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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon tilshunosligida
globallashuv va madaniyatlararo kommunikatsiyalar o‘sib borayotgan sharoitda
milliy o‘zlikni anglash va madaniy o‘ziga xoslik masalalari gumanitar fanlar
yo‘nalishida asosiy mavzularga aylanmoqda. Rang nomlarining umumiy va ayni
paytda madaniy jihatdan o‘ziga xos bo‘lgan kodlar sifatida o‘rganilishi zamonaviy
lingvistik tadgiqotlarning ustuvor yo‘nalishlaridan biriga aylangan. Rang
semantikasining lingvomadaniy kod elementi sifatida o‘rganilishi alohida qiziqish
uyg‘otadi, chunki bu til va madaniyatda mustahkamlangan dunyogarashning o‘ziga
X0s xususiyatlarini aniglash imkonini beradi. Turli madaniy va tarixiy an’analarning
kesishuv nuqtasi bo‘lgan O‘zbekiston uchun bu yo‘nalish strategik ahamiyat kasb
etadi. Rang semantikasi nafagat leksik birlik, balki til egalarining etnomadaniy
gadriyatlari, psixologik-emotsional holatlari hamda mental xususiyatlarini
ifodalovchi konseptual element sifatida talgin gilinmogda. Shu nuqgtai nazardan,
frazeologik birliklar tarkibida ranglarning lingvomadaniy ramziyati alohida ilmiy
ahamiyat kasb etib, turli mamlakat tilshunoslari e’tiborini tortmoqda.

Dunyoning yetakchi ilmiy markazlarida ranglarning madaniyatlararo
kommunikatsiyadagi roli, til va madaniyatda ularning ramziyati, shuningdek, turli
tillarda rang atamalarining qiyosiy tahliliga bag‘ishlangan tadqiqotlar soni ortib
bormoqgda. Xususan, Ispaniyada frazeologik birliklar asosida olib borilayotgan
lingvomadaniy va semantik izlanishlar rang tushunchasini madaniy kodlarni
anglashning Kaliti sifatida baholaydi. Kognitiv tilshunoslik va madaniyatlararo
muloqotga bag‘ishlangan xalgaro anjumanlar hamda ilmiy jurnallarda ranglar
ramziyati masalasi tobora ko‘proq muhokama qilinmoqda. Bu holat rang konsepti
doirasidagi tadqiqotlarning jahon ilmiy diskursidagi o‘rnini va dolzarbligini
tasdiglaydi. Bu jarayon tilshunoslikda yangi yondashuvlar, xususan, kognitiv va
lingvokulturologik tahlil metodlarining shakllanishiga turtki bermoqda. Natijada,
ranglar orqgali ifodalangan konseptlar nafagat tilning ichki tizimini, balki xalq
mentaliteti va madaniy xotiraning lingvistik in’ikosini o‘rganishda muhim omil
sifatida ko‘rilmoqda.

O‘zbek tilshunosligida ranglar ramziyatini yosh, tashqi ko‘rinish, xarakter,
ijtimoly mavqge va insonning psixologik holatini tasvirlash kontekstida o‘rganish
tarixiy voqgealar, urf-odatlar, an’analar, diniy amaliyotlar, ilm-fan, san’at va
adabiyotning ranglarni gabul qilishga ta’sirini aniqlashga imkon berdi. Bu ta’sir
nafaqat o‘zbek tili sohiblarida, balki gardosh va nogardosh boshga xalglarda ham
kuzatiladi. Bu mavzuning dolzarbligini belgilaydi, chunki ushbu gonuniyatlarni
tadqig qilish tilda ranglarning ramziy ma’nosiga hamda turli madaniyatlarda
insonning idrokiga madaniy va tarixiy omillarning ta’sirini chuqurroq tushunishga
imkon beradi. O‘zbekiston Respublikasi Prezidenti Sh.M. Mirziyoyev ta’kidlagan
“Fan va ma’rifat nafaqat yoshlar, balki butun bizning jamiyatimiz intelektual va
ma’naviy imkoniyatlarini oshirishda muhim ahamiyatga egadir™. Ushbu fikrlar

1 O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning 2020-yil 24-yanvardagi Oliy Majlisga
Murojati // https://president.uz/ru/lists/view/3324
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Ilmiy tadgigotlarning, jumladan tilshunoslik sohasidagi izlanishlarning mamlakat
taraqqiyotida tutgan o‘rni va ahamiyatini belgilaydi. Davlat siyosatida xorijiy tillarni
chuqur of‘rganish, malakali mutaxassislarni tayyorlash, zamonaviy o‘quv
adabiyotlarini yaratish, til va madaniyat integratsiyasini ko‘zda tutuvchi innovatsion
yondashuvlarni ilgari surish ustuvor vazifalardan biri sifatida e’tirof etilmoqgda. Bu
esa O‘zbekistonning jahon ilmiy-madaniy makoniga integratsiyalashuviga munosib
hissa qo‘shadi.

O‘zbekiston Respublikasi Prezidentining 2019-yil 8-oktyabrdagi PF-5847-son
“O‘zbekiston Respublikasi oliy ta’lim tizimini 2030-yilgacha rivojlantirish
konsepsiyasi to‘g‘risida”gi, 2019-yil 21-oktyabrdagi PF-5850-son “O‘zbek tili
davlat tili sifatida nufuzi va mavgeini tubdan oshirish chora-tadbirlari to‘g‘risida”gi,
2022-yil 28-yanvardagi PF-60-son “2022-2026- yillarga mo’ljallangan Yangi
O‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”gi Farmonlari, O‘zbekiston
Respublikasi Prezidentining 2018-yil 5-iyundagi PQ-3775-son “Oliy ta’lim
muassasalarida ta’lim sifatini oshirish va wularning mamlakatda amalga
oshirilayotgan keng gamrovli islohotlarda faol ishtirokini ta’minlash bo‘yicha
goshimcha chora-tadbirlar to‘g‘risida™gi, 2021-yil 19-maydagi PQ-5117-son
“O‘zbekiston Respublikasida xorijiy tillarni o‘rganishni ommalashtirish faoliyatini
sifat jihatdan yangi bosgichga olib chigish chora-tadbirlari to‘g‘risida”gi qarorlari
hamda qator boshqa me’yoriy huquqiy hujjatlarda belgilangan vazifalarni amalga
oshirishga ushbu ilmiy tadgigot ishi muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Ushbu tadgiqot ishi respublika fan va texnologiyalar
taraqqiyotining [.“Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. Matnning lisoniy tarkibi, hamda rang
semantikasini o‘rganishning fundamental asoslari bir qator tilshunoslar tomonidan
o‘rganilib, ularning madaniy, kognitiv va metaforik tabiati ochib berilgan. 2Ushbu
yo‘nalishdagi tadqiqotlar o‘zbek tilshunoslari N.D. Tashlanova, N.Z. Uluxujayev,
M.K. Turdiyeva, X.T. Umarov, N.K. Sharipova, A.V. Saidov, |.M. Xojalepesovalar
tomonidan ham olib borilmoqgda.®

2Bepaun B., Keii IT. OcHOBHBIE 1[BETOBbIE TEPMUHBI: HX YHMBEPCAJILHOCTH M 3BoJOIMA. — bepkma: University of
California Press, 1969. — 178 c.; Jlokk [Ix. OmsIT 0 yenoBedeckoM pasymenuu. — Jlongon: Thomas Basset, 1690. —
456 c.; Bepemarun E. M., Kocromapos B. I'. fI3sik 1 KyJapTypa. — 3-¢ U3., HCIp. U 1011 — Mockea: Muapuk, 2005. —
288 c.; BexOunkas A. fAsbik. Kynerypa. Iloznanne. — M., 1996. — 411 c.; bparuna A. A., Mokuenko M. B.
CemanTH4ecKkasi cTpyKTypa 1BeTOBbIX TepMuHOB. — CI16.: M3natensctBo CIIOIY, 2005. — 320 c.; Bopoones B.B.
Jlunreoxynstyponorus. - M.: PY/IH, 2008. - 340 c.; baxuimna H. b. ctopus 1BeToo603HaueHNIT B pyCCKOM SI3BIKE.
— M.: Hayka, 1975. — 287 c.; Kapacuk B. W. fI3b1x0BOI KpyT: TMYHOCTb, KOHIIENITHI, AUCKYpC. — Boarorpan, 2002. —
477 c.; Kopaunos O.A. fI3pixoBas kapTHHA MHpa KaKk IPOU3BOJIHOE HAlMOHAIBHOTO MeHTanuTtera. — M.: UePo, 2003.
—349 c.

3 Tammanosa H.J[. CemMaHTHYECKME W CTPYKTypHBIE OCOOEHHOCTH JIEKCHKHM IBETOOOO3HAYEHMS B AHTIIMHCKOM,
y30eKCKOM U pycckoM si3bikax: Monorpadus. - @epranaCIllA: M3garensctBo «Global Book Publishing Services
(GBPS) USA», 2022. - 125 c.; YayxyxkaeB H.3. JIMHrBOKYIbTYpOJIOTHUECKHE OCOOEHHOCTH (DPa3eoIOTH3MOB C
KOMIIOHEHTaMH-COMAaTU3MaMH B pPYCCKOM M y30ekckoMm s3bikax / BecTHmk TamKHWKCKOTO HAIMOHAIBHOTO
yuuBepcureta. — 2020. — Ne 4. — C. 145-150; Typauesa M. K. IBeToBsie 0003Ha4YeHust B y30eKkcKoit (hpazeonoruu. —
Tamxent: Yausepcurert. — 2020. — 34 c.; Ymapos X.T. ®pa3zeosornyeckne eANHUIBI KaK OTPayKeHUE TPAJAULIMOHHON
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Frazeologiyaning lingvo madaniy jihati mahaliy olimlar - T.A.Bushuy, M.R.
Galiyeva, N.Z.Nasrullayeva, Sh.S. Safarov, A.A.Tkachyova, A.F. Shamaxmudova,
A.A. Yaxshiyevlar tadgiqot ishlarida aks ettirilgan.*

Ispaniyada G.D.M. Alvares, M.S. Garsiya-Page, G.l. Kospas Pastor, 1.V.
Boske, X.T. Kasares, X.E. Sirlot, E.G. Heller va X.G. Rodriges kabi tadgigotchilar
o‘z ishlarini ispan tilidagi ranglarning ramziy yukiga bag‘ishladilar. *°Ushbu olimlar
til orgali uzatiladigan madaniy kodlarni anglash hamda ispan tili frazeologiyasidagi
ranglar ramziyatini tahlil qilishga katta hissa qo‘shganlar.

Biroq, o‘zbek va ispan tillarida rang semantikasini qiyosiy o‘rganish hali
yetarlicha tadqiq gilinmaganligi ushbu tadgigqotning dolzarbligini belgilaydi.

Dissertatsiya tadgiqotining dissertatsiya bajarilgan oliy ta’lim yoki ilmiy-
tadgigot muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog’ligligi.
Dissertatsiya Samargand davlat chet tillar instituti tomonidan amalga oshirilayotgan
“Frazeologiyaning antropotsentrik tadqiqi” mavzusidagi innovatsion ilmiy-tadgigot
ishlari rejasi doirasida bajarilgan.

Tadqgigotning magsadi dunyogarashning etnomadaniy xususiyatlarini aks
ettiruvchi ranglarning idrok etilishi va ramziy ma’nosidagi madaniy farqlarga e’tibor
garatgan holda ispan va o‘zbek frazeologiyasida rangning milliy-madaniy
semantikasini aniglash va tahlil gilishdan iborat.

Tadgigotning vazifalari:

lingvokulturologiya va frazeologiyaning nazariy asoslarini o‘rganish hamda
ranglarning tildagi ramziy element sifatida tutgan o‘rnini aniqlash;

lingvokulturologiyada rang semantikasini o‘rganishga oid mavjud nazariy
yondashuvlarni tadqiq qilish;

KynbTyphl y36exos // Oriental Studies. — 2021. — Ne 5. — C. 132-140; Illapumosa H.K. I'enmepHbIie CTEPEOTHITH BO
(dpazeonoruu (Ha Marepuaie pyCCKOro U TaJKUKCKOTO si3b1k0B) // Kenmuna B oomectse. — 2020. — Ne 4, — C. 112-
118; Caunos A.B. dpazeosiorn3Msl Kak MapKepbl KyJIbTYPHON UASHTUYHOCTH // JINHTBUCTHYECKHE MCCIIEIOBAHMS. —
2022. — Ne 1. — C. 45-52; XomxanenecoBa .M. ®pa3eosoru3mMpl ¢ KOMIIOHEHTOM LBETa B Y30€KCKOM SI3bIKE:
JIMHTBOKYJIBTYPHBIH acniekT // BecTHuk TalkeHTCKOro rocyjapcTBEHHOrO eaarorndeckoro yausepcurera. — 2020.
—Ne 3. - C. 45-52.

4 Bynryii T.A. HanmoHansHo-KyIbTypHas crenuduka Gppa3eoIoru3MoB B pyCCKOM U aHIIMICKOM sA3bIKax // BecTHHK
MI'Y. Cepus 19. JIuHTBHCTHKA W MEXKyIbTypHas koMmMmyHmKamus. — 2017. — Ne 3. — C. 45-52; Tanmesa
M.P. JIMHTBOKYJIBTYpOJNIOTHYECKMIA  aHamn3  (Qpa3seoNOTMYEeCKHX  COUHHL €  KOMIIOHEHTOM-300HUMOM //
@unonornyeckne Hayku. Bompocel Teopuu u mpaktuku. — 2019. — T. 12. — Ne 6. — C. 120-124; HacpymnaeBa
H.3. ConocraButelnbHbIi aHANIN3 PYCCKUX U Y30eKCKHX (paszeoorn3moB // SI3bik u kynbTypa. — 2016. — Ne 4. — C.
78-85; Hacpysaesa H.3. ®paseonorus kak OTpakeHHE HAITMOHAILHOTO MEHTAIUTETa. — TamkeHT: Y30eKCKuil roc.
yH-T, 2018.-156 c.; Cadapor III.C. ®pa3eonoru3mMpl Kak MapKepbl KyJIbTypHOro Koja // BOmpocsl KOTHUTHBHOM
suHrBUCTHKH. — 2020. — Ne 2. — C. 34-42; TxaueBa A.A. KynbTypHble KOHHOTalMU BO (pazeosnoruu // JIMHrBucTHKA
U MEXKyJIbTypHast KommyHuKamus. — 2018. — Ne 1. — C. 56-63; [IlamaxmynoBa A. @. BunBocuTta HyTKUH aKTJIapHA
MYJIOKOT MaTHH/Ia BOKEJIaHTHPYBYH 3THONparmMaTuk omuwuiap // ®@uron. ¢an. 6yiinya danc. dpan. nokr. (PhD) qucc.
asroped. - T., 2019. — 165 c.; SxmueB A.A. ©pa3eos0oru3Mbl Kak OTpaKEHHUE TPAAUIHMOHHOTO MHUPOBO33peHust //
Oriental Studies. - 2020. - Ne 4. — C. 112-120.

5 Alvarez G. D. M. Funcién pragmética de las unidades fraseologicas en Rosario Tijeras / Revista Virtual Universidad
Catolica del Norte. — 2011. — Ne 33. — C. 1-16; Garcia-Page M. S. Introduccion a la fraseologia espafiola: estudio de
las locuciones. — Rubi: Anthropos, 2008. — 278 c.; Corpas Pastor G. Manual de fraseologia espafiola. — Madrid:
Gredos, 1996. — 429 p.; Bosque I. EI nombre comun // Gramatica descriptiva de la lengua espafiola. — T. 1: Sintaxis
basica de las clases de palabras. — Madrid: Espasa-Calpe, 1999. — C. 3-76; Casares J. Introduccion a la lexicografia
moderna. — Madrid: Consejo Superior de Investigaciones Cientificas, 1992. — 254 c.; Cirlot J. E. Diccionario de
simbolos. — 1992. — 448 c.; Heller E. Psicologia del color: Como actian los colores sobre los sentimientos y la razon.
—2008. — 320 c.; Rodriguez J. G. Las unidades fraseologicas del espafiol y el catalan con elementos de la naturaleza:
estudio cognitivo-contrastivo y propuesta de un diccionario electronico de fraseologia bilingiie: J{ucc. ... TOKT. Gpuo.
Hayk. - 2019. — // https://www.tdx.cat/bitstream/handle/10803/667253/jgr1del.pdf?sequence=1.


https://www.tdx.cat/bitstream/handle/10803/667253/jgr1de1.pdf?sequence=1

Ispan va o‘zbek adabiy manbalaridan ranglar bilan bog‘liq frazeologizmlarni
tasniflash, ularning etnomadaniy ma’nosini tahlil qilish;

giyoslanayotgan tillardagi badiiy asarlarda ranglar ramziyati bilan bog‘liq
frazeologik birliklarning lingvokulturologik mazmunini ochib berish.

Tadgiqotning obyekti sifatida ispan va o‘zbek tillarida rang bilan bog‘liq
frazeologik birliklar tanlangan.

Tadgiqotning predmetini ispan va o‘zbek frazeologiyasida ranglarning
milliy-madaniy semantikasi, uning o‘ziga xos xususiyatlari va ramziy ma’nolari
tashkil etadi.

Tadgiqotning usullari. Ishda madaniyatlararo tahlil, giyosiy-tipologik,
kontekstual, miqdoriy, giyosiy, komponent tahlili va uzluksiz tanlash kabi tahlil
metodlaridan foydalanilgan.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

til tizimi o‘rtasidagi madaniy-genetik alogalarni aniglashga imkon beradigan
ispan va o‘zbek tillarida rang terminlari va frazeologik birliklarni giyoslash uchun
kompleks yondashuv ishlab chigilgan;

badiiy asarlar tahlili asosida mualliflar 1jodida rang bilan bog‘liq atamalarning
amaliy qo‘llanilishiga tayanib botiniy madaniy va hissiy gatlamlar vositasida badiiy
nutqning ma’no bo‘yoqdorligiga xilma-xillik kiritilishi aniglangan;

o‘zbek  lingvistik  kontekstida  ranglar  bilan  bog‘liq  madaniy
assotsiatsiyalarning chuqur tahlili amalga oshirilib, ikki tilning madaniy an’analari
rang terminlarining hissiy va ramziy giymatini shakllantirilishi asoslangan;

madaniy ongni shakllantirishda muhim bo‘lgan rang terminlarining
qo‘llanilishiga bog‘liq hissiy assotsiatsiyalar belgilab berilgan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

tadgigot rang terminlari va frazeologizmlardan  foydalanishdagi
madaniyatlararo farqlar va o‘xshashliklarni aks ettiruvchi maxsus lug‘atlar yaratish
uchun xizmat gilgan;

tadgiqot natijalari leksikologiya, sotsiolingvistika va madaniy semantika
sohasida keyingi ilmiy tadqiqotlar uchun yangi yo‘nalishlarni ochib, til va
madaniyatning o‘zaro ta’siriga oid yangi nazariyalarni shakllantirish uchun asos
bo‘lgan.

Tadgigot natijalarining ishonchliligi muammoning aniq qo‘yilgani, nazariy
ma’lumotlarni dalillashda ishonchli ilmiy manbalarga tayangan holda ish olib
borilgani, to‘plangan misollar ilmiy nugtai nazardan sinalgan usullar asosida
tavsiflangani, erishilgan natijalar va xulosalarning amaliyotga joriy etilganligi,
olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglanganligi bilan
belgilandi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahamiyati shundaki, chigarilgan nazariy xulosalar hozirgi kunda ispan tilida
keng qo‘llaniladigan frazeologizmlarning tasnifi, ularni farglash mezonlari
masalalariga oid ilmiy ma’lumotlarni kengaytiradi va bu boradagi ilmiy xulosalarni
takomillashtirishga imkon vyaratadi hamda mazkur xulosalar frazeologik
birliklarning nutgda qo‘llanilishi va ularning milliy madaniy masalalarini yanada
chuqurroq o‘rganish uchun muhim ilmiy-nazariy ma’lumotlar beradi.
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Tadgigot natijalarining amaliy ahamiyati undanumumiy tilshunoslik, ispan tili
nazarity grammatikasi, ispan tili morfologiyasi kabi fanlaridan ma’ruza matnlari,
darslik va o‘quv qo‘llanmalar yaratishda foydalanish mumkinligi bilan izohlanadi.
Tadgigot natijalaridan oliy va o‘rta ta’limda ispan tilini o‘qitish jarayonida
foydalanish yuqori samara beradi hamda frazeologik lug‘atlar tuzishda tarjima
variantlarini aniq belgilashda amaliy material bo‘lib xizmat qilishi mumkin.

Tadgiqot natijalarining joriy gilinishi. Ispan va o‘zbek frazeologiyalarida
rangning milliy-madaniy semantikasini o‘rganish asosida:

til tizimi o‘rtasidagi madaniy-genetik alogalarni ham aniglashga imkon
beradigan rang terminlari va frazeologik birliklarni giyoslash uchun kompleks
yondashuv mavzusidan chigarilgan ilmiy natijalar va amaliy tavsiyalar asosidagi
xulosalardan 5983-EPP-1-2018-1-ES-EPPKA2-CBHE-JP “University Cooperation
Framework for Knowledge Transfer in Central Asia and China(UNICAC)” nomli
xalgaro grant loyihasida foydalanilgan (Mirzo Ulug‘bek nomidagi O°‘zbekiston
Milliy universitetining 2025-yil 24- apreldagi Ne04/11-5480 son ma’lumotnomasi).
Natijada, rang semantikasining har bir tilga xos jihatlari va umumiy xususiyatlari
giyosiy tahlil gilinishi uning xalq dunyoqarashiga ta’siri ko‘rsatilgan;

badiiy asarlar tahlili asosida mualliflar ijodida rang bilan bog‘liq atamalarning
amaliy qo‘llanilishiga tayanib botiniy madaniy va hissiy qatlamlar vositasida badity
nutqning ma’no bo‘yoqdorligiga Xilma-xillik kiritilishi tahlil gilingan tavsiyalardan
«PZ-20170930309 «Qoragalpoq folklori tilining adabiy til rivojiga ta’siri masalasi»
mavzusidagi amaliy tadgiqot loyihasini amalga oshirishda foydalanilgan (Berdag
nomidagi Qoragalpoq Davlat universitetining 2025-yil 16- apreldagi Ne01-22-
04/369 son ma’lumotnomasi). Natijada, rangga oid folklor obrazlari, gadimiy rang
timsollarining saglanishi, hamda ularning zamonaviy tildagi aks etishi hagidagi
kuzatishlar ushbu dissertatsiyada rang ifodalarining madaniyatlararo tahlilini
amalga oshirishda metodik va nazariy asos bo‘lib xizmat gilgan;

o‘zbek lingvistik kontekstida ilk marotaba ranglar bilan bog‘liq madaniy
assotsiatsiyalarning chuqur tahlili amalga oshirilib, ikki tilning madaniy an’analari
bo‘yicha rang terminlarining hissiy va ramziy qiymatini shakllantirish doirasida
belgilangan xulosalardan 2/24-4/7-690-sonli xatiga asosan 2022-2024 vyillarida
amalga oshirgan va Toshkent shahridagi AQSH elchixonasi hamda Xalgaro ta’lim
bo’yicha amerika kengashi bilan hamkorlikda AQSh davlat departamenti tomonidan
moliyalashtiriladigan “English Acess Microscholarship Program” loyihasi doirasida
foydalanilgan(Samargand davlat chet tillar institutining 2025-yil 2- apreldagi Ne2-
02-888 son ma’lumotnomasi). Natijada, SamDCHTIda ispan va o0°zbek
madaniyatlarida ranglarning ramziy ma’nolari tahlil qilinib, ularning o‘xshash va
farqli jihatlari hamda madaniy kodlarning til manzarasiga ta’siri aniqlangan.

Tadgigot natijalarining aprobatsiyasi. Tadqgigot natijalari 4 ta xalgaro va 2
ta respublika anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha 10
ta ilmiy ish, jumladan, O‘zbekiston Respublikasi Oliy attestatsiya komissiyasi
tomonidan doktorlik dissertatsiyalarining asosiy ilmiy natijalarini chop etish uchun
tavsiya etilgan respublika jurnallarida 4 ta va yuqori impakt-faktorli xalgaro
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jurnallarda 5 ta maqola chop etilgan. Shuningdek, 1 ta magola Scopus bazasida
indekslanadigan jurnalda nashr gilingan.

Tadgiqotning tuzilishi va hajmi. Dissertatsiya kirish, uch asosiy bob, xulosa,
foydalanilgan adabiyotlar ro‘yxati, ilovalardan iborat bo‘lib, asosiy hajmi 125
sahifani tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati asoslangan, tadgiqotning
magsad va vazifalari, obyekti va predmeti tavsiflangan, respublika fan va
texnologiyalari rivojlanishining ustuvor yo‘nalishlariga mosligi ko‘rsatilgan,
tadgigotning ilmiy yangiligi va amaliy natijalari bayon qilingan, olingan
natijalarning ilmiy va amaliy ahamiyati ochib berilgan, tadgiqot natijalarini
amaliyotga joriy etish, nashr etilgan ishlar hamda dissertatsiyaning tuzilishiga doir
ma‘lumotlar keltirilgan.

Dissertatsiyaning “Frazeologiyada rang tushunchasini lingvokulturologik
fenomen sifatida tadqiq qilishning nazariy va metodologik asoslari” deb
nomlanuvchi birinchi bobida tilda rang ramziyatini o‘rganishning asosiy nazariy
yondashuvlari  ko‘rib chigiladi. Frazeologizmlarga oid lingvokulturologik
tadqiqotlarning asosiy yo‘nalishlari muhokama qilinadi,. Ushbu bobda rang
semantikasi bo‘yicha o‘zbek va ispan tilshunoslik an’analariga bag‘ishlangan ishlar
batafsil muhokama qilinadi shuningdek, tilda rangni tahlil gilishning turli usullari
ko‘rib chigiladi. Ushbu elementlar lingvokulturologiyaning asosiy muammolarini va
uning frazeologiya bilan bog‘ligligini tashkil etadi. Lingvokulturologiya bilan
bog‘lig tarixiy g‘oyalar ushbu tilshunoslik sohasi rasmiy tan olinmasidan ancha
avval rivojlana boshlagan. Vilgelm fon Gumboldtni ushbu yo‘nalish asoschisi deb
ayta olamiz. U til xalgning mohiyatini, uning ruhini, tafakkur tarzini va madaniyatini
aks ettirishini ta’kidlab o‘tgan®.

Zamonaviy lingvomadaniyatshunoslikning nazariy asoslari V.V. Vorobyov
tomonidan taklif qilingan. Lingvokulturologiya “til va madaniyatning o‘zaro
ta’sirini o‘rganishga garatilgan murakkab ko‘p qirrali fan bo‘lib, u til sistemasidagi
birliklar va elementlarni yaxlit tuzilma sifatida ko‘rib chiqadi” deb ta’riflanadi.
"Tildan tashqari (madaniy) mazmun zamonaviy madaniy me’yorlar va qadriyatlarga
asoslangan kompleks usullar yordamida o‘rganiladi.

V.M. Maslovaning ta’kidlashicha, lingvokulturologiya tilshunoslik va
madaniyatshunoslikning tutashgan nuqtasidagi fan bo‘lib, til orqali aks ettirilgan
xalq madaniyati ko‘rinishlarini  o‘rganadi®. Shuni ta’kidlash  joizki,
lingvokulturologiyaning rivojlanishiga N.D. Arutyunova, A. Vejbitskaya, V.I.
Karasik, V.A. Maslova, V.N. Teliya, Yu.S. Stepanov kabi olimlar, shuningdek, T.A.

6 Tymbonbar B. gon. O pasivM4uu CTPOECHUS HYENOBEYECKMX A3BIKOB M €r0 BJIMSHHM HA JyXOBHOE PAa3BUTHE
yenoBedectsa // ['ym6ombar B. pon. M30panubie Tpyap! 1o s3bIko3HaHUIO. - M.: [Iporpecc, 1984. - C. 68.

" BopoObes B. B. JIunrsokynsryposorus: Teopus u metosl. — M.: M3n-so PYJIH, 1997. — C. 36.

8 Macnosa B. A. JIuHrBoKyIbTyposiorus: Yued. mocobue misi cTyA. BhICHI. yueb. 3aBeneHuit.— M.: M3narensckuii
neHTp «Akagemusi», 2001. — C. 12.
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Bushuy, D.U. Ashurov, D.N. Jusupov, D. R. Jumanov va A.A. Tkacheva katta hissa
go‘shganlar®.

Sh.S. Safarovning so‘zlariga ko‘ra, “Til nafagat muloqot vositasi, balki
xalgning tarixiy, ijtimoily va madaniy hagiqgatlarini aks ettiruvchi madaniyat
oynasidir”’. A.F. Shamaxmudova esa o‘z ishlarida shunday tushuntiradi: “Til va
madaniyat uzviy bog‘liq; til nafagat muloqot vositasi, balki xalqning madaniy
ma’nolari va o‘ziga xosligini ifodalaydigan asosiy tashuvchidir®”.

Madaniyat va mentalitet muammolari hamda ularning tilda aks etishi
lingvokulturologiyaning asosiy tadgiqot obyektlaridan biri hisoblanadi. Ushbu
sohadagi batafsil tadqiqotlar madaniyat va tushunchalarning shakllanishi o‘rtasidagi
o‘zaro bog‘liglikni tahlil qilish uchun asos yaratadi. Bu o‘zaro bog‘liglik tilning
barcha darajalarida, fonetikadan tortib morfologiya va sintaksisgacha o‘z ifodasini
topadi.

Frazeologizmlar tilning eng mazmunli elementlari sifatida lingvokulturologik
jihatlarni o‘rganishda asosiy rol o‘ynaydi. Ular jamiyatning madaniy, etnografik va
an’anaviy jihatlarini mustahkamlab, xalgning tarixiy-madaniy tajribasi va
dunyoqarashining o‘ziga xos xususiyatlarini aks ettiruvchi til tizimining noyob
gismini tashkil etadi.

Frazeologiya to‘g‘ridan-to‘g‘ri ifodalanmaydigan his-tuyg‘ular, ironiya,
munosabat va vogelikka bo‘lgan baho kabi ma’nolarni ifoda etish imkonini beradi.
Shu jihatdan frazeologik birliklar lingvomadaniy tahlil uchun alohida ahamiyat kasb
etadi. Ular ko‘p hollarda yorgin obrazlilikka, metaforalar, alluziyalar va madaniyat
uchun muhim bo‘lgan ramzlarga — jumladan, ranglar, hayvonlar, turmush
buyumlariga boy bo‘lib, turli tillar va madaniyatlarni tagqosiy o‘rganish uchun boy
material hisoblanadi.

Frazeologizmlar milliy dunyogarashni shakllantirish va ifodalashda muhim
vosita sifatida namoyon bo‘ladi. Frazeologik birliklar orqali xalgning axloqiy
gadriyatlari, mehnatga, boylik va kambag‘allikka, oila, hayot va o‘limga nisbatan
munosabati, yaxshilik va yomonlik to‘g‘risidagi tasavvurlari ochib beriladi.
Frumkina fikriga ko‘ra, rang ma’nolari nafaqat leksik-semantik, balki mental-
assotsiativ maydonlarni ham shakllantiradi, aynigsa bargaror ifoda vositalarda.

R.V. Alimpyev ta’kidlaganidek, rangni gabul qilish va qo‘llash etnomadaniy
stereotiplar orqali shakllanadi: “Tilida rangni idrok etish jarayoni madaniy tajriba

 Apytionosa H.JI. SI3bIk U Mup uenoBeka. — 2-e u3fl. — M.: SI3bIku pyccKoii KyabTypsl, 1999. — 896 c.; BexOuikas
A. CeMaHTHYECKHE YHUBEPCAIIMH U ONTUCAHKE SI3BIKOB. — M.: SI3bIKH CIIaBIHCKOU KyJIbTyphl, 1999. — 780 c.; Macnosa
B.A. JlunrsokynsTyposnorus: YuedHoe nocodue. — M.: Akanemus, 2001. — 208 c.; Kapacuk B.1. JINHrBokyneTypHBIE
koHuentel // http://www.socionauki.ru; Tenus B.H. Pycckas ¢paseosnorus: CeMaHTHUSCKUI, MparMaTHYecKuil 1
JIMHTBOKYJbTyposioruueckuil acnektel. — M.: Hlkona «fI3biku pycckoil kyneTyps», 1996. — 288 c.; CrenaHoB
10.C. KoncranTsl: CioBaps pycckoil KyJabTypsl. — 3-€ U321, — M.: Akagemudeckuii npoekt, 2004. — 992 c.; bymyi
T.A. ®pazeonorus B MEXKYJIbTYpHOH KOMMYHUKAIUH: IUHTBOKYIbTYypOJIOruuecKkuil acnekT. — M.: ®nunra, 2018. —
200 c.; Amypos /I.Y. ComocraBUTeNbHBIH aHamM3 (pa3eoyoTH3MOB C KOMIIOHEHTOM «BOJ[@» B PYCCKOM H
Ta/KMUKCKOM s13bIKax // JIMHTBUCTHKA M MEXKYJbTypHas komMmyHukarms. — 2021, — Ne 2. — C. 88-94; Jlycymnos
JI.H. ®pa3eonoru3mMpl ¢ KOMIOHEHTaMHU-IIBETOOO03HAUYEHUSIMH B KBIPTBI3CKOM M PYCCKOM s3BIKax // S3BIK n
kynbrypa. — 2019. — Ne 3. — C. 67-73; Irxymanos 1. P. JIMHTBOKYJIbTYpOJOTHUYECKUI aHAIN3 Y30EKCKUX MMapeMuil. —
Hyxkyc: Kapakanmakctan, 2021. — 145 c.; TkadeBa A.A. @pazeonorudeckue equHUIBI B 3epkaiie KyabTypbl. — CII0.:
Wzn-so CIIOI'Y, 2017. — 210 c.

10 Cagdapos III. C. DTHONMHIBHCTMKA M MEXKKYJIbTypHas KOMMyHuUKauus. - Tamkent: ®an, 2005. - C. 56;
[Mamaxmynosa A. ®. S3bIk Kak heHOMEH KynbTypbl. - TamkenT: Y3oekucran, 2012. - C. 34.
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bilan bog‘lig bo‘lib, bu asosiy ranglarning turlicha talqin qilinishida o‘z aksini
topadit?”,

Frazeologizmlar o‘zining barqarorligi va nutqda tez-tez qo‘llanishi tufayli
nafagat kommunikativ, balki kognitiv va madaniy identifikatsiya vazifalarini ham
bajaradi. Ular xalgning kollektiv xotirasi belgisi sifatida xizmat qilib, madaniy
o‘tmish, an’analar va xulg-atvor normalarini o‘zida mujassamlashtiradi. Shuning
uchun ham frazeologizmlar kognitiv. va madaniy belgilar sifatida milliy
dunyoqarashni yoritib beruvchi muhim omil sifatida o‘rganiladi.

B. Rasselning falsafiy qarashlariga ko‘ra, rang konseptlari nafaqat hissiy
gabulni, balki mantigiy va madaniy tasnifni ham o‘z ichiga oladi: “Bilish — bu fagat
ko‘rish emas, balki narsaning ganday tushunchalar tizimiga tegishli ekanini
anglashdir*?,

Frazeologizmlar — bu faqatgina til birligi emas, balki madaniy ma’nolarni,
mental qadriyatlar va ijtimoiy ramzlarni o‘z ichiga olgan ma’naviy xazina
hisoblanadi. Aynigsa, rang komponentli frazeologizmlar madaniy mazmunga boy
bo‘lib, rang inson vositasida dunyoni idrok etishda universal kod vazifasini
bajargani holda, har bir millatda u yoki bu simvolik ma’no bilan yuklana boshlaydi.

Lingvomadaniy tahlil rang frazeologizmlari orgali his-tuygular, gadriyatlar,
tabu, ijtimoiy rollar, tarixi va madaniy tajriba ganday tarzda ifoda etilishini
ko‘rsatish imkonini beradi.

Ispan va o‘zbek tillaridagi rang komponentli frazeologik birliklar taggosiy
tahlili ranglarning semantik va assotsiativ maydonlaridagi farq va o‘xshashliklarni
aniqlashga yordam beradi. Masalan, ispan tilida “verde” (yashil) rangi ba’zan
nochorlik yoki tajribasizlikni bildiradi: “estar muy verde” — “hali pishmagan,
tajribasiz bo‘lish”, o‘zbek tilidagi “suv yutmagan bola” iborasi bilan ma’nodosh.
Shu orqali turli tillarda rangning assotsiatsiyasi muayyan ijtimoiy kontekstda ganday
ifodalanganini kuzatish mumkin bo‘ladi.

O‘zbek tilida yashil rang asosan ijobiy ma’no kasb etib, “yashil hayot”, “yashil
dala” kabi ifodalarda tabiiylik, tinchlik va hayotbaxshlik ramzi sifatida ishlatiladi.
Ispan tilida esa ba’zan yashil rang nojo‘ya, hatto erotik yoki tanqidiy
konnotatsiyalarda ham qo‘llanishi mumkin: “cont chistes verdes” — “uyatli hazillar
aytmoq”. Bu esa rang tushunchasining milliy madaniyatda qganday
interpretatsiyalanishini ko‘rsatadi.

Shuningdek, qora rangning frazeologik ifodalardagi ma’no yuklamasi ham
tilda va madaniyatda mavjud bo‘lgan stereotiplar, diniy tasavvurlar va tarixiy tajriba
bilan chambarchas bog‘liq. Ispan tilidagi “tener un futuro negro” iborasi — “kelajagi
gorong ‘i’ degan ma’noni bildiradi va salbiy ma’no anglatadi. O‘zbek tilidagi “gora
kunlar” yoki “gorong ‘i tunlar” iboralari bilan semantik jihatdan mos tushadi. Har
ikki til madaniyatida qora rang — musibat, xavf yoki yo‘qotish timsoli sifatida
namoyon bo‘ladi.

Rang komponentli frazeologizmlar til va madaniyat orasidagi o‘zaro
munosabatni tahlil gilishda juda samarali vositadir. Bu frazeologik birliklar orgali

1 Anumnbes, P.B. Bocrnpusitie 1BeTa B A3bIKE: STHOKYJIBTYPHBIN acniekt / Bonpock! s3bikosHanus. — 1987. — Ne 3.
—-C.90.
12 paccen b. Mcropus 3anajHoii punocopun. — Hero—Mopk: Simon & Schuster, 1945. — C. 48.
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milliy tafakkur, madaniy gadriyatlar, diniy tasavvurlar, estetik ideal va axloqiy
me’yorlar haqida boy ma’lumot olish mumkin. Ranglar orqali inson his-tuyg‘ulari,
psixologik holati, ijtimoiy magomi va boshqa ko‘plab omillar ifodalanadi.

O‘zbek tilidagi “oq yuzli”, “oq ko ‘ngil”, “oq yo ‘l”’ kabi iboralar o‘zida ijobiy,
ezgu, halol, pokiza, samimiy ma’nolarni mujassamlashtirgan bo‘lsa, ispan tilida “ser
blanco como la nieve” (qor kabi oppoq) frazeologizmi ham xuddi shunday halollik,
poklik, begunohlik ramzi sifatida talgin etiladi. Bunday umumiyliklar madaniy
kontekstda o‘xshash qadriyatlar mavjudligini ko‘rsatadi.

Ayni paytda, qizil rang ispan tilida nafagat muhabbat va ehtiros, balki xavf,
g‘azab yoki agressiya timsoli ham bo‘lishi mumkin: “ver todo rojo” — “hamma
narsani qizil ko‘rmoq” iborasi orqali inson g‘azabi tasvirlanadi. O‘zbek tilida esa
qizil rang ko‘proq bayram, zavq, to‘y yoki shodlik bilan bog‘liq: “qizil gullar”, “qizil
kiyim”, “qizil olma” va h.k. Shu tarzda, ranglar har ikki tilda umumiy asosga ega
bo‘lsa-da, ularning frazeologik kontekstdagi ishlatilishi har xil semantik va madaniy
rang-baranglikni hosil giladi.

Shu bilan birga, rang nomlari ishtirokidagi frazeologizmlar xalq og‘zaki 1jodi,
mifologik tasavvurlar, diniy tushunchalar va tarixiy jarayonlar ta’sirida shakllangan.
Masalan, o‘zbek tilidagi “og yo ‘lI” iborasi safarga chiqqan kishiga tilak bildiruvchi
ibora bo‘lsa, bu milliy urf-odat va odob-axloq tizimi bilan uzviy bog‘liq. Ispan
tilidagi “camino blanco” esa odatda qo‘llanmaydi, bu esa har bir tilda o‘ziga xos
madaniy kodlar mavjudligini ko‘rsatadi.

O‘zbek tilidagi  “qora yurakli” - ichi (yoki dili, ko’ngli, yuragi) qora
yovuzlikni ifodalovchi frazeologizmi Markaziy Osiyoning milodiy 1V-VI asrlarga
oid xristiangacha bo‘lgan e’tiqodlariga borib tagaladi. O‘sha davrlarda zulmat
olamning g‘ayritabiiy kuchlari bilan bog‘liq deb qaralgan. Arablar tomonidan bu
hudud zabt etilgach (V111 asr), tasavvufiy islomda qora rang gunoh va ruhiy zulmat
metaforasi sifatida shakllangan.

Shu bilan birga, “Qora ishchi” (ya’ni “jismoniy mehnat giluvchi”), rus tilidagi
iboraning kalkasi bo‘lib, o‘zbek tilida ijobiy ma’no kasb etgan. Xususan, sovet
davridagi “paxtachilik monomadaniyati” sharoitida bu ibora halol jismoniy mehnat
va igtisodiy tayanch sifatida yuksak gadrlangan.

Qizil rang, ko‘plab madaniyatlarda hayajon va kuchli hissiyotlar bilan bog‘liq
bo‘lsa-da, ispan madaniyatida o‘ziga xos ma’nolarga ega. Masalan, “Montar un
pollo” (ya’ni “jo‘ja ko‘tarmoq”) iborasi XIX asrda Madrid ko‘cha savdogarlari
orasidagi mojaroli holatlardan kelib chigqan bo‘lib, qizil rang bu yerda emotsional
keskinlik va karnavalona tartibsizlik ramziga aylangan.

“Qizil yurak” iborasi XII-XI11 asrlarga oid tasavvufiy she’riyatda paydo bo‘lib,
bu yerda qizil rang Xudoga bo‘lgan mistik muhabbatni, ruhni poklovchi ilohiy
olovni ifodalaydi. Bu holatda qizil rang oltinni tozalovchi olovdek galbni
gunohlardan poklaydi.

Diniy an’analar rang ifodali frazeologizmlarda muhim qatlamni tashkil etadi.
Masalan, ispan tilidagi “Verde de envidia” (ya’ni “hasaddan yashil bo‘lmoq”)
iborasi yashil rangni hasad bilan bog‘laydi. Bu tushuncha o‘rta asrlardagi
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tasavvurlarga borib taqaladi, u yerda hasad “ruhaniy zahar” deb garalgan va
jismoniy belgilar (masalan, yashil tus) bilan ifodalangan.

O‘zbek tilidagi “Dili oq” iborasi — samimiylik, halollik va poklik belgisi bo‘lib,
u tasavvufdagi ruhiy poklik g‘oyasi bilan islomgacha bo‘lgan zardushtiylikdagi nur
va yorug‘lik kultining sintezini namoyon etadi. Bu nurga sig‘inish an’anasi arab
istilosigacha mintagada keng targalgan edi.

Tarixiy voqealar ham tilga bevosita ta’sir ko‘rsatadi. Masalan, ispan tilidagi
“Hablar en plata” (ya’ni “kumush tilida gapirmoq”) iborasi ochiq, rostgo‘y
bo‘lishni anglatib, XVI asrda Potosi konlaridan chiqgan kumush bilan bog‘liq. Bu
davrda kumush Ispaniya imperiyasi qudratining timsoliga aylangan, keyinchalik esa
katolik etikasi doirasida halollik “soxtalikdan xoli” qgimmatbaho metallga
tenglashtirilgan.

O‘zbek tilida esa “Paxta oltindir” degan ibora mavjud bo‘lib, u O‘zbekiston
igtisodiyotida paxtachilikning asosiy o‘rin egallaganligini ifodalaydi. Sovet davrida
“oq oltin” milliy faxr timsoli bilan birga, majburiy mehnatning ham belgisi bo‘lgan.

Ispan tilidagi “Estar como un aji” (ya’'ni “qalampirdek bo‘lmoq™) iborasi esa
g‘azabni ifodalaydi. Bu ibora XVI-XVIII asrlarda Mesoamerikadan olib kelingan
chili galampirining ispan gastronomiyasidagi “achchiq” va “g‘ayritabiiy” ta’siriga
asoslangan bo‘lib, hissiyot va madaniy to‘qnashuv ramzi sifatida garaladi.

O‘zbek tilidagi “Sarig to‘y” (ya’ni “oltin to y ) iborasi esa mo‘l-ko‘Ichilik va
boylik ramzidir. Bu ibora IV—VIII asrlarda yashagan so‘g‘diy savdogarlarning
an’analariga borib taqaladi. Ularning ipak yo‘li orqali olib kirgan oltin tikuv
“suzani” uslubi keyinchalik o‘zbek to‘y marosimlariga singdirilgan.

Globalizatsiya madaniyatlararo alogalarni kuchaytirar ekan, yangi semantik
gibridlar yuzaga kelmoqgda. Masalan, ispan tilidagi “Estar en la lista negra” (ya’ni
“gora ro‘yxatga tushmoq”) iborasi dastlab Fransisko Franko davridagi repressiyalar
bilan bog‘liq bo‘lsa, XXI asrda bu ibora ragamli texnologiyalar ta’sirida ijtimoiy
tarmoglarda bloklash ma’nosini olgan.

O‘zbek tilidagi “Binafsha rang” iborasi esa dastlab 1X—X asrlarda fors tilidan
arabcha alximik matnlar orqali kirib kelgan bo‘lib, binafsha gullaridan olingan
noyob bo‘yoqni bildirgan. Sovet davrida esa bu rang Yevropa madaniy ta’siri ostida
hashamat va nafislik timsoliga aylangan.

O‘zbek tilida ishlatiladigan “Ko ‘kka chigmog” (ya’ni “osmon darajasiga
yetmoq™) iborasi yutuq va muvaffaqiyat ramzidir. Bu ibora Temuriylar davriga
(XIV=XV asrlar) borib tagaladi. O‘sha davrlarda Samargand va Buxoroning moviy
gumbazlari — osmon va Tangrini ifodalovchi timsollar, ilohiy inoyat va abadiyat
bilan aloganing ramzi bo‘lgan.

Oq, qora, qizil, yashil, sariq, ko‘k va binafsha kabi ranglar o‘zbek va ispan
tillarida turlicha semantik yuklamalarga ega bo‘lib, ular milliy ong va
madaniyatning chuqur gatlamlarini ifodalaydi. O‘zbek tilidagi «oq dil», «qora
ko ‘ngil», «paxta oltindiry, «ko ‘kka chigmog» kabi iboralar diniy-falsafiy an’analar,
tarixiy vogealar va iqtisodiy sharoitlar bilan bog‘liq. Ispan tilidagi “verde de
envidia”, “hablar en plata”, “estar en la lista negra” kabi frazeologizmlar esa
Yevropa tarixiy kontekstida shakllanib, madaniy va texnologik omillar ta’sirida
zamonaviylik kasb etgan. Shunday qilib, rang nomlari orqali ifodalangan
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frazeologizmlar ikki xalgning dunyoqgarashi, gadriyatlari va tarixiy Xxotirasining
lingvomadaniy ifodasidir.

“Ispan va o‘zbek va olami lisoniy manzarasida rang semantikasining
lingvistik va madaniy-tarixiy xususiyatlari” nomli dissertatsiyaning ikkinchi bobi
milliy-madaniy dunyogarashni shakllantirishda rangning rolini tahlil gilishga
bag‘ishlangan. Ushbu bobda turli madaniyatlardagi, xususan, o‘zbek va ispan
tillaridagi frazeologik birliklarda ranglar simvolikasi tadgiq gilinadi. Qora, oq, qgizil
va yashil kabi turli ranglarga oid frazeologizmlar keltiriladi va ularning madaniy
an’analar kontekstidagi ramziy ma’nolari ko‘rib chiqiladi. Shuningdek, ushbu bobda
ikki xalq madaniyatidagi ranglar ma’nolarining qiyosiy tahlili ham amalga
oshiriladi.

Ispan tilida asosiy bazaviy rang terminlari quyidagilarni o‘z ichiga oladi:
“rojo” (qizil), “azul” (ko‘k), “verde” (yashil), “amarillo” (sariq), “negro” (qora)
va “blanco” (og). Ushbu terminlar ko‘rinadigan yorug‘lik spektrining turli
jihatlarini ifodalash uchun ishlatiladigan universal rang kategoriyalarini tashkil
etadi. Rus tilida ham asosiy rang terminlari orasida “xpacnoui” (qizil), “cunui”
(ko k), “zenenvii” (yashil), “ocenmouit” (sariq), “uepmwiii” (qora) va “6enviii” (0q)
mavjud. Ammo rus tilida “6uprozossiii” (ko‘k-yashil tus) va “opamnorceswiii” (sariq-
qizil tus) kabi ranglarning nozik tuslarini ifodalash uchun qo‘shimcha terminlar ham
mavjud. O‘zbek tilida bazaviy rang terminlari quyidagilardan iborat: “xuzun’™
(qizil), “xyx” (ko‘k), “swun” (yashil), “capux” (sariq), “xopa’ (qora) va “ox”
(0q). Shuni ta’kidlash joizki, “xyx’ so‘zi kontekstga garab ko‘k va moviy (osmon
rang) ma’nolarini ham anglatishi mumkin. Ushbu farglar va o‘xshashliklar rang
nomlarining turli tillardagi semantik tuzilmalari va ularning madaniy kontekstdagi
o‘rnini aniqlashga yordam beradi.(diagrammaga qarang)

Vaqt o‘tishi bilan rangni qabul qilish sezilarli darajada o‘zgardi. Jamiyat ongida
insonning ranglarni his qilish qobiliyatini e’tiborsiz qoldirib bo‘lmasdi. A.R.
Vasilyevich va R.M.Frumkina kabi tadqiqotchilar ranglarni ifodalovchi lug‘at
tarkibini, rang terminlarining semantikasi va uslubiy funksiyalarini o‘rganganlar.
Shu bilan birga, R.V. Alimpyev rang gabul gilishning psixolingvistik jihatlarini
ko‘rib chiggan bo‘lsa, A.A. Bragina va I.V. Mokiyenko® rang terminlarining
semantik tuzilmasi bilan shug‘ullanganlar. Bundan tashgari, L.VV. Laenko rang
belgilariga oid sotsiologik eksperimentlar o‘tkazgan, N.B. Baxilina esa rang
xususiyatlarini giyosiy-tarixiy tahlil gilgan. 14

Tillaridagi rang ifodalari faqat asosiy sifatlar bilan chegaralanmaydi, balki so‘z
yasash jarayonlarida faol ishtirok etadi va metaforik hamda ramziy qo‘llanishda
yangi ma’nolar kasb etadi. O‘zbek va ispan tillari rang leksikasining rivojida ham

13 Bacunbesuu A.TI. Mccnenosanue JIEKCMKM BETOOOO3HAUEHHS B PyCCKOM s3bike. - M.: Hayka, 1975. - 184 c.;
OpymxuHa P.M. LBeT, cMBICH, CXOACTBO: ACIEKTHI ICUXOJNHIBUCTHYECKOTO aHanmu3a. - M.: Hayka, 1984. - 175 c;
AnumnbeB P.B. [IcHX0JMHIBUCTHYECKHE ACTIEKThI L[BETOBOCTIpHATHs // Bonpock! si3piko3Hanust. - 1987. - Ne 3. - C.
56-67; bparuna A.A. IIBeToBbIe 0003HAYEHUS B PYCCKOM SI3BIKE: CEMaHTHUCCKUH aHamu3. - M.: MI'Y, 1982, - 118 c.;
Moxkuenko B.M. CemaHTHKa 11BeTOOO03HAYCHHUIT B CIaBSIHCKUX si3bIkax // CnaBsiHckoe si3biko3Hanue. - 1993. - C. 89-
104.

14 JTaenxo JI.B. ColMONMHIBUCTHYECKHE ACHEKThl IBeTOHauMeHoBaHui. - Kues: HaykoBa mymxa, 1989. - 132 c.;
baxummna H.Bb. Ucropus nBeroo6o3HaueHni B pycckoM si3bike. - M.: Hayka, 1975. - 288 c.
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universal, ham milliy-madaniy xususiyatlarni namoyon etadi, bu esa til tuzilmasi
hamda madaniy va kognitiv dunyoqarashdagi farqlarga bog‘liqdir.

XVII asr ispan dramasi namoyandalaridan bo‘lgan Kaldéron i1jodida oq rang
(“blanco™) ilohiy haqiqat ramziga aylanadi, bu hol katolik aqidasi va barokko
estetikasi ta’siri bilan izohlanadi. Masalan, uning “Hayot — bu tush” (“La vida es
suefio”, 1635) nomli dramasida keltirilgan quyidagi satr — “La vida es suerio, y lo
blanco es la pureza del alma™*® — oq rangni ruh pokligi bilan bog‘laydi. Bu obraz
Mugaddas Maryam (Bibi Maryam) timsoli va nasroniy tozalanuv marosimlari bilan
uzviy bog‘liqdir.

XV asr o‘zbek she’riyati vakili Alisher Navoiy ijodida yashil rang (“yashil”)
muqaddaslik darajasiga ko‘tarilib, islomiy ruhiyat va so‘fiylik an’analari bilan
bog‘liq bo‘ladi. Uning quyidagi misrasi: « Yashil bog ‘da dilbarim, gulday rang-bo-
rang» — bog ‘ni ma 'naviy yetuklikka eltuvchi ramziy yo I sifatida talgin etadi»*®. Bu
obraz Qur’oni karimdagi jannat tasvirlarida «daryolar oqib turuvchi bog‘lar» deb
keltirilgan holatlarga, shuningdek, Buyuk Ipak yo‘li madaniy merosiga borib
tagaladi. Aynigsa, Samargand va Buxoro me’morchiligida yashil rang abadiylikni
anglatgan.

Adabiyot ranglarga doir assotsiatsiyalarni mustahkamlashda muhim rol
o‘ynagan. Masalan, Servantesning “Don Kixot” romanida Rosinantaning kulrang
(“gr1s”) rangi zodagonlik inqirozini ifodalasa, qahramon kiygan yashil (“verde”)
plash — idealizmning beg‘uborligini aks ettiradi’.

O‘zbek mumtoz adabiyotida Fuzuliyning “Layli va Majnun” dostoni misolida
Laylining og ro ‘moli (“oq”) pok muhabbat timsoli sifatida tasvirlanadi. Bu obraz
Usmonli an’analarida oq rangning dafn marosimlari bilan bog‘liq ekani fonida
yanada teran ma’no kasb etadi?®.

O‘zbek tilida rang ifodalari affiksatsiya orqali yangi so‘zlar yasashda asos
bo‘lib xizmat qiladi. Eng keng tarqalgan qo‘shimchalar: “-simon”, “-rang”, “-
tosh”, “-gina”, “-suf” bo‘lib, ular orqali rangning ohanglari, unga o‘xshashlik yoki
assotsiativ belgilari ifodalanadi: “qizg‘ish” (pushti rangga o‘xshash), “sarig ‘simon”
(sarg ‘ish), “qoracha” (gora rangli), “yashilsimon” (yashil rangsimon). Bunday
yasamalar o‘zbek tilining tizimli moslashuvchanligi va semantik boyligini
ko‘rsatadi.

Ispan tilida xuddi shunday vazifani bajaruvchi qo‘shimchalar: “-oso”, “-ado”,
“-izo”, “-ento”, “-aceo” bo‘lib, rang ifodalariga ohanglar va yaqinlik ma’nosini
qo‘shadi. Bunday so‘zlarga misollar: “rojizo” (qizg ‘ish), “azulado” (moviy tusli),
“amarillento” (sarg ‘ish), “verdedceo” (kulrang-yashil). Bunday yasama modellari
adabiy va so‘zlashuv uslubida keng qo‘llaniladi, chunki ular tilda tasviriy
imkoniyatlarni kengaytiradi.

Rang, shuningdek, metaforik vosita sifatida keng qo‘llaniladi, u orqali mavhum
tushunchalar, hissiyotlar, axlogiy va estetik baholar ifodalanadi.

15 Kanbaepon ze na bapxa IT. Kusub ects con / ITep. ¢ ucn. H. Jlrobumosa. — M.: Mckycctio, 1982, — C.45.

6 Hasou A. CoOpanue counnenuii: B 10 1. — Tamkent: U3narensctBo Akagemuu Hayk Y3CCP, 1968. — T. 5. — C.131.
17 Cortés L. Frases hechas y expresiones idiomaticas del espafiol. — Barcelona: Ediciones Octaedro, 2018. — P.112.
18 Sprames U.P. lepcuckue 3aMMcTBOBaHUS B y30€KCKOM Jiekcuke. — Tamkent: Man, 1998, — C.77.
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O‘zbek tilida rang ifodalari milliy an’analar va mentalitet bilan chambarchas
bog‘langan: masalan, “oq yuzli odam” — halol va munosib inson, “qora kunlar” —
og‘ir, baxtsiz kunlar, “gizil yurak” — jasur va qo‘rqmas odam, “yashil galb” — ruhiy
poklik ramzi.

Bu iboralar madaniy kodlar va folklor tasavvurlarida ildiz otgan bo‘lib, har bir
rang ramziy vazifani bajaradi.

Ispan tilida ham rang terminlari ko‘p hollarda barqaror iboralarda qo‘llanilib,
hissiy  holat, ijtimoiy baho yoki hayotiy vaziyatlarni ifodalaydi:
“verlo todo negro” —hamma narsani qorong‘i ranglarda ko‘rmoq, “ponerse rojo” —
uyatdan qizarib ketmoq, “pasar la noche en blanco” — butun tun uxlamaslik,
“dar luz verde” — ruxsat bermoq, jarayonni boshlash.

Ispan tilida rang atamalari ot sifatida ham ishlatiladi. Masalan: “e/ azul del
cielo” —osmon moviyligi, “el rojo de la sangre” — qonni qizilligi, “el verde de los
arboles” — daraxtlarning yashilligini. Bunday holda rang nomi artikl bilan keladi va
aniglovchilar bilan to‘ldiriladi: “el intenso azul” — chuqur moviylik. Bu roman
tillarining sifatni nomga aylantirish (nominalizatsiya) xususiyatini aks ettiradi.

Misollarni kengaytirsak, ispan tilida rang ifodalari murakkab metaforalarga
singdirilganini ko ‘rish mumkin. Masalan, “azul marino” (dengiz moviyligi) nafagat
rangni bildiradi, balki chuqurlik va cheksizlik bilan bog‘lanadi, “marino azul” esa
fagat bevosita ta’rifdir. Frazeologizmlarda ranglar ko‘rinishdan uzilib ketadi:
“pasarlo en negro” — yashirin daromadga ega bo‘lmoq, “verse en rojo” —
garzdorlikka tushmoq.

O‘zbek tilida rang metaforalari ko‘pincha madaniy kodlarga tayanadi: “og
soqol” — donishmandlik timsoli, “gizil belbog*” — to‘y marosimi, “ko‘k choy” —
aslida yashil choyni bildiradi, “xopa x33” — ko‘z tegishi yoki jodu®®.

Shunday qilib, o‘zbek va ispan tillarida rang atamalari tuzilmasi asosiy
terminlarning universalligini (yadro) tasdiglaydi, biroq periferik gismi tipologik va
madaniy omillar ta’sirida shakllanadi.

O‘zbek tili agglutinativ bo‘lib, ohanglarni ifodalashda suffiksatsiya va
reduplikatsiyadan foydalanadi (“gizilgina”, “yam-yashil”), ispan tili esa jins/sonda
muvofiglashtirish va tavsiflovchi tuzilmalarni (“azul marino”, “verde claro™)
qo‘llaydi.

O‘zbek tilida ranglar metaforasi agrar va diniy arxetiplarga tayanadi (“ox
wzu” — halollik), ispan tilida esa ijtimoiy-hissiy kontekstlarga bog‘liq (“ponerse
rojo” — uyalish). Ispan tilida ranglar substantiatsiya qilinadi (“el azul del cielo™),
o‘zbek tilida esa ular mavhum tushunchalar bilan bog‘liq barqaror iboralarda
namoyon bo‘ladi (“gora kunlar” — qora Kkunlar). Bu xususiyatlar til
evolyutsiyasining umumiy qonunlarini va har bir xalgning o‘ziga xos madaniy
kodlarini aks ettiradi.

Uchinchi bob “Badiiy adabiyotdagi frazeologik birliklarda rang ramziy
ma’nolarining lingvokulturologik tahlili” deb nomlanadi. Ushbu bobda o‘zbek va

19 Akramova S. O¢zbek tilida rang bildiruvchi metaforalar va ularning madaniy semantikasi // Filologiya masalalari.
— Toshkent: O‘zbekiston Milliy universiteti, 2019. — Ne3. — B. 67.
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ispan  magollari  asosida ranglarga oid frazeologizmlarning  batafsil
lingvokulturologik tahlili amalga oshiriladi.

Tadqiqot natijalari shuni ko‘rsatadiki, o‘zbek va ispan tillarida rang nomlari
ishtirokidagi frazeologizmlar orasida eng ko‘p uchraydiganlari oq (blanco) va qora
(negro) ranglar bo‘lib, ular umumiy barqaror iboralarning taxminan 25 foizini
tashkil etadi. Shuningdek, gizil (rojo), yashil (verde), tilla (oro), sariq (amarillo) va
ko‘k (azul) ranglar ham frazeologiyada uchraydi, ammo kamroq darajada.

Har ikki madaniyatda ham og rang tabiiy obyektlar — qor, sut, paxta, qog‘oz
bilan bog‘lanadi. Bu assotsiatsiyalar asosida barqaror qiyoslashlar yuzaga kelgan:
o‘zbek tilida “qor kabi oppoq”, “sutdek oppoq”, “paxtadek oppoq”, ispan tilida esa
“blanco como la nieve”, “blanco como el papel”. Tabiiy assotsiatsiyalarda
o‘xshashlik mavjud bo‘lsa-da, oq rangning ramziy ma’nolari madaniyatlararo farq
giladi.

O‘zbek madaniyatida oq rang muqaddas elementlar — do‘ppilardagi naqshlar,
himoya tikuvlari va marosim ramzlari bilan bog‘liq. Ispan an’analarida esa oq rang
gadimgi davrlardan boshlab kiyimdagi poklik va ijtimoiy elita belgisi sifatida
garalgan.

Lingvistik xususiyatlar ham madaniy tafovutlarni aks ettiradi. Masalan, ispan
tilidagi “pasar la noche en blanco” frazeologizmi tarixiy ritsar marosimi bilan
bog‘liq bo‘lib, jang oldidan tunni ibodatda o‘tkazgan ritsarlar an’anasini eslatadi.
Hozirgi tilda bu ifoda uyqusiz tunni anglatadi. Masalan, Karlos Ruis Safon romanida
gahramonning kechki xavotirlari aynan shu metafora orqali ifodalanadi:“Después de
la desaparicion de Julian, Penélope paso la noche en blanco, escuchando el eco de
sus pasos en los pasillos vacios™; «Tras la desaparicién de su hijo, Clara pasé la
noche en blanco, enfrentiandose a los espectros de su culpa mientras la lluvia
golpeaba los cristales como lagrimas del cielor®t; «El dia que Melquiades predijo
su muerte, José Arcadio paso la noche en blanco, contemplando como las polillas
tejian sudarios de luz alrededor de la ldimpara»?.

O‘zbek tilida esa oq rang ko‘proq go‘zallik va olijanoblik kontekstida
qo‘llaniladi — “oq yuzli” iborasi insonning nafaqat tashqi go‘zalligini, balki ichki
pokligi va nurliligini bildiradi. Alisher Navoiy she’riyatida yuzning oppogligi
ma’naviy poklik va galb nuri timsoli sifatida talqin etiladi: «Sen og yuzli deb atiy
shuhrat topding, Ko ‘ngildagi nurni olamga sochding»®®. Oq rang ma’naviyat bilan
bog‘ligligini saglab qolgan: xalq og‘zaki ijodida u ko‘pincha ma’rifat va yuksaklik
bilan bog‘lanadi. Masalan, «oqlanmog» metaforasi holatning ayonlashuvi,
aniglashuvini anglatadi®*.

Bu ramziy ma’no zamonaviy adabiyotda ham davom etadi. Masalan, O‘tkir
Hoshimovning “Hayot yo ‘llari’asarida quyidagi ifoda ruhiy uyg‘onish holatini
ko‘rsatadi: «Hagigat ganchalik achib ketsa, tuman shu qadar oqglardi. Uning

20 Pyuc Cadon K. Tens Bepa. — Barcelona: Planeta, 2001. — C.145.

21 Pyuc Cadon K. Tens Bepa. — Barcelona: Planeta, 2001. — C.281.

22 Pyuc Cadon K. Tens Bepa. — Barcelona: Planeta, 2001. — C.292.

2 Hasou A. CoOpanue counnenuii: B 10 1. — Tamkent: U3aarensctBo Akagemuu Hayk Y3CCP, 1968. — T. 5. — C.131.
24 Xacanos A. LIger B y306ekckoii moasuu. — Tomkent: Axkagemus, 2012. — 78 c.
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ko zlaridagi shubha oglandi»®. Bu yerda tumanning targalishi metaforasi oq
rangning tafakkur ravshanligi, anglash va hagiqgatni ko‘rish bilan uzviy bog‘ligligini
ta’kidlaydi.

E’tiborga molik jihat shundaki, ispan tilida oq rang ko‘pincha ijtimoiy
belgilarni ifodalash uchun xizmat qiladi. Masalan, “estar sin blanca” (so‘zma-so‘z —
“ogsiz qolmoq”) idiomasi qashshoqlikni anglatadi va Blanca del Agnus Dei nomli
gadimiy tangaga borib tagaladi: Lope de Vega’ning “Pichanni qo‘riglagan it” (“El
perro del hortelano”) nomli pyesasida jamiyatdagi inqiroz holati quyidagicha
tasvirlanadi: “Don Diego, tras perder su fortuna, estaba sin blanca y mendigaba en
las calles de Madrid”®. Bu yerda Blanca del Agnus Dei nomli tangalarning
gadrsizlanishi ijtimoiy mavgening qulash ramziga aylanadi.

O‘zbek tilida bunga o‘xshash ifoda — “ogq tillasiz golmog” bo‘lib, u ham boylik
belgisi bo‘lgan kumushdan mahrum bo‘lishni anglatadi. Bu yerda oq rang moddiy
farovonlik ramzi bo‘lib, uning yo‘qolishi kambag‘allikni bildiradi: Abdulla
Qodiriyning “O‘tkan kunlar” asarida boylikdan ajralish quyidagicha ifodalanadi:
«Sarvarning otasi biznesni yo ‘qotganidan keyin, ular oq tillasiz goldi»*’. Bu yerda
kumush (ya’ni “oq tilla”) tarixiy boylik timsoli sifatida talgin qilinadi; uning
yo‘qolishi esa an’anaviy hayot tarzining inqirozga uchrashi bilan bog‘lanadi.

Ispan tilidagi “delito de guante blanco” (0q qo‘lqopdagi jinoyat) iborasi tashqi
jihatdan beozor, ammo aslida xavfli bo‘lgan yugori gatlam jinoyatlarini bildiradi.
Xavyer Serkasning “El poder” romanida muallif oliy doiralardagi korrupsiyani
tanqid qiladi: “Los politicos, con sus trajes impecables, cometian delitos de guante
blanco mientras el pais se hundia en la deuda 8. Bu ibora “oq qo ‘lgop jinoyatlari”
(delitos de guante blanco) orqali siyosiy elitaga xos bo‘lgan jinoyatlarning tashqi
jihatdan “pok” ko‘rinishi, ammo asl mohiyatda halokatli ta’sirini ochib beradi. Oq
rang bu yerda tashqi beayblik, aybsizlik timsoli sifatida qo‘llanib, riyo va
iIkkiyuzlamachilikni fosh etadi.

O‘zbek tilida bu ifodaning to‘g‘ridan-to‘g‘ri muqobili yo‘q, biroq “zarduzini
to ‘kib, qalbini gora qilmog” kabi iboralar elitaning ikkiyuzlamachiligini, tashqi
bezak va ichki buzuqlik o‘rtasidagi garama-garshilikni ifodalaydi. Zamonaviy
yozuvchi Tulkin Tura qalamiga mansub “O‘tganlarning soyasi” romanida quyidagi
satrlar orqgali ikkiyuzlamachilik mavzusi ochib beriladi: « Uning ko ‘ylagidagi zarduz
nafis, lekin galbi qora edi. Shunday qilib, u “zarduzini to ‘kib, qalbini qora qilgan”
odamga aylandi» [Tur 2020:145]. Bu yerda zardo‘zli (ya’ni oltin ip bilan tikilgan)
kiyimdagi tashqi nafislik va “gora yurak” o‘rtasidagi kontrast gahramonning riyo
va axloqiy tanazzulga yuz tutganini anglatadi. Tashqi ko‘rinishdagi olijanoblik ichki
buzuglikni yashiradi; oltin — boylik va e’tibor belgisi sifatida — bu yerda soxta
nigobga aylansa, qora rang axlogiy tubanlik ramzidir.

O‘zbek tilida oq rang ko‘pincha ruhiy va tabiiy obrazlar bilan bog‘lig. “Oq
hayot”, “oq yo‘l tilamoq”, “oglanmoq” kabi iboralar halollik, ravshanlik, farovonlik
bilan bog‘lanadi. She’riyat va nasrda oq rang ko‘pincha ma’naviy uyg‘onish,

25 Xammmos Y. Toporu xu3nu: Poman. — Toukent: Mabnasust, 1998. — 89 c.

26 de Vega L. El perro del hortelano / ed. critica de J. M. Ruano de la Haza. — Madrid: Catedra, 2001. P.45.
27 Kagpipu A. Munysmue quu. — Tamkent: Esysun, 2020. — C.76.

28 Cercas J. El poder. — Madrid: Random House, 2018. — P.212.
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tafakkur pokligi, xavfsizlikning ramziy ifodasi sifatida xizmat giladi. Masalan,
O‘tkip Hoshimov asarida oq tuman targalishi gahramonning anglash va ma’rifatga
erishishini anglatadi. Erkin Vohidov she’rlarida “oq hayot” ‘“oq niyat”dan
boshlanadi — bu tasavvufiy poklik g‘oyalarining ta’sirini ko‘rsatadi.

Ispan madaniyatida ham og rang halollik va shaffoflikni ifodalashda ishlatiladi.
“Poner en blanco” iborasi hisob-kitob yoki harakatlarni rasmiylashtirish, ularni
tashqi jihatdan “tozalash” ma’nosini anglatadi. Biroq bu har doim ham haqiqatni
anglatmaydi. Eduardo Mendosa romanida auditor hujjatlarni “tozalaydi”, lekin
korrupsiya davom etadi — bu holat rasmiy adolatning shakliy, biroq samarasizligiga
tanqidiy munosabatdir.

Alohida e’tibor talab giladigan iboralardan biri — “un elefante blanco” (oq fil)
bo‘lib, u gimmatbaho, ammo foydasiz narsani bildiradi. Bu ibora Janubi-Shargiy
Osiyoda oq fillar mugaddas sanalib, ularga egalik qgilish katta xarajatlarga sabab
bo‘lgan an’anaga borib tagaladi. Manuel Vilas romanida yangi stadion aynan
“elefante blanco” sifatida tasvirlanadi — maqgsadsiz xarajatlar ramzi sifatida. O‘zbek
tilida bu kabi obrazlar boshqacha ifodalanadi. Masalan, “oq olti” iborasi omadli yoki
omadsiz holatni bildiradi, ko‘pincha o‘yinga oid yoki taqdirga ishora qiladi. Bu
yerda og rang ramziy emas, balki ko‘rinish xususiyatiga ega unsur sifatida
ishlatiladi.

Ispan tilidagi “ir de punta en blanco” (to‘liq bezatilgan, yalt-yult kiyingan)
idiomasi tashqi ko‘rinishning benugsonligiga urg‘u beradi. “Los Caballeros iban de
punta en blanco” — ya’ni “Ritsarlar to‘liq oq libosda, silliglangan qurollarda
yurishardi” degan ibora odatda ritsarlarning jilolangan po‘lat zirhda yurishini
ifodalab, ularni jangga tayyor holatda tasvirlaydi. Ularning qurollari quyoshda
shunchalik porlardiki, bu tashqi ko‘rinish ular hagidagi yuqori ijtimoiy mavge va
tayyorgarlik belgisi sifatida gabul gilinardi.

O‘zbek tilida bu kabi metaforalar mavjud emas: urushchi yoki jangchining
magomi quroli bilan emas, balki chavandozlik mahorati va shaxsiy jasorati orgali
belgilanadi.

Aynigsa, o‘zbek madaniyatida oq rangning ikki tomonlama ma’nosi alohida
qiziqish uyg‘otadi. Bir tomondan, “oq fotiha” iborasi ota-onaning roziligi, ma’naviy
qo‘llab-quvvatlashi va nikoh uchun ruhiy tayyorgarlikni anglatadi. Masalan, Tulgin
Turning “Oq ipak” nomli asarida quyidagi jumlani keltiradi: «Ota-onasining oq
fotihasini olgandan keyingina, uylanishga harakat qildi»?°. Bu yerda oq rang rozilik
va ruhiy uyg‘unlik timsoli sifatida namoyon bo‘ladi.

Ispan tilida shunga o‘xshash ma’no “bendicion paterna” — “otaning duosi”
shaklida ifodalanadi, biroq bunda rang orqali ramziy ma’no berilmaydi.

Biroq, o‘zbek tilida “oq” rang salbiy konnotatsiyada ham uchraydi. Masalan,
O‘tkir Hoshimovning “Parokanda yulduzlar” romanida: «U “oq padar’ deb yurgan
bola edi, chunki otasi uning ishonchini yo ‘qotgan edi»*®°. Bu yerda “og padar”
iborasi otalik roziligi emas, balki oila rishtalarining uzilishi, ishonchning yo‘qolishi,

2 Typ T. benbiii ménk: Ioects. — Tomkent: Iapk, 2018. —C.89.
30 XammumoB Y. Paz6ursie 3883161: PomaH. — ToIIKeHT: 3’7366KI/ICT0H, 2005. - C.101.
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ya’ni ijtimoiy-ruhiy ajralishni bildiradi. Oq rang bu yerda yo‘qotilgan poklik
ramziga aylanadi.

Bu holat ispan tilida uchramaydi, chunki “blanco” (oq) so‘zi odatda faqat ijobiy
semantikani anglatadi. Masalan, Gabriel Garsia Markesning “Yolg‘izlikning yuz
yili” romanida: «El vestido de Remedios era blanco como la nieve, pero su alma ya
estaba manchada por los secretos de Macondo»*'. Bu yerda oq rang — begunohlik
va sodda poklik timsoli bo‘lib, reallik ta’sirida buziladi.

Rang ramziy kod sifatida hayot, o‘lim, quvonch, motam va ijtimoiy tuzilma
kabi fundamental tushunchalarni ifodalashda xizmat qiladi. Masalan, o‘zbek
magqollarida qizil rang ko‘pincha quvonch va bayramlar bilan bog‘liq bo‘lsa, ispan
an’analarida u asosan ishqiy ehtiros, xavf va kurashni anglatadi. Rangning
konnotatsiyalari madaniy kontekstga qarab o°‘zgaradi. Qora rang har ikkala
madaniyatda ham o‘lim va motam kabi salbiy hodisalar bilan bog‘liq bo‘lsa-da,
o‘zbek an’analarida u ko‘proq ajdodlar xotirasiga hurmat ma’nosini bildiradi. Ispan
madaniyatida esa bu rang ko‘pincha g‘amginlik va zulmat tuyg‘usini ifodalaydi.

Ispan paremiologiyasida oq rang ko‘pincha poklik va muqaddaslik timsoli
bo‘lib xizmat qiladi: “Manos blancas no ofenden” — oq qo‘llar kimgadir zarar
yetkazmaydi (imtizozli gqatlam); “Después de la noche negra viene el dia blanco” —
oq kun umid va yangilanishni anglatadi, “Chimenea nueva, blanca unos dias...” —
orzular vaqgtinchaligini bildiradi; “El blanco es el color que se ensucia mds
facilmente” — poklikning nozikligi; “Amigo leal y franco, mirlo blanco” — sadoqatli
do‘st — kamyob hodisa.

Shunga o‘xshash obrazlar o‘zbek paremiologiyasida ham mavjud “Yaxshi giliq
oq sut bilan kirsa...” — yaxshilik poklikka munosib; “Sutdan oq, qordan toza” —
mutlaq poklik belgisi; “Oq yuvib, oq taramoq” — aybdan oglashga harakat qilish;
“Oqargan soch oltindan gimmat” — qarilikdagi donolik; “Og‘zi oqqa tegdi” —
ikkiyuzlamachilik belgisi; “Oq degan — olgish...” — jamiyatda ijobiy magom; “Og
Kitobga yozmoq” — bekor gaplar, be’manilik.

Ispan tilidagi “negro” (qora) so‘zi esa ko‘pincha salbiy ma’noda keladi: “Tener
la negra” — doimiy omadsizlik; “Ser una merienda de negros” — tartibsizlik,
to‘polon; “No hay que inventar el hilo negro” — ortigcha harakat, oddiy narsani
murakkablashtirish; “La mas negra...” — eng katta baxtsizlik; “Blanco y negro para
el artista...” — chuqurlik va soddalik garama-qarshiligi.

Ushbu ma’no o‘zbek paremiologiyasida ham o‘z ifodasini topgan: “Betiga
qora kuya surkamog” — ochigchasiga sharmanda qilish; “Qora yurakdan oq so z
chigmas” — yomon insondan yaxshi so‘z chigmaydi; “Ichi gora” — fitnagar, yovuz
niyatli; “Yuzi gora bo‘ldi” — obro‘sizlanish; “Ig‘vogarga oq sut ham qora” —
haqgigatni buzib ko‘rsatish; “Qalbning yuzi qora” — ma’naviy tubanlik; “Qora ter
chigmoq ™ — qattiq uyalish; “Xalqdan ajralganning yuzi gora bo ‘lar” — jamiyatdan
ajralgan insonning ingirozi.

Frazeologizmlarning klassifikatsiyasi amalga oshirilib, ularning strukturaviy
va semantik xususiyatlari o‘rganiladi, shuningdek, rangni idrok etishdagi madaniy
farglar ham tahlil gilinadi. Alohida e’tibor A. Qodiriyning “O‘tkan kunlar”, U.

31 Mapkec I'.T. Cto net ogunouecTBa / nep. ¢ uct. — Mocksa: Jkemo, 2021. — C.89.
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Hoshimovning “Ikki eshik orasi” hamda G. Garsia Markesning “Yolg‘izlikning yuz
yili” asarlariga qaratilgan bo‘lib, bu asarlarda ranglar ramziyati madaniy kontekstni
yaratishda muhim rol o‘ynaydi.

Ispan va o‘zbek yozuvchilarining adabiy asarlari rang palitrasidan turlicha
foydalanishni namoyish etadi, bu esa hissiy ta’sirni kuchaytiradi va ramziy ma’no
kasb etadi. Gabriel Garsia Markesning “Yolg‘izlikning yuz yili” va O‘tkir
Hoshimovning “Ikki eshik orasi” asarlarida ranglar nafaqat tasvirlarni boyitish
uchun, balki gahramonlarning ichki dunyosi, ularning psixologik ziddiyatlari va
o‘zgarishlarini aks ettirish uchun ham ishlatiladi. Oq rang ushbu asarlarda ko‘pincha
poklik va ma’naviyat bilan bog‘liq bo‘lsa, qora rang esa taqdirning mugqarrarligi va
fojeaviy vogealarni anglatishi mumkin.

«Ikki eshik orasi» asari Utkir Hoshimovda qizil rang ko‘p qirrali ramz sifatida
namoyon bo‘ladi, u issiglik, energiya va ona bilan bog‘liq bo‘lgan chuqur his-
tuyg‘ularni ifodalaydi. Quyidagi parcha: «Qizil tungulik quyoshning soyabonlariga
oyna kabi yog ‘du sochishi, onasi bilan bog ‘lig xotiralarni yodga soldi»-bu yerda
qizil rang ona mehri bilan bog‘liq iliglik timsoliga aylanadi. Quyosh botishidagi
yorqin qizil nurlarning “oyna kabi” chaqnashi o‘tmishdagi baxtli lahzalarni eslatadi,
ammo ayni vaqtda bu yorqinlik “yaralaydi” — ya’ni o‘tganlarni qaytarib bo‘lmasligi
qahramonning qalbida og‘riq uyg‘otadi. Quyosh botishi — yorug‘likdan zulmatga
o‘tish ramzi bo‘lib, bu ruhiy iztirobni kuchaytiradi. Qizil bu yerda fagat hayotiy
energiya emas, balki yo‘qotish bilan bog‘liq achchiq xotiralarning ham timsoli
sifatida xizmat giladi. Yorgin gizil manzara tashqi jihatdan chiroyli ko‘rinsa-da,
ichki tomondan azobni aks ettiradi. Bu holatda gizil rang — o‘tmishga bo‘lgan
sog‘inch, sevgi, yo‘qotish va umidsizlikning sintezidir.

«Qora tundagi qizil chirogning nurlari uyning devorlariga tushdi, lekin uning
galbidagi zulmatni yoritishga godir bo ‘Imadi»-bu yerda qizil yorug‘lik umid va
iliglik timsoli sifatida paydo bo‘ladi, lekin qora tun, ya’ni ichki zulmat garshisida
ojizdir. Bu metafora gahramonning umidsizligini, ichki bo‘shligini ifodalaydi.
Tashqi dunyodagi issiglik va chirogning nuri qalbdagi qorong‘ulikni yengolmaydi.
Bu kontrast orqali Hoshimov tashqi va ichki olam o‘rtasidagi ziddiyatni ochib
beradi. Qizil chirog — samarasiz umid, yolg‘izlikda tirik qolgan hissiyotlarning
ramzi.

Abdulla Qodiriyning «O‘tgan kunlar» romanida qizil rang hayotiy kuch,
qat’iyat va ijtimoiy faollik ramzidir. Bu rang obrazlar orqali voqealarning
dinamikasini kuchaytiradi, tarixiy jarayon va gahramonlar xarakteridagi irodani
ta’kidlaydi. Masalan: «Qizil tovonli tuyalar och ko ‘zlarini qadaldirib, dalani kesib
o ‘tishardi» bu yerda tuyalarning qizil tovonlari — chidamlilik, irodaning timsoli.
Qizil rang harakat va bardavomlik ramzi sifatida ishlatilgan. Bu detal nafagat
tasviriy vosita, balki xalqg madaniyatida mavjud bo‘lgan “toqat va sabr” ramzini ham
ifodalaydi. To‘g‘ridan-to‘g‘ri odam emas, balki hayvon obraziga yuklangan bu ramz
orgali muallif o‘sha davr og‘irliklari fonida harakatning muhimligini ko‘rsatadi.

«Qizil qalpoqli yosh yigitlar maydonga chiqib, o ‘yinga tayyorlandilar.
Ularning qalpoglari quyosh nurida yondi, ularning yuzlarida ishq va g ‘azabning
ochqinlari yondi» bu sahnada qizil galpoq — yoshlarning birligi, g‘ayrati va kurashga
tayyorligi timsoli. Qizil bu yerda ikki qutbli his-tuyg‘ularni — sevgi va g‘azabni
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birlashtiradi. U yosh avlodning idealizmga, adolatga bo‘lgan intilishini, ijtimoiy
o‘zgarishlar sari bo‘lgan harakatini bildiradi. Rangning yorginligi — ularning ichki
olamidagi jo‘shqinlikni ko‘z oldimizga keltiradi.

Gabriel Garsia Markesning «Cien afios de soledad» romanida qizil rang
ehtiros, g‘azab va inqilobiy ruh ramziga aylanadi. Masalan: «E/ coronel Aureliano
Buendia, en una habitacion de rojo intenso, miraba los papeles y los recuerdos de
su pasado» («Polkovnik Aureliano Buendia, to‘q qizil rangdagi xonada, o‘zining
qog‘ozlari va o‘tmishdagi xotiralariga qarab turardi») bu yerda qizil xona —
gahramonning ichki olami ifodasi. Xonaning to‘q qizilligi uning hissiyotlaridagi
intensivlikni, ichki ziddiyat va pushaymonlikni ochib beradi. Bu fagat tashqi fon
emas, balki timsollashtirilgan ruhiy portret. Qizil bu yerda inqilobiy harakat, o‘tgan
idealizm va bugungi yolg‘izlik o‘rtasidagi kuchli qarama-garshiliklarni ramziy
giladi.

3.3.2-jadval
Asarlarda gizil rangdan foydalanishni tagqoslash
o Hoshimov (“IkKi o Marquez (“Cien
Kriteriy ) ) Qodiriy (“O¢‘tgan kunlar”)
eshik orasi”) afios de soledad”)
Asosiy ramziy| Nostalgiya, ichki Ishq, zo‘ravonlik,
o Kuch, faollik, birlik o
ma’no ziddiyat tarixiy jarohat
] ] S o N Lotin Amerikasi
Madaniy Oila doirasidagi Ijtimoiy norozilik va )
) urushlari va
kontekst shaxsiy drama an’analar o _
ingiloblari
Kontrast Qizil vs. qora o Qizil vs. oltin
Qizil vs. neytral tuslar o
ranglar (zulmat) (iluziyalar)
Obyektlar— | Quyosh botishi, ‘ _
_ Tuya tuyog‘i, do‘ppilar Xona, daryo
tashuvchilar fonar
Hissiy
G‘am, ojizlik Energiya, qat’iyat G‘azab, umidsizlik
yuklama
Falsafiy O‘tmishning ) Halokatning
o Kelajak uchun kurash o
mazmun gaytmasligi takrorlanuvchanligi

«La sangre de los muertos tifio de rojo el rio, y el aire se lleno de un olor
metalico que recordaba a la guerra» («O‘ldirilganlar qoni daryoni qizilga bo‘yadi,
havo esa urushni eslatuvchi metal hidi bilan to‘ldi») bu tasvirda qizil — kollektiv
travmaning rangi. Daryoning qonga bo‘yalishi — zo‘ravonlikning chegaradan
o‘tganligini va endi u butun makonni o‘zgartirib yuborganini anglatadi. Qizil rang
bu yerda hayot emas, o‘lim va qirg‘in ramzidir. U tarixiy halokatning bevosita
ifodasiga aylanadi. Bu obraz Makondo hayotida zo‘ravonlik va urushning izsiz
o‘tmaganini ko‘rsatadi.
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Shu tarzda, har bir muallif 0‘z madaniy mubhitidan kelib chiqib, qizil rangga
turlicha, ammo teran semantik yuk yuklaydi. Hoshimovda u hissiy xotiralar va ruhiy
bo‘shligni, Qodiriyning prozasida — kuch va qat’iyatni, Markesda esa — ehtiros va
halokatni ifodalaydi.

Rang semantikasidan foydalanishdagi farglar nafagat gahramonlarning shaxsiy
kechinmalarini, balki ular yashayotgan madaniy jihatlarni ham aks ettiradi. O‘zbek
madaniyatida ranglar ko‘pincha an’analar va tarixiy vogealar bilan bog‘liq bo‘lib,
asarlarning ma’nosini chuqurlashtiradi. Abdulla Qodiriyning “O‘tkan kunlar” va
O‘tkir Hoshimovning “Ikki eshik orasi” asarlarida ranglar semantikasi
gahramonlarning emotsional holatini va madaniy kontekstlarni yetkazishda kuchli
vosita sifatida xizmat giladi. Ushbu asarlarda ishlatilgan ranglar nafagat matnni
boyitadi, balki o‘zbek xalgining madaniy xususiyatlarini chuqurrog anglashga
Imkon beradi. Tahlil shuni ko‘rsatadiki, ranglar ma’nosi kontekstga qarab turlicha
bo‘lishi mumkin va bu ularning adabiyotda ishlatilishini ayniqgsa ifodali giladi.

“O‘tkan kunlar” va “Ikki eshik orasi” asarlaridagi ranglar semantikasini
giyoslaganda, birinchi asarda ranglar ko‘pincha ijobiy assotsiatsiyalar bilan
bog‘lanib, madaniy va milliy qadriyatlarni ta’kidlaydi. Ikkinchi asarda esa ular
ko‘proq ichki ziddiyatlar va murakkab ijtimoiy voqeliklarni aks ettiradi. ljobiy
assotsiatsiyalar: “O‘tgan kunlar” asarida qizil rang ko‘pincha quvonch va bayramlar
bilan bog‘liq. Kok rang umid va xotirjamlikni ramziy qiladi. Salbiy
assotsiatsiyalar: “Ikki eshik orasi” asarida qora rang qayg‘u va yo‘qotishlarni
ifodalaydi. Yashil rang an’anaviy tarzda ijobiy ma’noga ega bo‘lsa-da, ba’zan
noaniglikni anglatishi mumkin. Nostalgia va yo ‘qotish: Uchala asar ham yo‘qotish
va nostalgiya mavzularini ranglar ramziyati orqali o‘rganadi. “O‘tgan kunlar”da bu
holat tabiat tasvirlari orqali ko‘rinadi va qahramonlar hayotidagi o‘zgarishlarni aks
ettiradi. “Ikki eshik orasi”’da esa ziddiyatli ranglar ichki kurash va qiyinchiliklarni
ta’kidlaydi. “Yolg‘izlikning yuz yili” asarida esa nostalgiya interyerlar va tabiat
tasvirlaridagi ranglar orqali ifodalanadi.

Ispan va o‘zbek madaniyatlarining tarixiy va geografik sharoitlari fargliligiga
garamay, ranglar ramziyatini talqin qilishda ko‘plab o‘xshashliklarni kuzatish
mumkin. Bu holat shuni tasdiglaydiki, madaniy va tarixiy kontekstlarning fargiga
qaramay, ko‘plab gadriyatlar va ramzlar universallikka ega yoki o‘xshashlikni
namoyon qiladi. Masalan, qizil va qora ranglar har ikkala madaniyatda ham
ko‘pincha muhim, lekin aksariyat hollarda salbiy ma’noga ega bo‘lgan kurash,
mojarolar yoki o‘lim kabi hodisalar bilan bog‘liq.

XULOSA

1. Iboralardagi rang ifodalariga alohida e’tibor qaratiladi, chunki ular
fagatgina rangning fizik tavsifini emas, balki murakkab madaniy ma’nolarni ham
uzatadi. Rang komponentiga ega frazeologizmlar xalqning an’analari, gadriyatlari,
stereotiplari va tarixiy tasavvurlarini ifoda etuvchi madaniy kod sifatida namoyon
bo‘ladi. Masalan, ispan tilidagi “oq” rangi ko‘pincha poklik va beg‘uborlikni
anglatadi, bu esa xristian madaniyati bilan bog‘liq. O‘zbek tilidagi iboralarda esa oq
rang ko‘pincha donolik va yetuklik timsoli sifatida talgin gilinadi, bu esa kattalarga
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hurmat bilan bog‘liq lokal madaniy qarashlar bilan izohlanadi. Shu tariga, rangli
frazeologizmlar milliy tafakkurni aks ettiruvchi o‘ziga xos oynaga aylanadi.

2. Rang tasavvuri fagat fiziologik omillar bilan emas, balki tarixiy-madaniy
sharoit, mifopoetik an’analar va diniy kodlar bilan ham belgilanadi. Ispan va o‘zbek
lingvomadaniy makonlarida bir xil rang turlicha, ba’zida esa o‘xshash semantik
maydonlarni shakllantiradi. Masalan, ispan madaniyatida gizil rang muhabbat va
ehtiros bilan bog‘lanadi, bu ko‘plab frazeologik birliklar va adabiy obrazlarda
yaqqol ko‘rinadi. O‘zbek madaniyatida esa qizil rang baraka, hayotiy kuch ramzi
sifatida talgin gilinadi. Bunday tafovutlar turli madaniyatlarda bir xil rang atamasi
asosida har xil ramziy mazmun shakllanishini va bu holat milliy til manzarasini
boyitishini ko‘rsatadi.

3. Ispan va o‘zbek tillaridagi rang komponentiga ega frazeologizmlar milliy
dunyogarashning tilshunoslik ifodasidir. Olib borilgan tahlillar shuni ko‘rsatdiki,
ikkala tildagi rangli frazeologik birikmalar nafagat ohang yoki tusni ifodalaydi, balki
konseptual va ramziy vazifalarni ham bajaradi. Ular xalgning madaniy arxetiplari,
gadriyatlari va stereotiplarini til orqgali ifodalash vositasiga aylangan. Bu holat rang
tushunchasi lingvomadaniy tasavvurda ajralmas tarkibiy gism ekanini isbotlaydi.

4. Rang ifodalari yuqgori semantik va ramziy yuklamaga ega. Rangga oid
frazeologizmlar ko‘pincha to‘g‘ridan-to‘g‘ri ma’noni chetlab o‘tadi va ramz sifatida
ishlatiladi. Ular his-tuyg‘ular, baholash, insoniy xatti-harakatlarni aks ettiradi. Shu
tarzda ular yaxshilik va yomonlik, kuch va ojizlik, donolik va nodonlik kabi
tushunchalarni kodlaydi va universal semiotik belgilar sifatida namoyon bo‘ladi.

5. Rang ifodalarida universal va madaniy xosliklar aniglangan. Ba’zi ranglar
turli madaniyatlarda umumiy ramziy ma’noga ega (masalan, oq — poklik, qora —
motam yoki yovuzlik). Biroq farglar ham kuzatiladi: masalan, ispan tilida yashil
rang ko‘pincha hasad yoki odobsizlikni bildirsa, o‘zbek tilida u tabiat va hayot
ramzidir. Bu esa madaniy-assotsiativ tafovutlarni ochib beradi.

6. Rangli magol va matallar xalq ongining kollektiv ifodasidir. Paremiologik
birliklar — xalq donishmandligi xazinasi bo‘lib, rang orgali axlogiy me’yorlar,
turmush tarzlari va ijtimoiy gadriyatlar ifodalanadi. Ranglar orgali inson xulg-atvori,
Ijtimoiy mavqei, hissiy holati va munosabatlar baholanadi.

7. Badiiy adabiyotda rang vositasida obrazlilik va ko‘p qatlamli ma’no
yaratilgan. Ispan va o‘zbek adabiyoti namunalarining tahlili shuni ko‘rsatadiki,
rangli metafora va ramzlar muallif tomonidan badiiy tipaj yaratishda, hissiy
taranglikni berishda va milliy identifikatsiyani ochishda faol qo‘llanilgan. Bu esa
matn ifodaviyligida rangning muhim o‘rin tutishini tasdiqlaydi.

8. Ispan va o‘zbek tillaridagi rang atamalari frazeologik birliklarda ishtirok
etish bilan birga, madaniyatni belgilovchi marker sifatida ham namoyon bo‘ladi.
Ranglarning ramziy ma’nosi madaniy ijtimoiylashuv jarayonida shakllanib,
xalgning kollektiv tajribasini ifodalaydi. O‘zbek madaniyatida ranglar ko‘proq
marosimiy, diniy va gadimiy urf-odatlar bilan bog‘langan holda qo‘llaniladi. Ispan
madaniyatida esa ranglar estetik va hissiy komponent sifatida kuchliroq ifoda
etilgan. Bu urg‘ular tafovuti har ikki xalgning mentalitetida mavjud bo‘lgan chuqur

25



farglarni aks ettiradi. Ushbu xususiyatlar folklor va badiiy manbalar tahlili asosida
aniglangan.

9. Dissertatsiyada badiiy asarlarning rang semantikasi nuqtai nazaridan
tahliliga alohida e’tibor garatilgan. Jumladan, Abdulla Qodiriy, O‘tkir Hoshimov va
Gabriel Garsia Markesning romanlari tahlil gilinar ekan, mualliflarning rang
vositasida gahramonlarning psixologik holati va asarning umumiy kayfiyatini
ifodalaganlari kuzatildi. O‘zbek adabiyotida rang obrazlari ko‘pincha urf-odat va
hayot tarziga bog‘liq holda tasvirlanadi. Ispan tilidagi adabiyotda esa rang timsollari
taqdir, falsafa va metafizik tushunchalar bilan uyg‘unlashgan. Bu holat rangning
nafagat til darajasida, balki madaniyatning mental makonida ham alohida o‘rin
egallashini ko‘rsatadi. Natijada badily matnlar rang ramzlarini tadqiq qilishda
nazariy mulohazalarni tasdiglovchi gimmatli materialga aylandi.

10. Qiyosiy yondashuv ikki madaniyatdagi rang ishlatilishidagi farglarni ochdi.
Ispan tilidagi frazeologiyada rang ko‘proq hissiy holat va shaxsiy kechinmalarni
ifodalasa, o‘zbek tilida axloqiy, ma’naviy va ijtimoiy kontekstda ishlatiladi. Bu
farglar diniy, tarixiy va madaniy omillarning til obrazlariga ta’siridan kelib chigadi.
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BBE/IEHUE (anHoTaumusi nucceprauuu 1okropa ¢punocodpuu (PhD))

AKTYaJIbHOCTH M BOCTPE0OOBAHHOCTL TeMbl AHMcceprauuu. B ycnoBusax
rnodanu3anuu M yrayOJsIoNMXcs MEXKYJIbTYPHBIX KOHTAKTOB BO3pacTarolllee
BHUMAHHE BCEMHUPHOM JIMHTBUCTUYECKONW HAYKH YJEIJISETCS BOIPOCAM S3bIKOBOM
penpe3eHTaluu KyabTypsl U (HOPMHUPOBAHHUIO HAIIMOHATIHHOW KApTUHBI MHUpA Yepe3
ceMaHTUKy. OJTHUM W3 MPUOPUTETHBIX HANPABICHUI COBPEMEHHOUN JIMHIBUCTHKHU
CTAHOBUTCSl U3yYEHHE LIBETOOOO3HAYEHUI KAK YHHUBEPCAJIBHBIX U B TO K€ BPEMS
riyooko  crneuu@UUHBIX  KyJbTYpHBIX  KOJOB.  llBeToBas  ceMaHTHKa
paccMaTpuBaeTCs HE TOJIBKO Kak JIEKCHYeCKass KaTeropus, HO M Kak
KOHLENTYAJIBHBIA ~ 3JIEMEHT,  OTPaXalOUIUH  JTHOKYJBTYPHBIE  ILIEHHOCTH,
AMOLIMOHAIBHO-TICUXOJIOTUYECKUE YCTAHOBKM UM  MEHTAJIbHBIE OCOOEHHOCTU
HOCHUTEJIEH s3bIKa. B 3TOM KOHTEKCTE HCCIEJOBaHUE JIMHTBOKYJIBTYPHOU
CUMBOJIMKM I1BeTa B (pa3eosOTMYECKUX €IWHULAX MNpUoOpeTaeT o0co0yIo
3HAYMMOCTB Y BBI3BIBAET HAYYHBIM HHTEPEC Y JUHTBUCTOB PA3HBIX CTPAH.

B HayudHBIX LIEeHTpaX MUPOBOM JIMHIBUCTUKH HAOIIOAAETCS yCTOMYMBBINA POCT
YuCJa HWCCIECNOBAHMM, TOCBAIIEHHBIX POJIM I[BETA B  MEKKYJIbTYPHOU
KOMMYHHUKAIIMM, CHMBOJMKE LBETAa B A3BIKE W KyJIbType, a Takke
COMNOCTAaBUTEJIbHBIM aHAJIM3aM I[BETO0003HaYeHUI B pa3HbIX sA3blkax. B Mcnanum,
HaIlpUMep, aKTUBHO Pa3BUBAIOTCS JTUHIBOKYJIBTYPOJOTHYECKHE U CEMAHTHYECKUE
UCCIEOBaHUsI B paMKaxX (hpa3eosornyeckoro marepuajia, B KOTOPBIX IBET
paccMaTpuBaeTCs KaK KJIHY K IOHUMAaHUIO KYJbTYPHBIX KOJOB. MexyHapO HbIE
KOH(EPEHLIMN U Hay4YHbIE KYpHaJbl, IOCBALIEHHBIC KOTHUTUBHOM JTMHIBUCTUKE U
MEXKYJIbTYPHOM KOMMYHHUKAIIMH, BCE Yallle BKIKOYAKOT B CBOU ITOBECTKH BOIIPOCHI
CUMBOJIMKM IIB€Ta KaK »3JIEMEHTAa KOHLENTYyalbHOW KAPTUHBI MHpa. ITO
HOJTBEPKIAET BOCTPEOOBAHHOCTH TEMbl B MUPOBOM aKaJIEMUUYECKOM JIUCKYpPCE U €€
COOTBETCTBHUE AKTyaJIbHBIM HAy4YHBIM TPEHIAM.

B roapl He3aBUCMMOCTH Y30€KMCTaHAa HM3yYE€HHE I[BETOBOM CHMBOJIMKH B
ONMCAHWUH YEJIOBEKA BBIIBWIO BIIMSHUE UCTOPHUH, TPAIULIMMI, PETUTUHU, UCKYCCTBA U
JUTEPATypbl HA BOCIPUATHE LIBETA. DTO MOJAYEPKUBAET, KAK YHUBEPCAIbHOCTD, TaK
M YHUKAJIBHOCTh LBETOBBIX accouuanuii. B ycrnoBuAX MoAepHU3alMM HAyKH
BO3pAcTaeT MHTEPEC K S3BbIKY Kak KyJbTypHOMY (eHoMmeny. Kak momu€pkuBaer
[Ipesuaent PecnyOnuku Y306ekucran [1laBkatr Mup3uéen: «Hayka u mpocBenieHue
MMEIOT BA)KHOE 3HAYEHWE JJIl IOBBILIEHUS MHTEJUIEKTYIBHOTO M JTYXOBHOIO
TMOTEHIIMANA HE TOJIBKO MOJIOIEXKH, HO U BCEro Hamero oomectsa®?y (Mupsuées,
2024). DTu cnoBa MOAYEPKHUBAIOT 3HAYMMOCTb HAYYHBIX HCCIACIOBAHHUN JIJIs
pa3BUTHS CTpaHbl. B NOpPHOPUTET CTABUTCS HM3YyYEHHE WHOCTPAHHBIX S3BIKOB,
MOJFOTOBKA CIIEIMAJIMCTOB, CO3[JaHHME COBPEMEHHBIX Y4E€OHBIX MaTepHalioB U
IIPOBEJICHUE UCCIIENOBAHNN, OTPAXKAIOIINUX COBPEMEHHBIE TOAXOAbI K IMHIBUCTUKE
Y KyJIbTYpPHOI UHTETpaLUU.

JluccepTallMOHHOE HCCIIEJOBAHWE BHOCUT BKJIQJ B peaM3alUI0 3ajad,
onpeneneHHbix YkazoMm Ilpesunentra PecnyOnuku Y30ekuctan NeVII-5847 ot 8
okTs0pst 2019 roga «OO0 yTBepxkaeHnn KoHuenuuu pa3BUTHUS CUCTEMBI BBICIIETO

32 O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning 2020-yil 24-yanvardagi Oliy Majlisga
Murojati // https://president.uz/ru/lists/view/3324
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obpazoBanusi PecrnyOnuku VY30ekucrtan no 2030 romay», Ykazom IlpesuneHra
Peciyommka Y36ekuctan YII-5850 ot 21 oxtsa6ps 2019 roma «O mepax mo
KapJMHAJIbHOMY MOBBIIIEHUIO POJM M aBTOPUTETA y30EKCKOrO sI3bIKa B KAYECTBE
roCyJapCTBEHHOTO s13bIKa», YKazoM [Ipesunenta PecyOnmku Y36ekucran NeVII-
60 ot 28 ssaBaps 2022 roaa «O crpateruu pazsutusi HoBoro Y306ekucrana na 2022-
2026 ronp», [loctanoBnenuem Ilpesunenra Pecriyonuku Y36ekucran I111-3775 ot
5 wmiona 2018 roma «O [ONOJHUTENBHBIX MEpax MO TMOBBIIIEHUIO KayecTBa
o0pa3oBaHMsI B BBICHIMX OOpa30BaTENIbHBIX YUPEKICHUSX U OOECICUEHHUI0 HUX
aKTUBHOTO y4YacTUsl B OCYIIECTBISIEMBIX B CTpaHe HIMPOKOMACIITAOHBIX
pedopmaxy, [locranoBnenuem Ilpesunenta PecniyOnuku Y306ekuctan Nelll1-5117
ot 19 masg 2021 roga «O Mepax Mo MNOJHATHUIO Ha KAaYECTBEHHO HOBBIA YPOBEHBb
JESATEIBHOCTH O MOMYJISIPU3allud U3YYeHHUs] HHOCTPAHHBIX A3bIKOB B PecmyOnmke
VY30ekucran», 1 APYyruMu HOPMATUBHO-TIPABOBBIMH JIOKYMEHTaMHU, OTHOCSITUMUCS
K JaHHOM cdepe.

CooTBeTcTBHE UCC/IEA0BAHUS MPUOPUTETHBIM HANPABJIEHUAM Pa3BUTHS
HAYKH W TexHoJiorui PecnyOimku VY30ekucran. JlanHHoe wuccinegoBaHue
BBITIOJTHEHO B COOTBETCTBUU C NMPUOPUTETHBHIM HAIPABICHUEM Pa3BUTUSI HAYKH U
texHonorud  PecnyOonmuku |.  «CouuanbHoe, MpaBOBOE, HIKOHOMUYECKOE,
KYJbTYpPHOE, TyXOBHO-TIPOCBETUTEIBCKOE pa3BUTHE MH(POPMALIMIOHHOIO OOLIECTBA
U JEMOKPaTHYECKOro rocynapcTBa, (hOPMUPOBAHHE CHCTEMbl WHHOBALMOHHBIX
U7CH 1 CIocOObl UX peann3alumy.

CreneHb HM3Y4YeHHOCTH MPo0JieMbl. S3BIKOBOIM COCTaB W KYJbTYpPHBIE
3HAYEHHUS 1IBETOBBIX 0003HAYEHUHN B XYJ0’KECTBEHHBIX TEKCTaX M3y4aJUCh PSIOM
3apyOEKHBIX JIMHIBUCTOB, YJICTSBIINX BHUMAHNE CUMBOJIMYECKOM, KOTHUTUBHOU U
MeTaOpUUIECKOH Harpy3Ke nBera’s,

3HAUUTENBHBIN BKJIAJ B KyJIbTYpPHBIC DPA3IHuUsi BOCHPUSITHS I[BETa M €r0
0TOOpakeHHE B y30€KCKOU (Ppa3eosiornu BHECIH Takue ucciaegonatenu, kak H.JI.
TammanoBa, H. 3. Yinyxyxae, M.K. Typauesa, X.T. Ymapos, H.K. [llapunosa,
A.B. Caunos, .M. Xomxanenecosa.>*

33Bepaun B., Keit I1. OcHOBHbIE LBETOBbIE TEPMUHBI: UX YHMBEPCAILHOCTb M 3BoNtonus. — bepkmu: University of
California Press, 1969. — 178 c.; Jlokk . OmnbiT 0 yenoBedeckoM pazymenuu. — Jlonmon: Thomas Basset, 1690. —
456 c.; Bepemaruun E. M., Kocromapos B. I'. fI3bik u KyabTypa. — 3-¢ u3/., Hcmp. U goi. — Mocksa: Uuapuk, 2005. —
288 c.; BexOunkas A. A3pik. Kynbrypa. [lo3nanue. — M., 1996. — 411 c.; bparuna A. A., Mokuenko M. B.
CemaHTHYeCKasg CTPYKTypa I[BEeTOBBIX TepMuHOB. — CII6.: M3matensctBo CIIGIY, 2005. — 320 c.; BopoGrer B.B.
JluarBokynsTyposorus. - M.: PYJIH, 2008. - 340 c.; baxununa H. b. Mctopust 1BeTo0003HaUYEHUI B PyCCKOM SI3BIKE.
— M.: Hayka, 1975. — 287 c.; Kapacuk B. U. SI3p1K0BO# KpyT: THUYHOCTb, KOHIENTHI, AUCKYpC. — Bonrorpan, 2002. —
477 c.; Kopaninos O.A. SI3pikoBasi KapTHHA MUpPa KaK MPOU3BOJIHOE HAITMOHATLHOTO MeHTanuTeTa. — M.: UePo, 2003.
—349 c.

3 Tammanosa H.J[. CeMaHTHYECKHME M CTPYKTYPHBIE OCOOEHHOCTH JIEKCUKHM IIBETOOOO3HAYEHHUS B aHIJIMHCKOM,
y30ekckoM Hu pycckoM si3bikax: MoHorpadus. - ®epranaCllIA: N3narensctBo «Global Book Publishing Services
(GBPS) USAv», 2022. - 125 c.; Yayxyxae H.3. JINHrBOKyJIbTYpOJIOTHYECKHE OCOOEHHOCTH (pa3ecooTU3MOB C
KOMITOHEHTAMH-COMAaTU3MaMH B PYCCKOM M Yy30eKkcKoM s3bIkax // BecTHuk TaIKHKCKOrO HaIlMOHAJIBLHOTO
yauBepcurerta. — 2020. — Ne 4. — C. 145-150; Typauesa M. K. I[BeToBbie 0603Ha4eHus B y30eKCcKoii (hpazeonoruu. —
Tamxkent: Yausepcuret. — 2020. — 34 c.; Ymapos X.T. @pazeosiorudeckue eIMHULBI KAK OTPaXKEHHE TPaJUIIUHOHHOI
KynbTyphl y36exos // Oriental Studies. — 2021. — Ne 5. — C. 132-140; Illapumosa H.K. I'enmepHbIie CTEPEOTHITH BO
(dpazeonornu (Ha Marepuaie pycCKOro U TaKUKCKOro si3b1koB) // Xenmuua B odmectse. — 2020. — Ne 4, — C. 112-
118; CaupoB A.B. ®paseosiorn3mMbl Kak MapKepbl KyJIbTYPHOH UASHTUYHOCTH // JINHTBUCTHYECKHE MCCIIEIOBAHMSL. —
2022. — Ne 1. — C. 45-52; XomxkanenecoBa .M. ®pa3eonoriu3mMpl ¢ KOMIOHEHTOM LIBETa B Y30EKCKOM SI3bIKE:
JIMHIBOKYJITYpHBIii actiekT / BecTHuK TalllkeHTCKOro rocy1apCTBEHHOTO nearornueckoro yuusepcurera. — 2020.
—Ne 3. - C. 45-52.
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JIMHTBOKYJIbTYPHBINA acrekT (pa3eosioruu Hallesl CBoe OTpakKeHUE B TpyAax
T.A. bymyii, M.P.I"anuesoii, H.3.Hacpymmaesoii, [11.C.CadapoBa, A.A.TkaueBoH,
A.A SIxmmesa u gp.®

B Wcnanuu takue uccnenorarenu, kak I'.JI.M. AnsBapec, M.C. I'apcus-Ilare,
I'"'. Kopnac ITactop, 1.B. bocke, X.T.Kacapec, X.3. Cupiot, 3.I'. Xemnep u X.I'.
Poxpurec *nocssarunm cBor paboTel BOIPOCAM CHMBOIMYECKON HAIPY3KH LIBETA B
WCIIAHCKOM f3bIKE. DTH HUCCJIEOBATEIM BHECIM BECOMBIM BKJIaJl B MOHUMaHUE
KYJbTYPHBIX KOJOB, NEpPEAaBaeMbIX uepe3 S3bIK, a TAKXKE B aHAJIU3 I[BETOBOM
CHUMBOJIUKHU B UCTIAHOSI3bIYHOM (hpa3eOIOTHH.

OpHako COMOCTAaBUTEIHLHOE MCCIICIOBAHNE IBETOBON CEMAaHTUKH B Y30€KCKOM
M HCHAaHCKOM S3bIKaX OCTAETCA MAJIOM3YYEHHOW TEMOM, 4YTO W OIpenesser
aKTYaJIbHOCTh JTAHHOT'O MCCJIE0BaHUS.

CBs3b TeMbl JMCCEPTAIMOHHOIO MCCJAEIOBAHUA € IJIAHAMH HAY4HO-
HCCJIeA0BaTEIbCKOI PpadoThl BbICHIEr0 00pPa30BaTEJbHOI0 WJIM HAYYHO-
HCCJIeN0BATEJIbCKOI0  Y4YpPeKI€HUs, TI/e  BbINOJHEHA  JUCCEePTAlMS.
JluccepTallMOHHOE HCCIIEIOBAHUE BBHIMIOJIHEHO B paMKax IUIaHA WHHOBAIIMOHHBIX
Hay4HO-MCClenoBaTenbckux  pabor  CaMapkaHJICKOTO  TOCYJapCTBEHHOTO
WHCTUTYTa HHOCTPAHHBIX A3BIKOB MO TEME « AHTPOMOIEHTPUUYECKOE UCCIIEIOBAHUE
dbpazeonorumy.

Heab0 AMCCEPTANMOHHOIO MCCJIEIOBAHUA 3aKIIOYACTCS B M3YYEHUU U
aHaJIN3€ HAIIMOHAIBHO-KYJIBTYPHOM CEMAHTHUKH I[BETa B MCIAHCKON U y30€KCKOM
dpazeosioru ¢ BBISBJICHUEM  KYJIbTYPHBIX  paziUyUil  BOCHPUSITHS U
CUMBOJIMYECKOTO 3HAYECHUS [IBETOB B CPABHUBAEMBIX SI3bIKAX.

3amaum ucciieI0BaHNSA:

U3YYUTh TEOPETUYECKHE OCHOBBI JIMHTBOKYJIBTYPOJOTHUH M (HPa3eosoruu,
ONPENENIUTh MECTO U POJIb LIBETA KAK CUMBOJIMYECKOTO JIEMEHTA B CUCTEME S3bIKA
U KyJbTYPBHI;

$5Bymryii T.A. HauuoHansHo-Ky/IbTypHas crienuuka ppaseoNoru3MoB B pyCCKOM U aHIIHHCKOM A3bIkax // BecTHUK
MI'Y. Cepus 19. JIUHTBHCTHKAa W MEXKyIbTypHas koMMmyHukamus. — 2017. — Ne 3. — C. 45-52; Tanmesa
M.P. JIMHTBOKYJIBTYpONIOTHYECKMIA  aHamn3  (Qpa3seoNOTMYEeCKHX  CJUHHL ¢  KOMIIOHEHTOM-300HUMOM //
@unonornyeckne Hayku. Bompocel Teopuu um npaktuku. — 2019. — T. 12. — Ne 6. — C. 120-124; HacpymnaeBa
H.3. ComocraBuTenbHBIN aHAIU3 PYCCKUX U y30eKCcKux (ppaseonoru3mos // S3bik u KynsTypa. — 2016. — Ne 4, — C.
78-85; Hacpysaesa H.3. dpazeonorus Kak OTpakeHHE HAITMOHAILHOTO MEHTAIUTETa. — TallKeHT: Y30eKCKuil roc.
yH-T, 2018.-156 c.; Cadapor III.C. ®pa3eonoru3mMpl Kak MapKepbl KyJIbTypHOrO Koja // BOmpocsl KOTHUTHBHOM
suHrBUCTHKH. — 2020. — Ne 2. — C. 34-42; TxaueBa A.A. KynbTypHble KOHHOTalMU BO (pazeonoruu // JIMHrBucTHKA
U MEXKyJIbTypHast KommyHuKamus. — 2018. — Ne 1. — C. 56-63; [IlamaxmynoBa A. @. BunBocuTta HyTKUH aKTJIapHA
MYJIOKOT MaTHH/Ia BOKEIAHTHPYBYH 3THONparMatuk omuuiap // ®@unon. dan. 6yiinga danc. dan. nokr. (PhD) aucc.
asroped. - T., 2019. — 165 c.; SxmueB A.A. ®pa3eos0oru3Mbl Kak OTpaKEHHUE TPAAUIMOHHOTO MHUPOBO33peHus //
Oriental Studies. - 2020. - Ne 4. — C. 112-120.

% Alvarez G. D. M. Funcion pragmatica de las unidades fraseologicas en Rosario Tijeras / Revista Virtual Universidad
Catolica del Norte. — 2011. — Ne 33. — C. 1-16; Garcia-Page M. S. Introduccion a la fraseologia espafiola: estudio de
las locuciones. — Rubi: Anthropos, 2008. — 278 c.; Corpas Pastor G. Manual de fraseologia espafiola. — Madrid:
Gredos, 1996. — 429 p.; Bosque 1. El nombre comun // Gramatica descriptiva de la lengua espafiola. — T. 1: Sintaxis
basica de las clases de palabras. — Madrid: Espasa-Calpe, 1999. — C. 3-76; Casares J. Introduccion a la lexicografia
moderna. — Madrid: Consejo Superior de Investigaciones Cientificas, 1992. — 254 c.; Cirlot J. E. Diccionario de
simbolos. — 1992. — 448 c.; Heller E. Psicologia del color: Como actian los colores sobre los sentimientos y la razon.
—2008. — 320 c.; Rodriguez J. G. Las unidades fraseologicas del espafiol y el catalan con elementos de la naturaleza:
estudio cognitivo-contrastivo y propuesta de un diccionario electrénico de fraseologia bilingiie: J{ucc. ... T0KT. puto.
Hayk. - 2019. — //https://www.tdx.cat/bitstream/handle/10803/667253/jgrldel.pdf?sequence=1.
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MPOAHAIM3UPOBATh CYIIECTBYIOIIUE TEOPETUYECKUE TMOAXOAbl K H3YUECHHIO
[[BETOBOM CEMAHTHKH B JINHIBOKYJIbTYPOJIOTUYECKOM ACTEKTE, BBISIBUTH KIHOUEBBIC
KOHIIETIIUUA U METO/IbI;

BBISIBUTh OCOOCHHOCTH pENpe3eHTAIlMM I[BETOBBIX (Ppa3eosoru3smMoB B
MPOM3BEICHUAX HCMAHCKOM U  y30€KCKOM JHUTepaTypbl, YCTaHOBUTh HX
XYJI0)KECTBEHHO-ICTETUYECKUE U CEMAaHTUYECKUE (PYHKIIMHU B TEKCTE;

PACKpBITh JIMHTBOKYJIBTYPHOE COJEPKaHUE LIBETOBBIX (Pa3eoIOrHIecKuX
€IMHUIL B XYJ0’)KECTBEHHBIX MPOU3BEICHHUIX COTIOCTABIISIEMBIX KYIBTYP.

O0bekTOM  HccJae0BaHMA  SBISIIOTCA  (pa3eoOTHYECKUe  €IUHUIIBI
HCIIAHCKOIO U Y30€KCKOTO SI3bIKOB, CBSI3aHHBIE C IIBETOM.

IIpenmeTom Mccie0BaHUsl SBISETCS HAIMOHAIBHO-KYJIBTYpHAsi CEMaHTHKA
nBera, e crnenupuyeckue 4epThl U CUMBOJUYECKOE 3HAYEHUE B HUCIAHCKOW U
y30eKCKoM (ppa3eossoruu.

Metoabl mucciaenoBaHusi. B amccepTanyi  MCMOJNB30BaHBI  CIEAYIONUIHE
METOJIbI: METOJA KPOCCKYJIBTYPHOTO aHalH3a, CPAaBHUTEIBHO-THIIOIOTHYECKUN
METOJl, KOHTEKCTyaJbHBIH  aHaiM3, METOJ KOJMYECTBEHHOIO  aHaju3a,
CPaBHHUTEIHHO-COTIOCTABUTENbHBIN  aHANN3, KOMIIOHEHTHBIM aHamn3, METO]
CIUIOLIHOM BBIOOPKH.

Hayunasi HOBH3HA MCC/IeI0BAHUS 3aKII0YAETCS B CIETYIOMIEM:

ObLT pa3paboTaH KOMIUIEKCHBIA MOAXOA K CPaBHEHHUIO 1BETOOOO3HAUYEHUH U
($pa3eoqOrnuecKuX €AMHMI] B UCHAHCKOM U Y30€KCKOM SI3bIKaX, MO3BOJMBIINMA
BBISIBUTH KYJIbTYPHO-T€HETUUECKUE CBSA3H MEXKIY S3bIKOBBIMH CHCTEMaMU;

HA OCHOBE aHalu3a XYIOXKECTBEHHBIX IPOM3BEJACHUIA BBISIBICHO, 4YTO B
TBOPYECTBE aBTOPOB 3a CUET MPAKTHUECKOTO HCIIOJIb30BAHUS IIBETOBBIX TEPMUHOB
PacKpbIBAIOTCSI CKPBITHIE KYJIbTYPHBIE U YMOLIMOHAJIbHBIE IJIACThI, KOTOPbIE BHOCST
pa3Hoo0pasue B CMBICIOBYIO MATUTPY XYAO0KECTBEHHON PEUH;

B y30€KCKOM JIMHIBUCTUYECKOM KOHTEKCTE IPOBEACH TIIIyOOKUH aHanu3
KYJBTYPHBIX aCCOLMAIIN, CBSI3aHHBIX C LIBETaMHU, U 00OCHOBAHO, KaK KyJbTypHbIE
TPaJULUU ABYX S3BIKOB (POPMUPYIOT 3MOIMOHAIBHOE U CUMBOJIMYECKOE 3HAUEHUE
[[BETOBBIX TEPMUHOB;

OTpesieNieHbl AMOLIMOHANbHBIE ACCOLMAINM, CBA3aHHbIE C YHOTpeOJeHUEM
[[BETOBBIX TEPMHUHOB, UIPAIOIIMUX BaXXKHYIO pOJib B (DOPMHUPOBAHUM KYJIbTYPHOTO
CO3HaHMS.

IIpakTnyeckue pe3yabTaThbl HCCACAOBAHUS:

UCCIIEJOBAHUE CIY’KUJIO OCHOBOM Uil CO3[aHHUS CHEIHATU3UPOBAHHbBIX
CIIOBapeil, OTPAXKAIIUX KPOCC-KYJIbTypHBIE pa3iuuus MW CXOJACTBa B
WCIIOJIb30BAaHUHU IIBETOBBIX TEPMHHOB M (Ppa3eoIOTU3MOB, YTO OOJIETYHT paboTy
MEPEBOYUKOB U CHEIUAIMCTOB 110 MEXTyHAPOIHBIM KOMMYHUKALIUSM;

PE3yJIbTaThI UCCIICOBAHMS OTKPHIBAIOT HOBBIE HAMIPABJICHUS JJIs TalTbHEHIIINX
Hay4YHBIX MCCIIEJIOBAaHUNA B OO0JIACTH JICKCHUKOJIOTUH, COIIMOJIMHTBUCTHKUA U
KyJIbTYPHON CEMaHTHUKH, TPEIOCTABIISASL OCHOBY JJisi (POPMUPOBAHUS HOBBIX TEOPUI
0 B3aMMOJICHCTBUH SI3bIKA U KYJIBTYPBHI.

JloCTOBEPHOCTh  Pe3yJbTATOB HCCJIEIOBAHHMS  OMpEeNsiach YeTKOH
MOCTAaHOBKOM MpoOJeMbl, OMOpPOM Ha JOCTOBEPHbIE Hay4YHbIE€ MCTOYHHUKH B
JI0Ka3aTEeNbCTBE TEOPETHUECKUX TAHHBIX, OMHCAHMEM COOPAHHBIX MPHUMEPOB Ha
OCHOBE ITPOBEPEHHBIX METO/IOB C TOUKH 3PEHUS HAYIHOTO TUCKYpPCa, MPAKTUIECKIM
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BHEIPEHUEM MOJYYEHHBIX PE3YJIHTATOB U BHIBOJIOB, OJITBEPKICHUEM MOTYUEHHBIX
PEe3YyJIbTaTOB KOMIIETEHTHBIMU OpPTaHU3aIUSIMH.

Hayuynas u npakTuyeckasi 3HAYUMOCTb HCCJIeJ0BAHUSA 3aKII0YACTCS B TOM,
YTO TIOJyYEHHbIE TEOPETUUECKUE BBIBOJIbI PACIIUPSAIOT HAYYHbIE MPEJCTABICHUS O
knaccuukanuu  Ppa3eosOTUUECKNX  €IWHUIl, I[IHPOKO HCIOJIB3YEeMBIX B
COBPEMEHHOM HCHAHCKOM S3bIKE€, U O KPUTEpPHUSX UX Ppa3rpaHUUYCHUS.
[IpeacraBinenHsle B paboTe TMOJIOKEHUS  CHOCOOCTBYIOT — JaibHEHIIEMY
COBEPILIECHCTBOBAHUIO  TEOPETUKO-NPUKIAAHBIX  MOJAXOIOB K  aHAIU3Y
(b pa3eosoru3MoB, a TaKkKe CO3/Jal0T OCHOBY IJisi Oojiee TiyOOKOro M3y4YeHUs uX
(GYHKUMOHUPOBAHUS B pPEYM M OTPAKEHUS] B HUX HAI[MOHAJIBHO-KYJIHTYpPHOUH
crienupuKy.

[IpakTuueckass 3HAYMMOCTb HCCJEIOBAHUS 3aKIIOYAETCSs B BO3MOXKHOCTU
UCIIOJIb30BAHUSl €r0 pe3yJbTaTOB MpU pa3paboTKe JEKIMOHHBIX MaTEpHAJIOB,
y4eOHUKOB M Y4eOHbIX TocoOui mo aucuuiuimHaM «OO01iee sS3bIKO3ZHAHUEY,
«TeopeTnueckasi rpaMMaTKa HCIAHCKOTO A3bIKay», «Mopgoiorus HCIaHCKOTro
Aa3bIKa» U pyruM. [lomydeHHbIe TaHHbIE MOTYT ObITh 3(G(HEKTUBHO MPUMEHEHBI B
MpoLlecCe NPENOJaBaHus MCHAHCKOIO SI3bIKa B CHUCTEME BBICIIETO U CPEIAHETO
crenuaibHOro oOpa3oBaHMs, a TAKXKE IOCITYKUTh LIEHHBIM MaTepUaioM IpH
cocTaBlieHMM  ()pa3eosIOTUYECKUX  CJIOBapel M ONpEeAENIEHUHM  TOYHBIX
MEPEBOAYECKUX COOTBETCTBUI.

Bueapenne pe3yabraTroB muccienoBanusa. Ha ocHoBe wuccienoBaHus
HAIMOHAJIBHO-KYJIbTYPHOM CEMaHTUKM I1[BE€Ta B HCIAHCKOM U  y30€KCKOM
dbpazeosoruu:

BBIBOJIbI, IOJIyUEHHBIE B PE3YJIbTATE HAYUYHBIX UCCIEIOBAHUHN U MPAKTUIECKUX
PEKOMEHJalMii, OCHOBAHHBIX Ha KOMIUIEKCHOM TIIOJIXOJ€ K COIIOCTaBJIEHUIO
LBETOBBIX TEPMUHOB MU (HPa3€OJOTUUYECKUX €JNHMI], TO3BOJISIOIIEM BBISIBUThH
KYJbTYPHO-TEHETUUECKHE CBSI3U MEXTY SI3bIKOBBIMU CUCTEMAMM, OBLJT UCIIOIb30BaH
MaTepHall B paMKax MEXIyHapoJHOro rpaHToBoro rnpoekrta 5983-EPP-1-2018-1-
ES-EPPKA2-CBHE-JP “University Cooperation Framework for Knowledge
Transfer in Central Asia and China(UNICAC)” (cmpaBka Ne04/11-5480
HanmonansHoro ynuBepcurera Y30ekucrana uMenun Mup3o Yiyroeka 24 anpens
2025 roma). B pe3ynbrare NpoBENEH CPaBHUTENIBbHBIA aHAIU3 OCOOCHHOCTEH
IIBETOBOM CEMAHTHKH B KaXKJIOM SI3bIKE, a TaKX€ MX OOIIMX XapaKTEPUCTHUK, UTO
MIO3BOJIWJIO BBISIBUTH BIUSHUE JAHHON CEMAaHTHKH Ha MHUPOBO33PEHUE HAPOOB.

Ha OCHOBE aHajiu3a XYJI0KECTBEHHBIX MPOU3BEICHUI W MPAKTUYECKOTO
MIPUMEHEHUS 1IBETOBBIX TEPMHUHOB B TBOPUECTBE aBTOPOB, MOCPEACTBOM CKPBITHIX
KYJbTYPHBIX ¥ OMOIIMOHAIBHBIX IUIACTOB, OBUIO PAacCMOTPEHO BHECEHUE
CMBICJIOBOTO ¥ OOpa3HOro MHOrooOpazus B XYIOXKECTBEHHYIO peub. OTH
aHAJIUTUYECKUE PEKOMEHJAlUU ObUIM HMCIOJIb30BaHbl B MPOIECCE peau3aliu
npukiIagHoro Hay4yHoro mnpoekra PZ-20170930309 «Bompoc BiausiHUA S3bIKa
KapaKaJIMakCcKoro (pojapKIIopa Ha pa3BUTHE JUTEPATypHOTO si3bika (crpaBka NeOl-
22-04/369 Kapakanmakckoro rocyJJapcCTBEHHOTO yHUBEpcUTeTa iMeHu bepaaxa 16
arpenst 2025 roga). B pesynbrare, HaOM0OICHUS, CBSI3aHHBIE C (DOJBKIOPHBIMU
oOpasamu 11BeTa, COXpAaHEHHWEM JIPEBHUX IBETOBBIX CUMBOJIOB U UX OTPAKCHUEM B
COBPEMEHHOM SI3bIKE, ITOCIYKUIIA TEOPETUUYECKON U METOAUYECKON OCHOBOM IS
MEXKYJIbTYPHOTO aHaJIN3a I[BETO0003HAYEHU .
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B MPOBEAEHHOM TIIyOOKOM aHalu3€ KyJbTYpPHBIX aCCOIMAIMiA, CBSI3aHHBIX C
[[BETaMH, B y30€KCKOM JIMHTBUCTUYECKOM KOHTEKCTE ObLIN OMPEIEICHbI BEIBOIBI 1O
(OpMUPOBAHHIO SMOLMOHAJIBHOTO M CHMBOJMYECKOIO 3HAYEHUS LBETOBBIX
TEPMHUHOB B paMKax KyJbTYPHBIX TPaJuLUil JABYX SI3bIKOB. DTH BBIBOJABI OBbLIN
MCIIONIb30BaHbl B paMmkax mpoekta “English Access Microscholarship Program”,
¢unancupyemoro I'ocygapcrtBeHHbiM aenaptameHToM CHIA u peanusyemoro B
2022-2024 romax B corpyauuuectBe ¢ IlocombctBom CIIIA B Tamkente u
AMepHKaHCKUM COBETOM IO MEXTyHapOIHOMY 00pa3oBanuio (cipaBka Ne2-02-888
CaMapKaHICKOro rocyapCTBEHHOTO MHCTUTYTa MHOCTPAHHBIX SI3bIKOB 2 ampers
2025 rona). B pesynbratre B CamI IS Obl1 mipoBei€H CpaBHUTEIBHBIN aHAIN3
CUMBOJIMYECKUX 3HAUCHUH 1IBETOB B HCTIAHCKOMN U Y30€KCKOM KyJIbTypax, BbISIBJICHbI
UX CXOJCTBA M Pa3jIMyMsl, a TaKKe BIUSHUE KyJIbTYPHBIX KOJOB Ha SI3bIKOBYIO
KapTUHY MUpA.

AnpoOauus  pe3yJbTATOB  HMCCJIeI0BaHUsl. Pe3yinbraTel  JaHHOTO
MCCJIEI0BAHMS MTPOILIN arpoOalyio B BUJE HAYYHBIX JOKJIAA0B, 00CYKICHHBIX Ha
4 MEXIyHapOIHBIX U 2 pecilyOIMKaHCKUX KOH(PEPEeHIUsX.

Ony0IMKOBAaHHOCTH pe3yJibTaTOB HCCJIeIOBAHMSA. ITo TEME
JAMCCEPTAIIMIOHHOTO HCCTeI0BaHus omyonukoBanbl 10 HaydHBIX paboT, U3 KOTOPBIX
4 cTaTby B peCIyOJUMKAHCKHX KYpHAIax U 5 cTaTeil B MEXIyHapOAHbIX KypHajax
C BBICOKMM HMMMaKT-()aKTOpOM, PEKOMEHJOBAaHHBIX BpIcHIell arTecTannoHHON
komuccuel PecryOnuku Y30ekuctaH Juisi IMyOJIMKAlMM OCHOBHBIX HAayYHBIX
pe3yJIbTaTOB JOKTOPCKMX JUCCepTalui, a Takxke | cTarbss B KypHaie,
WHACKCUPYEMOM Ha 6aze SCopus.

CtpykTypa u 00beM quccepranum. /luccepraiysi COCTOUT U3 BBEACHMUS, TPEX
rJIaB, 3aKJIIOYEHUs, CIMCKAa UCIOJIb30BAaHHOW JHUTEpaTypbl U MPUIOKEHUH.
OcHOBHOI 00BEM AHCCepTaUu cocTaBisieT 125 crpaHwuil.

OCHOBHOE COJEPXAHUE JUCCEPTALIUUA

Bo BBegeHum 0OOCHOBBIBAETCS BHIOOp TEMbI AUCCEPTAIMU, OMPEICISIIOTCS
aKTyaJbHOCTh W HOBHM3HA TEMbI paOOThI, HAYYHO-TCOPETHUYECKAs, MPAKTHUYECCKAs
3HAYUMOCTh PabOThI, ONIPENEIICHBI IIeJIb U 3a/1a4d JUCCEPTALNU, OOBEKT U MPEeIMET
HCCIICIOBAHUS, PACKPBIBACTCS CTEMEHb Pa3pa00TaHHOCTU MPOOJIEMBbI, 1aH 0030p
CTENEHU W3YYCHHOCTU TEMBbI JMCCEPTAIMH, U3JI0KEHA HOBU3HA U MPAKTHUYECKHE
pe3yibTaThl, MPEJCTABICHBI CBEJIEHUS O BHEIPEHUU PE3yJbTaTOB, arpoOaluu,
OonyOJIMKOBAHHOCTHU U CTPYKTYpE AUCCEPTAIUU.

B mepBoit rnaBe auccepraunu — «TeopeTnKko-MeToa0/10rH4ecKue 0CHOBbI
1BeTa KaK JUHTBOKYJLTYPHOTr0 heHOMEHA B (hpa3e010rum», pacCMaTpUBAIOTCS
OCHOBHBIE TEOPETHYECKHUE TMOIXO/bI K M3YyUCHHUIO IIBETOBOM CUMBOJIMKH B SI3BIKE.
O6cyxaroTes OCHOBHBIE HaIlpaBJICHUS JIMHTBOKYJIBTYPOJIOTHICCKUX
WCCJICIOBAHMM, Kacalomuxcs (pa3eosioTu3MoOB, a TakkKe pPaccMaTpUBAIOTCS
pa3JIMuHbIe METOJbl aHAJIM3a IIBETa B KOHTEKCTE si3biKa. B 3To# riaBe moapoOHO
00CyXKIar0TCsl pabOThI, MOCBAIEHHBIC CEMAaHTHKE 11BETA, KaK B y30€KCKOMU, TaK U B
WCTIAHCKOW JIMHTBUCTUYECKHUX TPATUITUSAK. DTH DJIEMEHTHl COCTABJISIOT OCHOBHYIO
poOJIEeMAaTUKY JIMHTBOKYJIBTYPOJIOTUM U €€ CBS3b C (paseosorueit. Mictopuuecku
UJIeH, CBSI3aHHBIE C JIMHTBOKYJBTYPOJIOTHEH, Hadald pPa3BUBATHCS 3a70JITO [0
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opUIMATBHOTO TPU3HAHUS STOW JUCHUTUIMHBL. OCHOBOIIOJIOKHUKOM JaHHOTO
HAmpaBJICHUsT MOXHO cuuTath Bunsreasma ¢on ['ymOonbara, KOTOpBIH
MOTYEPKUBAJL, YTO SI3bIK OTPAXKAET CYIIHOCTh HAPOAQ, €T0 IyX, 00pa3 MBIIJICHUS U
KyJIbTypy.S’

CoBpeMeHHOE KYJIBTYPHOE SI3BIKO3HAHUE HMEET TEOPETHIECKOEe 000CHOBAHNE,
npennoxkenHoe B. B. BopoObeBbiM. JIMHTBOKYJIBTYpOJIOTHSl OMpEAesaeTcs Kak
«CJIOKHasi MHOTOTpaHHAas HayKa, LEJbI0 KOTOPOW SIBIIAETCS  HU3Yy4YEHUE
B3aMMOJEHUCTBUS S3bIKA U KYJbTYPbI, PACCMAaTPUBAEMOE KAK LEJIOCTHASI CTPYKTYypa
CIIMHHUII M DJIEMEHTOB B S3BIKOBOM KOMILIEKCe»®. BHea3bIkoBoe (KyJIbTypHOE)
COJIEP/KAHUE HUCCIEAYETCS C MOMOIIbI0 KOMIUIEKCHBIX METOJ0B, OCHOBAHHBIX Ha
COBPEMEHHBIX KYJIbTYPHBIX HOPMaX U IIEHHOCTSIX.

Cornacio B. M. MacnoBoi, JIMHTBOKYJIbTYPOJIOTHS TPEJACTABIACT COOOM
HAayKy Ha CTBIKE S3bIKO3HAHHUS M KyJIbTYpPOJOTHH, H3YyHAIOUIYIO IPOSBICHUS
HApOJHOM KYJIBTYyphl, OTpaxkeHHble B s3bike® . Clemyer OTMETHTh, 4TO
3HAYUTEIBHBIN BKJIAJ B Pa3BUTHE JIMHTBOKYJIbTYPOJOTUM BHECIH YUYEHBIE, TaKHE
kak H. JI. Apytionosa, JI. I'. babenko, A. Bexxourkoit, B. I'. 3ycman, B. 1. Kapacuxk,
B. A. MacnoBa, 1. A. Tapacoa, B. H. Temusa, 0. C. CrenanoB u npyrue
nccinenosareny, sxirovas T.A. bymyu, 1. Y. Amyposa, . H. [Jxycymnosa, /I. P.
JxymanoBa u A. A. Tkauepoii.*

ITo cnoBam III. C. CadapoBa, «S3bIK — 3TO HE TOJBKO CPEACTBO OOIIECHUS, HO
U 3€PKAI0 KyJbTYpPbl, B KOTOPOM OTPAXKAIOTCS HCTOPUUYECKUE, COLUAIBHBIE H
KyJIbTYpHBIE peanuu Hapona». A. @. [llamaxmynoBa B cBoux padoTax OObsICHSET:
«SI3BIK U KyJIbTypa HEPa3PHIBHO CBS3aHBI; SI3BIK SBISIETCS HE TOJBKO CPEACTBOM
OOIlIeHHsI, HO U OCHOBHBIM HOCHUTEJIEM KYJIbTYPHBIX 3HAYEHUW U WACHTUYHOCTH
Hapoga»*l.

®pazeonorusi Mo3BojisieT 3aUKCUPOBATH W TepedaTh TO, YTO HE BCeraa
BBIPAXKAETCS MPSIMBIM 00pa30M: AMOIMHU, UPOHUS, OIIEHKA, OTHOLIICHUE K SBJICHUSIM
JEUCTBUTEIBLHOCTH. JTO Jenaer (pa3eosoru3mMbl OCOOCHHO IEHHBIMHU IS
JUHTBOKYJITYPOJIOTHYECKOT0 aHanu3a. OHM yacTo 00J1aat0T IPKO 00pa3HOCTHIO,
HaChIIEHbl MeTadopaMu, aJUTIO3USIMHU, KYJIbTYPHO 3HAUUMBIMU CUMBOJIaMH, B TOM

87 T'ymGonsar B. ¢on. O pasiuuuu CTPOEHHs 4YeJOBEYECKHX SI3BIKOB M €r0 BIMSHUM HA JyXOBHOE Da3BUTHE
yenoBevecTra. - M.: [Iporpecc, 1984. - C. 68.

38 Bopo6bes B. B. JIunrsokysistyponorus: Teopus u metozsl /— M.: Usa-so PYJIH, 1997. - C. 36

39 Macnosa B. A. JIUHTBOKYJILTYpOJIOTHS: yueb. Mocobue i CTy/. BhICHIL ydeb. 3aBefeHuil /— M.: V3aaTennckuil
neHTp «Axagemusi», 2001. — C. 12.

40 Apytionosa H.JI. SI3bIk 1 MUp denoBeka. — 2-€ u3ll. — M.: SI3blku pycckoii KyabTypsl, 1999. — 896 c.; BexOunkas
A. CeMaHTHYECKHE YHUBEPCAIIMH U OMTUCAHKE SA3BIKOB. — M.: SI3bIKH CIIaBIHCKOU KyJIbTyphl, 1999. — 780 c.; MacnoBa
B.A. JlunrsokynsTyposnorus: YuedHoe nocodue. — M.: Akanemus, 2001. — 208 c.; Kapacuk B.1. JINHrBokyneTypHBIE
koHuentel // http://www.socionauki.ru; Tenus B.H. Pycckas ¢paseosnorus: CeMaHTHUSCKUM, MparMaTUYecKuil 1
JIMHTBOKYJbTyposioruueckuil acnektel. — M.: Hlkona «fI3biku pycckoil kyneTyps», 1996. — 288 c.; CrenaHoB
10.C. KoncranTsl: CioBaps pyccKoil KyJabTyphl. — 3-¢ u31. — M.: Akagemudeckuit npoekt, 2004. — 992 c.; bymyi
T.A. ®pazeonorus B MEXKYJIbTYpHOH KOMMYHUKAIUH: TUHIBOKYIbTYpOJIOruuecKkuil acnekt. — M.: ®nunra, 2018. —
200 c.; Amypos /I.Y. ComocraBUTeNbHBIH aHamM3 (pa3eoyoTH3MOB C KOMIIOHEHTOM «BOJ[@» B PYCCKOM H
Ta/KMUKCKOM s13bIKax // JIMHTBUCTHKA M MEXKYJbTypHass kommyHukamms. — 2021, — Ne 2. — C. 88-94; Jlycymnos
JI.H. ®pa3zeonorn3mMpl ¢ KOMIOHEHTAMHU-IIBETOOO03HAUYEHUSIMH B KBIPTBI3CKOM M PYCCKOM sI3BIKax // S3bIK n
kynbrypa. — 2019. — Ne 3. — C. 67-73; )xymanoB /1. JIMHTBOKYJIbTYPOJOTHUSCKUI aHAIN3 Y30CKCKUX MapeMuid. —
Hyxkyc: Kapakanmakcran, 2021. — 145 c.; TkadeBa A.A. @pazeonorudeckue equHUIBI B 3epkaiie KyabTypbl. — CII0.:
Wzn-so CIIOI'Y, 2017. — 210 c.

41 Cagapop III. C. DTHOJMHIBUCTHKA M MEXKYJIbTypHas KOMMYHuUKaius. - Tamkent: ®an, 2005. - C. 56;
[Mamaxmynosa A. ®. SI3bIk Kak (heHOMEH KynbTyphl. - TamkenT: Y3oekucran, 2012. - C. 34.
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YHCJIE IIBETAMU, )KHBOTHBIMH, TTpEAMETaMu ObITa, 9TO Aa€T OOTaThI MaTepra Jjis
COITOCTABUTEIIBHOTO U3YUYE€HUS PA3HBIX A3BIKOB U KYJIBTYP.

Oco6oe 3HaueHue Ppazeosoru3Mbl MPUOOPETAIOT B KOHTEKCTE (OPMUPOBAHUS
U pEenpe3eHTallMyd HallMOHAJbHOW KapTuHbl Mupa. Yepes Qpazeosoruueckue
KOHCTPYKIIUHU PACKPBIBAIOTCS HAIIMOHAJIBHBIE OCOOEHHOCTHY MBIIIJICHUS, B3TJIs1]IbI HA
100po U 3710, OTHOIIEHUE K TPYy, OOraTcTBy, OEIHOCTH, K CEMbE, CMEPTH, KU3HU
u T.4. [lo MHeHHI0O PpPyMKUHOM, 1IBETOBBIC 3HAUEHHS (OPMHUPYIOT HE TOJIBKO
JIEKCUKO-CEMAHTUYECKNE, HO W MEHTAJIbHO-aCCOLMATUBHBIEC MOJISI BOCHPUSATHS,
0COOEHHO B YCTOMYMBBIX BBIPAKECHHUSIX.

Kak mnokazan P.B. AnummnbeB, Bochnpusitue U  ynorpebliieHue
[IBETOOOO3HAUYECHHUI 3aBUCUT OT 3THOKYJBTYPHBIX CTEpeOoTUIoB: «Bocmpusitue
BETA B A3BIKE ONOCPENOBAHO KYJbTYPHBIM OIBITOM, YTO MOATBEPXKIACTCS
Pa3IMYUAMH B UHTEPIPETALNH 6a30BbIX LIBETOB.*?

bnaromapst cBoell yCTOWYMBOCTA M YaCTOTHOCTH B TOBCEIHEBHOW peyr
(bpazeosoru3Mbl BBITIOTHSAIOT HE TOJBKO KOMMYHUKATUBHYIO, HO M1 KOTHUTUBHYIO,
KyJIbTYPHO-UJICHTU(PUKAIIMOHHYIO (YHKIMIO. OHU BBICTYNMAIOT KaK MapKephl
KOJIJIEKTUBHOM TaMsITH, COXpaHssl B ce0e clebl KyJIbTypHOr0 MPOILJIOro Hapoa,
€ro TpaJuIui U HOpM ToBesieHUs. UIMeHHO mosToMy (hpa3eosioru3mMbl MOTYT OBITh
pPacCMOTPEHBl KAK BAXKHEWILIHWE KOTHUTHUBHBIE U  KYJbTYPHBIE MAapKephl,
OTpaXKarolue Crelu(puKy HaAIMOHATIBHOTO MUPOTIOHUMAHHSI.

[{BeToBbIE KOHIIENTHL, B 1yxe puiocoguu b. Paccena, BkimtouaroT B ce0s Kak
YyBCTBEHHOE BOCHPHUATHE, TAK U JIOTUKO-KYJIBTYPHYIO KaTErOpUaIbHOCTD:
«I1o3HaTh — 3HAYUT HE MPOCTO BUAETH, HO U MMIOHUMATh, K KAKOW CUCTEME MOHITUI
IPHUHAIEKHT 00BEKT .

®pazeosioru3Mbl, Oyay4d HOCUTEISIMU KYJIbTYPHOW MaMsTH, BBICTYyHalOT
OOBEKTOM TMPUCTAIBHOTO BHUMAaHUS JIMHTBOKYJIBTYPOJOTHM, TaK Kak B HHX
COCPENOTOYEHO TO, YTO MOXKHO HA3BaThb «CIIOBECHOW apXEOJIOTHEN» KYJbTYPHI.
AHanu3 ppazeoornuecKux eIuHUI] TpeOyeT HE TOIbKO JIEKCUKO-CEMaHTUUECKOT0,
HO M KYJBTYPOJOTHYECKOTO, KOTHUTUBHOTO W HCTOPUKO-3TUMOJIOTHYECKOTO
MOAXO0/a.

UccnenoBanus B.M. MOKHMEHKO NOATBEPKIAIOT, UTO LIBETOBbIE KOMIIOHEHTHI
4acTO HECYT SMOLMOHAIBHO-OLICHOYHYI) U  CHUMBOJIMYECKYK)  HArpy3Ky:
«@pa3zeosioru3Mbl  C KOMIIOHEHTAMHM I[B€Ta JIEMOHCTPUPYIOT YCTOMYMUBBHIC
ACCOLIMATHBHO-CEMAHTHYECKUE CBA3U B HALIMOHAIIBHBIX A3BIKAX .

JIMHTBOKYJIBTYPOJIOTUYECKUN aHamu3 (Hpa3eoIoru3MOB IMO3BOJSIET BBISBUTH
IyOMHHBIC KYJbTYpPHBIE KOHIEMNTHI, OTPaX€HHbIE B si3bike. OJHUM U3 TaKHUX
KOHIIENITOB SIBJISIETCA, HAPUMEP, «CTBII», KOTOPbIM HMMEET CBOM YHUKAJIbHBIC
(bOpMBI BEIPKEHUS B PA3HBIX KYJIbTYpax.

B ucnanckom si3bIke yCTOHYMBO yroTpeOiisercs obopoT “poner(se) rojo de
vergiienza”’, OYKBaJbHO «NOKpACHemb Om Cmwvloa», KOTOPHIA MOMUYEPKUBAET
TECHYIO CBSI3b MEXKIY (MU3HOJOTUYECKON peaKIeil ¥ COMaTbHON dMOIUEH: JTUIIO
KPaCHEET, KOT/1a YEJIOBEK MCIBITHIBAET CUJIBHOE CMYIIICHUE WM HEJIOBKOCTh. EIié

42 Anumnbes, P.B. BocnpusTue 1BeTa B A3bIKe: STHOKYJILTYPHbII acriekT // Borpock! a3biko3Hanus. — 1987, — Ne 3.
—-C.90.

43 Paccen b. Mcropust 3amaroii umocodun. — Hero—Hopk: Simon & Schuster, 1945. — C. 48.

4 Moxkuenko B.M. [[geToBas cumBoOnuKa B pycckoil ppaseonoruu // Pycckas peus. — 2005. — Ne2. — C. 111.
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OJIVH SIpKUM mpumep — “‘sacarle los colores a alguien”, 4To OyKBaJIbHO O3HAYaAET
«BBICBETUTH UYBU-TO IIBETA»; 3TOT (Ppa3eosorusm ymnorpedisercsi, Koraa KTo-TO
myOJMYHO CTHIIUT WM BBICTABIISIET HA TI030P, TEM CaMbIM «OKPAIIIUBAsH) CUTYAIUIO
B KOHTPAacCTHbIE OTTEHKHU 030pa.

B y30ekckoit (pa3zeonoruu CThI YacTO aCCOLUMUPYETCS C TMOSBICHUEM
«msiTHa» Ha jaune. Tak, BolpaxeHue “‘yuziga dog” tushdi” («Ha ero JIUIO ynajio
MSATHO») O3HAYAaeT «EMYy OBLIO CTBITHO», «OH OBUI OIMO30pEH», BU3YATH3UPYS
OIIlYIIEHHE CMYThI Yepe3 00pa3 IBETOBOTO IMATHA, KOTOPOE MOPTUT YUCTOTY JIMILIA.
[Toxoxum oOpa3zoM ymoTpebisercs u BelpakeHnue “ko ‘ngli gora bo ‘Idi”, «eeo oywa
nouepHena», KOTJa YEJIOBEK HCIBITHIBAET TIyOOKOE COKajJeHHE WM yKOp 3a
COJIESIHHOE, MPUYEM «UEPHBIN» 3]1eCh CIY>KUT MapKepOM BHYTPEHHErO CThIIa U
MOPAJILHOTO AUCKOMGOpTA.

B ucnanckoMm si3bike BbIpaxkeHue ‘quedarse en blanco” (OyKB. «OCTaThCs B
0eJloM») O3HAYaeT «IOTEPATh MBICIbY, «HE MOMHHUTHY», OCOOEHHO B CTPECCOBOMU
CUTyalluu, HampuMep, BO BpeMs OHK3aMEHa. OTOT (pa3eojOTU3M CBS3aH C
accolualmeii 6enoro 1BeTa ¢ MyCcTOTOM, OTCYTCTBUEM MH(pOpPMAIMU — OTCIOJa U
KyJbTYpPHBIN 00pa3s.

B y30eKkcKkoM si3bIKe CXOKyHO (DYHKIMIO BBITOJHSCT (pazeoyorusMm ‘‘yuziga
och rang tushdi ”, 6ykBabHO «€ro JIHIIO MOOIeTHET0». DTO BRIPaKEHUE OMUCHIBACT
COCTOSTHHE CHJIBHOTO MOTPSICEHUS, OI[ETICHEHNS WJIM BHYTPEHHETO CTyIopa, Korna
YeJIOBEK BPEMEHHO TEPSIET CITOCOOHOCTH SICHO MBICIIUTh M pearupoBaTh, OyKBaIbHO
«100JIETHEBY OT HEOXKUJJAHHOCTU WIJIM CMSTEHUSI.

®pazeonoru3Mbl, 00Janas SPKO BBIPAKEHHOW OOpPa3HOCTHIO, SIBIISIIOTCS HE
TOJNBKO DSJIEMEHTaMHU S3bIKa, HO W HOCUTEISIMA KYyJIbTYpHBIX CMBICIIOB,
nepeJalouIMMU MEHTaJIbHbIE YCTAHOBKH, CHMBOJIMYECKHE 3HAUEHUS U COL[UAIIbHBIE
KOABl KOHKpPETHOro A»THOca. OcoOeHHO OoraThl KyJIbTYPHBIM COJIEpKaHUEM
(bpa3eoqoru3Mbel ¢ KOMIOHEHTOM I[BETA, TOCKOJIBKY I[BET KaK YHUBEPCATbHBIN KO
YeJIOBEYECKOTO BOCTIPHUATHS NPUOOpETaeT B pPa3HBIX KyJIbTypax YHUKaJbHBIC
CUMBOJINYECKUE 3HAUCHUS.

JIMHTBOKYJIbTYPOJIOTMUECKUN  aHAlIM3  IBETO(PPa3e0I0rM3MOB  IO3BOJISIET
IpOCIeNnuTh, KaK uepe3 I1BET BBIPAKAIOTCA OMOIMH, IIEHHOCTH, Taly,
OOLIECTBEHHBIE POJIM, a TaKXK€ KaK OTpPa)XKaeTcs HCTOPUKO-KYJIbTYPHBIM OIBIT
Hapo/a.

Tak, B UCITAaHCKOM $I3bIKE BbIpakeHue ‘‘verlo todo negro” o3HadaeT «BUIETh
BCE B UEPHOM CBETE», TO €CTh OBITh B IECCHUMUCTUYHOM HACTPOCHHH. 3/1€Ch YEPHBII
[[BET aCCOLUUPYETCS ¢ OE3bICXOIHOCThIO, MPAKOM, OTYasSHUEM. DTUMOJOTHUYECKH
KOPHM TaKOro 3HAa4YeHHMs] BOCXOJSAT K BOCHPHUSATHIO ThMbl KaK OINAcCHOW U
HETPEeICKa3yeMOi CpeIbl, YTO YKOPEHEHO B XPUCTHAHCKON TpaIuIIMKU Kak 00pas aja
U Tpexa.

B y306ekckoM si3bIKe aHaJIO0rOM MOXKET CIYXKUTh BbIpakeHue “‘umidini uzmoq”
— JOCJIOBHO «OTpe3aTh HAACKIY», PU STOM B PAa3TOBOPHOHN peuu i YCUIICHUS
ynotpebnsiercss 1BetoBast wmertadopa “‘yuragi qora bo‘ldi” («ero cepnaie
MOYEPHEIIO»), T7ie YEPHBIN LIBET CUMBOJIM3UPYET O0€3HAIEKHOCTh, SMOILIMOHAIBHOE
BBITOPaHUE U TOPE.

B NIMHIBOKYJIBTYpOJIOTMYECKMX HCCIEAOBaHUAX (paszeosnorun ocoboe
BHUMAaHHUE YENAETCS POJIM BETOOOO3HAUEHUIN KaK HOCUTENEH CHMBOJIMUYECKUX U
KyJIbTYpHBIX 3HaueHU. B y30ekckoM s3bike, kak otmedaer H.3. Ymyxyxkaes,
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I[BETOBBIE KOMIIOHEHTHI BO (hpa3eojoru3Max TECHO CBS3aHBI C MPUPOJTHBIMU
peanysIMU U COUMAIILHO-OBITOBEIMH IIPEACTABICHUAME Y,

Hanpumep, Bweipaxkenue “gora kunlar” («4€pHble IHH») MeTadOPHUUYECKU
OMKCHIBAET BpeMeHa OeJl U HecyacTHil, Tora Kak “oq niyat” («benoe HaMepeHHe»)
UCIIONIB3YETCS JIJIs1 0003HAYCHUS YUCTHIX M JOOPHIX TOMBICTIOB. DTH KOHCTPYKITUU
WUTIOCTPUPYIOT YCTOMYHMBYIO ACCOLMAIINIO YEPHOTO 1IBETA C HETAaTUBOM, a O€JI0ro —
¢ 100pOM U MOPaTbHOM YUCTOTOM.

Ananu3upysi pyccko-y30ekckuii (pazeonorunyeckuii cnoBapb, M. CoamnkoBa
NoMYEPKUBAET, UYTO I[BETOOOO3HAYEHUsI B Y30€KCKOW (pa3eosiorud 4acTo
BBICTYNAIOT MeTadopaMu, OTPAKAIOIIMMHI HE TOJIBKO IMOILIMOHAILHOE COCTOSHUE,
HO ¥ HalMOHANbHEIE leHHOCTU®®, Tak, BeIpakenue “sarig chaga gadriga ega emas”’
(«He cTOUT SKENTOM MOHETBHI») OTpaKaeT WACKD HHUYTONKHOM UEHHOCTH U
UCIIOJIb3YETCsI JIs ONMCAHUS YETO-JIM00 OECTIOIE3HOTO WM YHUUMXKUTEIILHOTO, TIPH
OTOM JKENTBIA IBET YKa3bIBACT HA MEJIKYH) MOHETY MPOIIOTO, YTPaTHUBIIYIO
1IeHHOCTh. B¢ onun npumep — “ko ‘k yurakli”, 10CIIOBHO «CHUHE-CEPJICUHBIN», YTO
OTMKCHIBAET YEJIOBEKA, CKIIOHHOTO K MEUTATEIbHOCTH U CIIOKOMCTBUIO, TEM CaMbIM
MOATBEPIKIAst yCTOWYUBYIO CHMBOJIMYECKYIO Harpy3Ky IIBETA.

Yrto KacaeTcsl UCIAHCKOTO S3bIKa, B HEM IIBETOBBIE (hPAa3eOJOTU3MBI TOPaA3I0
Yale COOTHOCSITCS C YMOIIMOHAILHBIMU COCTOSTHUSIMU, KYJIbTYPHBIMA CUMBOJIAMU U
JlaXKe UCTOPUYECKUM KOHTEKCTOM. Tak, BeIpakeHue “ponerse verde de envidia”
(«mmo3eNeHeTh OT 3aBUCTW») WIUTIOCTPUPYET CBA3h 3€NEHOT0 IBETa C IMOIUEH
3aBUCTH, YTO YXOJUT KOPHSMU B aHTHYHBIE MPEJICTABICHUS O JKEITYU U TEJIECHON
peakiuu Ha rHeB. EmE oqun npumep — “dar luz verde («maBaTh 3eJIEHBIN CBETY),
O3HaYaNIUI 0100pEeHNEe WK Pa3peIICHUE, CAMBOJIU3UPYSI OTKPBITOCTh U CBOOOTY
JNEUCTBUSL.

B ucnanckoMm si3bIKe TaKKe pacrpOCTPaHEHbI (PPa3eoIOTU3MbI C KOMIOHEHTOM
“negro” («uépHblii»), Hampumep, “tener un futuro negro” — «umeTh uYEpHOE
Oymymiee», YTO CHMBOJU3UPYET O€3HaA&KHOCTh, TPEBOTY W TMeCCUMMHU3M. B
MPOTUBOIIOJIOKHOCTb ITOMY “verse negro para hacer algo” — «yBUAETh YEPHOE,
YTOOBI UTO-TO CACNIATh» 03HAYACT CTOJIKHYTHCS C OOJBIITMMH TPYIHOCTSIMH.

YrinyOnsisick B JIMHTBOKYJBTYPHBIM aHaliu3, BaXHO YYUTHIBATh, 4YTO
dpa3eosoru3Mbpl  HE TOJBKO OTPaXKAIOT, HO U TPAHCIUPYIOT KyJIbTYpPHBIC
crepeotunsl. Hampumep, B y30ekckor nociosuie “Oq sochli kishiga ishonma”
(«He Bepp yenoBeky ¢ OCIBIMH BOJIOCAMH») Oeiblii mBeT (0() acCOIMHUPYETCs ¢
KOBApCTBOM, YTO TIPOTUBOPEUUT €ro OOImeld MO3UTUBHOM CEMaHTHKE. JTOT
Mapajokc OOBSACHACTCS MECTHBIMH (DOJBKIOPHBIMA TPATUIUSAMU, TAC CEIble
BOJIOCHI MOTJIM CHMBOJIU3UPOBATH CBSI3b C MOTYCTOPOHHUM MHPOM.

B ucnanckoit kynpType 6enbiii iBeT (“‘blanco”) ware coxpaHsieT mO3UTHBHbBIE
KOHHOTAI[MH: BeIpakeHHe “en blanco” («uucTelii, He3amsITHAHHBINY ) MOAYEPKUBACT
HEBMHHOCTb, YTO CBA3AHO C KATOJIMYECKON CUMBOIHMKOM JleBbl Mapuu®’.

Hcnanckoe BelpakeHue “‘pasar la noche en blanco” (0ykB. «IpOBECTH HOYb B
O0enom»), UYTO O3Ha4YaeT OecCOHHyI HOYb. benplii 1BET B JaHHOM cllydae

% Viyxyxaes H.3. CumBojuka LBeTa B y30€KCKOM S3bIKE: JIMHTBOKYJIbTypoJorudeckuit acmext // JKypuan
¢unomoruueckux ucciaempoBanuid. — 2022, — Ned, — C. 44-49.

46 ComukoBa M. Pyccko-y3bekckuii ¢paseonornueckuii cnosaps. — Tamkent: ®an, 2016. — C. 76.

47 Alonso J.M. Diccionario de simbolismos del espafiol. — Madrid: Editorial Gredos, 2013. — P. 102.
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CHUMBOJIU3UPYET OTCYTCTBUE IMOKOsI, CHA. MlcTopuyecku Oenblid acCOLMUPOBAICS C
JTHEBHBIM CBETOM, OOJPCTBOBAaHMEM U TyXOBHOM YHCTOTOM, HO B TAHHOM KOHTEKCTE
npuoOpeTaeT HETraTMBHYIO OKpAacKy KaK CHUMBOJ CTpaJaHus, MepeKUBaHU,
TPEBOTH.

B y30ekckoM s3bIKE CXOXKYIO HUCI0 MHepedacT BbIpaxeHue ko ‘ziga uyqu
kelmadi” — «coH He npUIIEN B rIa3a», OJHAKO B MOITUYECKON PEUYM TAKKE MOMKET
UCIIOIb30BaThesd MeTadopa “oq tun” — «Oennas HOUBY, TAe Oenblii mpuoOpeTaeT
OTTEHOK JpamMaTu3Ma, eyaau U TOMJICHHUS.

®dpazeosiorusM “‘ponerse rojo como un tomate’’ B UICHAHCKOM SI3bIKE O3HAYAET
CWJIBHO TIOKPACHETb, OCOOEHHO OT cThima. KpacHbIii 1LBET 31eCh CBSI3aH C
(GU3MONIOTUYECKON peaklueld, HO B KYyJbTypHOM IUIaHE OH AaCCOLMHUPYETCS C
INPOSIBIECHUEM YYBCTB — CTBIIOM, THEBOM, BOJIHEHMEM. B HCHaHCKON KynbType
KpPaCHBIA — 3TO LIBET CTPACTH, HO ¥ IMOIMH, BBIXOISIINX U3-TI0JT KOHTPOJISL.

V30ekckuil aHalor MOXXHO HAWTH B BBIpAXEHUU ‘‘yuziga gon yugurdi” —
«KPOBb MPUJINJIA K JIMITY», YTO TAKXKE YKa3bIBAECT Ha SMOIIMOHAIILHOE BO30YKIEHHUE,
B OCHOBHOM H3-3a CThIa. B y30exkckoMm «Kopa kyneauy (10CI. «4€pHOE CepAare»),
onuchiBaroniee 37100y, BOCXOAUT K JOXPUCTUAHCKUM BepoBaHusM CpenHend A3uu
(IV=VI BB.), TZIe TeMHOTa CBS3bIBAJIACH C IMOTYCTOPOHHHMH CHJIAMH, a ITOCJIC
apabckoro 3aBoeBanusi (VIII B.) u€pHblii LBET cTas MeTagopoil TPEXOBHOCTU B
cybuiickoM uciame.

[Ipu atom «Kopa uwuuy (A0CH. «aepHOpadoumiig), Oy ydu KaJIbKOW PyCCKOTO
BBIPAKEHUSI, 00PENo B Y30€KCKOM SI3bIKE TO3UTHUBHBINA OTTEHOK TPYJIOBOM JOOJIECTH
B YCIIOBUSIX COBETCKOM «XJIOIKOBOW MOHOKYJIBTYPBI», TI€ (PU3NYECKUI TPY[ CTal
OCHOBOW 3KOHOMHKH W HAITHOHAJILHOM FOPJOCTH.

KpacHbiii 11BeT, yHUBEpPCAJIbHO AacCCOIMUPYIOUIUHCS C BO30YXKICHUEM, B
MCIIAHCKOW  KyJIbType npuoOpeTaer crneuuduky: BblpaxkeHue “‘Montar un
pollo” (mocn. «yCTPOUTh KYpHUILy»), CBSI3aHHOE C YJIUYHBIMU KOH(IMKTAMHU
Maapuiackux ToproBueB XIX Beka, 3akpenwio KpacHbId KaK CHUMBOII
AMOLMOHAIILHOTO HAaKajla ¥ KapHaBaJbHOIO Xaoca.

«Kuzun ropaxy (10cn. «KpacHOE CEpJAIe») KpacHBIM, BOCXOJs K Cy(puHCKOM
no33uu XII-XIII BB., cCHMBOIM3UPYET MUCTUYECKYIO JTFO0O0BH K bory, ountiaronryto
IyIIy, KaKk OTOHb OYMIIAET 30J10TO.

Penuruosnsie Tpaguiun GopMHUPYIOT OCOOBIH M1acT Gpa3eoa0ru3MOB.

«Verde de envidiay (oci1. «3eEHBIN OT 3aBUCTHY ) 3€JIEHBIA ACCOIUUPYETCS C
SJIOBUTOCTBIO, BOCXO/ISI K CPETHEBEKOBBIM MOBEPHSIM O (DU3MUECKOM TPOSBICHUN
MOPOKOB, KOT/Ia 3aBUCTh CYUTANACh «OTPABOU JTYILIN».

VY36ekckoe «Ox ouny (mocn. «Oenast mymia»), 0003HAUYAOIIEe HCKPEHHOCTD,
OTpakaeT CUHTE3 Cy(uiickoi (rtocopuu TyXOBHOM YHCTOTHI U JOHWCIAMCKOTO
KyJbTa CBETA, XapaKTEPHOTO JIJIsl 30pOACTPU3Ma, KOTOPHIN COXPAHSIICS B PETHOHE
710 apaOCKUX 3aBOCBAHUM.

Hcropuueckue cOOBITHS TAKKE HAXOASIT OTPAXKCHHE B SI3BIKE: UCIIAHCKOE

“Hablar en plata” (nocn. «roBOpUTH CcepeOpOM»), TMOTUYEPKHBAIOIIECE
4eCcTHOCTh, BocxoauT k XVI Beky, korma cepedbpo IloTocu crano cuMmBoJiOM
MMIIEPCKOTO MorymiecTBa lMcnanum, a mo3xe — K KaTOJMYECKON JTUKe, Tl
YECTHOCTh MPUPABHUBANIACH K «HEMOAJIETLHOCTI JPArol€HHOr0 MEeTalIa.
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«llaxma onmunoupy (IOCH. «XJOMOK — 3TO 30JI0TO») B JAHHOM BBIPAKEHUU
3aKperUIeHa IEHTpaIbHAs POJIb XJIOMKOBOJICTBA B SKOHOMUKE Y30€KuCTaHa, rae B
COBETCKUI NIEPHOJT «OeJI0e 30JI0TOY CTAI0 CUMBOJIOM KaK HAllMOHAIBHOU TOPIOCTH,
TaK U MPUHYAUTEITHLHOTO TPYya.

“Estar como un aji”’ (10CII. «OBITh KaK IEPEIl YHIIN»), OMHUCHIBAIOIIECE THEB,
CBSA3BIBACT AMOIIMH C TACTPOHOMHYECKUMHU 00pa3amMu KOJOHHAIbHOM »moxu (XVI-
XVIII BB.), KOrja mepen 4iiM, 3aBe3¢HHBIM W3 Me3oamMepukH, CTajl CHMBOJIOM
(OKTy4el» MHAKOBOCTH M KYJIBTYPHOTO IIOKA.

«Capux myiiy (nocin. «xéntas cBaab0ay»), 0003HaUaro1Iee IPa3gHUK 3PEIOCTH,
UCIIOJIb3YEeT >KENTHIN LBET KaK CUMBOJI 30JI0Ta U U300UIIHS, BOCXO/SI K TPAIULIUSIM
cornuiickux kynioB (IV-VIII BB.), ubu kapaBansl LII€1KOBOTO MyTH MPUHECTH B
PErMOH TEXHUKU 30J0TON BBIINIMBKUA «CIO3aHW», MO3XKE HHTETPUPOBAHHBIC B
cBaJicOHBIC OOPSIIBI.

I'moGanuzamusi,  ycuinuBasi ~ MEXKYJbTYPHBIA  JHAJIOT,  MOPOXKIAET
CeMaHTHUYECKHUE THOPHU/IBI.

“Estar en la lista negra”, W3Ha4ajdbHO CBSA3aHHOE C (PPaHKUCTCKUMU
penpeccusimu, B XXI Beke amantupoBasiock K LUQPPOBOM 3pe, 0003HAuas
OJIOKMPOBKY B COIMATBLHBIX CETAX, YTO MOTUEPKUBACT JUHAMUKY S3bIKA B YCIOBHSIX
TEXHOJOTUYECKUX U3MECHEHH.

V36ekckoe «bunagua pane» (1oci. «hUONETOBBIN 1BET»), 3aUMCTBOBAHHOE
13 TEPCUCKOro 4epe3 apadckue TpaktaThl mo anxumuu (IX—X BB.), H3HAYAIBHO
0003Hayas0 peJKuil KpacuTelb U3 GUaIoK, a B COBETCKYIO dI0XY CTajJ0 CUMBOJIOM
pocKoIIr O61arojapsi EBponercKoMy BIUSHUIO.

B V36ekucrtane BeipaxkeHue «Kykxa uuxmoky (HOCIH. «JIOCTAYL TOIyOOTO»),
o3Hayarolee ycmnex, BOocXoauT Kk 3mnoxe TumypumoB (XIV-XV BB.), korma
ouprozoBeie kymnosia Camapkanaa u byxapel, cumBonusupytomue Heo6o (Tenrpn),
OJIMIIETBOPSIN O0KECTBEHHYIO 0J1aro/laTh U CBSI3b C BEUHOCTHIO.

Takue 1BeTa, kKak OembIi, YEPHBIN, KPACHBIN, 3€IEHBIN, KENTHINA, TOTy00H M
(bHOoIETOBBIN, 00JIAIAIOT PA3TMYHOM CEMAHTHYECKOM HArpy3Kod B y30€KCKOM M
HCIIAHCKOM SI3bIKaX, OTpakasi TIyOWHHbBIC IUIACThl HAIIMOHAJIBHOTO CO3HAHUS W
KyJIbTYpbl. @pa3eosorn3Mbl y30€KCKOTO SI3bIKA — «OK JUIDY, KKOpa KYHTUID), «I1aXTa
OJNITUHIUDP», «KYKKa YHKMOK» — CBSI3aHBl C PEIUTHO3HO-(PUIocoHcKkumMu
TPAIUIMSIMU, HUCTOPUYCCKUMH COOBITHSIMH ¥ COIIMAIBHO-IKOHOMUYECKUMU
ycnoBusimu. Micnanckue Boipakenus — “verde de envidia”, “hablar en plata”, “estar
en la lista negra” — ¢hopMHUpPOBaIUCh B KOHTEKCTE €BPOMEHCKON HCTOPUU M IO
BIUSHUEM KYJIBTYPHBIX M TEXHOJIOTHUECKHX (haKTOPOB MPUOOpPETH COBPEMEHHOE
3ByuaHue. Takum o0pazoM, (ppa3eoslorTu3mMbl C KOMIIOHEHTOM I[BETa SIBJISIFOTCS
JUHTBOKYJIbTYPHBIM BBIPOKEHUEM MHUPOBO33PEHUS, IEHHOCTEH M HMCTOPUYECKOU
aMsTH JBYX HapOJIOB.

Bropas t1maBa — «JIMHrBHCTHYeCKME M KYJbTYPHO-HCTOPUYECKHE
0COOEHHOCTH CEMAHTHKHM 1IBeTa B MCHAHCKOW M Y30eKCKOH SI3bIKOBBIX
KAPTHMHAX MHPa» TOCBAIICHA aHAIM3y pojud IBeTa B (HOPMUPOBAHUU
HAllMOHAJILHO-KYJIbTYPHOU KapTUHBI Mupa. Mccimemyercs CUMBOJIMKA IIBETa B
Pa3IMYHBIX KYJIbTYpax C aKIIEHTOM Ha Y30€KCKHE U UCITAaHCKUE (DPa3eoqornIecKue
equHUIBL. [IpuBOaATCS TIpUMeEpBl (Ppa3eoIOTU3MOB, CBS3aHHBIX C Pa3IMYHBIMH
[[BETaMU, TAKUMU KaK YEPHBIH, O€bIi, KPACHBIN U 3€1EHBINA, C PACCMOTPEHUEM HX
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CUMBOJINYECKUX 3HAYEHHM B KOHTEKCTE KYJIbTYpHBIX Tpaauuud. B sTon riiaBe
TAK)KE€ TPOBOJUTCS COIMOCTABUTEIBHBIM aHANW3 3HAYCHUN I[BETOB B 00€HX
KyJbTypax.

B rcniaHCcKoM sI3bIKe OCHOBHBIC 0a30BbIC IBETOBBIC TEPMUHBI BKIIIOYAIOT “T0JO
(xkpacHusbrit), “azul” (cuuumit), “verde” (3emensrit), “Amarillo” (xentsiii), “negro”
(uepHsIit) 1 “blanco” (6emnpIit). DTH TEPMHUHBI IPEICTABIISAIOT COOON YHHUBEPCAIbHBIC
[[BETOBbIC KaTETOPUH, KOTOPHIE MCIOJB3YIOTCS JUIsi O0O3HAUYECHMS Pa3TUYHBIX
ACIEKTOB CIIEKTPa BUANMOTO CBETa. B pycckoM si3b1ke Oa30BbIC 1IBETOBBIE TEPMUHBI
TAK)K€ BKIIIOYAIOT «KPACHBIN», «CHHHI», «3EJICHBIN», «KEIThIN», «UEpHBI» U
«Oenpiity. OHaKO pyccKas JEKCHUKa BKJIIOYAET JOMOJIHUTENbHbIE TEPMUHBI JIs
0003HaYCHHS HIOAHCOB M OTTEHKOB, TAKUX KakK "OMPIO30BBINA" (17151 CHHETO-3€JICHOTO
OTTE€HKAa) W "opaHXeBbIi" (IJIs1 >KENTO-KPACHOIO0 OTTEHKa). B y30€KCKOM sI3bIKe
0a30BbIC I[BETOBBIC TEPMHUHBI BKIIOYAIOT «KU3WID» (KpPacHbIN), «KYK» (CHHHM),
«Im  (3eNeHbIN), «capuk» (KENThli), «KOopa» (UepHbIN) U «OK» (Oenbli).
OTMeTHM, YTO «KYK» MOXKET 0003HaUaTh KaK CHHUH, TaK U TOJyOO, B 3aBUCUMOCTH
OT KOHTEKCTA. (CM. ArarpaMmy)

C TeueHWEeM BpEMEHH BOCIPHUATHE I[BETA TMIPETEPIICIIO 3HAYUTEIHHBIC
u3MeHeHus. OOIEeCTBEHHOE CO3HAHHUE HE MOIJI0 WTHOPUPOBATH BBIIAIOIINECS
CIIOCOOHOCTH 4YeJIOBEKa K I[BETOUYBCTBOBaHUI0. MccnenoBarenu, Takue kak A. P.
BacunweBuu u P.M. ®pyMkuHa, n3ydanu cIoBapHbIi 3amnac, 0003Havyaromuii 1BeTa,
CEMaHTHKY ¥ CTUIMCTHYECKUE (PYHKITMHU IBETOBBIX TEPMUHOB. B TO e Bpems, P. B.
AnUMIIbEB paccMaTpUBall ICUXOJIMHTBUCTUUECKHE aclieKThl, a A.A. bparuna u 11.B.
MoxkueHnko *®3anumanucy ceMaHTHYECKOM CTPYKTYPOM LIBETOBBIX TEPMUHOB. Kpome
TOTO, COIMOJIOTHICCKHE IKCTIEPUMEHTHI TI0 IIBETOBBIM MTPU3HAKAM TIPOBOIMIHCH J1.
B. JlaeHko, a CpaBHUTEIBHO-UCTOPUYECKUN aHAJIU3 LIBETOBBIX XapaKTEPUCTUK
npexacrasied H. b. baxumnoit.*

B ucnanckoit npame XVII Beka Oenwiii et (“blanco”) craHOBUTCS Yy
Kanbnepona cumBOJIOM O0KECTBEHHOM HMCTHUHBI, YTO OOYCJIOBJIEHO BIUSHUEM
KaTOJIMYECKOW JOKTPUHBI M ICTETUKU Oapokko. Hampumep, B mbece «Kuzns ecms
cony (1635) ctpoka - “La vida es suenio, y lo blanco es la pureza del alma”
MOTYEPKUBACT CBA3hL OCIM3HBI C YUCTOTOM AYIH, BOCX0d K o0pa3y JleBsl Mapuu
¥ XPUCTHAHCKMM PUTyajaM ouumieHus . B y30ekckoii mos3un XV Beka 3eIEHbII
(«awuny) y Anmummepa HaBoum oOpeTaeT cakpaibHBIM CTaTyC, CBSI3aHHBIA C
UCJIAMCKON JYXOBHOCTBIO U cy(duiickol Tpamuumen: «Swun 6oeoa ounbapum,
2ynoai pame-6o-paney W3 €ro CTHUXOB IMpPEBpaIllaeT caJ B CUMBOJ MHUCTUYECKOTO
IyTH K IIPOCBETIECHUIO"L, DTOT 06pa3 KOPEHUTCA B KOPAaHUYECKOM OIUCAHUH Past
KaK «CaJioB, TNIe TEKyT PEKW», a Takke B KyJIbTypHOM Hacienuu Bemmukoro

29

48 Bacunbennu A.I1. VccrenoBanue JIEKCHKH [IBETOOOO3HAUEHHS B PycckoM s3bike. - M.: Hayka, 1975. - 184 c.;
®pymkuHa P.M. LIBeT, cMbIcH, cXOACTBO: ACNEKThI ICUXOJUHIBUCTHYECKOTrO aHanu3a. - M.: Hayka, 1984. - 175 c;
AmumieeB P.B. [IcMXOMUHTBUCTHYECKUE acCHeKThl IBeToBochpusatus. - 1987. - Ne 3. - C. 56-67; Bparuna
A.A. IIBeToBBIE 0003HAUEHHSI B PYCCKOM SI3BIKE: ceMaHTHUYecKuil aHamms. - M.: MI'Y, 1982. - 118 c.; Moxkuenko
B.M. CemanTHKa 1[BETOOO03HAUCHHH B CIIABIHCKHUX si3bikax. - 1993. - C. 89-104.

4 JTaenko JI.B. CONMOIMHIBUCTHYECKHE ACIEKThI IBETOHANMEHOBaHHA. - Kues: HayxoBa mymka, 1989. - 132 c.;
baxunmuaa H.b. Mictopus niBeToob603HaueHH B pycckoM si3bike. - M.: Hayka, 1975. - 288 c.

50 Kanbaepow ze ia bapka IT. )Kusub ectsb con / Ilep. ¢ ucn. H. Jlro6umosa. — M.: UckyccTso, 1982, — C.45.

51 Hapou A. CoOpanue counnenuii: B 10 1. — Tamkent: M3narenscreo Akagemun Hayk Y3CCP, 1968. — T. 5. — C.131.
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[IIénkoBoro myTH, TA€ 3€NEHBIM AOMHHHpPOBAN B apxurekrype CamapkaHaa u
Byxappl, onuiieTBOpsisi BEUHOCTb.

Jluteparypa Takke Urpajia posib B 3aKpEIUICHUH IIBETOBBIX accoluanuii. B
ucnaHckoM pomane «/Jor Kuxomy CepBaHTeca cepblii IBeT PocuHaHTa oTpakan
yIaJI0K JBOPSHCTBA, a 3eJIEHBIN ( “Verde ) muami repos - HAMBHOCTh UIEaIM3Ma 2,

B y36ekckoit nosme «/lewnu u Medxcnyny ®Dy3ynu Oenbiit miatok Jleinu
CUMBOJIM3UPOBAJ YHUCTOTY JIFOOBU, KOHTPACTUPYS C OCMAHCKOW TpaaulUeu, rie
Oelblii HCTIONIB30BAIICA B IIOTPEOAIbHBIX 00psaax°.,

[IBeTooO03HaueHuss B sI3bIKax  HE  OrPaHUYMBAIOTCA  0A30BBIMU
npuiiaraTeIbHbIMU, OHU aKTUBHO YYaCTBYIOT B CJIOBOOOPA30BATENIbHBIX MPOIIECCaX
U TpuoOpETarOT HOBBIE 3HAYEHUS B METaQOPUYECKOM U CHMBOJIUYECKOM
yHnoTpeOseHn. Y30eKCKM M  UCHAHCKUM  SI3bIKK  JIEMOHCTPHUPYIOT — Kak
yHUBEpCaJIbHbIC, TaK M HAIMOHAIbHO-CIIENU(HUUECKUEe TMyTH Pa3BUTHUS LIBETOBOM
JIEKCHUKH, OTpaXKast pa3Inyus B THUIIE SI3BIKOBOU CTPYKTYPHI, & TAK)KE B KyJIbTYPHOU
Y KOTHUTUBHOM MHTEPIIPETAIIUN MHUPA.

B  y30ekckom  s3bIke 1IBETOOOO3HAUEHUS BBICTYHAlOT B  KayecTBE
MPOU3BOSAIIECH 0a3bl 111 POPMUPOBAHUS HOBBIX CIIOB MOCPEACTBOM adHUKcanuu.
Haunbonee pacnpoctpaHéHHbIE CYDPUKCBI: «-CUMOHY, «-PAH2Y, «-TNOUL), «-CUHAY,
«-cygh» — TO3BOJSIOT TMepe/laBaTh OTTEHOYHOCTb, CXOXKECThb C I[BETOM WIIU
aCCOIMAaTUBHBIC TIPUBHAKU: «Ku3euul» (po30BaThIi), «capuacumony (KEATOBATHIN),
«kopapane»  (4€pHOTO 1BETA), sAwuicumony (3enéHosartwiil). IlogoOHBIE
o0pa3oBaHUs JEMOHCTPUPYIOT CUCTEMHYIO THOKOCTh U CEMAHTHUECKYI0 €MKOCTh
y30€KCKOTO SI3bIKA.

B ncnaHckoM s3bIKE aHATIOTHYHYI0 (DYHKLHIO BBITOIHSIOT Cy PPUKCHIL: “-0s0 ”,
“-ado”, “-izo”, “-ento”, “-dceo”, mpuparmIKe NMBETOOOO3HAYCHUSM 3HAUYCHUS
OTTEHKOB M MPUOJIMKEHHOCTH K ONPEACIIEHHOMY LIBETY.

[Ipumepsl Takux cioB: “rojizo” (KpacHoBaTbii), “azulado” (romyOoBaThIil),
“amarillento”  (kenToBatbii), “verdedceo”  (cepoBaTo-3eNEHBIM).  OTH
CJIOBOOOpAa30BaTeNIbHbIE MOJIEIH IIMPOKO PACIPOCTPAHEHBI B XYJ0KECTBEHHOU U
Pa3rOBOPHOM peyH, MOCKOJIBbKY PACIIUPSIIOT ONMMCATENbHBIE BO3MOXKHOCTH SI3bIKA.

[[BeT Takke MIMPOKO yYacTByeT B Tpoliecce MeTadopu3alnu, CTAHOBSICH
BaXHBIM CPEJCTBOM BBIPAKCHUS aOCTPAKTHBIX MOHATHH, SMOIUH, MOpPAIbHBIX U
3CTETUYECKUX CYHKICHUM.

B y30ekckoMm si3bike MeTadOpUYECKOe YMOTpeOJeHUE BETOOOO3HAYCHUN
TECHO CBSI3aHO C HAIMOHAIBHBIMU TPAAUIIMSIMHU U MeHTanuTeToM. Hanpumep,

«oK 1031 ooam» (OykB. "delnoBeK C OeibIM JUIOM'") 03HAYAeT YECTHOTO U
JIOCTOMHOTO YesoBeKa; «xkopa KyHaapy ("d€pHble THU") — TPYJIHBIE, HECUACTIINBBIC
BPEMEHA,; «KU3UNL 10paK» — XpaOpblid, CMEJbIA YENOBEK; «Auunl Kauioy — CUMBOII
JyXOBHOW YHCTOTHI. OTH BBIPAXKEHUS YKOPEHEHbI B KYJIbTYPHBIX KOJaxX U
(OJIBKIOPHBIX MPEACTABICHUSIX, TJE KKl I[BET BBITIOJHSIET CHMBOJIMYECKYIO
GyHKLHIO.

B wWcrmaHCKOM S3bIKE IIBETOBBIE TEPMHUHBI TaK)KE YacTO HCIOJIB3YIOTCS B
YCTOWYMBBIX BEIPAKECHUSIX, OTPAKAIOIINX SMOITMOHAIIBHOE COCTOSTHUE, COIIMATIBHYIO

52 Cortés L. Frases hechas y expresiones idiomaticas del espafiol. — Barcelona: Ediciones Octaedro, 2018. — P.112.
53 Dprawes U.P. [lepcuackue 3anMcTBOBaHUs B y30eKCcKO# sekcuke. — Tamkent: ®an, 1998. — C.77.
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OLICHKY HWJIM XKU3HCHHbIe cuTyaruu: “verlo todo negro” — BuaeTh BCE B MpadHbIX
Kpackax; “ponerse rojo” — OKpacHeTh OT cMyIeHus; “pasar la noche en blanco”
— HE CIaTh BCIO HOYb; “‘dar luz verde’ — naTh pa3pelieHue, HadyaTh MpoIecc.

OTU BBIPAKEHUS SIBISIIOTCS YacThlO HIAMOMATHYECKOW CHUCTEMBI SI3bIKa, B
KOTOPOH 1BET GYHKIUOHUPYET KaK KIIOUYEBOM 3JIEMEHT MeTahOpHUIeCKON KapTHUHBI
MUpa.

Oco0bIil nHTEpeC MPEeACTaBIsET TaKKe CIOCOOHOCTh I[BETOBBIX TEPMHUHOB B
UCIIAHCKOM $13bIKE ()YHKIIMOHUPOBATH KaK CYIIECTBUTEIbHBIE.

Hanpumep: “el azul del cielo” (cuneBa HeOa); “el rojo de la sangre” (kpacHOTa
KpoBH); “‘el verde de los arboles” (3eneHb 1epEBHEB).

B Takux ciywasx 1BETOOOO3HAUYECHHE IMOJY4YaeT apTUKIb U MOXKET ObITh
JOTIOJIHEHO — ompenenenusmMu  ( “el intenso azul” — HachIllleHHAas CHHEBA),
JEMOHCTPUPYsS] CyOCTAaHTHBAIMI0O M TO3THUYECKYI0 (YHKIHIO. DTO OTpaxkaer
TPAJUIINIO POMAHCKHUX SI3bIKOB K HOMUHAIN3AIUHA KA4eCTB.

Pacimpsisi mpuMepsl, MOKHO OTMETUTD, YTO B UCIIAHCKOM IIBETOOOO3HAYCHUS
4acTO BIUIECTAIOTCS B CJIOXKHBIE MeTadopsl. Beipaxkenue “azul marino” («Mopckas
CHUHB») HE TOJHKO HA3bIBACT OTTCHOK, HO WM AaCCOIMHPYETCA C TIyOWHOU W
OCCKpafHOCTBIO OK€aHa, Torja Kak “marino azul” («CHHUM MOPSK») ObLIO OBI
OYKBaJIbHBIM OIHCAHUEM.

Bo ¢dpazeonmorn3zmax mBeTa TEpSIOT TPIMYHO CBS3b C BH3yaJbHBIM
BocHpusiTUEM: ‘“‘pasarlo en negro’ («IPOXUThH B YEPHOM») O3HAYAET CKPHIBATH
JI0XO0JIbl, a “verse en rojo” («yBHUIIETh ce€0sl B KPACHOMY) — OKA3aThCsl B IOJITaX.

B y306ekckoM si3bike 1IBETOBBIE MeTadOphl YACTO OMUPAIOTCA HA KYJIbTYpPHBIE
KOJBL: “0q soqol” («benas O0pojia») CUMBOIM3UPYET MYAPOCTh CcTapma, a “‘qizil
belbog” («kpacHBIN MOSAC») — CBaICOHBIN 00pSI.

[Ipu 5TOM B yCTOWYMBBIX COUYETAHMSIX I[BETA MOTYT TIOJIHOCTBIO TEPSITH CBSI3b C
nurMeHTtaruen: “ko ‘k choy” («cuHuii yai») o003HAuUaeT 3eJCHBIN 4ail, a “gora
ko z” («d9epHbIi TJIa3») — CIyIa3 WK MopyYy.

B pomane AGmymisl Kameipy «MunyBmiue mHu» O€Nblid TIATOK MaTepu
OJIULIETBOPSIET HE TOJBKO PUTYATbHYI0 YHCTOTY, HO M Tpy3 COIMAIbHOU
OTBETCTBEHHOCTH, TTOMUEPKUBAS CUHTE3 MCIAMCKHX IICHHOCTEH M KOJIJICKTHBHBIX
OKHJIaHWW. DTa JBOWCTBEHHOCTH MPOSBISETCAS W B BbIpakeHUu: «OK pyMoIuHU
boanazan OHACUHUHE KY31apUOd... KAMMAa MAbHOCUIUK XAM Ce3Unapour™,

«0K cana» («OeIbli 1eHb»), 0003HaYaIOIIEM MIEPUO]T yCIIEXa U TAPMOHUH:

«byeyn ok cana, xamma uwinap axuwiu 6opanmuy, rae OEblid IBET CBA3BIBACTCS
C arpapHbIMH IUKJIAMH B 00KECTBEHHON MIJIOCTHIO.

B wucmanckom sa3pike  Oenmbrii mBeT  (“blanco”) Takke —coxpaHser
aMOVBaJICHTHOCTh: BBIpaKeHUE “ir de punta en blanco” («OBITH OIETHIM C
WTOJIOUKW») TOMUYEPKUBACT DJIETAHTHOCTh W COIMAIBHBIA CTaTyC, TOT/Aa Kak
“quedarse en blanco” («octaTbcsi OenbIM») NEpeNaéT KOTHUTUBHYIO MyCTOTY WX
3a0BIBYNBOCTD, OTpaXKasl MapaoKCaIbHOEC COUCTAHNE COBEPIIICHCTBA U OTCYTCTBHAI.

[{pieTo0003HaYEHHST CIY’KaT MOCTOM MEXAY Tpaaullued U WHHOBALIUEH,
CakpaJIbHBIM U MPOGaHHBIM, JIOKATBHBIM H TJ100aTbHBIM.

B Ttperbenn rnaBe — «J/IMHIBOKYJILTYPOJIOIMYECKMH aHAJIM3 LBETOBOM
CEeMAHTHUKH YCTOWYUBBIX CJI0BOCOYETAHUN B XYH0’KECTBEHHOI JMTEpaType U

5 Kagpipu A. MunyBIIME THH. — TallKEHT: E3quI/I, 2020. - C.45.
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MapeMHOJIOTMI» TPOBOIUTCS JIETANBHBIN JWHTBOKYJIBTYPOJIOTUYECKUN aHAIN3
IIBETOBBIX (PPa3eoIOTU3MOB Ha MaTepHalie y30€KCKOW U MCIIAaHCKOU MTOCIOBHII.

HccnenoBanne mokaszano, yTo B ¢Gpa3eosioru3Max ¢ I[BETOOO03HAYCHUSIMU B
HCIIAHCKOM U y30€KCKOM SI3bIKaxX Han0OoJiee YaCTOTHBIMU SBIIAIOTCS Oenbiii (blanco)
Y YEpHBIN (Negro) UBeTa — Ha UX JOJI0 MPUXOJUTCA OKOJIO 25 % BCEX yCTOMUMBBIX
BBIpaKEeHH. Takke BCTPEYArOTCsl KPacHBIH (10jo), 3enEHbIi (verde), 301010 (0ro),
x&nteiit (amarillo) u cuauii (azul), HO ¢ MEHBIIIEH PETYISIPHOCTHIO.

B obeux xynbTypax Oenblii IIBET aCCOIMUPYETCS C IPUPOTHBIMU 0ObEKTaMH —
CHETOM, MOJIOKOM, XJIOTKOM, Oymaroii. Ha »5Tux accoummanusx OCHOBaHBI
yCTOMYMBBIE CpaBHEHUS: “‘qor kabi oppoq”, “sutdek oppoq”, “paxtadek oppoq” B
y30ekckoM u “blanco como la nieve”, “blanco como el papel” B ucmaHCKOM.
Hecmotpss Ha oOmue mNpUpOAHBIE acCOIMAIMM, CHMBOJHKA O€JIOro IIBeTa
NpOSIBIISIETCSl  TIO-pa3HOMY. B y30ekckodl KyibType Oemnblii IIBET CBSI3aH C
CakpaJdbHBIMH DJJICMCHTAMH — OpHAaMEHTaMH Ha TIOOETeHKax, 3alUTHBIMHU
BBIIIIMBKAMH ¥ PUTYyAJIBHBIMA CHMBOJIaMU. B WCITaHCKOW TpaguIuu OEIbIil MBET
MapKHPOBaJ COIMAILHYIO JJIUTY M YACTOTY B OACIKIE, HAUMHAS €IIE ¢ aHTUYHBIX
BPEMEH.

JIMHTBUCTHYECKHE OCOOCHHOCTH TAaKXKE OTPAKAIOT KYJIbTYPHBIC pPa3THUHA.
Tak, wucnanckuii @Qpaszeonorusm “pasar la noche en blanco” cBsi3aH ¢
HUCTOPUYECKUM OOpSIOM PpBINIApeii, MPOBOAMBIIMX HOYHL B MOJUTBE TEpeN
cpaxkeHneM. B coBpeMeHHOM s3bIke OH 00O3HA4YaeT OECCOHHYI0 HOYb, Kak,
Hanpumep, B pomanHe Kapnoca Pywuca Cadona, trne mnepexuBaHus Te€pPOUHU
nepenansl uepes 3Ty metadopy: “Después de la desaparicion de Julian, Penélope
pasoé la noche en blanco, escuchando el eco de sus pasos en los pasillos vacios™®;
«Tras la desaparicion de su hijo, Clara paso la noche en blanco, enfrentindose a
los espectros de su culpa mientras la lluvia golpeaba los cristales como lagrimas
del cielo»®®; «El dia que Melquiades predijo su muerte, José Arcadio pasé la noche
en blanco, contemplando como las polillas tejian sudarios de luz alrededor de la
lampara»®'.

V30eKCKUi SA3bIK K€ Yallle UCMOJIb3YET OeNblid IBET B KOHTEKCTE KPACOTHI U
0J1aropoJicTBa — BBIPAKEHHUE “‘OK IO3JIM~ OIUCHIBAET 4YEJIOBEKA C OJIarOpoJIHOM,
YUCTOM BHEUIHOCTHIO U BHYTPEHHHUM CBeTOM. B moa3um Anumepa HaBou Oenbiii
I[BET JINIIa CTAHOBHUTCS CUMBOJIOM JIyXOBHOW YHUCTOTHI U BHYTPEHHETO cBeTa. « Cen
oK 1031 0eb amuii wyxpam monoune, Kyneunoacu wypuu onamea cououna»°e.
benbrit 11BeT coxpaHui CBSI3b C JIYXOBHOCTHIO: B (DOJNBKIOpE OH YacTo
ACCOIMHUPYETCS C MPOCBETICHUEM, Kak B MeTaope «oxnaumor» (OyKB. «OEIETH),
O3Hayaromell INposcHeHue cuTyauuu . Hanpumep, B mnpousBeneHHH YTKHpa
XammmoBa «/{opoau oicu3Hu» WIIIOCTPUPYET MOMEHT MpO3peHMs: «Xaxuxam
KaHYAIUK auub xemca, myman uly xaoap oxuapou. Yuuue xyzrapuoazu utyoxa

5 Pyuc Cadon K. Tenn Betpa. — Barcelona: Planeta, 2001. — C.145.

%6 Pyuc Cadon K. Tenn Betpa. — Barcelona: Planeta, 2001. — C.281.

57 Pyuc Cadon K. Tenn Betpa. — Barcelona: Planeta, 2001. — C.292.

8 Hapou A. CoOpanue counnenuii: B 10 1. — Tamkent: M3narensctso Axkagemun Hayk Y3CCP, 1968. — T. 5. — C.131.
%9 Xacanos A. L{ser B y36ekcKkoi modsuu. — Tomkent: Axkagemus, 2012. — 78 c.
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oxnanou»®®. MeTadopa paccemBaroIErocs TyMaHa MOMYEPKUBAET CBA3b OEJIOTO
I[BETA C SICHOCTHIO MBITTUICHHUS.

WNHTepecHO, 4TO B UCITAHCKOM SI3bIKE OEJIbIHN I[BET YaCTO BHIMOJIHAET (DYHKIIHIO
conaibHOTO Mapkepa. Hanpumep, unnoma “estar sin blanca” (6ykBaJIbHO — «OBITH
0e3 Ocoli») O3HAaYaeT HUIICTY W BOCXOJIHUT K oOeciieHeHHOM MoHeTe Blanca del
Agnus Dei: B mbece Jlone ne Bera « Cobaka na cene» XapakTepu3yeT COLUATBHBIN
kpusuc: “Don Diego, tras perder su fortuna, estaba sin blanca y mendigaba en las
calles de Madrid’®!. OGecuenupanue momersl Blanca del Agnus Dei 3mecsh
CTaHOBUTCSI CHMBOJIOM KpPYIICHHSI COLIMAIBHOTO cTaryca. B muteparype BeipaxkeHue
WJUTFOCTPHUPYET KPaxX COIUATBHOTO MOJIO0KEHUS.

B y30ekckom si3bIke aHajmorudHas (paseoioreMa — «OK THIUTACH3 KOJIMOK)
(octaTthes 6e3 Oenoro 30J10Ta) — OTCHIJIAET K BpEMEHaM, KOTjia cepeOpo SBISIIOCH
OCHOBHBIM MEPHJIOM OoraTcTBa. benblil B 7TOM Cilydae CHMBOJIU3HPYET cepedpo Kak
3HaK MaTEPHAIBHOTO JOCTaTKa, U €ro MoTeps o3HavyaeT oOHWIaHue. B moBectn
AGnynnel Kagpipu «MunyBIIHMe JHU» TOMYEPKUBAECT YTpaTy OJIArOCOCTOSHUS:
«Capeapnunz omacu busnecHy UyKomaauoa KeuuH, yiap oK muiiacus Koiouy %2,
Cepebpo («Oemoe 30JI0TO») 3A€Ch BBICTyIAeT KaK HCTOPHUYECKHI SKBHUBAJCHT
OoraTcTBa, a ero noTepsi CHMBOJIM3UPYET Kpax TPaJIULIMOHHOTO YKIIa/a.

Ucnanckoe Beipaxkenue “delito de guante blanco” (mpectyrieHue B O€bIX
MepYaTkax) yKa3plBaeT HA TMPECTYIUICHHUS DJIUTHI, BHEIIHE OE3ynpedHble, HO
pa3pyumuTenbHble o cyTu. Berpedaercst B pomaHe XaBbepa Cepkaca «Bracmby,
/1€ aBTOP KPUTUKYET KOPPYIIIUIO B BHICIIUX SIIEIOHAX BIACTH:

“Los politicos, con sus trajes impecables, cometian delitos de guante blanco
mientras el pais se hundia en la deuda®3. D10 BEIpaxeHME TOAIEPKUBAET NAPATOKC
«UHCTOTBD» TPECTYIJICHUN HJIUTHI, YbH JCUCTBUS OCTAIOTCS HE3aNsTHAHHBIMH
BHEIITHE, HO Pa3pyIIUTEIbHBI, IT0 CYTH.

VY30eKkckuii A3bIK HE MMEET MPSIMOTO aHAJIOTa, OJHAKO BBIPAXKEHUS BPOJIC
«3apAy3uHH TYKUO, KATOMHU KOpa KUJIMOKY («BBIIIUB 30JI0TOM, OUYEPHUTH CEP/ILIE))
OTPaXKalOT CXOXKYIO WIS JIUIIEMEPHs MIUTHL. B pomMaHe COBPEMEHHOTO MUCATENs
Tynkuna Typa «Tenun npomoro»:

« Vuune xytinacuoacu 3apoys naghuc, nexun karou xopa 30u. lllynoai xuiuo, y
«3apoysunu — mykub,  Kanbumu — Kopa — Kuieawy — odamea  aunanou»®,
3/1ech KOHTPACT MEXKIY HM3bICKAHHOM 30JI0TOM BBIMIMBKON «3apoy3» U «UYEPHBIM
cepaleM» reposi OTpakaeT JIMIeMepre, KOrja BHEIIHEEe OJIaropoiCTBO CKpPHIBAET
MOpaJIbHOE TIaZICHUE.

CumMBoirKa 6€JIoTo IBeTa B y30€KCKOM S3BIKE YacTO CBS3aHa C JyXOBHBIMU U
MpUPOAHBIMH oOOpa3zamu. Beipaxkenus “ox xaém” (Oenas XKu3Hb), “0K UYL
munamox” (Kenatb Oenoro myTH), “‘oxnammox’ (NIPOSCHUTHCS, OMPABAATHCS)
ACCOIIMUPYIOTCS C YECTHOCTBIO, SICHOCTBIO, OjaromosrydrieM. B mo33um u mpose
OenbIii  1BET BBHIMIOJNHACT pOJb MeTadophl MPO3PEHHUSI, UYUCTOTHI MBICIIEH,
o6e3zonacHocth. Hampumep, B mnpousBeieHun YTkupa XamumoBa Meradopa

80 Xamumor V. Jloporu xusznu: Poman. — Touikent: MabHasuat, 1998. — 89 c.

51 de Vega L. El perro del hortelano / ed. critica de J. M. Ruano de la Haza. — Madrid: Catedra, 2001. P.45.
62 Kagbipu A. Munysmiue guu. — Tamkent: Ezysun, 2020. — C.76.

83 Cercas J. El poder. — Madrid: Random House, 2018. — P.212.

% Typ T. Benpiii ménk: Iosects. — Torukenr: [lapk, 2018. —C.89.
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paccenBaronerocs 6ea0ro TyMaHa nepeaaéT MOMEHT IPO3peHus repos®. B cTuxax
Opkuna BaxupoBa “Oenmast Ku3Hb® HAuyMHAETCS C “O€NbIX HAMEpEHWil”, 4TO
OTpa)kaeT BIUSHUE CYy PUNUCKUX MPEICTABICHUIA O JyXOBHOU YUCTOTE.

B ucnanckolt kynbType Oeiblid IIBET TaKKe MCIOJb3yeTCs A 0003HAYCHUS
YECTHOCTH W TPO3pavHOCTH. BeipakeHue “poner en blanco” o3HavaeT OYHUCTUTH
cyeTa WM JACUCTBUS, clelaTh UX (OpMajbHO MPO3pAYHBIMU, AAXKE €CIU CYTh
ocraercsi Heuuctod. B pomane Onyapno MeHAOCH ayIuToOp «OYMILAET
JIOKYMEHTBI, HO KOPPYMIUS OCTa€TCs — OTOT MapaJlOKC CIYXUT KPUTHUKOU
(dbopManbHOTO MPaBOCYIHUS.

OTaenbHOr0 BHUMAaHUS 3aCITy>KMBaET BhIpakeHue “un elefante blanco™ (6enbrit
CJIOH) — Jtoporasi, Ho Oecrnosie3Has Bemb. OHO CBS3aHO C TpaAMITUEH, Koraa Oebie
CJIOHBI, cuuTaBluecs cBsAmeHHbIMU B [Oro-Bocrounoit Aszum, mnpuHOCHIU
BJIa/IeIIbIlly OOJIbIE XJIOMOT, YeM TMoJib3bl. B pomane Manyansa Bunaca HOBBIM
CTaJMOH onuckIBaeTcs Kak “‘elefante blanco” — cumBon HeuenecooOpa3HbIX TpaT. B
y30€KCKOM $I3bIKE TOJI00HBIE 00pa3bl BeIpaxarorcs uHade. Hampumep, “ok onru”
(Oenmast mecrepka) 0003HayaeT HEyJAyHOE CTEYEHHE OOCTOATENBbCTB, U
HCTIONB3YETCS B KOHTEKCTE€ WIphl WM CyAbObl. B oTiMuMe OT UCMaHCKOTO
BBIPAXEHUSI, 3/1eCh O€Jblii IBET HE HECET CUMBOJUYECKOM Harpy3ku, a JIWIIb
OMKCHIBACT BU3YAIbHBINA SJIEMEHT UTPHI.

Ucnanckas unuoma “ir de punta en blanco” (ObITh OJETHIM C UTOJIOYKH)
aKIICHTUPYET BHUMaHHE Ha OE€3yNpPEUYHOCTH BHEIIHETO BUJA. DTO BBIPAXKEHUE
PUMEHSIIOCH K PBILAPSM, KOTOPbIe 0OBIYHO HOCHJIM JIOCIIEXHU U3 OTIOJIUPOBAHHOM
CTaJIi, TOTOBBIE JJIsl cpaxkeHus. Jlocnexu Tak CBEpKajIu Ha COJHIIE, YTO TOBOPUJIIU:
“Los Caballeros iban de punta en blanco ” - «ayT pbiiapy, ¢ HTOJOYKH OJICTHICY.

B y306exckoMm si3pike T000HBIE MeTadoOpbl OTCYTCTBYIOT: CTAaTyC BOWHA
ONpENENsICs HE OPYKUEM, & MACTEPCTBOM BCAJHMKA.

Oco0bIil UHTEPEC MpPEACTaBIsSET JBOMCTBEHHOCTh OEJI0ro I[BETa B Y30EKCKOM
KyapType. C OIHON CTOpPOHBI, «0K ¢pomuxay (Oenoe OyarocioBeHHE) O3HAYACT
POJIUTENHCKOE COoTjlacue, ¢ APYrod - «ox nadapy (MPOKISTHIA OTIIOM) OTpa)kaeT
pa3pbIB CEMENHBIX Y3.

B nosectu Tynkuna Typa «benbrit ménk»: « Oma-onacunune ox pomuxacunu
oneanoan Ketunauna, yilanuwea xapakam kunou»®®. ITo BBIpaKEHHE 03HAYAET
POIUTENBCKOE corylache Ha Opak, rae Oelblil IBET CUMBOJIM3UPYET 0J00peHue u
JyXOBHYIO TaPMOHHIO.

B ncnanckoi Tpaguiiiu aHaJIOrMYHOE 3HAaUeHUE Tiepeaaéres uepes «bendicion
paternay - «OTHOBCKOE 0JIarocIOBEHUE», 0€3 LIBETOBOM METa(OpHI.

B pomane YTkupa Xammmona « Pazoumsie 36€3061:

«Y «ok magap» ne0 ropuTrad 0Ooyia 37U, YyHKH OTaCH YHUHT HWIIOHYHUHU
itykorran >au»®’. KoHTpacT Mexkay OenbIM IBETOM (0K) M IPOKIATHEM OTPAXKaeT
pa3pbIB CEMENHBIX Y3, I€ «OeTU3Ha» CTAHOBUTCS CUMBOJIOM YTPAuY€HHON YUCTOTHI
OTHOUICHHM.

OTO MNPOTUBOPEYUE OTCYTCTBYET B HCHAHCKOM, TIJe Oemblii CcoXpaHseT
MO3UTUBHYIO CEMAHTHUKY, KakK B «blanco como la nieve» (O€nbIii KaK CHET).

8 Xammmos V. Paz6utsie 38831p1: Poman. — TouikenT: ¥Y36ekucton, 2005. — C.101.
% Typ T. Beunpiii ménk: ITosects. — Tomkent: [apk, 2018. —C.89.
67 XammumoB Y. Pazoursie 38831161: PomaH. — TOIIKEHT: 3’7366KI/ICT0H, 2005. - C.101.
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B pomane I'abpuans ['apcua Mapkeca «Cto net oguHouectBa»: « El vestido de
Remedios era blanco como la nieve, pero su alma ya estaba manchada por los
secretos de Macondo»®®. Benblil 1BET 31eCh CHMBOJM3MPYET HAMBHOCTH W
HE3aMSITHAHHOCTb, KOTOPasl pa3pylIaeTcs MoJ| BO3ACHCTBUEM PEAbHOCTH.

B mocnoBumax kak y30€KCKMX, TaK M WCHAHCKHUX, IIBETOBBIC 00O3HAUCHUS
UTPAIOT 3HAYMMYIO POJIb B OTPAKEHUU HAIMOHAIBHOTO ONBITA U MEHTAJIUTETA. DTH
KpaTKHE U3PEUCHUS COAEPkKAT HE TOJIBKO 3IEMEHThl MAaTEPUATIbHON U COLMATIBLHOM
KYJBTYPBI, HO U BRIPAXKAIOT JyXOBHBIC M MOPAJIbHBIC IICHHOCTH HAapO0B. [[BeTOBBIE
CUMBOJIBI CIIy’KaT MHCTPYMEHTOM IS OMHCAHUSI OKPY>KAIOIIEro MHpa, mepeaadu
HACTaBJICHUH W MOpajdbHbIX HOpM. Hampumep, 3en€HbI 1IBET B Yy30€KCKHUX
MTOCJIOBHIIAX YaCTO CHMBOJIM3UPYET OOTaTCTBO M MPOIIBETAHHE, B TO BpEMs KakK B
UCIIAHCKHUX OH CBSI3aH C HAJIEKJAOU U FOHOCTHIO.

B ucnmanckux mapemMusx OeNblii LBET Takke OTpakaeT 3HAK YHUCTOTHI U
cearoctu: “Manos blancas no ofenden” (6enu3Ha Kak 3HaK MPUBHIETUPOBAHHOCTH);
“Después de la noche negra viene el dia blanco” (GemnbIit kak Haaek1a/00HOBIICHHUE);
“Chimenea nueva, blanca unos dias...” (BpemenHocTb ncana); “El blanco es el color
que se ensucia mas facilmente” (ys13BUMOCTh uncTOTHI/permyTanu); “La honra mas
se debe a buena fama...” (kputuka opmanusma); “Amigo leal y franco, mirlo
blanco”, “Quien buen amigo halld...” (MCKIIFOUUTETBLHOCTD APYIKOBI).

B y30ekckux MmocaoBHIIaX M MOTOBOPKAxX OCNBIN IBET MMEET aHAJIOTHYHOE
sHauenue: “Yaxshi qilig og sut bilan kirsa...” (menpenoxuocts 100pa); “Sutdan oq,
gordan toza” (stamon umcrtothl); “Oq Yyuvib, o0gq taramoq”’ (cTpemiicHHE
ompaBiaTh/u3nummHue ycwaus);, “Ogargan soch oltindan gimmat” (myapoctb
crapoctn); “Og‘zi oqga tegdi” (muuemepue); “Oq degan - olqgish...” (counanpHas
muxoromus); “Oq kitobga yozmoq” (mycteie obemmanmus).

YepHsblii IBET B MCcaHCKOH napemuoioruu: “Pan de tienda y vino de taberna...”
(6emHOCTB/ymanoK); “Tener la negra” (xpoHuveckoe HeBe3eHue); “Ser una merienda
de negros” (xaoc/crepeotun), ‘“No hay que inventar el hilo negro”
(n3numectBo/mpocToTa); “Esa es la mas negra...” (kpaitHee HecuacThe); “Blanco y
negro para el artista...” (r;myOnHa/TOBEPXHOCTHOCTB).

B y36ekckoii mapemuonoruu: “Betiga qora kuya surkamoq” (myOnuunbIif
no3op); “Qora yurakdan oq so‘z chigmas” (mopo4HocTb/10%5); “Ichi qora” (TéMHBIC
noMebIcbl); “Yuzi qora bo‘ldi” (motepst pemytanun); “Ig‘vogarga oq sut ham qora”
(nckaxxenue uctuHbl); “Qalbning yuzi qora” (BHYTpeHHSS MOPOYHOCTD); “Qora ter
chigmoq” (cteim); “Xalgdan ajralganning yuzi qora bo‘lar” (mopanbHas
Jerpaanus).

[IpoBomutcs  kimaccudukauss  Gpa3eoyioTU3MOB,  HUCCICAYIOTCS  HX
CTPYKTYpPHBIE W CEMAHTHYECKHE OCOOEHHOCTH, a TaKXe pPacCMaTPUBAIOTCS
KyJIbTYpHBIC pa3nuuvs B BOCHpHUATHU I1BeTa. Oco00o¢ BHHUMAHHE YJIEIACTCS
npousseacHusIM A.Konnpuii «Ytran kyHnap», Y.Xommnmona «MKku sk opacu»
u I"Mapkeca «Cto €T OAMHOYECTBAY», TJI€ CUMBOJIMKA IIBETA UTPACT KITIOYECBYIO
POJIb B CO3JTaHUU KYJIBTYPHOTO KOHTEKCTA.

Hcnanckue u y30€KCKHME NHUCATENM MO-Pa3HOMY HCIOJIb3YIOT 1BETOBYIO
NaJuTPy B XYJOKECTBEHHBIX MPOU3BEICHUSIX, YTO YCHJIMBAET IMOIMOHAILHOE

% Mapkec I'.T'. Cto set ogunouecTBa / nep. ¢ uct. — Mocksa: Jkemo, 2021. — C.89.
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BO3JICHCTBUE M NPHUAAET CUMBOJMYECKOE 3HAYCHHE ONHCaHusAM. B pomaHax
["abpuans Mapecna Mapkeca «Cto et oquHo4ecTBay U Y TKupa XomumMoBa « Mexay
IBYMS IBEPSMI LIBETA UCIIOJB3YIOTCSA HE TOJBKO I o0orameHust o0pa3oB, HO U
IUIA OTpa)KEHUS] BHYTPEHHETO MUPA ITepoeB, UX MCUXOJOTUYECKUX KOH(MIUKTOB U
NepeMeH. belblid IBET B 3TUX MPOU3BEACHUIX YaCTO ACCOLMUPYETCS C YUCTOTOM U
IYXOBHOCTBIO, TOT/Ia KaK YEPHBII MOXKET CUMBOJIM3UPOBATh HEN30EKHOCTh CYAbObI
U Tparuueckue coObITHS.

B npousBenennn «Mexay IByMs OBEpAMU» YTKHpa XOMIMMOBA KPACHBIM
IBET BBICTYNAE€T KaK MHOTOTPAaHHBIA CUMBOJI: OH BBIPAXKaeT TEIUIO, SHEPIUI0 U
rIyOOKHE 4yBCTBa, CBSI3aHHBbIE C MaTepbio. Hampumep, B cieayrolieM OTPBIBKE:
«Qizil tungulik quyoshning soyabonlariga oyna kabi yog ‘du sochishi, onasi bilan
bog lig xotiralarni yodga soldi» 3mech KpacHBIF IIBET CTaHOBHTCS CHMBOJIOM
MAaTEpPUHCKOTO TeIa. SIpKue KpacHbIE JIyUr 3aKaTa, KOTOPBIE «CHUSIIOT KaK CTEKIIO»,
MpoOy>XIal0T BOCIIOMUHAHUSI O CYACTIMBBIX MOMEHTaX MPONUIOr0, HO B TO XK€
BpPEMS 3TO CUSIHHE «PAHUIIO» — TO €CTh OCO3HAHME TOT0, YTO MPOILIOE HEBO3MOKHO
BEPHYTh, BBI3bIBAET 00JIb B JyIlI€ repos. 3aKaT 3/1eCh — CHMBOJI IIEPEX0/1a OT CBETA
K TbME€, YCWIMBAIOIIMN BHYTpPEHHHE cTpanaHus. KpacHelii LBET B JaHHOM
KOHTEKCTE€ CHUMBOJIU3UPYET HE TOJIBKO JKM3HEHHYIO DJHEPIUI0O, HO WM TOpPbKHE
BOCIIOMMHAHUSA O MOTEPSAX. XOTSA KpAacHas CLIEHA BHEIIHE KpacuBa, OHA OTPAKaeT
BHYTpPEHHIOIO Oo0sib. Takum 00pa3oM, KpacHbIA 3[€Ch CTAHOBUTCS CHHTE30M
HOCTAJIbI'UH, JIIOOBH, YTPAThl U O€3bICXOHOCTH.

«Qora tundagi qizil chirogning nurlari uyning devorlariga tushdi, lekin uning
galbidagi zulmatni yoritishga godir bo ‘Ilmadi» 3mecs kpacHbIii CBET BBICTyHaeT
CHUMBOJIOM HaJIeXk/Ibl M TEIJIa, HO OH OKa3bIBaeTCs OECCUIIEH nepe]l YEPHOU HOUbIO,
CUMBOJIM3UPYIOIICH BHYTPEHHIOI ThMY. DTa MeTadopa BeIpakaeT OTYasTHUE TePOst
¥ €r0 BHYTPEHHIOIO IMyCTOTY. BHEUTHUM MUp C €ro TeIIOTON U CBETOM HE CIIOCOOCH
pa3BeATh BHYTPEHHIOKO TEMHOTY. Uepe3 3TOT KOHTpAacT XOIIMMOB PACKpPBIBAET
MPOTUBOPEYME MEXAY BHEIIHMM M BHYTpeHHMM MHUpoM. Kpacuslii ¢doHapb
CTAaHOBUTCSI CHMBOJIOM TIIETHOW HANEXK/bl, IEPECKUBAHUM, YUEICBIIUX B
OJIMHOYECTBE.

B pomane AOnymist Kaneipu «Ilpomenmme pmHM» KpacHbId  IBET
CUMBOJIU3UPYET KU3HEHHYIO CHIIy, PEIIMMOCTh U COUMAIBHYK) aKTUBHOCTHb. OH
YCUJIMBAET AUHAMUKY COOBITUH M MOMUYEPKUBAET BOJIIO I'€POEB B UCTOPUYECKOM
koHtekcre. Hanpumep, «Qizil tovonli tuyalar och ko ‘zlarini gadaldirib, dalani kesib
o‘tishardi» 3mech KpacHbIE KOMBITA BEPOJIOJIOB CTAHOBATCS CHUMBOJIOM
BBIHOCJIMBOCTA W BOJIM. KpacHBIN BBICTYNAET KaK 3HAK JBUKEHHUS U CTOUKOCTH.
OToT 00pa3 HECET HE TOJBKO OIHUCATeNbHYI0 (QYHKIUIO, HO M OTpa)KaeT
TPAJAUIIMOHHBIN 11 y30€KCKOM KyJIbTYypbhl CHMBOJI TEPIEHHUS W CTOWKOCTH.
NHTEpecHO, YTO CMMBOJIMKA BO3JI0KEHA HE HA YEJIOBEKA, a HA JKUBOTHOE, YTO
NOA4YEPKUBACT BAXXKHOCTh JIBUKEHHUS U BBIHOCIIMBOCTH Ha (hOHE TAKEITBIX YCIOBUI
toui snoxu; «Qizil qalpogli yosh yigitlar maydonga chiqib, o ‘yinga tayyorlandilar.
Ularning galpoglari quyosh nurida yondi, ularning yuzlarida ishq va g ‘azabning
ochginlari yondi» B 9To#l clieHe KpacHas TIOOCTEHKA CTAaHOBHUTCS CHMBOJIOM
€IMHCTBA, PHEPIHUU W TOTOBHOCTH K OoprOe. KpacHblii 11BeT 0OBEIUHSET 3/1€Ch
IPOTHUBOIOJIOKHBIE AMOIMU — JIO00Bb M THeB. OH BbIpaXaeT HICATU3M U
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CTPEMJIEHUE MOJIOAEKU K CIIPABEIJIMBOCTH, K COLMAJIbHBIM U3MEHEHUSAM. SpPKOCTh
1[BETa NepeAacT BHYTPEHHUN MOPHIB U TBLIL
B pomane ["aGpuainsa 'apcua Mapkeca «CTo €T 0JJMHOYECTBa» KPACHBIN I[BET
MpEeBpaIlaeTCsl B CKMBOJI CTPACTH, THEBA U PEBOJIIOIIMOHHOTO ayxa. Hanpumep, «El
coronel Aureliano Buendia, en una habitacion de rojo intenso, miraba 10s papeles
v los recuerdos de su pasadoy 31ech KpacHas KOMHaTa OTPaXaeT BHYTPEHHUN MUD
reposi. E€ HachllleHHBIM KPACHBIM LBET IMEPENaéT MHTEHCUBHOCTH €r0 OMOLMH,
BHYTpPEHHHE KOH(MIUKTBHI U COXXAJICHUS. DTO HE MPOCTO (POH, a CUMBOJIUYECKOE
OTOOpaKEHHUE MYIIEBHOTO COCTOsiHUS. KpacHbIi CTaHOBUTCA 37€Ch 3HAKOM
PEBOJIIOIIMOHHON 0OPHOBI, yTPAUEHHOTO UJI€alT3Ma U CETOHSIIHETO OJJMHOYECTRA.
Tadoauna 3.3.2
CpaBHeHHe HCIIOJIb30BAHUA KPACHOTO LIBETA B MPOM3BEACHUSX

Konrenmii XomumoB («Ukku Koaupmii («YTran Mapkec («CTto Jier
purep JLIUK OPACH») KYHJIap») O0JIMHOY€eCTBAY)
OcHoBHasi Hocranbrus, Cuna, akTUBHOCTb, Ctpactb, HacuIue,

CHMBOJINKA BHYTPEHHUN KOH(IIUKT €/IMHCTBO HCTOpUYECKasi TpaBMa
KyabrypHslii  [JIuyHas npama B pamKax ConuanbHbIi JlaTuHOAMeEpHUKaHCKHE
KOHTEKCT CEMbU IIPOTECT U TPAJMLIUKU | BOWHBI U PEBOJIIOLUU
KourpactHble KpacHslii vs. 4€pHbIil KpacHsliii vs. KpacHslii vs. 30101011
nBeTa (ThM™MA) HEWTpaJbHbIC TOHA (WuTro3un)
O0BeKThI- KomnpiTa BepO110108B,
3akat, hoHapb . Komnara, pexa
HOCHUTEJIH TIO0ETEeIKU
IMOLMOHATbHASA
I'pyctb, 6eccunue  [DHEprusi, peImMoCcTh ['ueB, oTuasiHue
HArpy3ka
dustocopekui Heso3spaTHOCTB
bopn0a 3a Oyayuiee [LIMKIMYHOCTD pa3pyleHUs
MOATEKCT IIPOLIOTO

«La sangre de los muertos tino de rojo el rio, y el aire se lleno de un olor
metalico que recordaba a la guerra» B STOM ONUCAHUM KpPACHBIM — I[BET
KOJUIEKTUBHOM TpaBMbl. OKpallleHHass B KPOBb pEKa O3HAYAET, YTO HACHIIUE
MIPEBBICUIIO BCE TPAHMLIBI U H3MEHWIO BCIO OKPYKAIOUIYH IEUCTBUTEIBHOCTB.
31eCh KPACHBIM CUMBOJIU3UPYET HE )KU3Hb, 4 CMEPTH U pa3pyuieHue. OH CTaHOBUTCS
MPSIMBIM BOILUIOIIEHUEM MCTOPUUYECKON KaTacTpo(bl, IEMOHCTPUPYSI, YTO HACHIIUE
OCTaBWJIO TJIyOOKHII ciief] B »KM3HU MakKoH[I0.

Takum 00pa3om, KaxAbld aBTOp, MCXOAS M3 CBOEWU KYJbTYpPHOW CpEbl,
HAJICNISIET KPACHBIN 1BET Pa3IMYHOM, HO TIIyOOKOW CEMaHTHUECKOW Harpy3koil. Y
XomumoBa — 3TO BOCIHOMMHAHMS W AyLIEBHas ImycroTa, y Kameipy — cwia un
pemuMocTh, y Mapkeca — cTpacTb U pa3pyLICHHE.

Pasznuuus B WCIONB30BaHMM LBETOBOM CEMAHTUKU OTPAKAIOT HE TOJIBKO
JUYHBIE TIEPEKUBAHUS TE€POEB, HO MU KYyJIbTYpHBIE ACHEKTHI, B KOTOPBIX OHU
CYLIECTBYIOT. B y30eKkcKoil KyJabType LIBET 4acTO CBSI3bIBACTCA C TPAAULUAMU U
UCTOPUYECKUMH COOBITUSIMH, YTO MNPUIAET NPOU3BEACHUSIM OoJiee TIIyOOKHit
cMbIcl. 1[BeroBas ceMaHTHKa B TpomsBeneHHAX AGmymist Kommpus «Yrram
KyHwiaap» u  YTkupa XomuMoBa «MKKM DSIIMK OpacW» CIYXUT MOLIHBIM
MHCTPYMEHTOM ISl TIEPENadn YMOLMOHAIBHOIO COCTOSIHUSA T'€POEB U KYJIbTYPHBIX
KOHTEKCTOB. L[BeTa, ncnonb3yembie B 3TUX NPOU3BEACHUIX, HE TOJBKO 000TaliaroT
TEKCT, HO W TO3BOJISIIOT YMUTATENIO TIyOXe MOHATh KYJIbTYpHbIE OCOOEHHOCTH
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y30€KCKOro Hapoja. AHaJIu3 MOKa3bIBAET, YTO LIBETa MOT'YT UMETh Pa3Hble 3HAUECHUS
B 3aBHCHMOCTH OT KOHTEKCTa, M 3TO JACIAET MX HCIIOJIb30BaHUE B JIMTEPAType
OCOOEHHO BBIPA3UTEIIbHBIM.

CpaBHHBAs [IBETOBYIO CEMAHTHKY B IIPOM3BEICHUAX «Y TraH KyHIapy» U « KKK
AIIMK OPacH», MOKHO 3aMETUTh, YTO B IIEPBOM IIPOU3BEIACHUU L[BETA Yallle BCETO
HMMEIOT O3UTHUBHBIE ACCOLMALINY, TOAYEPKUBAIOIIME KYJIbTYPHBIE U HALIUOHAJIbHBIE
LEHHOCTH, B TO BpeMs Kak BO BTOPOM OHH YacTO OTPaXKarOT BHYTPECHHME
KOH(JIMKTHI U CIOXKHBIE COLIMANIbHBIC peasiuu. [lo3umusHule accoyuayuu: KPacHbINA
I[BET B POMaHE «YTraH KyHJIap» acCOMUPYETCS C PaZ0CThIO 1 Ipa3JHAKoM. CHHHMIA
LBET CUMBOJIM3UPYET HAZEKIY U CIIOKOUCTBUE. HecamugHvle accoyuayuu: YepHBIA
nBeT B pomaHe "MKku 2K opacu' HCIONB3yeTCs Ui Nepefadyd rops U yTpar.
3elIeHbI I[BET MOKET YKa3blBaTh Ha HEONPEIEICHHOCTh, HECMOTpPS Ha €ro
TPaJIMLIIMOHHO IIOJIOKUTENIBHOE 3HadeHue. Hocmanveusa u ympama: BCE TpU
MIPOU3BEACHUSA HCCIEAYIOT TEMBI YTPaTbl W HOCTAJbIMU YEPE3 ILBETOBYIO
CHMBONHKY. B mpomsseneHmH «YTIraH KyHIap» 3T0 MOXET OBITH CBS3aHO C
ONMCAaHHUEM IPUPOABI, KOTOpasi OTPaKaeT MU3MEHEHHUs B JKW3HU NEPCOHaXeu. B
pomaHe «VKKH dIIMK Opacu» 3TO MEepefaeTcs 4epe3 KOHTPACTHBIE LIBETA, KOTOPBIE
MOYEPKUBAIOT BHYTpeHHUE KOHQIUKTHL. B «CTo neT onuHOYecTBa» HOCTAIBIUS
BBIPAXKAETCA Yepe3 UCIOJIb30BAHUE 1IBETA B OIUCAHUAX UHTEPHEPOB U IIPUPOIBI.

Cmpacmov u kongauxm: KpacHbld 1IBET B «CTO JIET OJAMHOYECTBA» OTPaXKaeT
HOJUTUYECKUE U JIMUHbIe KOHQIUKTHL. B mponsBenenusax «YTran kynnap» u «Mkku
SIIMK OpacKW» CTPACTh TAKXKE SBJIICTCS BAXKHOU TEMOM, I'/1€ LIBET IIOMOTAaeT CO31aTh
HaIpsOKEHUE M JApaMaTh3M B OTHOLIECHUAX MEXIy MepcoHaxamu. [lpupoda u
Jicu3Hb: 3eneHblid BT B pomaHe «CTo JIET OJMHOYECTBa» MOJYEPKUBAET CBS3b C
MPUPOION M KU3HEHHOW CHJIOW, YTO MOKHO CPaBHUTBH C ONMCAHUSMH B «YTraH
KyHJIap», TA€ NPUpPOJA TAKKE SBIIETCA BAXKHBIM JJIEMEHTOM, OTPAKAOLIUM
BHYTPEHHHE COCTOSIHHS T€POEB.

JlutepaTypHble  IMPOU3BEACHUS  HCIAHCKUX U y30€KCKUX  aBTOPOB
JEMOHCTPUPYIOT BapUaTUBHOE HCIOJIb30BAHHE LBETOBOW MAJMUTPBI, KOTOpas
YCUJIMBAET 3MOLIMOHAIIBHOE BO3JECUCTBUE U HECET CUMBOJIMYECKYIO HArpysky. B
MPOU3BEACHUAX, TaKUX Kak «Cmo nem oounoyecmea» 1'abpuans ['apcua Mapkeca
U « kxu sk opacny Y TkApa XOIIMMOBA, [IBETA HE TOJIBKO JOTIOJIHSIOT ONMCAHUS,
HO U OTpaXkalOT BHYTPEHHUU MUP MEPCOHAKEH, UX MCUXOJIOTHYECKHE KOH(IUKTHI
U U3MeHeHusA. benblii 1BET B OTUX IPOU3BEICHMUAX MOXKET aCCOLMMPOBATBHCA C
YUCTOTOM M JTyXOBHOCTBHIO, TOTJa KaK YEPHBIA — C HEU30EKHOCTBHIO CyIbObI U
TParu4ecKUMH COOBITUSIMHU.

HecmoTpsi Ha pasznmuuusi B UCTOPUYECKUX M reorpaduyueckux YyCIOBUIX
(opMuUpPOBaHUS UCIAHCKON U Y30E€KCKOM KYJbTYp, MOXKHO HAOJIIOAATh MHOKECTBO
napajjienaed B MHTEPIPETAMK LBETOBOM CHUMBOJMKHU. OTO MOJITBEPKIAET, YTO,
HECMOTps Ha pa3IMuYh€ KYJIbTYPHBIX M HCTOPUYECKMX KOHTEKCTOB, MHOTHE
LIEHHOCTH W CUMBOJIbI UMEIOT YHUBEPCAIBHBIA XapaKTEp WIM JEMOHCTPUPYIOT
cxoacTBo. Hanmpumep, Takue 11BeTa, Kak KpacHbIM M YE€pHBIM, B 00E€UX KyJIbTypax
CBSI3aHBI C ABJICHUSMH, UMEIOIIAMHU BAKHOE, HO 3a4acTyl0 HETAaTUBHOE 3HAYCHUE,
TaKMMH KaK 00pb0a, KOH(MIUKT U CMEPTb.
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3AK/IIOYEHUE

1. Ocoboe BHuUMaHHWE yAemsgeTcss (pa3eoyioru3MaM —  yCTOWYUBBIM
BBIPDOKCHHUSIM, B KOTOPBIX IIBETOBBIE OOO3HAYCHHMSI HE TIPOCTO OMHMCHIBAIOT
(bu3HUecKuii BET, HO IEPEAIOT CIOXKHBIE KYJIbTypHBIE 3HAUCHUS. DPPa3eoTOTU3MBI
C I[BETaMH BBICTYIAIOT KaK KOJI, B KOTOPOM OTPKAIOTCS TPAIUIINH, ICHHOCTH,
CTEPEOTHUITBI W HWCTOPUYECKHE TpEACTaBlIeHUs Hapoaa. Hampumep, «Oemnblii» B
MCIIAaHCKOU (ppa3eosorn MOKET CHMBOJM3HPOBATH YUCTOTY M HEBUHHOCTH, UTO
CBA3aHO C XPUCTHUAHCKOM KYJIbTYpOH, a B Y30€KCKHX BBIPQXEHHUSIX OH YacTo
aCCOIIMUPYETCS C MYAPOCTBIO M 3PEJNOCThI0, UYTO CBA3aHO C JIOKAJbHBIMU
NPEICTaBICHUAMH 00 YyBaXEHUWU K cTapmuM. Takum o00pa3oM, I[BETOBbIC
(Gpa3eosoru3Mbl  CTAHOBSITCS ~ CBOCOOpPA3HBIM  «OKHOM» B HAIMOHAJIBHYIO
MEHTaJIbHOCTb.

2. Bocripusatue 1Beta 0OyCJIOBJICHO HE TOJBKO (PU3MOJIOTMYECKUMHU, HO U
HUCTOPUKO-KYJBTYpPHBIMA  (pakTOpamMm, a Takke MH(POMOATHICCKUMU U
PEMUTHO3HBIMU KojaMu. McraHckas W y30eKcKash JTUHTBOKYJIBTYPBI (DOPMHUPYIOT
pa3JIMuHbIe, MHOT/Ia IEPECEKaIoIUecs, CEeMaHTUUYECKHUE MOJIS ISl OJTHOTO U TOTO 3Ke
uBera. Hanmpumep, KpacHbIM LBET B UCIIAHCKOW KYJIBTYPE 4acCTO aCCOLMUPYETCS C
M000BBI0O U CTPACTBIO, YTO OTPAXKEHO B MHOTOYHUCIEHHBIX (hpazeosioru3mMax u
JUTEpaTypHBIX 00pa3zax, TOrJa Kak B Y30€KCKOM KyJIbType KpacHBIM TakkKe MOKET
CHUMBOJIU3UPOBATH OJIArOMOIYYHEe U )KU3HEHHYIO CUIIY, HO BMECTE C 3TUM HECTH U
CakpajbHOE 3Ha4YC€HHE, CBSI3aHHOE C HAIIMOHAJIBHBIMHU 00psiiamMu. Takue paznuuus
MOKa3bIBAIOT, YTO JaK€ MPHU COBMAJCHUHU ILIBETOBBIX TEPMUHOB BHYTPH Pa3HBIX
KyJIbTYp GOPMHUPYIOTCS YHUKAIbHBIE CUMBOJIMYECKHUE IO, KOTOpbIe 000raliarT
SA3BIKOBYIO KAPTUHY MHPa KaXKJI0TO Hapo/a.

3. lIBeTo0O0O3HAUECHHS B UICTIAHCKOM M Y30€KCKOM (hpazeosorudeckom GoH e
OTpaXKaroT ATHUYECKYIO cnenuduky SI3BIKOBOM KapTUHBI MUpa.
[IpoBenéuuplii aHaMM3 MOATBEPAWJ, YTO B OOOUX SI3bIKaX (pa3eooru3Mbl C
KOMITOHEHTOM IIB€Ta HE TPOCTO HA3BIBAIOT OTTEHKH, a  BBITOJHSIOT
KOHLIETITYaJIbHYI0 U CHUMBOJIMYECKYIO (PYHKIMIO, MPEACTaBIsisl co00il BepOaibHOE
BBIPOKEHUE MUPOBOCTIPUSITHS, KyJIbTYPHBIX apXETHIIOB, IICHHOCTEH U CTEPEOTHUIIOB
Hapoaa. OTO JIOKAa3bIBa€T, UYTO LBET SBJSIETCS HEOTHEMJIEMBIM 3JIEMEHTOM
JUHTBOKYJIBTYPHOU KapTHHBI MUpA.

4. IIBeTo0003HAYCHHS 001a7ar0T BBICOKOM CEeMaHTHYCCKOU u
CHMBOJIMYECKON Harpy3kon. @pa3eosioru3mbl ¢ [IBETOBBIMA KOMIIOHEHTAMH 4acTO
BBIXOJISIT 3a Tpeaesibl OYKBaJbHOTO 3HAYCHMSI U BBICTYNAIOT B POJIU CHMBOJIOB,
OTPAXKAIONIUX HMOIMOHANILHBIE, OIICHOYHBIE M TOBEJACHYECKHE acmeKkThl. OHH
KOJUPYIOT MIPEACTABICHHS O I00pe U 371€, KpacoTe U YPOJICTBE, CUJIE U CIaboCTH,
MYAPOCTH U TIYTIOCTH, TIPOSBIISIS ce0s KaK yHUBEPCAIbHBIC CEMUOTHYECKUE 3HAKH.

5. BoisiBieHsl yHUBEpCAIMM M KYJbTypHO-CIEIM(HUEecKre O0COOCHHOCTU
11B€TO0003HaueHU. HekoTopble IBETOBBIE CHUMBOJBI COXPAHSIOT yCTOMYHMBBIE
3HAYCHUS B Pa3HBIX KyJIbTypax (HarmpuMmep, OCIbIi Kak CHMBOJI YUCTOTHI, YEPHBIH -
KaK CUMBOJI Tpaypa wiu 3i1a). OqHako BCTPEUAIOTCS U OTJIWYHUA: TaK, 3€JIEHBIA B
MCIIAHCKOM $I3BIKE YaCTO aCCOIMUPYETCS C 3aBUCTHIO WJIM HEMPUCTOMHOCTHIO, TOTIA
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KaK B y30€KCKOM - C MPUPOJON U KU3HBIO. DTO CBUIETEIBCTBYET O Pa3IUYUIX B
MEHTAJIbHBIX aCCOLMALUAX U KYJIBTYPHBIX KOAAX.

6. [TocnoBuIbl W TOTOBOPKH C IBETOBOW CEMAHTHKON pENmpe3eHTHPYIOT
KOJUIEKTUBHOE  CO3HaHue  Haponxa. Ilapemuosornueckne  €IWHMIBI €
[[BETOO0O03HAUCHUSAMU (PYHKIIMOHUPYIOT KaK XPaHUTEIM HApOJHON MYJApOCTH,
OTpaxkasi MOPAJIbHO-ITUYECKUE OPHEHTHUPBI, OBITOBBIE pPEAIMH M >KHU3HEHHBIE
YCTaHOBKM. Yepe3 IBET B IIOCIOBUIAX BBIPAXKAIOTCA OLICHKH YEJIOBEYECKOIO
NOBEACHUS, OOIIECTBEHHOTO  CTAaTyca, »SMOIMOHAIBHOTO  COCTOSIHUSI |
MEKIIMYHOCTHBIX OTHOIIEHUM.

7. XyJ0’)KeCTBEHHbIC TMPOU3BENCHUSI JAEMOHCTPUPYIOT OOraTyro MaauTpy
IIBETOBOM 00pa3HOCTH. JIUTeparypHbIl aHaIM3 NPOU3BEICHHN HMCIAHCKOW U
y30€KCKOM JUTeparypsl TMOKa3all, 4YTO IIBETOBbIE MeTaophl U CHUMBOJIbI
UCIIONB3YIOTCS  aBTOpaMHM  KaK  CPEACTBO  XYJIOKECTBEHHOM  TUIM3alUH,
AMOIIMOHAJIBHOTO HAIPSKEHUS W HAMOHAIBHOW HIAECHTU(UKAIUU TIEPCOHAXKEH.
OT0 NOAYEPKUBAET 3HAYMMOCTD I[IBETOO003HAYEHUH B CO3/IaHUH BBIPA3UTEIBHOCTU
TEKCTa.

8. LIBeTroo003HaUEHNsI B UCIIAHCKOM U y30EKCKOM SI3bIKaX (PYyHKIIMOHUPYIOT
HE TOJIBKO KaK 4acTH (Ppa3eosornyecknux o00poTOB, HO M KaK MapKepbl KyJIbTYPHOU
UIEHTUYHOCTU. WX cHMBoOIMYECKOEe 3HauyeHHe (QopMupyercss B Mpouecce
KYJbTYpPHOH COLMANIM3ALMKU U OTPAa)KaeT KOJUIEKTUBHBIN OMBIT Hapoaa. ¥Y30eKckas
KyJbTypa CKJIOHHA HCIOJB30BaTh LIBET B CaKpPaJIbHO-PUTYAJIbHOM U OOPSA0BOM
acrnekre. B ucnanckoii kynbrype 060s1ee BbIpakeH 3CTETUUECKUNA U SMOLIMOHAIIbHBIIHI
KOMIIOHEHT L[BeTOOOO3HaueHui. Takoe pacmpeneneHue aKkIEeHTOB MOAYEPKUBAET
pa3ianyrs B MEHTaJIbHOCTH HOCUTENEN A3BIKOB. DTH OCOOCHHOCTH ObUIN BBISIBJICHBI
Ha OCHOBE aHajn3a (OJIKJIOPHBIX U JINTEPATYPHBIX HCTOUYHUKOB.

9. 3HauuTenbHOE BHMMAHHE B JUCCEpTAlMM OBLIO YJIEJIEHO aHaJIu3y
XYJO0KECTBEHHBIX MPOMU3BEACHUN KaK HOCHUTENECH [BETOBOM CEMaHTHUKH.
Paccmorpenne pomanoB AoOnymnsl Koaupuii, YTkupa XomumoBa u ['abpusns
I'apcna Mapkeca mokazajio, YTO aBTOPHI MCIOJB3YIOT I[BETOBBIE CHUMBOJBI IS
BBIPAKEHUS TICHUXOJIOTHYECKOTO COCTOSIHUSI TepoeB M OOLIEro HaCTPOCHHMS
npousBeqeHus. B y30ekckoil nmTepaType LBETOBBIE OOpa3bl 4acTO CBSI3aHbI C
Tpaguuue u OblToM. B ucnaHosi3blyHONW JsuUTEpaType — C  (uiocopckum
OCMBICJICHUEM CYJIbObI U MeTapu3UKU. DTO pacuIupsieT MPeICTaBICHUE O POJIHU
[[BETa HE TOJBKO B SI3BIKE, HO U B MEHTAJIBHOM IPOCTPAHCTBE KYJbTYpbl. Takum
o0pa3oM, XyJOXECTBEHHBIH JHUCKypC CTaJl I€HHbIM MaTepuajioMm s
ITOATBEPKACHUS TEOPETUYECKUX ITOJIOKEHU M.

10. CpaBHUTEIBHBIN MOJIXOM BBISIBUI OCOOEHHOCTH MCMOJIb30BaHUS 1IBETA B
IBYX KyibTypax. Ecim B ucmaHckod ¢pa3eojiorMu IBET 4Yalle OTpakaer
ASMOLIMOHAJIBHBIE COCTOSIHUS, YyBCTBA, PEAKIMH, TO B y30€KCKOW - MOpajbHbIE U
JyXOBHBIE KATETOPUH, COLIMATIbHBIE POJIM U 00bIYan. ITO 00YCIOBIECHO Pa3IUUUSIMU
B PEJIMTHO3HBIX YCTAHOBKAX, MCTOPUYECKOM ONBIT€ W KYJbTYPHBIX TPaTULHUSAX,
(OpMHPOBABILIMX COOTBETCTBYIOIIKE S3bIKOBBIE 00pPa3bI.
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INTRODUCTION (abstract of the PhD dissertation)

The aim of the research is to identify and analyze the national-cultural
semantics of color in Spanish and Uzbek phraseology, with a focus on cultural
differences in perception and the symbolic meaning of colors, which reflect the
ethnocultural characteristics of worldview.

The object of the research is the phraseological units of the Spanish and
Uzbek languages related to color.

Scientific novelty of the research is as follows:

a comprehensive approach to comparing color terms and phraseological units
in Spanish and Uzbek has been developed and applied, enabling the identification
of not only lexical similarities and differences but also culturally and genetically
rooted connections between linguistic systems;

a literary analysis has been carried out, which not only confirms the theoretical
conclusions but also demonstrates the practical application of color terms in the
works of renowned authors, revealing hidden cultural and emotional layers that
contribute to the semantic diversity of artistic language;

emotional associations linked to the use of color terms have been identified,
enriching the understanding of their role in shaping cultural consciousness;

for the first time in the Uzbek linguistic context, an in-depth analysis of cultural
associations related to colors has been conducted, highlighting how the cultural
traditions of both countries shape the emotional and symbolic value of color terms.

Implementation of the research results. Based on the study of the national-
cultural semantics of color in Spanish and Uzbek phraseology:

a comprehensive approach to comparing color terms and phraseological units
in Spanish and Uzbek has been developed and applied, enabling the identification
of not only lexical similarities and differences but also culturally and genetically
rooted connections between linguistic systems were utilized in the international
grant project 5983-EPP-1-2018-1-ES-EPPKA2-CBHE-JP “University Cooperation
Framework for Knowledge Transfer in Central Asia and China (UNICAC” (Ref. Ne
04/11-5480, National University of Uzbekistan named after Mirzo Ulugbek, April
24, 2025). This facilitated a comparative analysis of color semantics in both
languages and their shared characteristics, revealing their impact on the respective
peoples’ worldview.

a literary analysis has been carried out, which not only confirms the theoretical
conclusions but also demonstrates the practical application of color terms in the
works of renowned authors, revealing hidden cultural and emotional layers that
contribute to the semantic diversity of artistic language were analyzed in
recommendations applied within the practical research project PZ-20170930309
“The Influence of the Karakalpak Folklore Language on Literary Language
Development” (Ref. Ne 01-22-04/369, Berdakh Karakalpak State University, April
16, 2025). The research focused on semantic features of color terms, their national-
cultural codes, and linguistic-cultural distinctions.

emotional associations linked to the use of color terms have been identified,
enriching the understanding of their role in shaping cultural consciousness were
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Implemented under Letter Ne 2/24-4/7-690 for the “English  Access
Microscholarship Program”. This U.S. Department of State-funded initiative (2022—
2024) was conducted in collaboration with the U.S. Embassy in Tashkent and the
American Councils for International Education (Ref. Ne 2-02-888, Samarkand State
Institute of Foreign Languages, April 2, 2025). The project analyzed symbolic
meanings of colors in Spanish and Uzbek cultures, identified similarities and
differences, and determined the influence of cultural codes on linguistic worldviews.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a general conclusion, a list of references and the
appendices. The main volume of the dissertation is 125 pages.
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