HCCJIAEJ0OBAHUSA.

Hayuynass 3HauuMOCTh pe3yJlbTaTOB HCCIEAOBAHUSA BHJUTCS B aHAIM3E
pa3paboTaHHBIX TEOPETHUKO-METOH0JIOTHUECKUX BBIBOJOB, B TOM YHCJIE HAyYHBIX
WCCIICIOBAaHUM 10 M3YYEHHI0 HAYYHO-TEOPETHUECKUX OCHOB YUEHHIl BOCTOYHBIX
MbICTUTENeH U TapukatoB MasnaBus u HakmibGanmaus, B Bo3pacTaromiei posu
dbunocopuu cypuszMa B JYXOBHO-TICUXWYECKOM M HPABCTBEHHOM BOCIHUTAHUU
COBPEMEHHOM MOJIOJICKH B HAIIEH CTpaHE M B MEKIYHAPOJIHOM MacIlTade, TaKKe
OTIpENENSIeTCS TeM, YTO HPABCTBEHHBIC MPHUHIUILI B Cy(hUNHCKO-PUIOcOPCKIX
Bo33peHusix Jhxamanynnuua Pymum wu  baxaygaumna Hakmbanga — cimyxat
COBEpLICHCTBOBAHUIO COAEPKAHUS U TEOPETUKO-METOJOJIOTHYECKUX OCHOB TaKHX
muciuiuing, kak «Mcropust dunocopun», «Punocodbus cydpuszmay, «Mcropus
cypuzm», «['epmeneBTHKA Cy(hHU3Ma.

[IpakTuueckass 3HAYMMOCTb PE3YJIBTATOB  HCCIEAOBAHUS  OOBICHSIETCS
BO3MOXKHOCTBIO ~ HCIIOJIb30BaHHS  pa3paOOTaHHBIX  BHIBOJIOB Ha  OCHOBE
CpPaBHUTEJILHOTO aHaiu3a cyduiicko-puiocodpckux B3MAOB JhkananyaauHa
Pymu u baxaymmuna Haxmbanga c¢ Bo33peHusMu ¢uiocodpoB Mupa WIU
BOCTOYHBIX MPOCBETUTENICH B JaIbHEHWIIUX HAYYHBIX HCCICIOBAaHUSAX, B
pa3IMYHBIX HAYYHO-MCCIIEIOBATENIbCKUX MHCTHTYTaX W IeHTpax «JlyXOBHOCTH u
[IpocBemienne», B HAyYHO-KYJIBTYPHBIX M HAYYHO-TIPAKTHUECKUX METOTUYECCKHIX
UCCIIeIOBaHUSIX MeXIIyHapOJIHOTO UCCIenoBaTensckoro nentpa Mmama byxapu, a
TaK)Ke MpPU MOATOTOBKE JIEKIMM, CEMUHAPOB-TPEHUHIOB U y4e€OHO-METOUUECKIX
MOCOOMI MO TyXOBHOMY HACJIEIUIO0 BOCTOYHBIX MBICIHUTENEH.

BHenpenue pe3yabTatoB ucciaenoBaHus. Ha ocHoBe  couumanbHO-
dunocodckux TMPEMIOKEHUH ¢ pPEeKOMEHJAIui, pa3pabOTaHHBIX  IyTEM
CpaBHUTEIBHO-(QUIOCOPCKOTO aHanu3a cypuilckux Bo33peHuil [DxanmamyanunHa
Pymu u baxaynnuna Hakmbanza:
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NPEUIOKEHUsT W PEKOMEHJAIMM O KOHCTPYKTUBHOM 3HAYEHUHM TaKUX
cybuiickux B3riAnoB JxananynauHa Pymu um baxaymnuna HakmiGanma kak
KpacoTa IMOBEICHUS, YUCTOTAa AYIIN, YECTHOCTh B COBEPIICHCTBOBAHUU YEJIOBEKA,
OBLITM UCTIOJIB30BaHbI B 00ECTICUEHUH BBHITIOJIHEHUS HaMeueHHOro CaMapKaHICKUM
rocyjnapcTBeHHbIM yHHBepcuTeToM uM. Illapoda Pammmgosa na 2017-2020 roms
¢ynnamentanbHoro mnpoekra Ne OT-®1-138 mo Tteme «KommaparuBuctckoe
uccleoBaHue «XaMcChl», co3laHHbIX npu Tumypumax» (CrpaBka Ne 10-2266
Camapkanjackoro I'ocynapctBennoro yausepcuteta umenu Illlapoda Pammmosa ot
9 wurons 2022 roma). B pesynbrare, 3TO MOCITYKHWJIO OCBEIICHUIO BOIPOCOB
HPABCTBEHHOI'O BOCIUTAHUSI U CaMOKOHTPOJISI, KOTOPhIE CUMTAIOTCS Ba)KHBIMHU B
BOCIIUTAaHUU COBPEMEHHON MOJIOJIEKH; B pe3ynbpTaTe 3TO MOCITYKUIIO OCBEIICHUIO
BOIPOCOB HPABCTBEHHOI'O0 BOCHUTAHUSI M CAMOKOHTPOJS, KOTOPBIE CUUTAOTCS
BOXXHBIMHU B BOCITUTAHUM COBPEMEHHON MOJIOAECKH, 000TAIIEHUIO JYXOBHOIO MHUpa
YEJI0BEKA, BOCIUTAHUIO COBEPIIEHHOTO YEJIOBEKA;

NPEAJIOKEHUS]T W PEKOMEHJAUMA O BIWSHUM KOHIenuuu baxaynnauna
HakmiGanga o CymHOCTH W TPUPOJIE YEIOBEKa, €ro JYXOBHOM COBEPIICHCTBE,
CaMOKOHTPOJIE U MOCTOSHHOM TPYJI€ U €€ JIMIUPYIOIIUX MMO3UIUAX Ha BOCIIUTAHUE
MOJIOACKH OBUIM HCIIONB30BAaHBI MPU TOATOTOBKE OJHIUKIONEAUH HAa TEMY
«OHIUKIONEANS HUCTOPUKO-(PUIOCOPCKOrO HACHEAUS YYEHBIX W MBICIUTENEH
CpeniHeBEKOBOTO Bocrokay, V3JaHHOU MexnyHapoIHbIM HAay4HO-
uccienoBarenbckuM  1ieHTpoM HWMmama byxapu npu Kabunere MunmcTpoB
PecnyOnmuku  Y36ekuctan (cmpaBka Ne 02/273 or 3 wurwonHs 2022 T
MexyHapoJHOTO Hay4yHO-UCCeaoBaTenbckoro 1meHtpa Mmama byxapu mnpu
Kabunere MunuctpoB Pecnybnuku VY30ekucrtan). B pesynbrare, cyduiickue
B3rasiael  Jxananyaauna Pymu u  baxaynnuna Hakmbanna Ha  J1yXOBHO-
MCUXUYECKOE BOCIHUTAHUE YEJIOBEKA, KPacoTy IOBEICHHUS U YHUCTOTY AYIIU
MOCITY>KHJIM BaXKHBIM (DaKTOPOM BOCTIHTAHHS COBPEMEHHOW JTMYHOCTH;

NPENJIOKEHUSI U PEKOMEHJAIMU TI0 YKPEIJICHUIO PEMTHO3HO-CYy(PUNUCKHIX
OCHOB Tapukara HakmOanauss B mnepuon TuUMypHUIIOB W JUAUPYIOMEH pPOIH
tapukata HaxkmbGanaus B OOIIECTBEHHOW KW3HM OBUIM HCIIOJIb30BaHBI B
o0OecrieueHNH BBITIOJTHEHUSI MEp 110 TOBBIIICHUIO JIYXOBHOCTH MOJIOJICXKH,
HaMe4YeHHbIX B [V HampaBiieHMM NOpOrpaMMbl MEPONPUSATHN 110 MHOBBIICHHUIO
(O (PEKTUBHOCTH TyXOBHO-TIPOCBETUTEILCKOW pPabOTBI W Pa3BUTHS  OTPACIU
PecnyOnukaHCKOTO  TyXOBHO-TIPOCBETUTEIBCKOTO IIeHTpa U 18-Tr0  MyHKTa
MEPONPUATUN, peaTu3yroIuxcs B pamkax «llatu BakHbIX MHULIHUATUBY» «bynaem
JOCTOMHBIMM HaclieqHUKaMu Hammx npeakoB» (Cropaska Ne 02/02/1139 ot
28.06.2022r. Pecmy0aMKaHCKOTO JIyXOBHO-IIPOCBETUTEILCKOTO II€HTpa). B
pe3yabTare, A3TO TOCIYXHUJIO0 BOCHUTAHUIO CAMOCTOSITEIbHOTO MBIIUJICHUS U
MOBBIIIECHUS KPYro3opa MOJOJEKH, YTO CUYUTAETCS BaXXHBIM B BOCHHUTaHUU
MOJIOJIC¥KH;

MPEIOKCHUSI U PEKOMEHAANH MO (PHIIOCOPCKOMY aHANIHM3y PETUTHO3HO-
MUCTUYECKUX OCHOB ((akp, calp, MOkassHUE W 3UKpP) CYPHUICKHUX B3TISAIOB
Jbxamanynmuaa Pymm w baxaygnumaa HakmiGaHga OTHOCHTENBHO BO3BEIACHUS
MIPUHITUTIOB PEIUTUO3HON TOJEPAHTHOCTH, TYMaHHOCTH, TOOPOJETENHN HA YPOBEHD
cyduiicko-punocopckux ydeHUW OBUIM IMIUPOKO MCIOJB30BAaHBI B Pa3BUTHH
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oOpa3oBaHMsI M BOCHHTaHUS B paMmkax mnpoekTa «KauectBo oOpa3oBaHHs BO
BHUMAHMM TNapTUW», YKa3aHHOIO B 6-M IIYHKTE€ JOPOKHOM KapThl COLMAJI-
JIEMOKpATHUECKON MmapTun Y30eKkucTtaHa «Ajonary, HamedeHHod Ha 2022 roxa, B
OpraHu3allMM psja meponpusatuil Ha Temy «Hacneaue npenkoB - Benmkas
LEHHOCTb» M M3YYEHUU HCTOPUM W HAy4YHOI'O HACJIEIWs BEIUKHUX IIPEIKOB, B
IIPOBEICHUH KOHKYPCOB HA Da3jW4HbIC KYyJbTYPHBIE W HAy4dHbIE TEMBI CpPEIU
mosnonexu (Crapaka Ne 01-03/211 ot 31 mas 2022 roaa Ilonmurnueckoro Coseta
Conman-geMoKpaTHUYeCKOl napTtun Y30ekuctaHa «Aponar»). B pesynberare, 310
NOCIY>)KWIO JUIsI TPOBEICHUS CpeAu MOJIOACKH KOHKYPCOB HA pas3jInYHbIC
KyJIbTYPHBIE U HAYYHBIE TEMBI;

OPEJIOKEHUS] U PEKOMEHAAMU O TakoW HAeHHO-(UI0COPCKON rapMOHUU
KaKk oOoraimieHue JTyXOBHOTO MHpa 4YEJIOBEKa, BOCIHMTAHUE COBEPIICHHOM
JMYHOCTH, HPABCTBEHHOE BOCIIMTAHUE M caMOOO0Ia/laHue, SIBISIOIINECS BaXKHBIMU
no ydenusMm JDxananynnuaa Pymum u baxaynnuna Hakmbanna xpurtepusMu
HPAaBCTBEHHOI'O COBEPILIEHCTBA M BOCHHUTAHHUS COBPEMEHHOW MOJIOJEKH, OBLIM
MCIIOJIb30BaHbl IIPU MOJATOTOBKE OYEPETHOTO BBIITYCKAa MPOTPaMMBbI «3/IpaBCTBYH,
Camapkana!», NepeIaHHoN B 3dup Camapkanjackoit 00JacTHOM
tenepaauokommnanuu 19 mas 2022 roga. (Crnpaska Ne 01-12/195 ot 25 mas 2022
rona CaMapkaHACKONW 0OJIaCTHOM TenepaguokoMianuu). B pesynbTate, 3TO
MOCIYXWJIO JOBEACHUIO JI0 UIMPOKOM MyOJMKH BOIPOCOB HPABCTBEHHOIO
BocnuTanusa yuenuil Jpxananyanuna Pymu n baxayanuna Hakmbanna.

Anpobanus pe3yJibTaTOB UCCJIe0BaHMUSA. Pe3ylIbTaThl 3TOT0 UCCIEAOBAHUS
oOcyxnanuch Ha 17 MeXAYHApOIHBIX U PECIyOJMKAHCKUX HAYYHO-NPAKTHYECKHUX
KOH(epeHLHsIX.

Ony0/MKOBAaHHOCTH pe3yJabTAaTOB HMcCJIeqoBaHusi. Bcero mno Tteme
JUCCEPTALIMH OIyOJIMKOBAHO 29 Hay4yHBIX padoT, B TOM yucie 2 MoHorpaduu u 14
Hay4YHbIX CTaTeé B HAy4dHbIX JKypHajaX, pPEKOMEHIOBAaHHBIX BpIcmen
aTTeCTalMOHHOM Komuccued PecnyOnuku  VY30ekuctan Juisi  MyOJIMKaiuu
OCHOBHBIX HayYHBIX PE3YyJIbTaTOB JIOKTOPCKUX HUCCIEAOBaHUH, (B TOM uucie 11- B
pecnyOJIMKAaHCKUX U 3 - OMyOJIMKOBAHBI B 3apyOEKHBIX )KypHaIax).

Crpykrypa m o0bem auccepranmmm. J(uccepranus COCTOMT U3 BBEIECHUS,
YeThIpexX TIJIaB, ABEHALATH NaparpadoB, 3aKIIOYEHUS U CIHCKa MCIOIb30BAaHHON
mutepatrypbl. O0muii 00bemM nuccepraiuu coctasisieT 230 cTpaHuil.

OCHOBHOE COIEP KXAHUE IUCCEPTALINU

Bo «BBenenun» qUCCepTalUn 0o003HaUYeHa  aKTYyaJbHOCTb 151
BOCTPEOOBAHHOCTh TEMBI HCCIIEIOBaHUs, CTENEHb W3YYEHHOCTH MPOOJIEeMBbl,
Hay4Has HOBHM3HA, COOTBETCTBHE HCCIEJOBAHUS OCHOBHBIM IPUOPUTETHBIM
HAIPaBJICHUSIM HAYKU U TEXHOJIOTHH, OMpeAeNsioTcsi 00BbeKT, MPeAMET, METOIbI,
LEIU ¥ 3a]]a4M, Hay4Hasl ¥ IPAKTUUYECKasl 3HAYUMOCTb PE3YJIbTATOB MCCIIEIOBAHNUS,
IIPUBEJEHBl JIaHHBIE O BHEJIPEHUM PE3YJIBTATOB HCCIECIOBAaHUS B NPAKTHUKY,
ampoOaruu, OMyOJIMKOBAHHBIX pabdoTax, a TakkKe CBEIACHUS O CTPYKType
JTUCCEPTALIUH.
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B mepon rmaBe  guccepraumu  nox  HasBaHuem  «Teoperuko-
METOH0JOTHYeCKHe OCHOBBI YyueHus Jxanammpauna Pymm» wuccrienyercs
TBOpuecTBO JIxananuanauna Pymu kak ¢unocodcekas npobiema, BIMSIHUE YUCHUS
TacaBBy) Ha ¢dopmupoBaHue (PUIOCOPCKO-PEIUTHOZHOTO  MHUPOBO33PEHUS
Jxananuanuaa Pymu, OCBeIIeHBI BOMPOCHI PAa3BUTUA JTyXOBHO-(PUIOCODCKOM
VHTEPIIpETAlNU yYeHn MaBiiaBusi.

Jlxanamuanaua Pymu pomwics 30 centsiops 1207 roma B ropoae banx nHa
TEPPUTOPUU COBpEeMEHHOro AdraHucTaHa B ceMbe BEJIHMKOTrO Inerixa Myxammana
baxaynnuua Banaga, nHa3zBanHoro B uyecth Cynrana an-Yinama. Ero orer,
baxaynnun Banax, Obul cydueM u 1opucToM, W ObUI MPUTJIAIIEH BO JIBOPEI]
cyaranoM Myxammaaom Xopesmmaxom (1199-1220).

Opnnako baxaynnuH Bamajn OTKIOHHII €ro MNPEIOKEHUE W MOCEIHIICA CO
ceoen cembelr B Konbs, Typuus. [Tocie emeptu ota Jxanmanuaaua Pymu cmennn
€ro Ha mocrty riaBHoro yuutens meapece Konbs. B 1225 rony Masnana Pymu
xeHwuics Ha ['aBxap, nouepu llapadpynauna Jlono Camapkanau. Ot 3Toro Opaka y
Magnansl 6610 J1Ba cbiHa, Cynrtan Banag u Anoyaaun Yamnabu, KOTopbie MO3kKe
IPOJOJKWIN TapukaT MaBnaBusi, OCHOBaHHBIM B 4YecThb MMeHHM JkamanmuaauHa
Pymu.

Jhkananuanua Pymu — BeIMKWANA TOAT, OJMH M3 HauOoJiee 3pelbiX
npencrasutenb yueHus cypuszma Xl Beka. 3penocts Jxananumpauaa Pymu kax
BEJIMKOIO0 YEJIIOBEKa M €ro IMPOM3BEACHHUS OCBEIIAINCh Ha pPa3HbIX SA3bIKAX
HCCIIEOBATENIIMUA Pa3HBIX HalnMoHaidbHOCTEM. Hacrosdmee wms JxananuaauHa
Pymu 0b110 Myxamman noH baxaynaun Myxamman nuobn Myxamman nbH XyceiH
anb-banxu, MpiciuTens OBLT MPHU3HAH HIEHXOM TapukaTa ‘“MaBnaBus’.

W3BecTHBIM 1MOA HECKOJIBKUMHM HWMEHaMH, TaKMUMHU Kak «JlKamonuaauHy,
«Pymm», «MaBnaBuii», y4EHbIN MTOJIB30BAJICS YBAXKEHUEM CPEIM CBOUX JIPY3€U KaK
«Menanay.

VYuensie Boctoka u 3amajga BHECAM 3HAYWTENIbHBIA BKJIAJ B HW3yUYCHHUE
MHOTrorpasHoro teopuecrna /xamamunauaa Pymu. [locne cmepru xananuaanna
Pymu ero cein Cynran Baman mpomoinkui paboTy B Ka4eCTBE MPEEMHHUKA CBOETO
OTI[a ¥ Hamucaln TpakTaT «BalagHoMa», B KOTOPOM OTPa3HIINCh KU3Hb U YUCHUE
Pymu. Ilo3xe B Upane, Cpenneri Azun, UHauu u rmaBHBIM oOpa3zoMm, B Maioi
A3um ObUTH OTKPBITHI CIIEIMATBHBIC MIKOJBI 1MOJ] Ha3zBaHueMm «Jlapyn MacHaBm»
JUIsl u3ydeHus: HaydyHoro Hacieaus JDxananunauHa Pymu. B pesynbrare, Ha
OCHOBe Ille/ieBpa Mactepa «MacHaBHUilM MabHABUI» B ATOT MEPUO OBbLIIU CO3/IaHBI
JECATKH KOJUIEKIMM Takux TpyaoB. Kpome toro, Haumnas ¢ XV Beka, Bce
MBICIIUTENN CO3[IaBaJld CBOU pabOThI, BIOXHOBIEHHbIE paboTamu [[xananuaauHa
Pymu, m 3aBepmimjii HECKOJBKO COTEH TOMOB aHajiu3a U KOMMEHTapHeB Ha
apaOCKOM, TYPELIKOM U MEPCUICKOM SI3bIKaX.

[IpumedarenbHO TakKe, YTO P YYEHBIX HU3Yy4yaldu >KU3Hb U TBOPYECTBO
Jlxananunauaa Pymu co BpemMeH CpellHeBEKOBBbs. Xomxka Axpop Bamu, oqun u3
y4yeHbIX BocToka no n3ydenuro npouseaeHuit [xananmnnaunaa Pymu, JlaBnarmax
Camapkananii, Anumep Haom, A6aypaxman [Ixamu, Xyceitn Bou3 Kammdu,
Sxy0 Yapxu, bobGopaxum Mampad, Mup3o AOaynkagup benuns, Cagpunaun
Ainn Myxamman kOou BHecn 00JbIION BKIIAJ] B 3TOM IJIaHE.
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Xomxa Axpop Banu, onuH u3 meitxoB Tapukata HakmoOanaus, ©cnoyib3oBal
yaenne Jxanamunauaa Pymu B cBoeM tpyne «Dukporu Axpopus»’, Sky6 Uapxu
B cBoell «Pucoman abmonus» uuTHUpyeT CTUXU U3 «MacHaBUiiM MabHABUN» U
numer cBou «Pucana-u  Hail», IOCBSILIEHHBIM TOJKOBAaHUIO CHUMBOJA Hal
(bnetita). B oar1oit kHure Sxy6 Yapxu npuszHaer, uro ¢uaendta — ITO
«OJarocI0BEeHHOE JBbIXaHWE Y4YeHbIX»?. OIUH W3 KPYNHBIX IPEACTaBUTEINEH
tapukara Hakmbanaus, nost AOaypaxmaH J[amMu, B CBOE€M IPOU3BEICHUU
«Hadaxor ym-yHC MHUH Xa3apoT yJI-KyIC» NPEIOCTaBWI IICHHBIC CBEICHUS O
KA3HU U TBOpuecTBe J[xamanmuaanHa Pymu m co3man yHHKaIbHYHO TE€PATCKYHO
IIKOJTy TOJKOBaHUS «MacHaBu». AOnypaxman J[>KamMu TMIIET B YeCTh
Jxanamunauaa Pymu:

benr:

MaH uu rysm Bac@u OH 0JINKAHOO,

Hecr ITaitramGap, Baje 10opas KUTo6 °.

[lepeBon:

UYro 1 MOry cKa3arh IIpO 3TOTO BEJIUKOI'0 YEIOBEKA,

OH He MPOPOK, HO Y HETO €CTh KHUTA.

Xotsi mpodeccop Xamuaymna bonraboeB He cuuTaeT yMECTHBIM JIJIst
AGnypaxmana Jlkamu mnpumnuceiBath 3T ctuxu Jxananmunauny Pymu u
CpaBHUBATh OOXKECTBEHHYIO KHUTY ¢ “MacHaBu” Masnausl, onucanue Jlxamu
TATyJa BEenUroko B MCIaMCKOM MHPE MPUMEHUMO K 3TOM KHHUTE IOCIE XaauCOB
[Tpopoka. ToT ¢akT, 4TO U3BECTHHIN MaBJIABUTCKUN yueHbli MaBnana OOuIuH-
nama Hamucan ctuxu AoOaypaxmana J[kaMu BO BCTYNUTENbHOW YacTH CBOETO
tpyna «llepeBong um xomMmeHTapuun MacHaBu [apuda», eme pa3 Aoka3bIBaeT
CIIPaBEJIMBOCTh ONMCAaHUs TBOpUecTBa Jxananuaauna Pymu.

IIpn nepeBonie n n3yueHun HayqHoro Hacneaus xanamuaauna Pymu B XVII
BEKe, TOYHee, 00 WHTepHpeTaluu MpousBeleHuss « MacHaBHilM MabHaBHil» Ha
y30€KCKOM $I3BIKE HEOIIEHMM BKJIAJ] 1MO3Ta U MbIcauTens baOypaxuma Maipa0a.
babGapaxum Marmpab co3man cBoil y30ekckuii komMmeHtapuit «Mabmaitm Hyp»
(«MecTo 3apoXIeHHsS CBETa») Ha OCHOBE MNpousBeaeHus [lxananuanuHa Pymu
«MacnaBuiiu ~ mabHaBui».  [IpouwsBemenune  «Mabmaiimu  Hyp»  Ooraro
PETUTUO3HBIMU, HPABCTBEHHBIMU U MU(DOJIOTHIECKUMU CIO’KETAMHU.

AGnypayd Dutpar, npamaTypr, TO3T MU YUYCHBIM JBWKCHHS HKAJIUTOB
entpanbHoit A3uu, Takxke oTMmedas, uro balOypaxum Mamipad TBOPHIT «IOJ
BimssHueM [DxamamupnuHa Pymuy». B dyactHocTH, @PuTpar mNpu3HAET, YTO
babapaxum Mamipab, BIOXHOBJICHHBIM MacHaBu TIOCIE€ TOrO, Kak MPHUHSII
Jlxananuaauaa PymMu CBOMM JIyXOBHBIM YUMTENEM, CO3/1aJl CBOKO COOCTBEHHYIO
paboty «Maodnaiin Hyp». B XVII-XVIII Bekax nayunoe Hacieaue JxananuainHa
Pymu mosib30Banoch mOmyJISIPHOCTBIO Hapsiy ¢ mpousBeacHusamu «llloxHamey
AbGynkacuma ®upmaBcu u «[romucran» Caamgu Illeposu. Hayunoe nacnemue

! Xoxa Yo6aitnymiox Axpop. ®ukporu Axpopuiiita / Tabappyk puconanap. Hampra tailépiioBuu, TapKHUMOH,
cy30omm Ba n3ox myammdu M. Xacanuit, b.Ymp3ok, X.Amun. —T.: Anonar, 2004. — b. 106.

2 Myxamman Hcrewnomwmii. Wnoxuih wmk Kyiuucu. “MacHaBuii”ra mykaamuma. (Masmono JKamomuamux
Myxamman banxuii). ®opc tununan Xavpap Myxamman tapxumacu. —Texpon, 2001. —b. 80.

3 YKanonuamuu Pywmuii. “MacnHapuiin mavHaBuit”. Tomkent: @an, 2005. — b. 13.
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MeBnanbl PymMu Takyke M3BECTHO HE TOJIBKO Ha BoCTOke, HO M cpeau 3amajaHbIX
¢unocodhoB u nurepaTypoBenoB. B uacTtHocTH, Hemenkuil nodT HWoranx
Bonbdranr ¢on I'ére, Hapsay ¢ AbOynkacumom ®dupaascu, Huzamu I'ssHmpKeBH,
Canu epo3u u AbGaypaxmanom Jlamu, BBICOKO ouleHHI TpyA [xamnanunauHa
Pymu u nHazBan ero HayuHoe Hacnenue «HMctounnkoM Xbi3pa». J[>KoBaHHU
Bokkauuo Hamucan CBOM pacckas3bl Ha OCHOBE CEPUM paccka3oB « MacHaBuiin
MabHaBuii». [loaToMy He Oyner mnpeyBeIMYeHHEM €eClId  CKa3aTb, YTo
Jxamamuanua Pymu — onuH 13 Benmmyanmmx GriocopoB Mupa.

Pymu cuutan cebs He QuiocopoM wuIM MOITOM B TPATUIHMOHHOM
MMOHUMAaHUH, a YEJIOBEKOM, BBIPA3UBIIIMM CBOIO OE3rpaHHYHYIO JTI000Bb K bory. I1o
MHEHUIO YUEHBIX, U3y4alolluX HayyHoe Hacnenue xananuanuna Pymu, Gonbinoe
BIIMSTHUE HA TBOPYECTBO PyMM okaszanu penuruosHele B3MIsApl Mama an-I'azamm,
npousBeneHus nosta-cypus Canau nu @apuaygauna Arrapa. Cieayer OTMETHUTD,
YTO NONYJSIPHOCTh « MacHaBuiin MabHaBui» [[kamanmunnuHa Pymu cBs3aHa c
nmeHamu CynraHa Bamama, ceiHa JDkananupauHa, u XucoMMAWHA XacaHa
Yanabu xamuda u nepporo oduimaibHOro Jujaepa tapukara MasnaBusi. Bxian
meiixa [Ilamca Tabpusu u @apuaynaraa ATrapa B BOCXoXkIeHHE JKamamupinHa
Pymu Ha Gonee BBICOKMI ypoBeHb B oOsactu dusiocopuu, cypuzma u mors3uu
HEOLICHUM.

CornacHo HECKOJIBKMM MCTOYHUKAM, HIehx PapuiynanH ATTap mnpeackasal,
yro Jxanamunaua Pymu Boiinmer B mupe cydusma. Illeitx dapunynaua Atrap
BcTpetun baxaynnuua Banaga u ero ceina Humanype no nytu B Mekky. [locine
YIOBJICTBOPEHHBIA PA3rOBOPOM MOAPOCTKA, OH TMOCBSIIAET €My CBOI KHUTY
«Taitna» 1 npopount oTIy: «TBOM CBIH CKOPO 3aKKET CEPALIA BCEX, KTO TOPUT Ha
ceeTenl,

Kormga Jlxanamunoua Pymu BcTanm Ha myTh Tapukarta, OH CHadajla ObLI
yuenukom modta Camnma bypxanwmnuHa, 3ateM MOAPYXKWICS C cyduem
[MMamcugauaom MyxammanoMm TeOpu3sn U OOBSIBUI €r0 CBOUM JYXOBHBIM
HAaCTaBHUKOM.

[lepBas Oecena JIxananuanuaa Pymu ¢ Illamcu Tabpusu 12 nosiops 1244
roJla OMUCHIBAETCSl B ICTOYHUKAX KaK «BCTpeda IByx Mopein». [llamc Tabpusu tpu
roga obyuan JDxanamunmuua Pymu mo dumocoduu, B 4aCTHOCTH MO YYEHUIO
cypuzma. Cam Pymu ckazan B ctuxe: «Eciu Ob1 ATTap BnoxaHoBmi MeHs a, [llamcu
Tabpu3u gepykan K4 K 3aKIMHaHHIo».? OIHAKO 5Ta COMMIAPHOCTH IPOIIHTCS
Hegonro. CunbHO BHeyaTsI€HHbIM Pymu ycibimaB o cmeptbhio TaOpusu, Hauand
NUcaTh CTUXU MOJ mnceBAoHUMOM Ilup. B uvacTtHOocTH, OH Hamucan 42-TeIcsue
oeittabiid Tpyn «JleBonu Kadup» — «Benukuit Jleon» (BTopoe Ha3zBaHue «JleBoHu
[ITamcu TaGpusn»), MOCBSIICHHBIN HacTaBHUKY. [IpuunHa, 1o KoTopoii 3Ta padora
ctana u3BectHa Kak «JleBonu [lamcu TaOpuzny», 3aknroyaercss B TOM, uTo Pymu
ucrionb3oBan  niceBgouM  «lllamcm  Tabpusu». [xamanmunouna  Pymus
conpoBokaanu Canaxynaua 3apkyou m Xycamuaaua YamaOu depe3 HECKOIBKO
net nocine cmeptu [llamca Tebpusn.

! Anumep Hagowuit. Hacoiium yn-myxa66at. Mykamman acapiap tymiamu. 17-xun. —T.: @an, 2001, — B. 327-328.
2 MasnoHo JKanomumana Pymuit. Meronuk-oubnuorpaduk kymnanma. - Tomkent: Anumiep Hapouit Hommmaru
VY36exknucron Mmuii kyryoxonacu Hampuéru, 2007. — B. 5.
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Hayynoe u smreparypnoe nacneaue JDxamammpnuHa Pymu orpomHoO, OH
OCTaBWJI MOCJE ce0s MATh BAXKHBIX M LIEHHBIX pa0OT JJIst OYyIIUX TOKOJICHUH.

Jt0:

[IpousBenenue raszenei u pyoau, u3BeCTHbIX Kak «/leBonu Kabupy, «JleBoHu
[Tamcu Tabpuzu» nnu «Jleonu lamcyn Xakonuky;

«MacHaBuiin MabHaBUI» — OCCIIEHHBI HPABCTBEHHO-BOCIIUTATEIBHBIN TPYT
B JIBAJIATh MSATh THICSY OEHTOB;

«Duitxn ma ¢uiixu» («B HEM TO, uyTto B HEM») — duI0codhCKo-
IIPOCBETUTENIBCKOE MPOU3BEICHUE, COCTOALIEE U3 Oeces MeBnaHbl;

«MaBown3u Maxonucu cabay — OCCIICHHBIA TPYI, COAEPKAIIUA CeMb YICHUI
Pymu;

«MakTy0oT» — 3TO COOpHHUK IHCEM, HANUCAaHHBIX MEBIAaHOW CBOUM
COBPEMEHHHMKAM B Pa3HOE BPEMS.

Opnum OoJbIIUM Hay4YHBIM Hacneauem JDxananuaauaa Pymu sBisieTcs Tpyn
«MacHaBuiin MabHaBUN», AYXOBHO-(PMIOCOPCKUA KOMILIEKC, COCTOSIIUN U3
IIECTH KHUI. OTOT ILIEAEBpP — IPOU3BEIAEHUE, KOTOPOE HANUIO CBOE MECTO B
cepialax Bcex Jojaer Omarogapsi CBOMM OOTaTbiM M CIIaBHBIM CTHXaMHU.
«MacHaBuiin MabHaBUI» TTUcaics Oosee necaTu JeT U ObuT 3akoHYeH B 1269 rony,
no cmeptu JbxananmuaauHa Pymu.

B npoussenennn «MacHaBHilM MabHABUI» MBICIUTENb IPUBOAUT MHOKECTBO
MPUMEPOB B BHJIE PACCKA30B W3 YHUKAIBHBIX IICICBPOB YCTHOW TpaaulAA
HaponoB Bocrtoka, a takke koMMmeHTapueB cypbl n3 Kopana m xamucos. Pymn
cka3an: «Benuyaiiliee maJlOMHAYECTBO — 3TO HAWTH MyTh K cepaly. OnHO cepaue
kpacuBee coteH Kaabol. Ecniu Kaaba — ctpoenue npopokom UOpaxuma, To cepaiie
— BuAeHue Asutaxa». M3 2Toil penuruo3Heii (ppasbl MOXKHO cliefaTh TaKoOM
¢unocodckuil BeIBOA, 4TO mamomMHudecTBa KaaOy, KOTOpyr0 OH jKellaeT, paBHO
NOMOIIM HYXAAIOIIEMyCsl WIM 3TO OCYACTIMBAET cepaua OecrnOMOIIHOTO
YeJ0BeKa.

Jxanamunouaa Pymu dacto HaspiBaiM «MeEBlIaHa» OTCIOJa W Ha3BAHUE
Tapukata MaBnaBusi, OCHOBaHHOro okojio 1240 roma. «MeBnaHa» TepMHUH
yOOTPEOJsICA B YECTh YYHTENEeW W J00aBIsICS K WX HMEHaM, a TaKke
yIOTPEeOIISIICA Tepe]] UMEHEM YeJIOBEKa B YBAKUTEILHOM CMBICTIE.

[leiix Myxamman Caguk Myxamman FOcyd, Bepocminii B Haiiei cTpase,
NHCAJ B CBOMX NMPOU3BEICHUAX MO Tapukar Masnasus®. IlepBoHAYaIbHO YJIEHBI
Tapukata MaBiaBusi COCTOSIIM U3 TOPTOBLEB, PHIHOYHBIX JIFOAECH, PEMECIICHHUKOB,
HO TIIOCTENIEHHO COLMalbHAsg CTPYKTypa Tapukara UW3MEHWJIAach M Craja
npuBeservend oorayeil. BOIbIIMHCTBO OCMAaHCKHUX CYJATAaHOB TaKX e ObUIM CBSI3aHBI
¢ TapukatoM Masnasus. [1o3xe Tapukar MagiiaBus OJyYuIl pacpOCTPAHEHUE B
barmane, [Jamacke, Kaupe, Uepycanume, Mamoin As3um m otyactu B CpenHen
A3zun.

VY mnpexncraButeneld Tapukara MaBiaBUsS €CTb CBOU CBSITHIHM XaHaka, TJe
COBEpILIAeTCA 3UKPY camo (puTyall, CBI3aHHBII ¢ TOMUHaHUEM AJuiaxa B cy(dusme,
Y UCIIOJHSIEMOM B HEM MY3bIKAJIbHOW M033uel). B oTianune oT Apyrux Tapukaros,

! ITaiix Myxamman Comuk Myxamman FOcyd. TacasBy] xakuma tacasByp. - Tomkent: “Sharq”, 2012. —B. 6 —7.
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MagnaBust yzaenser oco0oe BHUMaHUE OOpSAY MOMUHOBEHHS B KOJIJICKTHUBE,
MPOCIYIIMBAHUIO MY3bIKM, NMECHUIO W JekjaMauud. [lo 3TOH npuyuHE 4YieHbI
TapuKaTa MaBjaBus ObUIM TAK)KE€ U3BECTHBI Ha 3amajie KaK «rapJu-IepBUIIN WIN
CKpYKAIIMECS AEPBULLINY.

Bo BTopou rimaBe auccepraunuu, o3arnasieHHOU «Hnmeosoro-¢gpuiiocodcekue
ocHOBbI yueHusa baxaymauna Haxkm0anpa», paccmarpuBaeTcsi  poJib
baxaynnuna Hakmibanjga B pa3BUTHM CPEIHEA3WATCKOrO Yy4yeHUs cypuszma u
TapuKaTa, a TAaK)KE CTAHOBJIEHUE W Pa3BUTHE TapUKaTa HAKIIOAH/IMS KaK JTyXOBHO-
dbunocodckoe yueHue.

Xomxa baxaygaua Hakm6ann (1318-1389), Benukuit mnpeacTaBUTENb
TapuKaTta HakMOaHIMs B HapoJe M3BeCTeH Kak baxaynaun banorapaoH, Xomxan
by3pyk u Illaxu Haxkmbana. Mmsa «baxaynaua» emy OBUIO JaHO H3-3a €ro
HEOLIEHUMOT0 BKJIaJ]a B YKPEIUICHUE U PA3BUTUE PENUTUH. TakKe HACTOSIIEE UMS
baxaynnuna Hakm6anga o010 MyxaMmmen, o1 3ToM HasbiBau ero «baxa yi- ak
Ba Jum»'. HakmGann, Takke M3BECTHBIM Kak baxaymuun Haxmbang,
UHTEpIpeTupyercss JBosiko. To ectb B oaHoM baxaynauH Ha3bIBajics
«Haxkm0anmy, mOToOMy 4TO OH 3aHUMAJICS HMCKYCCTBOM BBIIIIMBAHUSI TKaHHU, a B
apyrom baxaygaun Hakmbann Bbelpakancs B 3HaY€HUHM «Y HEro Obll
BbITpaBUpoBaH Aiuiax B ero cepaue». Taxxe baxynmuna HakmbGanma HasbpiBasv
«ax Hakmbanm.

baxynnun Hakmbann cHavana y4ywics y Takux yuyutened, kak boOoiin
Camocu, Amup Kynon, Masnana Apud Pesrapu, Xamun Orta, Kycam Illeiix. On
KU TPOCTOM >KUM3HBIO W 4YeKaHuWJa Ha wmartepuane. baxaynnua Hakmbanng
YCOBEpIIEHCTBOBAJ TapukKaTa HakmOaHaus, J100aBUB B €ro TpPU CBOMX
COOCTBEHHBIX TpaBWJIa U TpPeOOBaHMS K TPABUIY K3 BOCBMHU CTaTell y4YeHUS
Xomxarona, kKotopoe ocHoBal Aoayxonuk ['mxayBanu.

Xomxka Myxamman baban Camocu Obul NEPBBIM YYUTEIEM, BOCIHUTABIIUM
baxaynnuna. Myxamman baban Camocu mopy4rir Boctiutanue baxaynauna nocie
Hero Amupy Kynomny. [lpusnano, yto mocie baxaynnuna Hakmibanma Amumpa
Kynona Magsnana baxayanun usyyan HayKy xaaucoB y Xomku Apuda Jlerrapanu,
a Tawke y Xakuma Atel (Cyneiimana barupranum), mpenactaBuTeNs TapuKaTta
SccaBusi, B TeueHUE ABEHaaUATH JeT. Kpome TOro, HICTOUHUKU U UCCIEAOBaHUS
yTBEPXKIaoT, urto baxaynaua HakmbOann wuMen OyXOBHYHO Bepy B TaKHX
npocBeturenie kak YBaic Kapanun, Mancyp Xamwiomxk, bossun bucromm,
Jlxynaun bargaau u Bo BpeMsi CBOEro BTOPOTO MAJIOMHUYECTBA OH BCTPETHUIICS C
Saitnugauaom AOybOakapom Taiaboauii, HactaBHUKOM Amupa Temypa. Otcrona
MOXHO CJieJlaTb BBIBOJl, YTO HJIEM ATUX YYEHBIX ChITPajd KIIOYEBYIO POJIb B
dbopmupoBanuu yuenust Hakmbanams.

Wcrounnku roBopsaT, uto baxayanun HakmOanng Obu1 yBalicu. B
nucbMeHHOM ucTouHuke «Puconam Kyncus» Myxammana Ilopco XV Beka,
ropopurcas o baxaynaune HaxmoOange: VYBaiicus — 3T0 0coObli  IyTh
COBEPILIEHCTBOBAHMUS B Cy(QU3ME U O3HAYAEeT, YTO OHHM MPEJCTABISAIOT COOOM
IPYIITY CBATBIXZ.

! Haepysosa I'. Hakimubanaus tacasByuii TabiumMoTH Ba 6apkamost MHCOH Tapbusicu. - T.: ®an, 2007. — B. 65.
2 Xoxa Myxamman Ilopco “Pucomam Kyncus”. Tapxumon Ba uzoxjuap Myamwupu A.Bonraes. — TouikeHt:
Movarounnahr, 2020. — b. 34-35.
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Omun w3 yuenukoB baxaynnuna Hakmbanga, Axy0 Yapxu, Hamucan
UHTEpECHbIE CBeNieHUs1 B cBoeM Tpyae «Puconam YHcus» («lpyxeckas Gecenay).
B wactHoCcTH, B «Puconan YHcus» roBoputcs: Xomka baxaynaun Hakm6any 6601
yaeHukoM Xo/ku Myxammana babam Camacu, a ero mupamu Obutn XoJKa
Pomuranu, Xomka Maxmyn Axmkup ®ParnaBu, Xomka Apud Pesrapu,
Abnyxamuk I'moxnyBanu, Aoy Anu @opmaau. Mimam an-I"azanu, B CBOIO o4yepe/b,
o1 MypiiuaoM umama AOyn-Kacuma Jxypmkanu, a AOyn-Kacum JIxypkanu
oOyuascst TacaBBy(pa mo nBym HampaieHusim: oT llleiix JIxynaiina u AOyn-
Xacana Xupkanu. AOynpxacaH XUpKaHU ObUI MYpPHAOM CyJiTaHa Yib-Apuda
meiixa A0y f3mga bacramu, a AOy fA3m bactamu ObUT IPSAMBIM MypHIOM HMama
Ixadpapu Camauka. Wmam [[xadap ObUT MIOPHIOM CBOEro OTI@, HMama
Myxammana bakupa.

Nmam JIxadgap mnomyunsi cBoe BHyTpeHHee 3HaHue oT Kacuma Oun
Myxammana 6un AbGoOakpa, moroMkam mnpopoka. Kacum Oun Myxamman Obit
OJIHUM U3 BEJIMKHX MOCIEA0BATEICH.

N3 3TOr0 MOXKHO cAenaTh BBIBOJ, YTO 3HaHKWE NpulLIo kK Xomka (baxaynauny
HakmiGany) u3 yetsipex HampaBiieHuid. To ecTb:

nepBoe ot Xaspara XoKu XU3psbl;

BTOpOoe oT Xaszpara [lleiixa />xyHanna;

Tpethe oT Anm baitnu AOy Tammba, mpeaBoauTesnss MPaBOBEPHBIX, yepe3
cynrana bag3una bacramu;

yeTBepTOe npunwio ot Xaapara A0y bakpa Cugnuka yepe3 numama J[>xadapa
Canuxa. U 1o sroit npuunne Xaspar Ileiix ek,

baxaynnuu HaxkmiGann BCO KU3HB 3aHUMAJICS CEIIbCKUM  XO3SIICTBOM.
baxaynnun HakimGana npoxui BCrO xKu3Hb B HUIIETE. OH BBIIBUHYI UACIO O TOM,
YTO M3HAYAJIbHOE BEpPOyUYeHHE ATOro Tapukara — «Jlact-6a xopy aun 6a €py», TO
€CTh Ballle ceplle Bceraa JOHKHO ObITh y Aiaxa a pyku B paborte. baxaymaun
HakmiGann mo0uin 3apabaThiBaTh Ha JKU3HH CBOUM YIOPHBIM TPYAOM M CUJION U
KEPTBOBAJI CBOM 3apabOTKU cupoTaMm M BroBaM. OH BCerja CTapalcs IepKaThCs
NoJaJIbIIIEe OT MIPABUTENIEN U HUKOTAAa HE T0JIb30BAJICA UMH.

IToutn Bce cmoBa baxaynnauna HakmGanga NPOHUKHYTHI — AyXOM
yenoBeyHocTH. CormacHo «Makomaryy, 4enoBek y baxaynnuHa CopoCHi:
«Ilouemy Obl TeOe He HaHATH CIyry?» M OH oTBevyas uTo «PabcTBO He s
YenoBeEKan?,

baxaynnuu HakmiGana ObUT COBEPIICHHBIM YEJIOBEKOM, JOCTUTIIMM YPOBHS
meixa W OCHOBABIIMM CAaMOCTOSITEIbHOE YUYE€HHE W TapuKaTa HaKIIOaHIUS.
CrnenyromuMu BeIMKUMH XanudaMmu TapukaTa HakmoaHaus mnociie baxayaauHa
Haxmb6anna 6simn Anayaaud Atrap, Myxammaz [opco u Sky6 Yapxu.

AOnynxanuk ['vbkanyBaHU CUMTAETCsl OCHOBATEJEM TapuUKaTa HAKIIOAHIUS.
[IlecTh BeTMKUX MUP-MYPIIUIOB TapuKaTta XopkaraH-Hakmbanam — AOmynxanuk
I'mwxnyBanu, Xomxa Apud Pesrapm, Maxmyn Amxup ®arnasu, Xomka Amu

! SIbky6 Yapxuii “Puconan Yucus” (JIycrona cyx6ar). Usoxnap myammpu C.Paxmonos. — Camapkany: Cam{UTU
Hampuéry, 2022. — b. 16.

2 AGyn Myxcun Myxamman Boxkup M6 Myxamman Anu. Makomatn Xoxa Baxoymn Hakm6ann. — TomkeHT:
Esysun, 1993. - B. 56.
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Pomuranu, Myxamman bo6ou Camocu, Hapsmy ¢ Amupom Kymnonom, ocHoBatenem
Tapukata Hakmbanaus baxayanunom HakmiGanmom, 10 cUX MOp HM3BECTHBI B
MYCYJIbMaHCKOM MUPE.

VYyenuk meiixa FOcyda Xamamonun AOxynxanmuk ['WxayBaHU oOKazal
3HAYUTEIBHOE BIMSHUE HA BBEIACHUE BOCBMHU palixa B TapuKaT XoOKaroH
Haxmb6anaus. Ilozxe xk 3tum npaBunam baxaymaaua HakmiGang mo6aBun Ttpu
npaBuwia (pamxa), U CcGOPMHPOBAJICS MPUHIUI IEITOCTHOW TEOPETUUECKOM
CUCTEMBI TapUKATa HAKIIOAH TS

JIns mosiydeHus JyXOBHBIX OJlar KaXIbld YYEHUK TapukaTa JIOJKEH
OCHOBBIBATHCS HA CIEAYIOMINX OJMHHAIATH MPUHIUIIAX TapUKaTa HAKIIOAHUSA:

(Yetwipe mpuHIMTIa, OcCHOBaHHKIE Ha Ocyde Xamanann):

1. “Xym map nam”, Co3HaTeIbHBIA OTIBIX: OCO3HABAWTE KaXAbId BIOX U
BBIJIOX;

2. “Hazap Oap xamam” HeoOxoaumble IIard: KOHTPOJUPYWTE CBOW IIaru,
ocTeperaiTech HEYMECTHOTO OTHOIIICHUS U Oeperure ceos;

3. “Cadap map Baran” IlyremectBue Ha poauHy: Ha kaxmom mary
HACTOSAILAA 1IeJIb — UATH K McTuHe.

4. “Xunsar nap amwxkyMman” YacTHast y3Kkas BcTpeya: ObITh C JIIOJbMU BHEITHEH
Y BHYTPEHHEW UCTUHOW;

(Yersipe npuHLKIa Ha OCHOBE AOaynxanuka ['ikyBanm):

5. “Enkapn” 3amomuHanue: Pe3roMupoBaHHMe 3MKpa TayXujaa CEpIALEM H
SI3bIKOM O€3 BbIIoXa (TJIOTaHus ),

6. “bo3ramr” 3Has, 4TO KEJIaeMOe U 1IeJIb TOJILKO JIJIS TOBOJILCTBA AJllaxa;

7. “Huroxnomr” IloneunTens: 3amura cep/ia oT 0eCloKONCTBa;

8. “Emxmomt” TlamsTh: BeITh ¢ BOroM B Ka)K10M JBIXaHHH.

(Tpu npunmuna, ocHoBanubie Ha baxynnune Hakmibanme):

9. “Bykydu 3amonn” CoOBpeMEHHBIN pacueT 1 OIleHKa KaXKJI0I0 MTHOBEHUS;

10. “Bykydu agaaun” CobnroneHne yucia B 3UKpe;

11. “Bykybu Kanbuii” DTO NPUHIMUIBI COXpPAHEHHS CEpJlla 3aHAThIM
NaMsSITOBAaHUEM, MBICISIMH M TIOBEJICHUSIMH AJllaxa U OCO3HAHUSI COCTOSHUS
cepaua. OTMeuaercs, UTO ATU MPUHLUIIBL, JIEKAIIME B OCHOBE YUEHUS XOJKaraH-
HAKIIOAHAMS, SBISIFOTCA CHEMU(DUUECKUMH TPUHIUIAMHA, W KaXAbIA JOJHKCH
MIPUMEHSThH UX B CBOEH MPAKTHUKE.

B nakmOaHmusi KaKIblii YEJIOBEK COBEpIIAET OTACIbHBIN TalWHBIA 3UKpP U
cobupaeTcst BMecTe AJis Oecenbl B ornpeiereHHbie JHU. CaMblil pacripoCcTpaHEeHHbBIN
3UKp B TapuKaTe HaKIIOAHIUs Ha3biBaeTcs XaTMu XomkaroH. CoriacHo
MPUHIIAIIAM TapuKaTa HaKIIOAHAMS, YEJIOBEK JOJKEH KasThCs, MPUISPKUBATHCS
CyHHBI TpOpoKa, u30eraTb epeceil, MPOTHBOpPEYAIUX IapUaTy, MPaKTUKOBATh
Oylaroyectue, HE MPUTECHATh M HE OBITh HECHPABEJIMBLIM, BBIIIAYMBATH CBOU
JIOJITH, IPOCUTH COTJIACHSI, COBEPILIATH MOJIUTBBI M MOJIUThCSI Bory Bce BpeMsl.

TapukaTt HaKIIOaHA¥SI OCHOBAH Ha CJIEAYIONINX YE€ThIPEX MPUHITUIAX:

1. OuniieHre BHEIIHOCTH M0 IIapuary;

2. OunilieHue cep/iia TapuKaToMm;

3. loctmkenne 00’KeCTBEHHOCTH UCTUHOM;

4. Joctmxkenue Aliaxa yepe3 MpOCBETIIEHUE — OJTHO U3 HUX.
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CornacHo uctoyHukam 10 AOayxonuka ['mxayBaHu U3 TapukaTa XOKaraH-
HAKIIOAHAWS TPUMEHSUICS 3UKp JDKaXpu, TO €CTh 3UKp BCiIyX. MIMeHHO mocie
Xomxka Adnynxanuka ['mxayBaHu, peKOMEHI0BABILIETO MPOBOAUTH 3UKP B TaHOMN
dbopme, 3TOT MeToA cTan Oojee MPEANOYTUTEIbHBIM U 00J€€ COOTBETCTBYIOIINM
mapuaTy, M 3UKp CTajl OJHOM M3 OCHOB II€NM TAaWHBIX 3UKPOB W TapuKaTa
Haxk6an aus.

N3BectHO, uTOo cam baxaynmun HakmGana Obu1 pemecinennukom. [lpodeccus
baxaynnuna Hakmi6anaa 3akmiouanach B TOM, YTOOBI BHIIIMBATh HAa TKAHAX, U OH
BCEM COBETOBAJ 00s3aTENbHO 3aHATHhCS 3TOM mpodeccuert. [lo 1ol mpuunne
yuenne baxynnuna HakmiOanga He Npu3bIBa€T K ACKETU3MY WM OTKa3zy OT
cexymsipusma. Cydun Tapukara HakmOaHAWs OBLIM B KOHTAKTE€ C HAPOJOM M HE
Opocanu cBoel TOBCETHEBHOW paboThl. TodHee, OTCYTCTBHE CBETCKOCTH B
TapuKaTe HaKIMOaHIMs ObLIO €€ OTIMYUTENbHON uepToil. [IpuBep keHIbl TaprKaTa
HakmiOanguss  mpusblBaii — JIIOJIed  3aHUMATbCAd  BCEMH  MOJIE3HBIMH U
0JIarOTBOPUTEIBHBIMU JI€IaMU, TAaKUMU KaK TOPTOBJISA, 3€MIICAENINE, PYKOJEIHUE,
HayKa, KaJurpadus U )KUBOIHUCH.

VYyenue HakmOaHIusi BO MHOTOM CIocoOcTBoBajo O6oprbe Amupa Temypa
OPOTUB MOHIOJIBCKOM OKKynaunu CpenHed Asnd, CO3aHUI0O HE3aBHCUMOIO
rocyJapcrBa, €ro KyJbTYpHOMY MW JyXOBHOMY pa3BUTHIO, BO3POXKICHHIO
TUMYPHJICKOTO Tiepuoja. MHorue ydeHsle, TOCYAapCTBEHHBIE JEIATEIA U
XyJnokHUKH XV Beka IUPOKO HMCIOJb30BAIM YYEHUE TApUKATa HAKIIOAHAMS U
OTHOCUJIUCh K HEMY OUYE€Hb MOJIOKHUTEIBHO.

TapukaT HakmOaHAus, IIHMPOKO pacnpocTpaHeHHbd B CpenHed As3uu u
UMEIOIMKA 0oJiee CUIBHOE BIUSHHE, YeM Tapukar sccaBus. Haxmbangus
pactipoctpanuicss B Mumuto u CramOyn ¢ XV Beka. CorjlacHo UCTOYHHUKAM,
tapukar Hakmbanaus cran HauOosnee aKTHBHBIM JBWXKeHHEM B Typerkom
rocygapctBe B XVIIl Beke B pesynbpraTe ycwimii mayinsiHbl Xanuaa barmanu.
Ceromus B CramOyne HacuuThIBaeTCsa 65 KO  HAKMIOAHAWSA, YTO
CBUJIETENBCTBYET O PACHPOCTPAHEHHOCTH ITOTO TApUKATA.

B Tpetbeil rnaBe auccepranun «Pa3BuTHe TapuKaTa HAKIIOAHAMS B
nepuoag Amupa Temypa m TeMypuaoB» roBopurcs o0 ydyeHUM O cypusMa u
COIMAJIBHO-AYXOBHOM POJIM TapuKaTa HAKMIOAHIWA B TIEPHO| MpaBlieHUs AmMupa
Temypa, oTHomieHne Amupa Temypa M TeMypuIOB K Cypu3My M K TapuKary
HAKIIOAH 1.

B «babOypname» 3axupupann Myxammazn baOyp nonareepxpaaer, yTo AMHpP
Temyp c yBaXe€HHMEM OTHOCWJICS K TMpPEACTAaBUTEISIM TapuKaTa W MPEeBPATHI
MagepanHaxp B HaydyHbIi W PEIUTHO3HBIA I1eHTp'. B ueThlpHaguarom wu
NATHAALIATOM BEKAaxX HCJIAMCKas HJAEOJOTHs TOMOIja CO3JaTh CHJIBHOE
LHEHTpaau3oBaHHOE rocynapctBo B Cpenneil Asun. Amup Temyp m temypunisl,
takue kKak Yiyroek, lllaxpyx, Xycelin boilikapo, Takke OmMMpanuch Ha HCIaM,
YOPABJISUIA TOCYJAApCTBOM M MYJApPO HCIHOJB30BAIM €ro Uil YBEJIWYEHUS
MOTYLIECTBA CTpaHbl. Takke 3TH TEMYpPUIACKHE KHSA3bS IOCIEAOBATEIHHO
npoaoixkanu tpaaunuu Amupa Temypa B ynmpaBi€eHUHM TOCYJIapCTBOM, Pa3BUTUU

1 3axupupnnn Myxamman Bo6yp. Bobyproma. - Tomkent: O‘qituvchi, 2008. — B. 135.
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HAyKH U KyJIbTYpbl, COOMIOACHUN MpaBui cydusma u Tapukara. [Ipu tumypumax
TapUKaT HAKIIOAHAUS PAacpPOCTPAHUIICS U YKPEIWJI CBOM MO3UIMU. B yactHocTH,
KpyNHbIE JACSITEeNId TapukaTa HakmOaHIus, Takue Kak Xomka Axpop Bamu u
Maxaymu Aszam KacaHu TeCHO COTpyIHHUYAIM C TPABUTEISIMHU, YTOOBI
NPEeIOTBPATUTh TMOJIUTHYECKUE KOH(MIUKTBI MEXAY THUMYPHUACKUMHU KHS3BSIMHU,
COXPaHUTh TOCYIAPCTBEHHYIO CTA0OUILHOCTh U MU B CTpaHE.

OueHvBasg OTHOLIEHHE TUMYPHAOB K IPOCBETUTENSIM M UX YUYECHUSM, MBI
JaJieKu OT TPEIINOJIOKEHHUs, YTO BCE MPABUTENM ObUIM B 3TOM OTHOILIECHUHM Ha
OJIHOM YpOBHE. DTO MOATBEPKIAETCA HCTOPUUYECKMMH JaHHbIMU. Hampumep,
Maxmynxan, npaButenb MasepanHaxpa ¢ 1494 no 1495 ron. Ecnu 3a aBamuath
net npasnenust Caiiuma Axmaa Mupssl, npaButens MaBepaHHaxpa 10 CyJTaHa
Maxwmyna, KyJapTypa MNpoLBeTana, TO NpU cyilaTaHe Maxmyae Bce 3TO ObUIO
IIOTPA4YE€HO BIYCTYIO.

Jlenaercs BBIBOJ, 4YTO OJHOM M3 OCHOBHBIX IIPUYUH ITOJIOKUTEIBHOIO
OTHOIIEHHUSI TUMYPUJCKUX IpaBUTENEH K cy(pusMy ObLIO, MPEXE BCETO, TO, UYTO
OHM caMM ObUIM  JIIOJBMH  IIUPOKOTO  KPYyro3opa, IPOCBELIEHHBIMHU,
coBepuieHHbIMU. [loCKONBKY caMu TUMYpUABl OBUIM JIIOJbMHU 3HAIOIIUMHU U
IIPOCBELIEHHBIMU, B UX JIBOpPLIAX HUKOIJA HE IEPECTaBald CYILIECTBOBATH JIFOAU
HAayKH, JUTEPaTypbl U UCKYCCTBA.

Bo BTopoit monoBuHe XV Beka OJHOM W3 BaKHEUIUX (UTYp B KU3HH U
OOIECTBEHHO-TIOJIMTUYECKOM  pa3BUTUM  HapogoB Cpenneil As3um  ObuH
MbicauTenu AOaypaxman [xamu u Xomka YoOaimymiax Axpop. Kpome Toro,
Amumep HaBou, Xyceitn boiikapa u 3axupuanua Myxamman badyp Toxe mupoko
PACIpPOCTPAHSIMN U CIENOBAIHA 3TOMY YUYECHHUIO.

Xomxa YoOalmymwiax AXpop HaydywJicsi OCHOBAM TapuKaTa HAKIIOAHIUS Yy
cBoero HactaBHuka Skyba Yapxus koTopoMm ObUT yueHHMKOM Xojaxka baxaynauna
Hakmb6anna. Ilosnnee Xomka YoOalaymnax AXpop MPOCTaBHICS KaK BEJIMKUN
JiesiTeNb TapuKaTa HaKImOaHIus, mocienoBarens yuenus baxaynnuna Hakmbanna.
W3 mayunoro Hacnenus Xamka YoOainymisl Axpopa Bamu y Hac ects paboThbl
«®Dakapar ynb-Apudun» (Takxke u3BeCTHbIN Kak «®Pakapar yab-Apudun» HUIU
«Dykpatu Axpopus»), «Bamuausa» u «XaBpus» («AHTEIBI»).

Xomxa Axpop Banu mmpoko ucnons3oBall Tpyabl MaBnaHbl J[>kananugauHa
Pymusi Toke B CBOEM MHOIOIpAaHHOM TBOpYECTBE. TOYHEE, OTHOLIECHHE XOIKH
Axpopa Bamu k yuenuto Maynsansl Jxananuaauaa Pymu monpoOHO onucaHo B
kuure @axpynauHa Amm Cadu «Pamaxor aifiH anb-xailat» («Kammu Bonbi»),
KOTOpasi ABISAETCA 00BEKTHMBHBEIM UCTOUHKMKOM MH(popManuu o Xomke Axpopel. B
orol KHuUre uMs Masinanel JDxanammaauHa PymMu  ynomuHaeTcs B BOCBMHU
«pamxax», Kotopele Xomka Axpop Bamu nmpusHan «KWBOTBOPHBIMH KaIlJISIMID.
Kpome Toro, mpo Dxananuaauan Pymu u llamc Tabpusu npuBen crienyrouiee
CTUXOTBOPEHHUE:

betim:

Xed yu3 a3 Nelu Xy1 Yu3e Hally/d,

Xed OXaH XaH)Kapu Te3€ Hally/l.

! ®axpynaun Anu Caduii. Pamiaxot aiin an-xaér. (O6uxaér romumnapu). - T.: A6y Anu U6u Cuno. — B. 536.
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Xeu Masnono Hamrya Masnou Pywm,

To, xku nemu [lamc Tabpuzu Hamry.

llepesoo:

Hudero ve mpousonuio camo coooi,

Kernes3o Toxke HE CTao BHE3AITHO MEUYOM.

He 6b110 TOKE MaBnau Pymu,

IToka ne Bcrperun llamc Tebpusm.

WUneun n ctuxu, uutupyemsle B « MacHaBUlM MabHaBU», MOXHO HAalTU U B
npousBencHusAx Xomku Axpopa. Cruxu “MacHaBus” Xomxu  Axpop
paccMaTpHBaeT Kak CyTh TBopuecTBa J[kananuaauHa PymMu u roBopsAT 0 TOM, 4TO
peanbHBI YEeJNOBEK HaXOAUTCS B cTaTyce paba OO0Xbero M CBSI3aH TOJIBKO C
WcTuHoM, Iisas Ha Jpyroro ¢ TOYKU 3pEHUs] HEOBITHS.

baxaynnun HaxmOang mnpexzae BCero TBEpAO MNPUAECPKHUBAICI KPUTEPHUEB
mapuaTta ucjiamMa UM He JOMyCKal HMX HapylleHus. Bo-BTOpPBIX, OH BbIIBUHYJI
UCTUHHO YEJIOBEYECKHE HIEeM M  KadecTBa, KOTOpOE€ CTajl I[PUYUHOU
BO3HMKHOBEHHUSI IOHOLIECKMX MY)KECTBEHHBIX CBs3el ((yTyBBara) Mexmy
pa3HBIMU IpeACTaBUTENAMH obmiecTBa. [locne 3Toro moau cranu noMorarb Ipyr
IPYTy MaTepHAIIBHO U MOPAJIbHO, BMECTE IIPEOI0IEBATH KU3HEHHBIE TPYAHOCTH U
BMECTE JEIUThCI paaocTsaMu. Bce 3T0 M ObUl0 TeM OpaTCTBOM U €IUHCTBOM,
kotopoe baxaynnun Hakmbana xoren ycrtaHoBUTH B oOmectBe. Ero yuenue
«IIyctp Bame cepaue Oyner B bore, a Bamm pyku B padoTe» OBLIO CKa3aHO B
OTHOUIEHUU PEJIHUIMU JIIOJIEH, a PEIUTHO3HBIMH U Cy(QUSIMH — B OTHOILEHUU
TpyZa. ITO, B CBOIO OYEPEIb, MOCITYXKHUJIO YIYUIICHHIO 00pa3a KU3HU JIIOIEH.

B yerBeproli ri1aBe quccepranyy, 03arjJaBileHHON «/lyXOBHO-HPaBCTBEHHOE
3HaYeHHe JAyXOBHO-puinocopcxkux B3rasaoB Jxanamupauna Pymu wu
baxaypiuna Hakm0anaa (cpaBHUTEIbHO-(PUIOCO(PCKUH aHAJN3)», NIPOBEICH
CPaBHUTENIbHBIM  aHAIW3 B3MVBSIAOB W BIMSHHAE  JAYXOBHOIO  Haclequs
Jlxananmunauaa Pymu u Byxoynnuua HakmbOanaa B BOCIMTaHUM COBPEMEHHOM
MOJIOJIEHKH.

[Ipu u3yvueHun TapukaTa ¢ Hay4YHOU ¥ PUI0CO(CKONW TOUKU 3pEHUS TAPUKATHI
MaBJIaBUs M HAKIIOAHAMS Pa3IMYAOTCsl B TEOPUU TOJIBKO 3UKPOM, HO Ha MPAKTHUKE
ABIIAIOTCSL ~ TapuKaTaMH, CIIOCOOCTBYIOIIMMHM  BOCIUTAaHUIO  COBEPIIECHHOTO
YeJlIoBeKa, U SIBJISIFOTCS OOIIETIPU3HAHHBIMU.

[IpousBenenne Maynana JDxananugauna Pymu «Makty0or» eme He
MOJIHOCThIO TIEPEBEIEHO Ha Y30E€KCKUN S3BIK, M CYIIECTBYIOIIAs MepCUACKas
Bepcusi «MakTyboTa» TpecTaBiIseT co00i KOMUI0, Iepen3aHHy0 B TerepaHe B
1956 rony HOcydom Ixammenunypom u I'ynsimom XyceliHom AmuHoM. B sToit
ucrounuke [xananuaanH Pymu ynoMunHaeT nMmeHa 162 yenoBeka W MPUBOJIUT
cBeZieHust 00 MMeHax cemu xkeHIuH: bakymou XotyH, CynOyna XotyH, ['aBxap
XotyH, Jlatuda Xoryn, Manuka Xorysn, Manak Xorys, Hycpar XotyH.

Hame uccnenoBanne mokaszasno, uto “MakTy0oT” M3Ha4anbHO OBLT B (popme
OykB u Obul coctaBieH baxaygmuaom Myxammagom Bamagom, cbiHOM
Jxkananuonuaa Pymu, depe3 nBaauaTh JET MOCIE€ CMEPTH YYEHOro cydus B
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MecsLe padu anb-aBBaib, 690 r. xumkpel (1291 r.)!. Dra undopmanus onucana Bo
BBOJHOM uactu paboTel. Takxke B pasnene «BBeneHue» mNpoU3BEIACHUS
collepkuTCcs MH(popManus O mnpousBeneHusx Masnansl Jlxanamumaauaa Pywmu,
HAIllUCAHHBIX KOMMEHTAaTOpAaMH M MCTOPUKaMH, a Takxke «MacHaBuiin Bananus»,
HalucaHHas crapmuM cblHOM Pymu baxaynmunom Banagom. Kpome Toro
noipoOHO OMKCAHBI KU3Hb U JeATeIbHOCTh [xananuaauHa Pymu, ero BcTpeua
[IMamcom Tebpusm u xoa Bcex coObITHH. DTa MHGOPMALMS COAEPKUTCS B ATOM
IJIaBE JUCCEPTALIUH.

«Maxkty6oT» Masnansl Jxananmugauaa Pymu Obut omy6nukoBad B 1352 r.
XUKPBI u3aaTesibcTBoM «Cy6oT» B CtamOyse uzBecTHbIM JlokTropoM DapugyHom
Hoduzbekom. KomnuecTBo nucem, NMpuUBEACHHBIX B 3TOM KHUTE, paBHO 144, 4ro
HaMHOT'O MEHbIIIE, YeM KOJIMYECTBO BCEX MUCEM, HAMMCAaHHBIX Pymu.

Ha camom gene 3Tu nucbMa He MOCBSIIEHBI TOJKOBAHUIO PEJIUTHO3HBIMBI WITN
BorpocaMm cy¢usma. boiblas YacTh 3THX NIUCEM Oblla HamucaHa IJsl €ro
YYEHUKOB M HYXJAIOUIMXCS U TOYTH BCE OHU COAEPKaIu MBICIU O IPOCBEIIECHUN
1 Tapukare. Bce OyKBbI HAUMHAIOTCS CO CIIOB «Aiiaxy MUpTOXya 6aBad» (Asuiax
— KJII0Y OT JBepel) Wi «Aiaxy sxMa’yib OaliHaHa». EcTb B mpousBeneHHe
emé HECKOJBKO CY(UICKUX TMHCEM, KOTOPBIE SBISIIOTCA HCKIIOYECHHUSIMU.
OcranbHble MHChbMa B OCHOBHOM IOCBSIIIICHBI YIIOMUHAHUIO MHO>KECTBA MPO3BUIIL
U Pa3IMYHbIX TUTYJIOB, KOTOPBIE TPYAHO MOJJAIOTCS UCCIEAOBAHUIO.

[IpexpacHble mepcuacCKue U apaOCKHe T0dMbl, CTUXU U  XaJUCHI,
pUBEACHHBIC B MHUCHhME, €Ile OOJIbIlEe MOBBICHIIA LIEHHOCTh 3TOW paboThl. EcTh
naxke pudMoOBKa M MECTaMH YBECHCTas Ipo3a, YTO YCHJIUBAET KpacoTy
BbIpakeHuid. [Ipo3amyeckue mnpousBeneHus ¢ pUOMOBKOM M BECOM — 3ITO
npousBeaeHus B ctriie Kopana, 1 B 3TomM 0J1HO 13 cxoAcTB «Ilncemayn ¢ Kopanom.

«Cnenyer Takxke OTMETHTb, YTO aBTOPbl JAHHOTO Tpyda caMu ObLUIU
HCCIIEIOBATEIMHU, KOTOPBIE HAITUCAIA KHUTY C MIOMOILBIO HCCIIETOBAHUS BEIUKUAX
yuuteneit. [loromy 4To, B mEpBYH0 O4Yepenp, BaXKHO NPABUJIBHO AHAIU3UPOBATH
LICHHBIE CJIOBA OT JpYrux. EcCIM HCClIeNOBaHUE M PACIPOCTPAHEHHUE ITOM KHHUTHU
IIOHPAaBUTCS YYEHOMY, Harpaga 3a Hee JOCTAHETCA HENOCPEACTBEHHO
0JIarOpOAHBIM YYEHBIM, KOTOPbIE YCEPAHO TPYAWIUCH TaKUM 00pa3oM, U MbI Te,
KTO MOKUHACT UX ypokaid. Eciii B 3TOM KHUTe M €CTh OIMOKa, TO 3TO Hallla BUHA.
Terepan — Xypmax (21 mas - 21 wmions) 1336 r. XWIKPBIZ, CKONUMPOBAHHBIIA
KOcydbom Ixammenunypom u ['ynamom XycceitHom AMunom u3 Mpana.

B xozne namero uccienoBaHus HaM yAaliOCh MEPEBECTH HA Y30E€KCKUN SI3BIK
kom0 «Pucomam VYucusa» («Tpakrar o Apyxkeckoit Oecezne»), HaMUCAHHYIO
SIlkyoom Yapxu ubH Ycmanom uOH Maxmymom anb-I'azuaBu (1363-1447),
ckonupoBaHHyro Myxammaaom Hasupom u3 Ilakucrana. Pabora coctout u3 116
CTPaHMI] M HAIMUCAHA HA MEPCUACKOM U YPAUHCKOM SI3bIKE.

o3 V07 () ygd oaidy e sadae o8y el Cpundle 5 ) 5 (spdian i sy (a5 S0 (05 (Al Bla WY 50 i,

Kanommmua Pymuit  “Makry6or”. HOcyd Kammenuiti myp Ba Fymomxycalih AMHWH TOMOHWAAH Hamipra
taitépnanran. — Texpon: [TosHaa marOyor yitu, 1956.

2 5D V407 ) 543 oy ile sebn ol el Cpmenadle 5 ) s2ndan Gl o (5 5K csmy ) ol Da LY e il 5

Kanommmmua Pymuit “Makry6or”. HOcyd Kammenuiti myp Ba FymomxycaliH AMHWH TOMOHMAAH Hamipra
taitépnanran. — Texpon: [losHaa marOyor yitu, 1956.
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Coneprxanue paboThI CleAyIoIIee:

BBenenue: (Ha ypay)

00630p (Ha ypy)

Puconau YHius (Ha NepCUICKOM SI3bIKE)

«O nobpoaeTeny MOCTOSIHHOTO YUCTOTO XOXKACHU (Ha MEPCUICKOM SI3bIKE)

«O IOCTOMHCTBE TAWHOTO BOCTIOMHHAHHWS (3UKpHU Xy(Hs), KOTOPOE MeTIacT
Cep/ille CYACTIMBBIMY (Ha TIEPCUJICKOM SI3BIKE)

«ITaparpad o 3uxpe» (Ha MEPCUICKOM SI3bIKE)

«ITaparpad o monuTBax Hada» (Ha MEPCUICKOM SI3BIKE)

«3aKiIroueHne» (Ha NEPCHICKOM SI3bIKE)

Nudopmarus o SAxyde Yapxu (Ha ypAUHCKOM SI3bIKE)

O IMaparpadoB Puconan YHIus (Ha ypAMHCKOM S3BIKE)

Nudopmarus o BenMKUX IMIeiixax, ynoMmsiHyThIX B Pucoman VYHcus (Ha
MEPCUICKOM SI3bIKE)

3axtoueHue (YpAUHCKOM SI3BIKE)

HcTouHNKOB (Ha MEPCUCKOM SI3BIKE).

MBI niepeBen TOJIBKO NMEPCUACKUE YAaCTH 3TOT0 MCTOYHHMKA, TAK KaK YacTH,
HaIlMCaHHbIE HA MEPCUJICKOM U Ypy, COBEPIIEHHO OJNHAKOBBI.

B sTom npoussenenun Sky6 Yapxu B OCHOBHOM aKIEHTHPYET BHUMAHUE Ha
kauectBax Illeiixa baxaygmuna Hakmbana, mnpenctaBuTeNs  TapuKarta
HakmiOanausi, KoTOpbld ObUT €ro HACTaBHUKOM U JIYXOBHO-HPAaBCTBEHHOE
MYJIPOCTH, KOTOPYK) OH YCJBIIIAd OT HEro, B JOMNOJHEHHE K ciaoBaM XoOJKa
Anayanuna Atrapa u cruxaMm [xanamunana Pymu. Kpome toro nutupuposan u3
CJIOBaxX JIyXOBHO-HPABCTBEHHBIC YUEHHUSI TAaKUX MBICIHUTENEH, Kak Xomka Anu
Pomuranu, most u mnpocBerutens XII Beka Xakuma Canau, AOmynMamkujg
Mamknyn 6un Anam Canau ["azHaBu u punocod u most A6y Memamn A6ayiia
non Myxamman Xwupasu (1006 — 1088 rr.). B paBagmatm AByX MecTax
UCIIOJIB3YIOTCS 1BA M YETBIPE CTOPYHBIX IIEPCUIACKHUE CTUXH a B IEBIHOCTaX MECTax
UCIIONIb3YIOTCSL apaOCKKe MPeaioKEeHUsI, KOPAaHUYECKUE CTUXU U Xaauchl. B KoHLe
IPOU3BECHUS JaeTCsl KpaTkas nHGOopMaIis 0 BEJIMKUX IIeXax TPUALIATH OJJHOTO
MPEACTABUTENS HMClaMa M TApUKATOB, UMEHA KOTOPBIX YIOMHHAIOTCS B TpyAe, a
TaK)Ke Ha3BaHUS YETHIPHAAIATH HCTOYHUKOB, UCIIOJIb30BAHHBIX B 3TOM padoTe.

B nenom npousBenenue Jxananynnauna Pymu «MakTyOoT» U pOU3BEEeHUE
SAxyba Yapxu «Pucomam VHCHUS» SBISIIOTCS HWCTOYHUKAMU, TOCBSIIICHHBIMU
UCTOpUHU CY(UIUCKUX YUYEHUH, a TaKXKE BEIMKUMHU YUUTEISIMHU, CIY>KaAUUMU IS
PacKpbITUS. TOHKMX aCHEKTOB Cy(pHIICKMX yuyeHUH. 3HaueHHE dTUX MPOU3BEACHUN
B BOCITUTAHUU COBEPILIEHHOIO YEJIOBEKA CErOAHSI HECPABHUMO.

CormacHo /[IxanammpauHy Pymu, 4YeloBeK IOABEPKEH BCEBO3MOKHBIM
HecyacThsiM M3-3a cBoero Hadca. OgHako NOXOTh, BO3HHUKAIOIIAs B CepALe
YeJIOBEKa M3-3a 3TOr0 MOPOKa, 3aCTaBIISIET €ro MONacTh B JIOBYLIKY AbsiBoia. [Toka
YeJIoBeK He M30aBUTCS OT cymMaToxX Hadca, OH 00s3aTeIbHO CTAHET JOOBIYEH.
«CrnoMarb Kpro4ok» — 0 MeHee ynawinBoil cyasOe. CrenctBueM npeObiBaHUS B
pabcTBe MOXOTHU SIBISiETCS HeuzOexHass cMepTh. M30aBUTbCS OT HEro MOXHO
TeprieHueM. JleicTBUTeNbHO, TepIUIuBLIe Oike K bory.
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benr:

JIoHHM KYpraH KyIl OanaHa TOM y3pajaup,

V11 kaHoT é3raii, Bane 10M y3pagup .

[IepeBon:

[ITuia, KoTOpast BUAUT 3€PHO, HAXO/IsI HA BBICOKOM KpBIIIIE,

Pactsaraer kppuibs, He 3Has1, YTO OHA B JIOBYLIKE.

Korga ntuna BuaMT 3epHO, OHA 3a0bIBaET O B3JETaX M NAACHUSIX, 00
onacHocTu. He mono3pesast, 4To 3epHO, M3AJIEKA IPUHOCSIIEE PAJOCTh U CHACTHE
rj1a3y, MOJIOKHUT KOHEI| MTUYbEH XKU3HU. DTO TAKXKE OINACHAas JIOBYIIKA Ha MyTH
MHPCKUX BIAJACHUM, KaJHOCTH U BEPhl. benT:

TannmuHypcaH JaBiaTy U33aT Capu,

Cenra Aspoun aeraiikum, ke oepu! 2

[TepeBon:

Thl cTpemMunIbCst K 60raTCTBY M 4ECTH,

N 30ByT TEOS aHTEN CMEPTH, IPUXOJIH. . .

YenoBek cTpeMUTCS K OOTaTcTBY, Jymasi O CBOMX JKEJIAHUAX KaK O MOXOTH.
On cTpemuTcs K OynylieMy BCeMH BO3MOXKHBIMH CIIOCOOaMH, Kak Obl CHIJIBHO OH
HU OOpoJics Ha MyTHU K CBoel 1enu. B pesynbrare, Korja OH JIOCTUTAET CBOEH
MEUTBI, €r0 BHE3AIHO BBI3BIBACT AHIEJ CMEPTU. TOJBKO TOrJAa IMOHUMAECIIb, YTO
pacTpaTuil CBOIO kKM3Hb. MUp ero kapbepbl U OorarcTsa 00JIbIlle HE MOXKET CIIAaCcTh
€ro OT cTpagaHuii. beut:

IO3 Kaponuk oram nupa rap HUXOH,

V1 énn6 Gutranaa 6ynraiiup aés.

[TepeBon:

YEpHu U110 yIiisi KpaCUBUE BHYTPH OTHS,

Byner sicHO, KOTrJ1a OTOHb 3aKOHYHTCS.

CambIM TSKENBIM MPOSIBIICHUEM IOXOTH SIBIISIETCS *KaaHOCTh. Korga moxoTs
CUJIbHA, BCE KAXKETCS MPUBJICKATEIIbHBIM, CIIAJKAM, IPUITHBIM. Hanpumep, XoTs B
OTHE U MOSIBIIIETCS OTHEHHOE CBEYEHHE, B KOHLE KOHIIOB OHO IPEBPAIACTCs B
ernes ot ropAamux yrie. [loatomy, CbIH YyenoBeYeCcKuil, MOMHU: Jaxe eciii Mup
IPEHAJIEKUT TeOe, He 320y ThI BCE PaBHO OYAEIIb IIUTH BUHO CMEPTH®.,

B yuenusix baxaynnuna HakmGanma v panxoB HaKIIOaHUs TAaKKE OCHOBHOE
BHUMAaHHE YACNSICTCS TaKUM TPUHIIMIIAM, KaK CAEep)KMBaHWE Hadca, BOCITUTAHUE
Oylld, KOHTPOJb Haja HadcoMm U ero perynupoBanue. baxaynnun HakmOann
CKa3ajl, YTO YEJIOBEK MOXET JOCTUYb YPOBHS COBEPIICHCTBA, €CIU JOCTUTHET
COBEPILIEHCTBA TPEHUPOBKHU CBOEro Hadca.

baxaynnuu Hakmbana y4uT, 4TO 4YEJIOBEK JOJKEH KOHTPOJIMPOBATH CBOM
Ha(c, BOCIUTHIBATh €r0 W OTJABAaTh BCIO CBOIO PHEPruio K Ao0py. OH BhIIEIUI
BOIIPOC YECTHOM KU3HU U PEKOMEHI0BaJl YECTHBIN TPYA.

CoracHo 1o TapuKaTy HaKIIOAHAMS CYIIECTBYIOT CIeAyIONNe BUIbI Hadca:

! YWanonummun Pymuii. Haii monmacu: Xuxmarnap. Hacpuit matn myammpu Xaiipymio Kocumos. — TouikeHr:
Yuristmedia markazi, 2011. — b. 9.

2 Y'ma acap. — b. 114.

3 Xanomuunun Pymuit. Haii nonacu: Xukmatnap. Hacpuii matn myamngu Xaiipysto Kocumos. - T.: Yurist-media
markazi, 2011. — b 14-114.
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1. Hadcu ammopa — 310 Hadc, KOTOPHIA MOBeNIeBaeT 37I0M. TOT (akTt, 4To
HadC pazKuraeT 3710 Takke ynoMmuHaetcs B asitax KopaHa.

2. Hadcu naBBOMa — 3T0 Hadc, KOTOpBIM HAayMHAET OCO3HABAaTh CBOU
HEJ0CTATKU U KPUTHUKYET CeOsl.

3. Hadcu mynxama — 3170 Hadc, KOTOPHIM MOCTUTaeT HEKOTOPBIE KPacOThbI
JTyXOBHOM JKM3HU M YepraeT BJOXHOBEHUE OT AJljiaxa.

4. Hadbcu MmyTManHHA — yTeIIEHHBIN HadC.

5. Hadcu po3us — 93TO0 KemaHus, KOTOPHIMH  JIOBOJIbCTBYIOTCS
OsiarocioBeHussMH boxxbumu.

6. Hadcu map3ust — ToT, KTO TOCTUTAET Takoro Hadca, CTAaHOBUTCS JTHOOUMBIM
pabom Asraxa.

7. Hadcu codust — 310 Hadc, CBONCTBEHHBIN IPOPOKAM.

baxaynaun Hakmbana mnoauepkuBaeT, 4YTO HauWXyJIIMM BHJIOM Hadca
aBisieTcss Hadc amMmopa, M TOBOPHUT, YTO IIPU BOCHUTAaHUM Hadca cienyer
IIOCTENIEHHO BOCIUTHIBATHCA OT Ha(CH JJaBBOMA K Mylixama, OT Hee K MyTMaiiHe,
oT Hee K Map3ust U Hadcu po3usi. OCHOBHAS 1IeIb — YAOBIETBOPUTH HaC, TO €CTh
NpONMUTaHUEe W TpeTHa3HAYeHHE, JaHHOE AJIaxoM, W JOCTHYb YpPOBHS Hadc
codusi, To ecTb 00kecTBEHHOro uucroro Hadca. [loatomy ydenne baxaynauna
Hakm6ana npu3HaHo ydyeHueM, TOMOTAlOINM HapaBIsTh JOeH, COMBIINXCS C
MyTH, CTaBIIUX HEBEXKECTBEHHBIMH U MOPAOOIIEHHBIMU IMOXOTHIO, MOMOYh UM
JOCTUYb COCTOSIHUS OCO3HAHUA U yKa3aTh UM IyTh K COBEPIICHCTBY.

CormacHo y4YeHMIO HaKIIOAHUs, TOT, KTO W30UpaeT MNyTh MOKasHU,
OCBOOOXKIAaeTcs OT TMOXOTH. 1O ecTb cepale €ero TOCTOSHHO —3aHATO
BOCIIOMHHAHUEM M pyKa ero B pabote. M30eraiite HampacHOTO CHa, HAMPACHBIX
pPa3roBOpPOB M HAIpPacHOW eApl. JTO MPUBOAMUT K (PU3MYECKOM M YMCTBEHHOMU
3penoctu. CormacHo yuenuto baxaynnuna Hakmbanaa mnpuBsSi3aHHOCTh K
COOCTBEHHBIM >KETAaHHUSIM CHUXaeT dPPEKTUBHOCTh YEIIOBEUYECKHX MOJHTB. Benp
yenoBeveckas «Hadcu aMMopay BPEANT TEM, KTO CIEIyeT IMyTH UCTHUHBI.

Hadc ¢opmupyercs Ha ocHOBe BHYTpeHHHX xkenanuil. WOo Teno,
IpUYUCIISIEeMOe K BeInyamuM gyaecam TBopiia, moaBep:keHo 6osee moXOTINBBIM
KEJlaHusIM, YeM caM u4ejoBeK. Eciu 4enoBeKk MOCBSALIA€T CBOK JKU3Hb
WCIIOJTHEHUIO CBOMX JKEJIaHWM, OH CTaHOBUTCA paboM CBOMX >KENaHUM, a He
xenanuit TBopua. Bot nouemy baxaynnun Hakmbann ckaszan: «MeHblle enbTe,
MEHbIIIEe TOBOPUTE U MEHbIIE cruTe» U «Bce, 4To AenaroT 1o BOXKIIEICHUEM U
MOXOTbIO, SABJSIETCS 3a0yKaeHeM». JlaBaTh BOJIIO MMOXOTH U HE OOPOTHCS C HEH —
HEBEXKeCTBO. UeNoBEeK JOMIKEH YAOBICTBOPATH MOTpeOHOCTH Hadca B Mepy u
BCer/a J0JDKEeH CTPEMUTHCS JellaTh J00phIe fena.

B yuenunm nakmOanausi paboTaTh 4eCTHO, HE 3a0bIBasi MCTUHBI, TO €CTh
KyJIbTUBHPOBaTh Hadc moj aeBu3zoM «Jlact 6a kopy mun 6a €py», cnacano Jroaei
TapuKaTa OT dTOM3Ma M MOOMIPSJIO UX K YECTHOMY TPYAY U 3apabaThIBaHHUIO JEHET
Ha >kU3Hb. bor co3nan yenoBeka O4eHb KPAaCHBBIM M COBEpIIEHHBIM. BOT mouemy
baxaynaun  HakmOann — cuMTaer  4eloBEYECKOE  TENO  «OO0KEeCTBEHHBIM
COKpPOBUIIIEM).
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beiit:

3epu 1eBOpU BYXKYIU Ty OyBaJl raHKu ryxap,

[amk 30XMp maBaj rap 34 MUEH Oapxesn .

[IepeBon:

ITon cTenol ObITHS KA KEMUYKHH,

Bce BUIHO, KOT/Ia Thl YXO/IMIIB?,

B sTux ctuxax ckazano: «Ecnu Thl yiiaenb, TO €CTh, €CJIM Thl OCTABUIIL CBOU
MMOXOTH, TO OTKPOIOTCSI COKPOBHINA B TBOEM Teliey. UenoBek, modenuBimii Hadc
aMMapa, yKpamaercsi 00KeCTBEHHBIMH aTpHOyTaMH, U XOTS CHAPYXKH OH MaJIbIi
MHp, BHYTPU OH MpPeoOpakaeTcs B BEIUKUA MUP, OKyTaHHBIA 00KECTBEHHBIM
CBETOM M 0JIaroJjaThi0. ITO TaKXKE TOBOPUTCS O YEJIOBEKE, KOTOPHINA MPEOI0JICBACT
CBOM >KEJIaHUS.

JIto60Bb K MHUpyY, JHHOOOBH K OOraTCTBY BEAET K KaJHOCTH M YHUKEHUIO,
nopaboras 4YeloBeKa CBOMMH IOXOTSIMH. YeloBEeK, 3HAKOMBIA C YYEHUSIMHU
TapukaTa, OTBepraeT CyTh Hadca M CTPEMHTCS K COBEpIIECHCTBY. B yueHMsX
Jlxanamuuauaa Pymu m baxaynnuna HakmiGanma moXoTh CUMTAETCS MPUYMHOU
BCSIKOM pPa3BpaTHOCTHU, W JYXOBHOM MHOTHOENH, M MPaBUIBLHO CKa3aHO, YTO OHa
BEJICT 4YeJIOBeKa B OOJOTO OE3/IHBI, a TOYHEE IyTH papaOOTaHHBI IPEOJIOICHUS
MOXOTH [JIsi W30aBJICHUS OT OTUX TOpPOKOB. BoT modemy o0pa3 >XU3HU
Jlxanammmouaa Pymu w baxaynnuaa Hakmbanpma sBIeTcs NPUMEpPOM IS
YeJI0BEUECTBA CCrOIHS.

[IpeoioneTs MOXOTh HENETKO, U 3TO JTOCTUTACTCS Yepe3 TPYAHOCTU. TOT, KTO
CTaBUT mepea coOol BENMKYIO 11eJb Ha MYTH UCTUHBI, HAIPUMEpP, MPEOI0JICHUE
CBOMX JKEJaHWM, SBISETCA OJHUM M3 TE€X, KTO CTPEMUTCS K CTaTycCy
coBeplIeHCTBA. [IpuHSTHE BBI30BOB W CTPEMJIEHHE K LEIUM — MPOSBICHUA
CTpaJlaHre OT KOTOPOTa YEJIOBEYECKOE AyIlla YKPAIIAeTCsl.

TmarenpHoe W3ydyeHHME Y4YeHHST UM 0OOratoro JyXOBHOTO  HacCJCaus
Txananynnuaa Pymu n baxaynnnna Hakmbanma, a Takke TPUBUTHE X TyXOBHO—
HPABCTBCHHYIO BO33PEHUN MOJIOAOMY IMOKOJCHUIO MIOMOXKET COXPAHUTh UCTUHHYIO
CYIIHOCTh HAIlMOHAJIBHBIX M PEJIMTHO3HBIX IIEHHOCTEH, CO37aTh COOOIIECTBO
MAaTPUOTUYECKHU HACTPOCHHOM MOJIOJACKU M BCECTOPOHHE PA3BUTOrO 4YEJIOBEKA
KOTOpBIE JOCTOMHO CIIYKUT K cBOoeu PonuHe.

SAK/IIOYEHUE

ITo muccepraiiuu ObUTH CACTAHBI CIETYIONINE BBIBOIBI:

1. Hayunoe nacnenue [xanamuanuna Pymu Borwiomaer B ce0e pa3auyHbIC
MPUHIIUITBI HPABCTBEHHOTO BOCIHMTAHUSI U PEKOMEH/IAIINY, TaHHbIE ydeHue Pymu
CIIY>KMT BOCHUTAHUIO COBEPIIEHHOTO YEJIOBEKA C BHICOKUM YPOBHEM JYXOBHOCTH.
B cBoux pabotax MpoCBETUTENbh TaKKe MPU3BIBACT JIFOACH XUTh B TapMOHUHU C
IPUPOJION U OOIIECTBOM, HE MPUUYUHATH BpeAa HU OJHOMY CYIIECTBY, Mpeciaeaysl
CBOM MHTEPECHI, U OBITH 00pa3II0M COBEPIIICHHOTO YEIOBEKA.

1 A6yn Myxcun Myxamman bokup ubn Myxamman Anu. Makomoru Xoxa Baxoynnme HakmGana. ®opcuiinan
TapXKUMOH, C¥3 00IIH, U30X Ba Jyrat Myauudu Maxmyn Xacanuii. - Tomkent: “O’zbekiston”, 2019. — B. 152.
2T Haspyszosa. Xoxa baxoynaun HakuGany xaétu Ba MabHaBuii mepocu. - T.: ®an, 2021. - B. 31.
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2. VYuenue JDxamamupauHa PyMu He TOJIBKO OTBEYaeT Ha BOMNPOCH O
YyeloBeKke, >KW3HM, bore u mpupome, HO W mnpugaeT OobIIOE 3HAYEHUE
(bopMHUPOBaHUIO JYXOBHOCTH 4esioBeka. COOBITHS, OMUCAHHBIE B MPOU3BEACHUSIX
Pymu, npusbiBatoT yenoBeka K Oosiee TIyOOKOMY MMOHHMMAaHHMIO CBOEW PO B
o0111eCTBE.

3. BkitoueHue Takux oOpsiIoB, Kak MEHUE, My3bIka M Jaxke TaHell, B chepy
TapuKaTa MaBJIaBUSl TPUBEIO K BOCIHPUATHIO UAEH HApPOJAMH Pa3HOTO
3THUYECKOTO, S3BIKOBOTO, COLMAIBHO-3KOHOMHYECKOTO MPOUCXOXKACHUS U
pacipoCTpaHEHHUIO ITHOKYJIBTYPHOTO yYeHUs cy(dusma.

4. JlyXOBHO-HPaBCTBEHHbIE B3IIAAbI U coBeThl JDkamamynauHa Pymu u
baxaynnunaa Hakmibanga mo BOCHUTAHUIO COBEPIICHHOTO YEJIOBEKA SIBIISTIOTCS
MIPUMEPOM HE TOJBKO JJIsl CBOETO BPEMEHH, HO U VISl COBPEMEHHBIX JIHOJICH.

5. Tapukat xomxaraH-HaKIIOaHAWsI, BOZHUKINAS BO BTOpoil mosioBuHe XIV
BEKa, OTpa3uia OOIIMe SJEMEHThl MHOTHMX TapUKaTOB M CTaja OJHOM U3
KJIACCUYECKUX TapukaT. B pesynprare TapukaT HaKIIOAHAMWsS MCIOJIb30Bajia
YHUKQJIbHBIE METO/IBI Y MTPABUJIA B BOCIIUTAHUE COBEPILIEHHOTO YEJIOBEKA.

6. nes baxaynnuua HakmiGanmaa o TOM, 4TO COBEpIICHHOE MOBHHOBEHUE
Amaxy BO3MOXXHO 0€3 CeKyJisipu3Ma M HE OTBOPAUMBASCH B JieJlaX 3TOTO MHPA,
oOecrieunsia MPOHUKHOBEHHE cy(du3Ma B CaMble IIUPOKUE CJIOU HACEICHHUS
MYCYJIbMaHCKOTO MHUpA.

7. Amup Temyp ObUI MOJIKOBOALIEM, POJMBIIMMCS BO BpPEMEHA COIMATIBLHO-
JyXOBHOM CpeAbl TapuKaTa XOJKAaroH-HAKIIOAHIWs, W TIOCIY>KWJI Pa3BUTHUIO
TapukaToB. [IpOHMKHOBEHHE TapuKaTOB U BCe cdepbl OOIIECTBEHHOM >XU3HU B
XIV-XV Bekax TECHO CBSI3aHO C JIEATENILHOCThI0O AMupa Temypa U TeMypHUIOB.
BoJIbIIMHCTBO TUMYPUIACKUX MPABUTENCH MPUHUMAIHN MPEACTABUTEICH TAPUKATOB
M IIENXOB B CBOMX TOCYAapCTBEHHBIX Aenax. B pe3ynpTare 3TOro MmOBBICHIICA
MPECTIDK TapuKaTa HAKIIOAH TSI

8. BiusiHue HpaBCTBEHHBIX BO33peHMI B yueHuu J[xamanupauHa Pymu u
baxaynnuna Hakmbanma Ha BOCIUTaHUE COBPEMEHHOM MOJIOJICKHU 3aKTFOYASTCS B
TOM, YTO MX HUJIEH YKpAIlIaloT JIOJIEH C BHICOKUMH JTYXOBHBIMU U YEJIOBEUECKUMU
Ka4eCTBaMU U COCTABIISIIOT OCHOBY COBEPILICHHOI'O YEJIOBEKA.

9. JKuzneyrBepxknmaroniee W rymaHHoe yuenuwe JDxananmuanuHa Pymu wu
baxaynnuna HakmiGanma ciiy>kKUT HAydYHBIM U TEOPETHUYCCKUM OPUEHTHPOM B JIeTie
dbopmupoBaHus IpPYyKObI, COTIACHs, B3aUMOIIOHUMAHUS MEXTy TPEACTABUTEIISIMHU
Pa3HbIX HALIMOHAJIBHOCTEN, IPOKUBAIOIINX B HAIIEH CTPAHE.

10. 3nauenue mnpencraBienut Jxananuanuua Pymu u  baxaynnuna
Haxkm6ana B TyXOBHOM 3peIOCTH U TYXOBHOM BOCIIUTAHUHM MOJIOJCKH OI'POMHO.
B wyactHOCTM, HM C 4YeM HE CpPaBHUMO WACHHO-TYXOBHOE BIIMSHHUE YUYCHHE
MBICTUTENEH cydu3Ma Ha CO3JaHUE «BAKIMHBI YECTHOCTH» U OOpHOY MIPOTHUB
KOPPYILMEN, TTOJHIBIIYIOCS 10 YPOBHS T'OCYAAPCTBEHHOW IMOJIUTUKU CETOIHS.

Ha ocHOBaHMM BBIIIEN3IOKEHHBIX BBIBOJIOB OBLIIN pa3pabOTaHbI CIEIYIONTHE
PEKOMEHIAIVH:

1. HeoOGxomuMo co3aaTh HAIMOHAIBHBIE «BEO-CANTBI» WIHM TUIATHOPMBI
ANEKTPOHHBIX OMOIMOTEK W MOOWJIBHBIX TMPUJIOKECHUN, TOMYJIIPU3UPYIONTHE
ucropuueckoe Hacneaue [xanamnauaa Pymu n baxoynnuaa Hakmbanna;

55



2. HeoOxomumo pa3paboTath 00pa3oBaTEIbHYIO MPOTPAMMY IO YYCHHSIM
TApUKATOB U OTPAKEHHOW B HUX HPABCTBEHHO-IIPOCBETUTENIbCKON priiocoduu;

3. B cucreme Bbiciiero o0pa3oBaHus HeEoOXoauMo GOPMHUPOBATH Y
MOJIOZIC)KH YYBCTBO MNATPUOTH3MA, YECTHOCTH M YBAKEHHUS K HCTOPUUYECKOMY
HaCJIEe/INIO;

4. HeoOxo01MMO OCBelIaTh AESTEIBLHOCTh TAPUKATOB B YUEOHBIX MpOrpaMmax,
yueOHUKax, mocobusx mo mnpeameram «Hoselmas uctopus Y30ekucrtana» u
«Dunocodusy;

6. HeoOxomuMo CHSITh KOPOTKOMETpaxKHble (HUIBMBI M BUICOPOIHUKH,
OTpaXKarlMe COAECPKAHUE U CYyTh AYXOBHOTO Haciemus /[xamanmmanuHa Pymu u
baxaynnnna Hakmbanna;

7. HeobXxoaumo OpraHu3oBaTh KPYTJIbIM CTOJ YYEHBIX, MTUCATENEH, MO3TOB U
JUTEPATYPOBEAOB Yepe3 OpraHu3aluio nporpamMmbsl «Ceprsi TApUKATOB» B paMKax
tenekaHana «Mcropus ¥Y30ekucranay;,

8. B memsax oOecnieueHus peanu3anuu 3agad, HamedeHHbIX B «llocmanum k
Onuit Maxiucy B 2020 rogy» u «Crtpateruu nevicteuii» [Ipesunenta PecyOnrku
V36ekuctan III.M.Mup3suéeBa, uenecooOpa3HO C€O3/1aTh HETOCYIapCTBEHHbIN
donna «Vcropuueckoe Hacienue» s U3yYEHUs, COXPAHEHUS U MOMYJSpU3ALMH
HaCJeaMs NPOIIOTO C IPUBJICUEHUEM BEIYIIMX SKCIIEPTOB B 3TOM 00JIACTH.
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INTRODUCTION (Abstract of Doctoral dissertation (DSc))

The aim of the research work it consists of a comparative analysis of the
sources related to the mystical views of Jalaluddin Rumi and Bahauddin
Nagshband and to reveal their importance in the history of philosophy.

The object of research research is the mystical and philosophical heritage of
Jalaluddin Rumi and Bahauddin Nagshband.

Scientific novelty of the research work is as follows:

it has been revealed that the mystical views of Jalaluddin Rumi and
Bahauddin Nagshband, such as the beauty of behavior, purity of heart, and
honesty, are of constructive importance in human perfection;

it is logically proven that the functional influence of Bahauddin Nagshband's
concepts of human essence and nature, his spiritual maturity, self-education and
always being in work on the education of young people is in the leading position;

in the period of Timurids, the religious-mystical foundations of the
Nagshbandi sect were strengthened on the basis of the spiritual and moral
education methods of the sect, and its leadership role in ensuring social stability
and religious tolerance was based;

the religious-mystical foundations of Jalaluddin Rumi and Bahauddin
Nagshband's mystical views (faqr, sabr, penitence and zikr) were matured in
philosophical observation, and it was proved that the principles of religious
tolerance and humanity, goodness and youthfulness were raised to the level of
mystical and philosophical teaching;

in the teachings of Jalaluddin Rumi and Bahauddin Nagshband, it was
determined that ideological-philosophical harmonies, such as enriching the
spiritual world of a person, educating a perfect person, as well as moral education
and self-control, which are considered important in the education of modern youth,
are the criteria of moral maturity.

Implementation of research results.

Based on socio-philosophical proposals and recommendations developed on
the basis of comparative philosophical analysis of the mystical views of Jalaluddin
Rumi and Bahauddin Nagshband:

from suggestions and recommendations regarding the constructive
significance of such mystical views of Jalaluddin Rumi and Bahauddin Nagshband
as the beauty of behavior, purity of heart, honesty in a person, the development
was used to ensure the implementation of the fundamental project No. OT-F1-138
on the subject of comparative study "Hamsa, created during the Timurid period™ at
the Samarkand State University named after Sharof Rashidov (Reference No. 10-
2266 of Samarkand State University named after Sharof Rashidov dated June 9,
2022). As a result, the enrichment of the spiritual world of a person, the education
of a perfect person, which is considered important in the education of modern
youth, also served to highlight the issues of moral education and ego containment;

among the suggestions and recommendations of Bahauddin Nagshband "The
Historical and Philosophical History of Medieval Eastern Scholars and Thinkers"
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published by the Imam Bukhari International Research Center under the Cabinet of
Ministers of the Republic of Uzbekistan on the influence of the human essence and
nature, his spiritual maturity, self-cultivation and the concept of always being in
work heritage encyclopedia" (Reference No. 02/273 of the Imam Bukhari
International Research Center under the Cabinet of Ministers of the Republic of
Uzbekistan dated June 3, 2022). As a result, the mystical views of Jaloluddin Rumi
and Bahauddin Nagshband on the spiritual and spiritual education of a person, the
beauty of behavior and purity of soul have served as an important factor in the
modern education of the individual;

strengthening the religious and mystical foundations of the Nagshbandi Order
in the Timurid era and the leading position of this order in public life are among
the proposals and recommendations of the Republican Center for Spirituality and
Enlightenment in 2022 to increase the effectiveness of spiritual and educational
activities to ensure the implementation of paragraph 18 entitled "We will be
worthy heirs of our ancestors” I\V-directions of the program of measures to raise
the morale of the youth and be carried out within the framework of the "Five
Important Initiatives” of the work and development of this area (Reference No.
02/02/1139 un of the Republican Center for Spirituality and Enlightenment dated
June 28, 2022).

the religious and mystical foundations of the Sufi views of Jalaluddin Rumi
and Bahauddin Nagshband (fagr, patience, repentance and zikr) are comprehended
in philosophical observation, and the principles of religious tolerance and
humanism, goodness and youth are elevated to the level of Sufi-philosophical
teaching within the framework of the development of education and upbringing
within the framework of the project "Quality of Education — the view of the party",
specified in the 6th point of the roadmap of the Social Democratic Party of
Uzbekistan "Adolat" for 2022 year entitled "Ancestral heritage — great value" was
used to organize a number of events on the topic and implement such programs as
studying the history and scientific heritage of our great ancestors, holding
competitions among young people on various cultural and scientific topics
(Reference No. 01-03/211 of the Political Council of the Social Democratic Party
of Uzbekistan ”Adolat" dated May 31, 2022). As a result, it served to hold
competitions among young people on various cultural and scientific topics;

according to the teachings of Jalaluddin Rumi and Bahauddin Nagshband,
which are considered important in educating modern youth, enriching the spiritual
world of man, educating a perfect personality, as well as ideological and
philosophical harmonies, such as moral education and self-control, are the criteria
of moral maturity, which was used in the preparation of the television program
"Assalom Samarkand!" broadcast in 2022 Samarkand Regional TV and Radio
Company (Reference No. 01-12/195 of the Samarkand Regional TV and Radio
Company dated May 25, 2022). As a result, teachings of Jalaladdin Rumi and
Bahauddin Nagshband served to bring to the general public the issues of moral
education in their teachings.
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Approbation of the results of the research. The results of this research were
discussed at 17 international and republican scientific and practical conferences.

Publication of research results. In total, 29 scientific papers have been
published on the topic of the dissertation, including 2 monographs and 14 scientific
articles (including in 11 republican and 3 foreign journals) in scientific
publications recommended by the Higher Attestation Commission of the Republic
of Uzbekistan for the publication of the main scientific results of dissertations.

The structure and scope of the dissertation. The dissertation consists of an
introduction, twelve paragraphs, four chapters, a conclusion and a list of
references. The total volume of the dissertation is 230 pages.

61



E’LON QILINGAN ISHLAR RO‘YXATI
CIIMCOK OIIYBJIMKOBAHHBIX PABOT
LIST OF PUBLISHED WORKS

I bo‘lim (I wacte; Part )

1. Raxmonov S.M. IKkki tarigatning buyuk daholari. (Mavlono Jaloliddin
Rumiy va Xoja Bahouddin Nagshband misolida). Monografiya. Samargand:
Samargand davlat chet tillar instituti nashriyoti, 2022. — B. 148.

2. Rakhmonov S.M. Socio-political foundations of the state of Amir Temur
and Sufism. // International Scientific Journal Theoretical & Applied Science. —
Philadelphia, USA. 2021. 08 (100) — P. 349-355 (Ne2: JIF:1,5; Ne22; ISRA: 6,317).

3. Rakhmonov S.M. Moral education and discrimination of lust in
nakshbandiya and mavlaviya // Turkish Journal of Physiotherapy and
Rehabilitation. ISSN 2651-4451 Volume: 32 Issue: 3. Dec 08, 2021. Rr. 33865-
33872 (Web of Science Q.4)

4. Rakhmonov S.M. Interpretation of human perfection in the tarikas of
mavlavia and nakshbandia (comparative philosophical analysis) // Philosophical
Readings. https: // philosophicalreadings.org / Volume: 13. Issue: 4. Dec 24,
(2021) Pp. 3127-3131. (Scopus: Q.4)

5. Raxmonov S.M. Jaloliddin Rumiy asarlarida axlogiy tarbiya va nafs
diskriminatsiyasi // Samargand davlat unversiteti Ilmiy axborotnomasi. -
Samargand, 2021. - Ne2. — B. 67-71 (09.00.00; Ne3).

6. Raxmonov S.M. Nagshbandiya va mavlaviya tarigatlari: umumiylik va
xususiylik // Imom Buxoriy saboglari. - Samargand, 2021. -Nel. — B. 13-16
(09.00.00; N29).

7. Raxmonov S.M. Jaloliddin Rumiy asarlarida ijtimoiy-axloqiy garashlar //
QarDU xabarlari. Qarshi davlat unversiteti. Qarshi, 2021. - Ne2. — B. 118-123
(09.00.00; Ne18).

8. Raxmonov S.M. Nagshbandiya tasavvufiy ta’limotining Markaziy Osiyo
tariqatlari rivojida tutgan o‘rni // Ilm sarchashmalari. Urganch davlat
unversitetining ilmiy-nazariy, metodik jurnali. — Urganch, 2021. - Ne10. — B. 47-50
(09.00.00; Ne17).

9. Raxmonov S.M. Jaloliddin Rumiyning falsafiy garashlarida inson kamoloti
masalasi // Qaragalpaqg davlat universiteti xabarshisi. — Nukus, 2021. -Ne4/2. — B.
243-247 (09.00.00; Ne10).

10. Raxmonov S.M. JlyxoBHoe Hacienue JIxananmmmpinaa Pymu // Namangan
davlat unversiteti Ilmiy axborotnomasi. — Namangan, 2020. -Ne10. — B. 267-271
(09.00.00; Ne24).

11. Raxmonov S.M. Jaloliddin Rumiy ijodining o‘rganilishi masalalari //
Tafakkur ziyosi. Jizzax dalat pedagogika instituti llmiy — uslubiy jurnali. — Jizzax,
2022 -Nel. — B. 90-95 (09.00.00; Ne22).

12. Raxmonov S.M. Xoja Ahror Valiyning Jaloliddin Rumiy ta’limotiga
munosabati // Namangan davlat unversiteti IImiy axborotnomasi. — Namangan,
2022. -Ne2. — B. 201-205 (09.00.00; Ne24).

62



13. Rakhmonov S.M. Interpretation a perfect human in the tarikats mawlawi
and nagshbandi // Zamonaviy fan, ta’lim va tarbiyaning dolzarb muammolari.
(Elektron ilmiy to‘plam). Electronic journal of actual problems of modern science,
education and training // - Urganch: Urganch davlat universiteti, 2022-6/1. ISSN
2181-9750. - B. 97-102. (09.00.00; Ne19).

14. Raxmonov S.M. Jaloliddin Rumiyning tasavvufiy-irfoniy garashlari va
uning dunyo olimlari tomonidan o‘rganilishi. // Tamaddun nuri. lImiy, ijtimoiy-
falsafiy, madaniy-ma’rifiy, adabiy-badiiy jurnal. — Nukus, 2022. -Ne4. — B. 56-60
(09.00.00; Ne26).

15. Raxmonov S.M. Xwusep wu TBOpuecTBO J)kamamugaumaa Pywmm.
MexnyHapoaHON Hay4YHO-TIPAKTHYECKOW KOH(EpeHIIMH Ha TeMy «AKTyajbHbIC
po0JeMbl 00IIECTBEHHBIX HAYK B cOBpeMeHHOM mupe» B THY. — Tamkukucras:
Hyman6e, 2021. — C. 263-268.

16. Raxmonov S.M. Ya’qub Charxiy asarlarida Jaloliddin Rumiy tavsifi.
“Ahmad 1ibn Hafs Kabir Buxoriy merosi va uning ilk sharq renessansi hamda islom
falsafasi ilmiy-nazariy asoslari yaratishdagi o‘rni va ahamiyati” mavzusidagi
xalgaro ilmiy-amaliy anjuman. — Buxoro, 2022. — B. 179-182.

17. Raxmonov S.M. Ya’qub Charxiy asarlarida Jaloliddin Rumiy va
Bahouddin Nagshband talqgini. “Markaziy Osiyo falsafiy tafakkur taraqqiyotida
tasavvuf ta’limotining o‘rni va ahamiyati” mavzusida respublika miqyosidagi
Ilmiy-nazariy anjuman. — Buxoro, 2022. — B. 48-50.

18. Raxmonov S.M. Jaloliddin Rumiy va Bahouddin Nagshband ma’naviy
merosining tarbiyaviy ahamiyati. “Zamonaviy dunyoda yoshlarni ma’naviy
tahdidlardan himoya qilish: muammo va yechimlar” mavzusida respublika
miqyosidagi ilmiy-nazariy anjuman. — Navoiy, 22 aprel 2022. — B. 184-186.

II bo‘lim (II wacTs; Part I1)

19. Ya’qub Charxiy “Risolai unsiya”. Tarjimon va izohlar muallifi
S.M.Raxmonov. Samargand: Samargand davlat chet tillar instituti nashriyoti,
2022. - 76 b.

20. Ikkinchi renessans davrining ma’naviy-ruhiy asosi. Monografiya. —
Samargand: Samargand davlat chet tillar instituti nashriyoti, 2021. — 172 b.

21. Raxmonov S.M. ®unocodus. YueOHO-METO0JIOTHIECKOE KOMIUIEKC. —
Camapkanq: Camapkanj AaBJjiaT 4eT TUILIAp UHCTUTYTH Hapuétu, 2022, —C. 134.

22. Raxmonov S.M. Nagshbandiya va mavlaviya tarigatlarida inson kamoloti
masalasi // Islom tafakkuri. — Toshkent, 2021. - Nel. — B. 58-61 (24.00.00; Nel).

23. Rakhmonov S.M., Mambetnizayova A.X. Moral education in the views of
Jalaliddin Rumi and Bahauddin Nakshband // Qoraqalpog‘istonda fan va ta’lim. —
Nukus, 2022. -Ne1/2. — B. 259-264 (09.00.00; Ne20).

24. Raxmonov S.M. Xwusup u nacnenue J[xamanuanuHa Pymu. «Cunres
HAyKd W OO0pa3oBaHUS B PEIICHWU TJIOOATBHBIX MPOOIEM COBPEMEHHOCTU.
Mexnynaponnas Beepoccuiickast HaydyHO-TIpakTudeckas koHbepenms. — Poccust:
Taranpor, 2020. — C. 254-257.

63



25. Raxmonov S.M. Nagshbandiya tarigatida inson kamoloti. “Uchinchi
renessansning ilmiy-ma’naviy asoslari” mavzusidagi respublika ilmiy-amaliy
anjuman. — Navoiy, 12 aprel 2021. — B. 163-165.

26. Raxmonov S.M. Amir Temur va Amir Kulol o‘rtasidagi munosabatlar.
“Nagshbandiya ta’limotining xorijda o‘rganilishi: Istigbol, muammo va yechimlar”
mavzusidagi respublika migiyosidagi masofaviy ilmiy-amaliy anjuman. — Buxoro
26 mart 2021. — B. 55-61.

27. Raxmonov S.M. JlyxOBHO-HpPaBCTBEHHOE BOCIHUTAaHUE YEJIOBEKa B
paborax JDkamamuanuHa Pymu. «AkTyanbHble MNpPOOJIEMbl HCTOPUH, HCTOPHH
KYyJIbTYpbI, UCTOpPHOTpadUU M HCTOYHUKOBEICHUS HCTOpuM HaponoB CpemHeit
Azun». MexayHapoaHas Hay4YHO-TIpakTHueckas KoH(epeHIus B TaKUKCKOM
MearoruieckoM MHCTUTyTe B Tropone Ilemmkukent. — Tamkukucran, 2021. — C.
545-548.

28. Raxmonov S.M. Jaloliddin Rumiy ta’limotining g‘oyaviy - falsafiy
asoslari. “Ilmiy va professional ta’lim jarayonida muloqot, jamiyat, fan va
madaniyatlar integratsiyasi” mavzusidagi xalgaro ilmiy-amaliy anjuman.
— Samargand, 2021. — B. 366-368.

29. Raxmonov S.M. Mavlono Jaloliddin Rumiy merosining falsafiy talqini.
“Insoniyat ruhiy madaniyat olami: til, adabiyot, san’at” mavzusidagi xalqaro ilmiy-
amaliy anjuman. - Samargand, 2022. — B. 426-427.

30. Raxmonov S.M. Tasavvufda nafs tarbiyasi. “Xorijiy tillarni o‘rgatishda
zamonaviy o‘qitish metodikasi: muammolar va yechimlar” mavzusidagi xalqaro
iIlmiy-amaliy anjuman. — Samargand, 2022. — B. 43-45.

31. Raxmonov S.M. Xomka baxoygmua Hakmbanx w© TapuKaTbl
HakmOauaus. «IV — pie ApTydoBCKHE UTEHUs», MOCBAIIEHHAs TojgaM «Pa3Butus
cenma, Typu3sMa W HApOAHBIX pemecen», l[Iporpammanl aecsITUiIETUS IECUCTBUN
«Bona mns ycroituuBoro pazButus 2018-2028 rr. Takxke AKTyallbHbIE BOIPOCHI
(GUIONOTUYECKHUX,  COIMATBLHO-TYMAHUTAPHBIX U €CTECTBEHHBIX HAyK B
COBpPEMEHHOE BpeMs»». MexayHapoHas Hay4dHO-TIpaKTU4YecKas KOH(EPEeHIUS B
Ta)KUKCKOM  TI€Iaroru4ecKOM HMHCTUTYTE B  ropone  IleHmkukeHT. —
Tamxukucran, 2022. — C. 666-669.

64



Avtoreferat Samarqand davlat chet tillar instituti “Xorijiy filologiya” jurnali
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muvofiglashtirildi (24.05.2023).
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