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KIRISH (falsafa doktori (PhD) dissertatsiyasining annotatsiyasi)

Dissertatsiya  mavzusining  dolzarbligi va  zaruriyati. Jahon
adabiyotshunosligida yaxshilik va yomonlik o‘rtasidagi garama-garshilik badiiy
tafakkur taraqgiyotining asosiy mezonlaridan biri sifatida shakllanib kelmoqda. Bu
ziddiyatlarning ildizi antik davr adabiyotiga borib tagaladi va ular keyingi davrlarda
ham adabiy-estetik tafakkurda muhim mavzu bo‘lib qgolmoqgda. Aynigsa,
globallashuv, ragamli madaniyat va madaniyatlararo mulogotning kuchayishi
sharoitida insoniyatning ichki ruhiy kurashi, axloqiy tanlovlari va ma’naviy
izlanishlari san’atda, xususan, badiiy asarlarda chuqur ifodasini topmoqda. Bu holat
yaxshilik va yomonlik timsollarining zamonaviy talginini, ularning falsafiy va
estetik o‘zgarishlarini tahlil qilish zaruratini yuzaga keltiradi. Yaxshilik va
yomonlikning estetik talgini, ularning badiiy obrazlar orqali ifodalanishi hamda
zamonaviy adabiy kontekstdagi ko‘rinishlarini falsafiy va estetik yondashuvlar
asosida tahlil gilish mavzuning ilmiy dolzarbligini belgilaydi.

Dunyo adabiyotshunosligida Yevropada xristian dinining kirib kelishi va gabul
gilinishi natijasida ezgulik va yovuzlik, yaxshilik va yomonlik kabi dualistik
tushunchalarning shakllanishi yuzasidan ilmiy tadgiqgotlar olib borilmoqgda. Ushbu
konseptlar badiiy asarlarda oz ifodasini topa boshladi. Dastlabki badiiy asarlarda
bosh gahramonning yovuzlik bilan kurashi va uning ustidan g‘alaba gqozonishi
tasvirlangan bo‘lsa, Romantizm davriga kelib, yaxshilik va yomonlik o‘rtasidagi
anig chegara tobora yo‘qola boshladi. Natijada, yovuzlik tushunchasi bosh
gahramonning ichki dunyosiga singib, uning “men”iga aylanib bordi. Mazkur
jarayon fagat Yevropa adabiyotigagina xos bo‘lib qolmay, balki turli madaniy
an’analarda ham namoyon bo‘lib, bu madaniyatlararo ta’sirni o‘rganish va qiyosiy
tahlil uchun keng imkoniyatlar yaratadi. Shu bilan bir gatorda jahon adabiyotida
demonizatsiya motivi va badiiy adabiyotda uning asosiy konsepsiyasi, badiiy
asarlarda demonik obrazlarning semiotik ma’nolari va ularning estetik-psixologik
funksiyalari, adabiyotshunoslikda faustchilik an’analarining badiiy maydonga
chigishi kabi jihatlarga e’tibor qaratish bugungi adabiyotshunoslik oldidagi
zarururiy vazifalarga aylanmoqda.

Yangi O‘zbekistonda adabiyotshunoslik taragqqiyotining yangi bosqichi
shakllanmoqda. IImiy izlanishlar, loyihalar va xalgaro hamkorlikning rivojlanishi
milliy adabiyotshunoslikning taraqgiyotiga xizmat gilmoqgda. Shu bois, hozirgi
kunda yosh olimlar va tadgiqotchilar uchun keng imkoniyatlar yaratilgan bo‘lib, bu
jarayon sohaning bargaror rivojlanishi va istigbolini ta’minlashga zamin yaratadi.
“O‘zbek mumtoz va zamonaviy adabiyotini xalgaro miqyosda o‘rganish va targ‘ib
qgilish, ko‘p qirrali bu mavzuni bugungi kunda dunyo adabiy makonida yuz
berayotgan eng muhim jarayonlar bilan uzviy bog‘lig holda tahlil etib, zarur ilmiy-
amaliy xulosalar chiqarish, kelgusi vazifalarimizni belgilab olish, o‘ylaymanki, katta
ahamiyatga ega™. Natijada hozirgi davr o‘zbek adabiyotini eng so‘nggi jahon
adabiyotshunosligidagi konseptik nazariyalar bilan giyosiy tahlil gilish, ulardagi

1 O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning “O‘zbek mumtoz va zamonaviy adabiyotini xalgaro
miqyosda o‘rganish va targ‘ib qilishning dolzarb masalalari” mavzusidagi xalgaro konferensiyaga yo‘llagan tabrigi//
Manbaa: https:xabar.uz//07.08.2018.

5



uslub, mavzu, motiv tushunchalarini hamda ilgari surilayotgan ijtimoiy g‘oyalarni
puxta o‘rganish, qo‘llanilayotgan obrazlarni semiotik ma’nolari va ularning estetik-
psixologik jihatlariga e’tibor garatish dolzarb ahamiyat kasb etadi.

O‘zbekiston Respublikasi Prezidentining 2019-yil 8-oktyabrdagi PF-5847-son
“O‘zbekiston Respublikasi oliy ta’lim tizimini 2030-yilgacha rivojlantirish
konsepsiyasini tasdiglash to‘g‘risida”, 2020-yil 29-oktabrdagi “Ilm-fanni 2030-
yilgacha rivojlantirish konsepsiyasini tasdiglash to‘g‘risida” PF-6097-son, 2022-yil
28-yanvardagi “2022-2026 vyillarga mo‘ljallangan Yangi O‘zbekistonning
taraqgiyot strategiyasi to‘g‘risida” PF-60-son Farmonlari, 2017-yil 13- sentyabrdagi
“Kitob mahsulotlarini nashr etish va tarqatish tizimini rivojlantirish, kitob mutolaasi
va kitobxonlik madaniyatini oshirish hamda targ‘ib qgilish bo‘yicha kompleks chora-
tadbirlar dasturi to‘g‘risida”gi PQ-3271-son Qarori, O‘zbekiston Respublikasi
Vazirlar Mahkamasining 2018-yil 18-maydagi “Jahon adabiyotining eng sara
namunalarini o‘zbek tiliga hamda o‘zbek adabiyoti durdonalarini chet tillariga
tarjima qilish va nashr etish tizimini takomillashtirish chora-tadbirlari to‘g‘risida”
376-son Qarori, O°zbekiston Respublikasi Prezidentining 2023-yil 22-dekabrdagi
“Ma’naviyat boshqa sohalardan oldinda yurishi, yangi kuchga, yangi harakatga
aylanishi kerak” mavzusidagi ma’ruzasi hamda mazkur faoliyatga tegishli boshga
me’yoriy-huquqgiy hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu
dissertatsiya tadgigoti muayyan darajada xizmat giladi.

Mavzuning respublikada olib borilayotgan ilmiy tadgigotlarning ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalari
rivojlanishining | “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirish, innovatsion
igtisodiyotni rivojlantirish” ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Jahon adabiyotida demonizatsiya
masalasi bo‘yicha sanogli tadgigotlar amalga oshirilgan. Jumladan Richard Kerni,
S. Uilson, S. Uayman, A. K. Mellor, S. Greenblatt, F. Botting, H. Bloom, J.
Andriano, H. Cixous?larning tadgiqotlari shular jumlasidandir. Nemis yozuvchisi va
mutafakkiri Yoxann Volfgang Gyotening ijodi, jumladan uning dramalari va lirik
she’rlari, shuningdek, inson bilan jamiyat o‘rtasidagi munosabatlar aks etgan
romanlari tahliliga bag‘ishlangan tadgigotlar amalaga oshirilgan. Jumladan, I. P.
Ekkerman, R. Friedental, N. Boyle, R. Safranski, Y. Shmidt, R. Gray, E. Heller, T.
Ziolkovski, R. J. Richards, P. Mishelsen, J. Adler, G. Shmidt, H. B. Nisbet, E. David
Wellbery, P. D. Miller, A. W. James Heffernan, D. Simpson, H. J. Weigand:lar ilmiy
izlanishlar olib borganlar.

2 Kearney R. Strangers, Gods, and Monsters: Interpreting Otherness. — London: Routledge, 2003. — P . 83-109; Wilson
S. The Politics of Invisibility: Demonology and Sovereignty in Literature. — Cambridge: Cambridge University Press,
2010. P .83-108; Wyman S. Demonic Bodies and the Dark Grotesque: Monstrosity and Metaphor in Southern Gothic
Literature. — Baton Rouge: Louisiana State University Press, 2007; Mellor A. K. Romanticism and Gender. — Chicago:
University of Chicago Press, 1993. — P. 68-78; Greenblatt S. Marvelous Possessions: The Wonder of the New World.
— Chicago: University of Chicago Press, 1991. — P. 202; Botting F. Gothic. — London: Routledge, 1996. — P. 136;
Bloom H. The Daemon Knows: Literary Greatness and the American Sublime. — New York: Spiegel & Grau, 2015.
— P.57; Andriano J. Our Ladies of Darkness: Feminine Daemonology in Male Gothic Fiction. — University Park:
Pennsylvania State University Press, 1993. — P. 63; Cixous H. The Newly Born Woman. — Manchester: Manchester
University Press, 1975. — P. 190.

3 Eckermann J.P. Conversations with Goethe. — London: George Bell and Sons, 1836. — P. 40-65; Friedenthal R.
Goethe: His Life and Times. — New York: Harcourt, Brace & World, 1963. — P. 618; Boyle N. Goethe: The Poet and
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Viktoriya davrining mashhur shoiri, yozuvchi va dramaturg Oskar Uayldning
ijodi hamda uning estetizmga go‘shgan hissasi adabiyotshunoslar tomonidan keng
tadqig etilgan. Xususan, R. Ellmann, R. J. Richard, R. Gagnier, J. Gearey, D. Kiberd,
A. Declan, J. Guy, K. Bekson, R. Karl, Raby, Peter, I. Small, D. lan, M. Holland,
Merlin, G. Vudkok, H. Jorj va E. H. Mikhail kabi olimlarning izlanishlari ushbu
mavzuga bag‘ishlangan muhim ilmiy ishlanmalar sirasiga kiradi.*

O‘zbek adabiyotshunos olimlaridan O. Kayumov, D. Tog‘ayeva, J.
Eshonqulov, D. Quvvatova, T. Rahmonov izlanishlarida badiiy obrazlar talgini,
demonologik hikoyalarning hususiyatlari borasida mazmunli izlanishlar olib
borilgan va o‘zbek adabiyotshunosligining yangi ilmiy manbaalar bilan boyitilishiga
hissa qo‘shganlar.®

Nemis va irland adabiyotshunosligida Gyote va Oskar Uayld falsafasining
tadqiqi masalasiga yetarli darajada e’tibor qaratilmaganligi bois mazkur
yozuvchilarning asarlarini o‘rganish borasida ba’zi muammolar hanuzgacha o0°z
yechimini kutmoqgda. Shu yo‘nalishlardan biri Gyotening falsafiy garashlari va
ularning badiiy asarda aks etishini tahlil gilish bilan birga, Dorian Grey obrazining
demonizatsiya jarayonini tadgiq etish masalasidir.

Dissertatsiya mavzusining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya

the Age. Volume II: Revolution and Renunciation (1790-1803). — Oxford: Clarendon Press, 2000. — P. 3-19; Boyle
N. Goethe: The Poet and the Age. Volume I: The Poetry of Desire (1749-1790). — Oxford: Clarendon Press, 1991;
Safranski R. Goethe: Life as a Work of Art. — Cambridge: Liveright Publishing Corporation, 2017. — P. 651; Schmidt
J. Goethe in Germany: The Man and His Age. — New York: Cambridge University Press, 2001; Gray R. Goethe the
Alchemist: A Study of Alchemical Symbolism in Goethe’s Literary and Scientific Works. — Cambridge: Cambridge
University Press, 1952. — P. 46-51; Heller E. The Disinherited Mind: Essays in Modern German Literature and
Thought. — Cambridge: Bowes & Bowes, 1952. — P. 384; Ziolkowski T. The Classical German Elegy, 1795-1950. —
Princeton: Princeton University Press, 1980. — P. 98-100; Richards R.J. The Romantic Conception of Life: Science
and Philosophy in the Age of Goethe. — Chicago: University of Chicago Press, 2002. — P. 376-385; Michelsen P.
Goethe’s Faust: A Critical Reading. — New York: Peter Lang Publishing, 1992. — P. 192-206; Adler J. Goethe's Visual
World. — Chicago: University of Chicago Press, 2010. — P. 256; Schmidt H. Goethe’s Conception of Knowledge and
Science. — Cambridge: Cambridge University Press, 1983; Nisbet H. B. Goethe and the Scientific Tradition. — London:
Methuen & Co, 1972. — P. 76-80; Wellbery D.E. The Specular Moment: Goethe’s Early Lyric and the Beginnings of
Romanticism. — Stanford: Stanford University Press, 1996. — P. 114-115; Miller D. P. The Scientific Genius of Goethe:
Essays on his Science. — New York: Springer-Verlag, 1988. — P. 329; Heffernan J.A.W. Cultivating Pictorial
Imagination: Goethe and the Visual Arts. — Oxford: Oxford University Press, 2001. — P. 437; Simpson D. Goethe,
Romanticism and the Anglo-Saxon Tradition. — Oxford: Oxford University Press, 1998. — P. 35-60; Gearey J. Goethe’s
Faust: The Making of Part I. — London: Yale University Press, 1981. — P. 228.

4 Ellmann R. Oscar Wilde. — New York: Knopf, 1988. — P. 736; Gagnier R. ldylls of the Marketplace: Oscar Wilde
and the Victorian Public. — Stanford: Stanford University Press, 1986. — P. 255; Kiberd D. Inventing Ireland: The
Literature of the Modern Nation. — Cambridge: Harvard University Press, 1995. — P. 21-49; Guy J. The Complete
Works of Oscar Wilde: The Picture of Dorian Gray// Criticism: Historical criticism, Intentions, The Soul of Man. —
Oxford: Oxford University Press, 2005. — P. 702; Beckson K. Oscar Wilde: The Critical Heritage. — London:
Routledge, 1970. — P. 434; Raby P. Oscar Wilde. — Cambridge: Cambridge University Press, 1988. — P. 67-80; Small
I. Oscar Wilde Revalued: An Essay on New Materials and Methods of Research. — New York: St. Martin’s Press,
1993. — P. 373; Holland M. The Wilde Album. — New Y ork: Henry Holt & Co., 1997. — P. 192; Woodcock G. The
Paradox of Oscar Wilde. — London: Tarcher, 1949. — P. 237; Mikhail E. H. Oscar Wilde: Interviews and Recollections.
— New York: Barnes & Noble, 1979. — P. 502

5 Qayumov O. O‘zbek folklorida pari obrazi: Filol. fanlari nomz...diss. avtoref. — Toshkent, 1999. — B. 25;
Tog‘ayeva.D. O‘zbek og‘zaki demonologik hikoyalarining janr xususiyatlari va badiiyati. Filol.fan nomz.diss.avtoref.
— Toshkent, 1995; Eshonqulov J. O‘zbek folklorida tush va uning badiiy talgini: Filol. fanlari dokt...diss. avtoref. —
Toshkent, 2010. — B. 47; Quvvatova D. O‘zbek ilmiy-badiiy fantastikasida folklor motivlari: Filol. fan. nomz... diss.
avtoref. — Toshkent, 1997. — B. 24; Rahmonov T.L. Qadimgi miflar o’zbek folklori epik motivlarining o‘zagi sifatida:
Filol. fan. nomz.... diss. — Toshkent, 1997. — B. 159.



Samargand davlat chet tillari institutining “Yevropa adabiyoti tarixi va dolzarb
masalalari, badiiy tahlil usul va tamoyillari” ilmiy-tadgiqot ishlari rejalari doirasida
bajarilgan.

Tadgigot maqgsadi Yevropa adabiyotida demonizatsiya motivining Gyote va
Oskar Uayld asarlari asosida ochib berishdan iborat.

Tadqigot vazifalari:

jahon adabiyotshunosligida demonizatsiya motiviga oid nazariy fikrlarni
o‘rganish, uning mohiyatini, o‘ziga xos poetik xususiyatlarini ilmiy-nazariy jihatdan
ochib berish;

badiiy asarda simvolik obrazlarning demonlashish holatini izohlab, uni yuzaga
keltiruvchi ijtimoiy-hayotiy omillarni, turli janrlarda ifodalanish tamoyillarini
giyosiy-tipologik jihatdan dalillash;

adabiyotshunoslikda faustchilik an’analarining rivojlanish bosqichlarini
o‘rganish bilan Gyotening “Faust” asarida inson galbi uchun kurash masalasini
iIlmiy-estetik jihatdan asoslab, Gyote falsafasi va doktor Faust ruhiyatidagi
evrilishlarning o‘ziga xosliklarini aniglash;

Oskar Uayldning “Dorian Greyning portreti” asarida inson konsepsiyasining
adabiy-estetik mohiyatini hamda Dorian Grey obrazining demonizatsiya jarayonini
Ijtimoiy-psixologik va giyosiy-tipologik tahlil asosida ochib berish.

Tadgiqgotning obyekti sifatida nemis yozuvchisi Yohann Volfgang Gyotening
“Faust” va ingliz (irland) yozuvchisi Oskar Uayldning “Dorian Greyning portreti”
(The picture of Dorian Gray) asarlari tanlangan.

Tadgiqotning predmeti Yevropa adabiyotining namunalari asosida
demonizatsiya motivining badiiy adabiyotdagi o‘rni va ahamiyatini ilmiy-nazariy
yoritishdan iborat.

Tadgiqgotning usullari. Tadgiqot jarayonida ijtimoiy, psixologik, germenevtik
va qiyosiy-tipologik tahlil usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Yevropa adabiyotshunosligida demonizatsiya motivining yovuzlik va
tartibsizlik, qo‘rquv va noma’lumlik kabi mavzularda kelishi ochib berilib, badiiy
ifodalanishda demonizatsiya motivi fagat yovuzlik belgisi emas, butun badiiy
matnda mavzu, syujet va personajlar o‘rtasidagi murakkab munosabatlar tizimini
harakatga keltiruvchi fundamental struktura sifatida maydonga chigishi aniglangan;

badily asarlarda simvolik obrazlarning demonlashuvi jarayonga sabab
bo‘luvchi ijtimoiy tengsizlik, ma’naviy inqiroz, shaxsiy fojialar kabi hayotiy omillar
hamda ushbu motivning drama, tragediya va fantastika janrlarida syujetni syujetning
dramatik ta’sirini oshirish, konfliktni keskinlashtirish kabi ifodalanish tamoyillari
ochib berilgan;

adabiyotshunoslikda faustchilik an’analarining rivojlanish bosqichlarini
o‘rganish orqali Gyotening “Faust” asarida inson qalbi uchun kurash asoslab
berilgan. Shuningdek, Gyote falsafasi hamda doktor Faust ruhiyatidagi demonik
evrilishlar dastlab jodugarlik, alkimyo va sehr bilan bog‘liq tarzda tasvirlangan,



keyinchalik esa insonning bilimga changoqgligi va cheksizlik sari intilishi ramziga
aylangani ochib beriladi;

Oskar Uayldning “Dorian Greyning portreti” asarida inson konsepsiyasining
adabiy-estetik mohiyati ochib berilib, Dorian Grey obrazidagi xudbinlik,
axloqiyatsizlikka moyillik va tashqi go‘zallikka mutlag bog‘liglik kabi jihatlar
hamda uning demonizatsiya jarayoni ijtimoiy-psixologik hamda giyosiy-tipologik
nuqtai nazardan tahlil gilingan.

Tadqgigotning amaliy natijalari quyidagilardan iborat:

badily adabiyotda obraz yaratish muammosi — arxetip, motiv, simvolik
obrazlarning demonlashish holati, jahon adabiyotida demonizatsiya motivlari ilmiy
asoslandi;

Gyotening “Faust” asarida inson gqalbi uchun kurashning badiiy talqini,
adabiyotshunoslikda faustchilik an’analarining shakllanishi va rivojlanish
bosqichlari, Gyote falsafasining badiiy asardagi aks etishi keng tadgiq qilindi.
Shuningdek, Mefistofel obrazi va doktor Faustning ruhiy o‘zgarishlari bo‘yicha
ilmiy izlanishlar amalga oshirildi.

Estetizm adabiyotida inson konsepsiyasi Dorian Grey obrazi misolida tahlil
qgilinib, uning badiiy talgini turli aspektlarda o‘rganildi;

ilmiy tadqgigot jarayonida ishlab chigilgan tavsiyalar jahon adabiyoti bilan
shug‘ullanuvchi tadgiqotchilar uchun amaliy go‘llanma bo‘la olishi isbotlandi.

Tadgiqot natijalarining ishonchliligi respublika va xalgaro miqyosdagi
ilmiy-uslubiy va ilmiy-amaliy konferensiya materiallari to‘plamlari, OAK
ro‘yxatidagi jurnallar, hamda xorijiy ilmiy jurnallarda chop etilgan maqolalar,
xulosalar, taklif va tavsiyalarning amaliyotga joriy etilgani, olingan natijalarning
vakolatli tashkilotlar tomonidan tasdiglanganligi bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Dissertatsiyaning ilmiy
ahamiyati shundaki, adabiyotshunoslikda demonizatsiya motivining rivojlanish
xususiyatlari ilmiy-nazariy asosda tahlil qilinib, bu fenomenning poetik
xususiyatlarini ochib berish, badiiy asarlardagi simvolik obrazlarning demonlashuv
jarayoni va uni yuzaga keltiruvchi ijtimoiy-hayotiy omillarni giyosiy-tipologik
nugtayi nazardan tadqiq etish imkonini beradi; demonizatsiya fenomenining jahon
adabiyotidagi o‘rnini aniglashga xizmat qilib, adabiyot nazariyasi va badiiy tahlil
metodologiyasiga qo‘shimcha nazariy fikrlar taklif giladi.

Tadgiqot natijalarining amaliy ahamiyati uning adabiyot nazariyasi, jahon
adabiyoti va badiiy tahlil fanlariga oid darslik va o‘quv go‘llanmalarini
mukammallashtirishga, olingan ilmiy xulosalar va tavsiyalar universitetlarning
filologiya va adabiyotshunoslik yo‘nalishlari bo‘yicha o‘gitiladigan kurslarda
foydalanish mumkinligida namoyon bo‘ladi.

Tadgigot natijalarining joriy qilinishi. logan Volfgang fon Gyote va Oskar
Uayld asarlari misolida Yevropa adabiyotida demonizatsiya motivining o‘ziga xos
o‘rnini tadqiq etish jarayonida olingan ilmiy natija va xulosalar asosida:

Yevropa adabiyotshunosligida demonizatsiya motivining yovuzlik va
tartibsizlik, go‘rquv va noma’lumlik kabi mavzularda kelishi ochib berilib, badiiy



iIfodalanishda demonizatsiya motivi fagat yovuzlik belgisi emas, butun badiiy
matnda mavzu, syujet va personajlar o‘rtasidagi murakkab munosabatlar tizimini
harakatga Kkeltiruvchi fundamental struktura sifatida maydonga chiqishi
aniglanganligidan O°zbekiston davlat jahon tillari universiteti, AQSH departamenti
va Oc<zbekistondagi AQSH elchixonasi bilan hamkorlikda 2022—-2024-yillarga
mo‘ljallangan “The English Access Microscholarship Program” — “O*‘zbekistonda
oliy va o‘rta maxsus ta’lim tizimi jarayonlarini modernizatsiyalash va kompyuter
savodxonligini oshirish” mavzusidagi SUZ 280021GR3106-sonli innovatsion
loyihada keng foydalanilgan (O‘zbekiston davlat jahon tillari universitetining 2024-
yil 6-sentabrdagi 01/526-son ma’lumotnomasi). Natijada ushbu loyihada
demonlashuv motivining jahon adabiyotida tutgan o‘rni va uning mashhur asarlarda
go‘llanish mahorati badiiy tahlil gilindi.

badiiy asarlarda simvolik obrazlarning demonlashuvi jarayonga sabab
bo‘luvchi ijtimoiy tengsizlik, ma’naviy inqiroz, shaxsiy fojialar kabi hayotiy omillar
hamda ushbu motivning drama, tragediya va fantastika janrlarida syujetni
dramatiklashtirish, konfliktni keskinlashtirish kabi ifodalanish tamoyillari ochib
berilgan xulosalardan Toshkent davlat igtisodiyot universiteti Samargand filiali
Britaniya Kengashi bilan hamkorlikda dastur va fanlarni ingliz tilida o‘gitish
strategiyasini ishlab chigish va ushbu strategiyani keng joriy etish bo‘yicha milliy
rejani ishlab chigish magsadida 2020-yil 29-oktabrda 224U-sonli “EMI (English as
a medium of instruction)” loyiha doirasida foydalanildi (Toshkent davlat iqtisodiyot
universiteti Samargand filialining 2024-yil 17-sentabridagi 04/1-941-son
ma’lumotnomasi). Natijada, bu loyiha bo‘yicha tayyorlangan resurslar mazmunini
boyitish imkonini berdi.

adabiyotshunoslikda faustchilik an’analarining rivojlanish bosqichlarini
o‘rganish orqali Gyotening “Faust” asarida inson qalbi uchun kurashi asoslab
berilgan, shuningdek, Gyote falsafasi hamda doktor Faust ruhiyatidagi demonik
evrilishlar dastlab jodugarlik, alkimyo va sehr bilan bog‘liq holda tasvirlanishi,
keyinchalik u inson bilimga chanqogligi va cheksizlik sari intilish ramziga
aylanganligi ochib berilganligi natijalaridan Samargand viloyat
teleradiokompaniyasida 2024- yilning 18-sentabr kuni efirga uzatilgan “Yoshlar
yurt tayanchi” radio dasturining navbatdagi sonining ssenariysini tayyorlashda
foydalanildi (Samargand viloyat teleradiokompaniyasining 2024-yil 20-sentabrdagi
01-07/256-son ma’lumotnomasi). Natijada, ilmiy tadgigot materiali dasturni ingliz
tilini o‘rganuvchilar orasida Yevropa adabiyotiga bo‘lgan gizigishlarini, ularning
badiiy obraz hagidagi bilimlarini eng so‘nggi ilmiy yangilik bilan boyitishga xizmat
qildi.

Oskar Uayldning “Dorian Greyning portreti” asarida inson konsepsiyasining
adabiy-estetik  mohiyati aniglanib, Dorian Grey obrazidagi xudbinlik,
axloqiyatsizlikka moyillik va tashqi go‘zallikka mutlag bog‘liglik kabi jihatlar
hamda uning demonizatsiya jarayoni ijtimoiy-psixologik va giyosiy-tipologik nuqtai
nazardan dalillanganligidan Qarshi davlat universitetida 2021-2023-yillarda amalga
oshirilgan SUZ-800- 21GR-381 “Reinforcing English Language competence at
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Karshi State University” nomli xalgaro grant loyihasi doirasida foydalanildi (Qarshi
davlat universiteti 2024-yil 18-oktabrdagi 03/3304-son ma’lumotnomasi). Natijada,
Yevropa adabiyotshunosligida demonizatsiya motiviga oid nazariy fikrlar
o‘rganildi, uning mohiyatidagi o‘ziga xos poetik xususiyatlar ilmiy-nazariy jihatdan
asoslandi.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 4 ta
xalgaro va 2 ta respublika ilmiy-amaliy anjumanlarida muhokama gilingan.

Tadqiqot natijalarining e’lon qilinganligi. Tadgigot mavzusi bo‘yicha jami
13 ta ilmiy ish chop etilgan. O°zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Oliy attestatsiya komissiyasi tomonidan doktorlik dissertatsiyalarining
asosly ilmiy natijalarini chop etish tavsiya etilgan ilmiy nashrlarda 7 ta maqola,
jumladan 4 ta respublika va 3 ta xorijiy jurnallarda nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxati va 154 sahifani tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati asoslangan, magsad va
vazifalari, obyekti va predmeti aniglangan. Respublika fan va texnologiyalarining
ustuvor yo‘nalishlariga mosligi ko‘rsatilgan, uning ilmiy yangiligi, ilmiy va amaliy
ahamiyati ta’kidlangan, ishonchliligi, amaliyotga joriy etilganligi, aprobatsiyasi,
nashr qilingan ishlar, dissertatsiyaning tuzilishi va hajmi haqida ma’lumotlar
keltirilgan.

Dissertatsiyaning birinchi bobi “Adabiyotshunoslikda demonizatsiya
motivining taraqqiyot bosqichlari” deb nomlangan bo‘lib, ushbu bobda
adabiyotshunoslikda obrazlar tizimi, arxetip va motivlar tahlili, jahon adabiyotida
demonizatsiya motivining rivojlanish bosqgichlari, badiiy asarlarda demonik
obrazlarning semiotik ma’nolari kabi masalalarga to“xtalib o‘tilgan.

Bobning birinchi fasli “Adabiyotshunoslikda obrazlar tizimi va ularning
iImiy-nazariy asoslari: arxetip va motivlar tahlili” deb nomlanib, ushbu faslda
demonik obrazlarning inson ongida mavjud bo‘lgan umumiy arxetiplar bilan
bog‘ligligi, ularning badiiy talqinda qanday shakllanishi, o‘quvchining assotsiativ
tafakkuriga ganday ta’sir gilishi hamda ularning ma’naviy-estetik mazmuni ilmiy —
nazariy jihatdan yoritiladi.

Adabiyotshunoslikda obraz — vogelikni fagat san’atga xos usulda
o‘zlashtiradigan va o‘zgartiradigan xarakterlovchi estetik kategoriyadir. Shu bilan
birga, ma’lum vaqt va makon uchun mavjud bo‘lgan real narsaning hissiy jihatdan
anig, to‘liq amalga oshirilgan va yetuk fazilatlariga ega bo‘lgan vogelikning badiiy
tasviridir — deya e’tirof etiladi. Shuningdek, badiiy asarda ijodiy gayta yaratilgan har
ganday vogea ham obraz deb yuritiladi.® Mazkur konsept ikki xil (keng va tor)
ma’nolarni ifodalab, keng ma’noda yozuvchining g‘oyalari va hissiyotlarini o‘z
ichiga olgan hayot manzarasini ifodalaydi. Tor ma’noda esa badiiy asarda

& Quronov D. Adabiyot nazariyasi asoslari. — Toshkent: Akademnashr, 2017. — B. 90.
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tasvirlangan inson siymosini anglatadi’. Obrazda ijodiy fikr subyektiv va obyektiv
idrok bilan hamohanglikni tashkil etadi.

Kanadalik adabiyotshunos Nortrop Fray, Yungning g‘oyalari ta’sirida, “Tanqid
anatomiyasi’ asarida arxetiplar va motivlardan foydalanish masalasini chuqur tahlil
gilib, kengaytirgan. U adabiyotning ushbu tushunchalar tizimi sifatida garalishi
mumkinligini ta’kidlab, ularning umumiy tuzilishini yoki “mitos”ni shakllantirishni
asoslab beradi®. N. Fray ushbu takrorlanadigan obraz va mavzularni turli janrlarga
ajratadi, har biri o‘ziga xos motivlar to‘plamiga egaligini batafsil yoritadi®. N. Fray
nazariyasiga ko‘ra, arxetipik motivlar adabiy asarlarning asosiy tarkibiy gismlari
bo‘lib, ularni madaniy va tarixiy chegaralardan mustagil ravishda bog‘lovchi vosita
sifatida xizmat giladi.

Ingliz adabiyotida “fojia qgahramoni” arxetipi badiiy obrazlarni shakllantirishda
go‘llaniladigan umumiy strukturalar va narrativ modellarning namoyon bo‘lishini
tahlil etishga imkon beruvchi muhim adabiy fenomen hisoblanadi. Ingliz
adabiyotining eng yorqin vakillaridan biri Shekspirning “Hamlet” va “Makbet”
pyesalarida fojiali gahramon arxetipi batafsil yoritiladi; Hamletning ikkilanishi va
garor gabul gilishdagi sustkashligi hamda Makbetning haddan tashqari ambitsiyasi
va hokimiyatga bo‘lgan ochko‘zligi ularning halokatiga olib keladi.

Ushbu arxetip taqdir va irodani tanlash motivi bilan chambarchas bog‘liqg
bo‘lib, inson tabiati hamda axlogiy murakkabliklarni tahlil etishga xizmat giladi *°.
Bundan tashgari, ingliz adabiyotida arxetiplar va motivlardan foydalanish nafagat
badiiy obraz yaratish usuli, balki o‘quvchining ongsiz hissiy va ma’naviy tajribasiga
ta’sir ko‘rsatish vositasi sifatida ham namoyon bo‘ladi. Yungning nazariyasiga
ko‘ra, ushbu elementlar o‘quvchilarga inson tajribasi va hissiyotlari bilan bog‘liqg
umumiy tajribalarni eslatishi tufayli ta’sir ko‘rsatadi hamda hikoyani yanada
gizigarli va ommabop giladi!.

O‘zbek olimlari tomonidan badiiy obrazga berilgan ta’rif va izohlar bugungi
kunda ushbu yo‘nalishda izlanish olib borayotgan yosh tadgigotchilar uchun muhim
metodik asos bo‘lib xizmat gilmoqgda. Hotam Umurov fikriga ko‘ra, obraz so‘zining
kelib chiqishi slavyan tillariga mansub bo‘lib, olim so‘zning kelib chiqish tarixi
bo‘yicha quyidagicha izoh keltiradi: “Obraz so‘zi ‘raz’— ‘chiziq’ so‘zidan olingan
bo‘lib, raz so‘zidan razit — chizmoq, yo‘nmoqg, o‘ymoq va undan obrazit - chizib,
o‘yib, yo‘nib shakl yasamoq so‘zi yasalgan. Obrazitdan obraz umuman o‘yilgan
tasvir kabi tushunchalar hosil gilingan™*2,

Jahon adabiyotshunosligida arxetip hagidagi dastlabki tushunchalar turli
tadgiqotlar natijasida shakllangan bo‘lib, ularning barchasi ilmiy jihatdan e’tiborga
loyigdir. Shunga garamay, arxetipning yagona ilmiy ta’rifi mavjud emas. Rus

" Quronov D. Adabiyot nazariyasi asoslari. — Toshkent: Akademnashr, 2017. — B. 91-92.

8 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana: 19.11.2024]

° Frye N. Anatomy of Criticism: Four Essays. — Princeton: Princeton University Press, 1957. — P. 110.

10 Bradley A.C. Shakespearean Tragedy: Lectures on Hamlet, Othello, King Lear, Macbeth. — London: Macmillan,
1904. — P. 129-175.

11 Jung C.G. The Archetypes and The Collective Unconscious. — Princeton: Princeton University Press, 1959. — P. 65.
12 Umurov H. Adabiyotshunoslik nazariyasi. — Toshkent: A. Qodiriy nomidagi xalq merosi nashriyoti, 2004. — B. 33
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adabiyotshunos olimlaridan S. S. Averintsev, A. S. Kozlov, E. A. Meletinskiy, A.
M. Panchenko, 1. P. Smirnovlar adabiyotshunoslikda arxetip tushunchasi ustida
tadgigotlar olib bordilar. Bu olimlar safiga o‘tgan asrning oxirlarida A. Yu.
Bolshakova, E. Yu. Vlasenko, A. A. Faustov va G. V. Yakushevalar ham
go‘shildilar.

Mashhur shveytsariyalik psixolog va faylasuf K. G. Jung XX asrning
boshlarida bu iborani ilmiy qo‘llanishga kiritgan olimlardan biri deya e’tirof
etiladi®®. Tadqiqotchining ta’kidlashicha, ushbu atama dastlab fagat psixologik
faoliyat doirasida qo‘llanilgan. Mifologlar, folklorshunoslar va adabiyotshunoslar
esa XX asrning o‘rtalariga qadar ushbu tushunchani oz ilmiy tadqiqotlarida deyarli
qo‘llamaganlar.

Arxetip atamasining etimologik kelib chigishini tahlil gilganimizda, uning
yunon tilidan olingani aniglandi: arche — “boshlang‘ich” va typos — “namuna”.
Boshgacha aytganda, bu tushuncha “prototip” yoki “protoform” ma’nolarini
anglatadi. K. G. Jung “Kollektiv ongsizlik arxetiplari haqida” asarida arxetiplarni
eng gadimgi, ibtidoiy turlar sifatida talgin gilib, ularni gadim zamonlardan beri
mavjud bo‘lgan universal tasvirlar deb hisoblaydi hamda kollektiv ongsizlikning
asosiy substansiyasi sifatida ko‘rsatadi*. Yugqoridagi tadgigotchilarning fikrlariga
asoslanib, arxetiplarni aniglash usullaridan biri ularni hikoya, afsona, yashirin
ta’limot yoki ertak bilan bog‘liq holda o‘rganish mumkin degan xulosaga kelindi.
K. G. Jungning ta’kidlashicha, arxetipik tasvirlar va motivlar o‘zaro bog‘liq
bo‘lmagan turli mifologiyalar hamda san’at yo‘nalishlarida ham uchraydi. Ularni
mif, yashirin ko‘rsatma yoki ertaklar bilan taggoslash orgali ajratib olish usuli ham
mavjud. Shu o‘rinda olim fikrining o‘zgacha talginini ham keltirishimiz mumkin,
arxetipik tasvirlar va motivlarning, masalan, toshqin yoki dunyoning oxiri hagidagi
afsonalar odamlarning ijodiy fikrlash jarayonlarini shakllantiruvchi umumiy
mexanizmlar orgali, bir-biriga bog‘liq bo‘lmagan mifologiyalar va badiiy sohalarda
paydo bo‘lishini tasvirlash magsadga muvofiqg bo‘ladi.

Umuman olganda, arxetiplarning ahamiyati shundaki, ular inson ongida
tanishlik va tegishlilik hissini shakllantirish orgali madaniy va badiiy tafakkurning
uzviyligini ta’minlaydi. Arxetiplarning bu xususiyati o‘quvchilarga metafora va
mavzuni tasvirlashda vogealar ganday bo‘lishini oldindan bilish imkonini beradi.
Ular ma’lum bir makon va zamonga tegishli obraz yoki motivda asar poetikasi xalq
talabiga mos ravishda gavdalangan arxetiplar bilan shakllangan ko‘rinishda
namoyon bo‘ladi.

Bobning “Jahon adabiyotida demonizatsiya motivining rivojlanishi” deb
nomlangan ikkinchi faslida demonizatsiya motivining jahon adabiyotidagi
rivojlanishi turli davrlar va madaniyatlar nuqtai nazaridan tahlil qilinadi.
Shuningdek, demonizatsiya motivining gadimgi diniy va mifologik manbalardan

13 Binacenko E.IO. TIpo6nieMa apXeTHIIOB M apXeTUINHYECKUX 00pa30B B IMTEpaTypoBeieHuy. // CUOUPCKUIA HayHbIH
BectHuK. - 2011. — C. 181-189.

14 10mr K. I'. Apxerun u cumpon / Cocr. u Betyin. cT. A.M. PytkeBuya. — M.: «Kanon+» POOU «Peabunuramus»,
2015. - C. 33e.
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boshlanib, keyinchalik gotika, romantizm, realizm, modernizm va postmodernizm
davrlarida qanday shakllanganligi ko‘rsatilgan.

Demonizatsiya motivi jahon adabiyotida turli madaniyatlar va mifologiyalarda
chuqur ildiz otgan bo‘lib, u ko‘p ming yillar davomida tadgiq etilayotgan hamda
doimiy ilmiy izlanishlarni talab giladigan mavzudir. Gotika madaniyati bo‘yicha
xalgaro miqyosda tan olingan yetakchi ingliz olimi Devid Punter gotika janrini
ko‘pincha demonizatsiyani ijtimoiy tartibning buzilishi hamda bostirilgan
go‘rquvlarning gayta yuzaga chigishining ramzi sifatida talqin gilish nazariyasini
ilgari suradit®.

Adabiyotda garama-garshi kuchlar, jumladan, yaxshilik va yovuzlikning
to‘gnashuvi hamda inson tabiatining gorong‘u jihatlarini tadqiq etishda jin obrazlari
ko‘pincha g‘ayritabiily mavjudotlar yoki yovuz kuchlar sifatida talgin gilingan.
Qadimgi Mesopotamiya mifologiyasi adabiyotda demonizatsiyaning birinchi gayd
etilgan holatlaridan birini o‘z ichiga oladi. Keltirilgan manbalarda jinlar ko‘pincha
koinotning o‘rnatilgan tartibiga tahdid soluvchi, tartibsiz va buzg‘unchi mavjudotlar
sifatida tasvirlangan. Ular noma’lumlik va insoniyat sivilizatsiyasi chegaralaridan
tashgarida mavjud bo‘lgan xavf-xatarlarning ramziy timsoli sifatida talgin gilingan.

Qadimgi Mesopotamiya mifologiyasida demonizatsiya jarayoni adabiyotda
yovuzlik va tartibsizlikni tushuntirishning dastlabki shakllaridan biri sifatida
namoyon bo‘ladi. Jinlar (demonik mavjudotlar) kosmik tartibga garshi chigadigan,
insoniyat uchun xavf tug‘diradigan va noma’lumlikni ifodalovchi yovuz kuchlar
sifatida tasvirlangan. Bu jarayon adabiyotda yaxshilik va yovuzlikning garama-
garshiligini aks ettirishning dastlabki namunalaridan biri sifatida ham ko‘riladi.

Demonizatsiya motivi ingliz adabiyotida boshgalarning fargliligi, go‘rquv va
noma’lumlik kabi mavzularni o‘rganish uchun kuchli vosita sifatida ishlatilgan. Bu
motiv o°ziga xos tarixga ega bo‘lib, aynigsa, Gotika an’analarida, ijtimoiy qo‘rquv
va axlogiy dilemmalarni ifodalash uchun foydalanilgan. Ingliz yozuvchisi, Mary
Shellining “Frankenshteyn” va Bram Stokerning “Drakula” kabi asarlarida ingliz
adabiyotidagi demonizatsiya konseptini batafsil yoritib kitobxonga yetkazgan.
Olimning ushbu asaridagi hayvon fagat jamiyat tomonidan emas, balki uning
yaratuvchisi Viktor Frankenshteyn tomonidan ham demonlashtirilgan holati
tasvirlangan. Ushbu demonizatsiya noma’lumlik va nazoratsiz ilmiy intilishning
ehtimoliy ogibatlari go‘rquvini o‘zida mujassam ettiradi. Shu bilan birga, olim
hayvonning demonlashtirilishi, ma’rifatning qorong‘u tomoni, bilim izlashning
axlogiy va ijtimoiy halokatga olib kelishi mumkinligini tangid giladi®.

Xuddi shunday, “Drakula” asarida asosiy qahramon yovuzlikning timsoli,
Viktoriya Angliyasining axlogiy va ijtimoiy vaziyatlarini tangid qiladigan
demonlashtirilgan gahramon sifatida tasvirlangan. Stokerning demonizatsiya
motividan foydalanishi ushbu davrning jinsiylik, immigratsiya va an’anaviy

15 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana. 19.10.2024]
16 Shelley P.B. Prometheus Unbound. — London: C. J. Ollier, 1820. — P. 244,
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gadriyatlarning ingirozi bilan bog‘lig go‘rquvlarini tashqi ko‘rinishda namoyon
etadi'’.

Adabiyotda demonizatsiya motivining genezisi asosan ilk diniy va mifologik
matnlarga borib tagaladi; ushbu davrda jinlar yovuzlik va betartiblik timsoli sifatida
talgin qilingan. Qadimiy motivlar madaniy o‘zgarishlar natijasida adabiy asarlarga
moslashtirilib, inson tajribasining gorong‘u jihatlarini o‘rganishda kuchli ramzlar
sifatida xizmat giladi.

“Jin” konseptiga islom adabiyotida quyidagicha ta’rif keltiriladi: iroda erkinligi
va yaxshilik va yomonlik o ‘rtasida tanlov qilish gobiliyatiga ega bo ‘lgan
g ‘ayritabiiy, tutunsiz olovga asoslangan mavjudot”. Ular ko‘p hollarda turli
shakllarda va ko‘rinishlarda namoyon bo‘ladigan mavjudoddir va shu bilan birga
insonlarning ruhiyatiga o‘rnashib olib, ularni yo‘ldan ozdiradi deya tavsiflanadi.
Mugaddas dinimizda Kkeltirilishicha, iblis motivi va insonlar o‘rtasida doimo
kurashda mustahkam turish, ularga yengilib qolmaslik ta’kidlanadi.'8

Jinlar G‘arb adabiyotida inson tabiatining gqorong‘u va yorug® tomonlari
o‘rtasidagi kurashning, ichki ziddiyatlarning kuchli timsoli sifatida gavdalantiriladi.
Gyotening “Faust” kabi adabiy klassikalarda va Nil Geymanning “Qum odam”
hikoyalarida ushbu atamalar ko‘p hollarda gahramonlarning iroda va xarakterlarini
sinovchi mavjudotlar sifatida tasvirlanadi.

Demonizatsiya motivi borasidagi yalpi fikrni aytganda, jahon adabiyotidan
tortib to sharq badiiy asarlarida ham, inson mavjudligining nozik tomonlarini va
yaxshilik va yomonlik o‘rtasidagi abadiy ziddiyatni tekshirishning samarali usuli
sifatida tahlilga tortiladi. Mualliflar bu yovuz kuchlarni jinlar sifatida tasvirlash
orgali inson psixologiyasi, axloqi va ma’naviyatining yuksakligi borasida
tadgiqotlarning natijalari bilan o‘rtoglashishlari mumkin. Demonizatsiya motivi
uzoq vagtdan beri tadgiqotchilarni hayratga solib kelgan jahon adabiyotida
takrorlanayotgan muammo sifatida izlanuvchilarning asosiy muhokamasiga
aylangan. Yozuvchilarning ba’zi personajlarni iblislar yoki yovuz odamlar sifatida
gavdalantirilishi turli magsadlarga xizmat qiladi, masalan, ijtimoiy go‘rquvni
tasvirlash, axlogiy saboglar berish yoki shubha yaratish kabilar shular jumlasiga
Kiradi.

Quyidagi jadval demonizatsiya motivining turli davrlardagi talginini aks
ettiradi. Unda har bir davrda demonik obrazlarning shakllanishi oziga xos ijtimoiy,
madaniy va falsafiy kontekstlarga bog‘lig bo‘lib, bu jarayon adabiyotda turlicha
namoyon bo‘lgani ko‘rsatilgan.

17 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCEQ.htm [Murojat etilgan sana: 19.10.2024]
18 Husniddinov Z. Islom Ensiklopediyasi. — Toshkent: O‘zbekiston milliy ensiklopediyasi Davlat ilmiy nashriyoti,
2004. - B. 152.
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1-rasm. Demonizatsiya motivning davriy tasnifi

Demonizatsiya motivi uzoq vaqt davomida jahon adabiyotida takrorlanib
kelayotgan muammolardan biri bo‘lib, tadgigotchilarning diggat markazidagi asosiy
tahlil obyekti sifatida namoyon bo‘lgan.Yozuvchilarni ba’zi personajlarni
tasvirlashda iblislar yoki yovuz odamlar sifatida gavdalantirish uchun turli
magsadlarga xizmat giladi, masalan, ijtimoiy go‘rquvni tasvirlash, axlogiy saboqglar
berish yoki shubha yaratish kabilar shular jumlasiga kiradi.

Bobning “Badiiy asarlarda demonik obrazlarning semiotik ma’nolari va
ularning estetik-psixologik funksiyalari” deb nomlangan uchinchi faslida badiiy
asarlarda simvolik obrazlarning demonik o‘zgarishi, bu o‘zgarishlarning adabiyotda
aks etishi, demonizatsiya orqali qgahramonlar, obyektlar va landshaftlar g‘ayritabiiy
yoki yovuz shakllarga aylanishi, shuningdek, bu o°zgarishlarning ijtimoty,
psixologik va axlogiy ziddiyatlar orgali tasvirlanishi hagida tahlil gilingan.
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Badily asarlarda simvolik obrazlarning demonik transformatsiyasi
adabiyotshunos olimlar tomonidan inson tasavvurining g‘ayritabiiy va qorong‘u
jihatlarini aks ettiruvchi murakkab estetik tushuncha sifatida talgin gilinadi. Badiiy
adabiyot tarixidan ma’lumki, asrlar davomida rassomlar ilohiylikdan tortib
nopoklikkacha bo‘lgan turli ma’nolardagi voqea-hodisalarni avlodlarga yetkazish
uchun ramziy tasvirlardan foydalanganlar. Biz bunday ramzlarni shaytoniy
shakllarga aylanishini rassomning yovuzlik haqgidagi talgini, shuningdek, ularning
his-tuyg‘ularini qo‘zg‘atish va an’anaviy e’tiqodlarga qarshi kurashish istagining
aksi sifatida ko‘rishimiz mumkin. Ushbu iblis o‘zgarishining mashhur misollaridan
birini Ieronymus Boschning “Dunyo zavqlari bog‘i” asarida uchratamiz. Ushbu
asarning mazmuni, Bosch grotesk va fantastik mavjudotlar bilan to‘ldirilgan
syurreal va dahshatli manzarani tasvirlashdan iborat. Asarning markaziy gismida
turli xil gedonistik harakatlar bilan shug‘ullanadigan o‘ralgan va buzilgan figuralar
bilan indulgensiya va ortigcha tartibsizlik holatlari tasvirlangan gismlarini ham
ko‘rish mumkin. Shu bilan birga, hayvonlar va inson giyofalari kabi ramziy
tasvirlardan foydalanish jinnilik va la’natga tushishni ko‘rsatadigan iblis shakllariga
aylanadi. Badiiy asarlardagi shaytoniy o‘zgarishlarning yana bir misolini Fransisko
Goyaning asarlarida, Xususan, uning “Los Caprichos”'® nomli romanida o‘z aksini
topadi. Ramziy obrazlarning iblisona shakllarga aylanishida Goyaning alohida
xizmati shundan iboratki, jamiyatdagi buzuglik hagidagi sharhini, shuningdek,
uning g‘ayritabiiy narsalarga bo‘lgan maftunkorligini yoritishga xizmat giladi. Shu
jumladan, Zdislav Beksinski va X. R. Giger kabi ijodkorlar bezovtalik va qo‘rquv
hissini uyg‘otish uchun ramziy tasvirlardan foydalangan holda dahshat, ilmiy
fantastika va fantaziya elementlarini birlashtirgan hayratlanarli va o‘zga dunyoviy
obrazlarni yaratganlar.

Adabiyotda simvolik obrazlarning demonizatsiyasi ko‘pincha an’anaviy
qadriyatlar va me’yorlarni sinash yoki ularni buzishga xizmat giladi, aynigsa,
ezilgan guruhlarni tasvirlashda Amerikalik adabiyotshunos va shoira, feministik
adabiy tangidchisi, feministik nazariya va psixoanalitik tangid sohalarida sermahsul
ijod qgilgan Sandra Gilbert va Indiana universitetining ingliz tili va ayollar
tadqiqotlari bo‘yicha taniqli professori Syuzan Gubar o‘zlarining “Teshikdagi ayol”
asarida XI1X asr adabiyotidagi ayol gahramonlarning demonizatsiyasi patriarxal
hokimiyat tuzilmalarini mustahkamlash uchun tez-tez qo‘llaganligini ta’kidlaydilar.
Ushbu demonizatsiya ayollarni irratsional, xavfli yoki axlogiy buzilgan sifatida
tasvirlash orgali ularni boshgarish va cheklashga xizmat gilgan?.

O‘zbek adabiyotshunos olimlaridan O.Kayumov, D. Tog‘ayeva, J.
Eshonqulov, D. Quvvatova, T. L. Rahmonova izlanishlarida badiiy obrazlar talgini,
demonologik hikoyalarning hususiyatlari borasida mazmunli izlanishlar olib
borilgan va o‘zbek adabiyotshunosligining yangi ilmiy manbaalar bilan boyitilishiga
hissa qo‘shganlar.?! Umuman olganda, badiiy asarlarda ramziy obrazlarning iblisona

19 https://book.oxu.uz/web/kitoblar/152371402.pdf [Murojat etilgan sana:19.10.2024]

20 Gilbert, S., & Gubar, S. (1979). The Madwoman in the Attic: The Woman Writer and the Nineteenth-Century
Literary Imagination. Yale University Press. — P. 314

2L Qayumov O. O‘zbek folklorida pari obrazi: Filol. fanlari nomz...diss. avtoref. — Toshkent, 1999. — B. 25;
Tog‘ayeva.D. O‘zbek og‘zaki demonologik hikoyalarining janr xususiyatlari va badiiyati. Filol.fan nomz.diss.avtoref.
— Toshkent, 1995; Eshonqulov J. Ozbek folklorida tush va uning badiiy talgini: Filol. fanlari dokt...diss. avtoref. —
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o‘zgarishi ijodkorlar uchun inson tajribasining qorong‘u tomonlarini o‘rganish,
shuningdek, yaxshilik va yomonlik haqidagi an’anaviy tushunchalarga qarshi
kurashishda kuchli vosita bo‘lib xizmat giladi. Rassomlar tanish ramzlarni shaytoniy
shakllarga aylantirib, kitobxonlarni o‘zlarining qo‘rquv va tashvishlariga qarshi
turishga taklif qiladigan, bezovta qiluvchi va o‘ylantiradigan asarlar yaratishi
mumkin.

Dissertatsiyaning ikkinchi bobi“Gyotening “Faust” asarida inson qalbi
uchun kurash masalasi” deb nomlangan bo‘lib, bu bobda adabiyotshunoslikda
faustchilik an’analarining badiiy maydonga chigishi, Gyote falsafasining badiiy
asarlardagi aksi, Gyote ijodida Mefistofel va doktor Faust obrazlarining evrilish
jarayonlari hagida so‘z yuritiladi.

Bobning “Adabiyotshunoslikda faustchilik an’analarining badiiy
maydonga chiqishi va rivojlanish bosqichlari” deb nomlagan birinchi faslida
Faustchilik an’analarining tarixiy rivojlanishi va badiiy talginlari, shuningdek,
falsafiy va axlogiy muammolarning badiiy asarda aks etishi hamda insonning ilmga
bo‘lgan cheksiz intilishlari va axloqiy qarorlar o‘rtasidagi kurashni tahlil giladi.

Oz jonini ilm va kuch evaziga shaytonga sotgan Faust hagidagi hikoya turli
adabiy an’analar orqali o‘zgarib, har bir zamonning axloqiy, ma’naviy va
ekzistensial dilemmalarini aks ettirgan.

Gyotening “Faust” tragediyasi inson qalbi uchun kechadigan murakkab
kurashni badiiy-falsafiy jihatdan chuqur tadgig giluvchi asar sifatida namoyon
bo‘ladi. Ushbu kurash ezgulik va yovuzlik, ma’naviy kamolot va nafsiy ehtiros,
ilohiy hagigat va shaytoniy vasvasa o‘rtasidagi garama-garshilik sifatida aks
ettiriladi.

Kristofer Marloning 1604-yilda yozilgan “Doktor Faustus” asari ingliz
adabiyotida Faust afsonasining eng qadimgi va ta’sirchan badiiy talqinlaridan biri
sifatida ¢’tirof etiladi. Marloning asarida tagiglangan bilimga intilish jarayonida
haddan tashqari zaiflik va manmanlikka berilgan olim arxetipi tasvirlanadi. Natijada
U o‘z gcururining oqibatlari bilan yuzlashadi. Marlo Faust obrazini Renessans
davridagi garama-garshi munosabatlarni aks ettiruvchi gahramon sifatida tasvirlab,
ilm izlash va insoniy ambitsiyalar chegaralarini tangidiy tahlil giladi??. Marloning
talgini kelajakdagi Faust mavzularini adabiyotda o‘rganish uchun zamin yaratdi.
Faustiy bitim, ya’ni shayton bilan tuzilgan kelishuv, gahramonning halokatiga olib
kelib, shaxsiy ambitsiyalarni amalga oshirish jarayonida yuzaga keladigan axlogiy
va ma’naviy ziddiyatlarning kuchli badiiy timsoli sifatida namoyon bo‘ladi. Ingliz
adabiyotida ushbu motiv turli shakllarda aks etib, xususan, Shekspirning “Makbet”
tragediyasida Makbet ham Faust singari hokimiyatga cheksiz intilishi natijasida
fojiali gqismatga duchor bo‘ladiZ.

Faustchilik an’analarining rivojlanish jarayonlarini tahlil qilishda, avvalo,
g‘arb adabiyotshunoslarining tadqigotlariga murojaat qilib, ularni misollar asosida

Toshkent, 2010. — B. 47; Quvvatova D. O‘zbek ilmiy-badiiy fantastikasida folklor motivlari: Filol. fan. nomz... diss.
avtoref. — Toshkent, 1997. — B. 24; Rahmonov T.L. Qadimgi miflar o’zbek folklori epik motivlarining o‘zagi sifatida:
Filol. fan. nomz.... diss. — Toshkent, 1997. — B. 159.

22 Marlowe C. Doctor Faustus. — London: Thomas Bushell, 1604. — P. 75-83.

2 Bloom H. Shakespeare: The Invention of the Human. — New York: Riverhead Books, 1996. — P. 57.
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tahlil gilamiz. Verfel asarlaridagi Faustian motivlarini o‘rganishda “Faustiylik” va
“Faustona” tushunchalarini farglash kerak?*. Olimning fikriga ko‘ra, “faustiylik”
atamasi ko‘pincha faustiylik afsonasi bilan bog‘liq holda keng ma’noda qo‘llaniladi.
U Faust bilan bog‘liq g‘oyalar, gadriyatlar va falsafiy jihatlarni ifodalashi mumkin,
jumladan, bilimga intilish, ambitsiya, hokimiyat va muvaffagiyatga tashnalik kabi
tamoyillarni o‘z ichiga oladi. Ushbu omillar, odatda, shayton bilan tuzilgan bitim
yoki axlogiy murakkabliklarga sabab bo‘ladi. “Faustona” yoki “Faustian” atamasi
Faust personaji bilan bog‘liq hodisalarni tasvirlash uchun go‘llanilib, uning shaxsiy
xususiyatlari yoki hayotidagi muhim vogealarga ishora gilishi mumkin. “Faustona”
tushunchasi Faustning adabiy gahramon sifatidagi xususiyatlari va harakatlarini,
jumladan, bilimga intilish hamda maqgsadlarga erishish yo‘lida tavakkal gilishni aks
ettiradi. Bunda “faustiylik” kengroq, falsafiy ma’noga ega bo‘lsa, “faustona” asosan
aniq adabiy obraz va uning xususiyatlari bilan bog‘lig”.

J. Golts va X. Shverte tadqiqotlariga tayanib aytish mumkinki, “Faustian”
tushunchasi jahon adabiyotida Faust obrazi bilan bog‘liq barcha jihatlarni
ifodalaydi. Jumladan, gunoh gilishdan qo‘rgish, tabularni buzish, shayton bilan
do‘stlashish va u bilan ahdlashish, uning so‘zlariga quloqg tutish hamda shu asosda
jasorat ko‘rsatish — bularning barchasi Uyg‘onish davrida Germaniyada paydo
bo‘lgan Faust afsonasining mazmun-mohiyatini tashkil etgan.?® Shvertening
so‘zlariga ko‘ra?®, “Faustian” atamasi dastlab neytral egalik ma’nosiga ega bo‘lib,
Faust obraziga tegishli barcha jihatlarni ifodalagan. XVI1I asr va XVIl11 asr boshlarida
yaratilgan Faust hagidagi talginlarda uning obrazi qo‘rquv va ogohlantirish ruhida
tasvirlanganligi sababli, dastlab “faustiy” tushunchasi salbly mazmunga ega
bo‘lgan.

“Faust” asarining qahramoni mashaqqatli bilim yo‘lini bosib o‘tgan va chin
dildan izlanishga intilgan shaxs sifatida tasvirlanadi. Mefistofel obrazi esa insonning
ma’naviy-axlogiy sinovlarini namoyon giluvchi asosiy kuch sifatida gavdalanadi. U
Faustni dunyoviy ehtiroslar, hokimiyat, sevgi va lazzatlar bilan aldashga harakat
giladi. Birog Gyotening nuqgtayi nazariga ko‘ra, inson doimiy izlanish va intilishda
bo‘lsa, yovuzlik ta’siriga to‘lig berilib ketmaydi. Shu sababli asarning final gismida
Faust Mefistofelning hiylalariga hamda dunyoviy illatlarga garshi turib, oxir-ogibat
0°z ruhining najot topishiga erishadi.

G. G. Ishimbayevaning tasnifi N. R. Lenkova tomonidan “XX asr ingliz
adabiyotida faustiy mavzu” nomli dissertatsiyada keltirilgan.?” Faustian matnlar I.
F. Shinkning “Doktor Faust” hamda N. Lenauning “Faust” asarlarida aks etgan
bo‘lib, K. Mannning “Mefistofel” kitobida esa ushbu tasvirlarning har bir madaniy

24 Bonokutnna H.U. daycruanckue MoTHBH B TBopuecTBe ®Ppanua Bepdens: aBropedepar aucc. ... Kaua. Guio.
Hayk. — Exarepun0ypr, 2019. — C. 19-20.

2 Tomp M. ®aycr u (paycTHaHCKOE: aKTyasibHbIE aCTeKThl OJXHON MoNeMMKH. // bamruiickuii (pumonormyeckuii
kypbep. — 2009. - Ne 7. — C. 85-96.
Zhttps://www.researchgate.net/publication/326903030_Klaus_M_Schmidt_Faust_Mittelalterliche_Legende_-
_Moderner_Mythos_In_Kunstler_Dichter_Gelehrte_Hrsg_v_Ulrich_Muller_und_Werner_Wunderlich_Unter_Mitar
b_v_Margarete_Springeth_Redaktion_Bettina_Hatheyer_E

27 Jlenxosa H.P. ®aycTuaHckas TeMa B aHIJIMHCKOM nuTepaType XX Beka: aBToped. aucc. ... KaHa. QUIoIN. HayK. -
Camapa, 2017. - C. 12.
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rivojlanish bosqichida doimiy dolzarbligi alohida ta’kidlanadi.?® Xuddi shu holat va
o‘xshash jihatlar M. Frishmutning “Jahon adabiyotida Faust turi” maqolasida hamda
G. V. Yakushevaning “XX asr vasvasalarida Faust” monografiyasida ham tahlil
gilingan.

Bobning ikkinchi fasli “Gyote falsafasining tadrijiy bosqgichlari va badiiy
asarlardagi aksi” deb nomlangan bo’lib, Gyote falsafasining asosiy g‘oyalari,
ularning “Faust” asaridagi ifodasi. asardadi dualistik garashlar, yaxshilik va
yovuzlikning o‘zaro kurashi, shuningdek, Gyotening san’at va borliq haqidagi
falsafiy qarashlariga bag’ishlangan.

Gyote falsafasining ahamiyatli jihati shundaki, uni o‘rab olgan agini
materiyadan, tanani esa ruhdan ajratuvchi dualistik tafakkurga garamay, u
pirovardida insonning individ sifatida birligiga va tabiat bilan hamohangligiga
ishongan. Uning falsafiy tafakkurining asosiy mazmunini “jamiyatda faqat
yaxshilikka va yaxshi insonlar sari intilish” tashkil etgan.?® Gyotening fikricha, inson
va tabiat ikki alohida olam bo‘lsa-da, ularning rivojlanishi va yo*‘nalishi umumiy
universal gonunlar asosida boshgariladi. U inson tabiatga garshi emas, balki ikkalasi
bir butunlikni tashkil etadi, deb ishongan. Shu o‘rinda aytish joizki, Gyotening
“Faust” asari nafaqat badiiy asar, balki insoniy holatni chuqur falsafiy tadqiq etuvchi
asardir. Olimning intilish, ikkiyuzlamachilik va ma’no izlash haqidagi g‘oyalari
hikoyaga chuqur singdirilgan bo‘lib, “Faust” asari nafaqgat Germaniyada, balki ingliz
va amerika adabiy an’analariga ham ta’sir ko‘rsatgan.

Bizning tadqiqotimiz markazida turgan Gyotening “Faust” asarida asosiy
falsafiy tamoyil “Streben” — ya’ni intilish konsepsiyasi hisoblanadi. Gyotening
nugtayi nazariga ko‘ra, insoniyat mohiyati doimiy intilishda, cheksiz bilim izlashda,
o‘zini rivojlantirishda va hayotning mazmunini anglashda mujassam. Ushbu g‘oya
Faust obrazida namoyon bo‘lib, u doimo mavjud imkoniyatlardan ko‘proq narsaga
intiladigan, bezovta inson ruhining timsoli sifatida gavdalanadi. Gyotening Fausti
ilhomlantiruvchi va ogohlantiruvchi obraz bo‘lib, u bilim izlashning gadrli, ammo
xatarli ekanini ham ko‘rsatadi.*® Gyote falsafasining ingliz adabiyotiga ta’siri
romantik shoirlar ijodida kuzatilishi mumkin. Ular ham individual va
transsendentsiyaga intilish mavzularini o‘rganganlar. Uilyam Vordsvort insonning
tabiat bilan alogasi va ruhiy to‘lagonlikka intilishi hagidagi izlanishlarida Gyotening
intilishni inson mavjudligining asosiy qismi sifatida ta’kidlashini aks ettiradi.
Vordsvortning she’riyati ko‘pincha hayotning ma’nosi magqsadlarga erishishda
emas, balki aynan izlanishning o‘zida ekanligini ta’kidlaydi3* Ingliz
romantizmining yana bir muhim arbobi Persi Bisshe Shelli ham Gyotening falsafasi
bilan bog‘lig mavzulardan o‘z ijodida foydalangan. “Zanjirband Prometey” asarida
Shelli zulmga qarshi go‘zg‘olon hamda intellektual va ruhiy erkinlikka intilish

28 Iop T.A. “@aycr” N.B. Tete u pycckas autepatypa XX Beka: MOTHBbI, 00pa3bl, HHTepHpeTaluu. // ABToped.
Jicc. ... Ka". ¢wion. Hayk. - ExatepunOypr, 2009. — C. 4.

PWilkinson E.M. Willoughby L.A. Goethe: Poet and Thinker. — London: Methuen, 1962. — P. 11.

30 Goethe J. W. Faust: Part One. — Tubingen: Cotta, 1808.

31 Abrams M.H. The Mirror and the Lamp: Romantic Theory and the Critical Tradition. — Oxford: Oxford University
Press, 1971. — P. 366.
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goyalarini o‘rganadi. Bu g‘oyalar Gyotening Faustini jamiyat va din tomonidan
qo‘yilgan cheklovlarga garshi kurashayotgan obraz sifatida aks ettiradi.®.

Gyote insoniyatga cheksiz mehr va ishonch bilan garab, uning qudratini
ulug‘laydi va ayni paytda ojizligidan iztirob chekadi. “Faust” tragediyasi insonning
ruhiy imkoniyatlarini tahlil etishga bag‘ishlangan. Asarning tuzilishiga e’tibor
qaratilsa, u she’riy shaklda yozilgan bo‘lib, ikki gismdan iborat tragediyadir.
Klassitsizm an’analariga muvofiq, “Faust” “Bag‘ishlov”, “Teatr muqaddimasi” va
“Arshi a’lodagi debocha” bilan boshlanadi. Mugaddimada san’atga turlicha
garashlar aks etib, gizigchi, shoir va muzey direktorining suhbati orgali yoritiladi.
Shoir “Haqiqiy san’at avlodlarga meros bo‘lib qoladi” degan nuqtayi nazarni ilgari
suradi, qiziqchi esa “Bugungi yoshlarni xursand qilish muhim, zamonga mos bo‘lish
esa kichik ish emas” deb hisoblaydi. Muzey direktori esa san’atning asosiy vazifasi
sarguzasht ruhini uyg-‘otish, ko‘zga zavq, dilga esa quvonch bag‘ishlashdan iborat
bo‘lishi kerakligini ta’kidlaydi. “Faust” asarida Gyote san’at to‘g‘risidagi ana
shunday falsafiy garashlariga asoslangan bo‘lib, shoir Faust timsolida o‘zining inson
va borlig hagidagi garashlarini bayon giladi.

Bobning “Gyote ijodida Mefistofel va Doktor Faust obrazlarining evrilish
jarayoni” deb nomlangan uchinchi faslida Gyotening “Faust” asaridagi Mefistofel
va Doktor Faust obrazlarining ruhiy va falsafiy evrilishi, Mefistofel obrazining iblis
sifatidagi ijobiy va salbiy tomonlari, Faustning maqgsadga erishish yo‘lidagi ichki
kurashlari tasvirlanadi va tahlil etiladi.

Turli adabiyotlardagi Faustian syujeti, yerdagi inson borlig‘idagi “yovuzlik”,
“Ilohty” va “Shaytoniy” obrazlar, bugungi kunda ham dolzarb bo‘lib qolmoqda.
Qadimgi masalning Gyote versiyasi, bir vaqtning o‘zida shubhasiz optimistik
(oldindan belgilangan, “ma’rifiy”’) va polisemantik-ramziy (“ochiq”) yakuni bilan
Mefistofel va Faust obrazlarining bir gator zamonaviy moslashuvlarini keltirib
chigardi, ularning ziddiyatlari, yarashuvlari tasvirlangan. Turli janrlarda tagdim
etilgan muloqot, hamkorlik yoki o‘zaro janjal hayotning mazmuni, erkinlik
chegaralari, taragqgiyot tarixiga oid abadiy savollarga oydinlik kiritishga yoki hech
bo‘lmaganda yangicha tarzda talqin etilishiga xizmat giladi. Fidoyilarning foydasi,
“ayol” va “erkaklik”, “tabily” va “ma’naviy”, “oqilona” va “hissiy” tamoyillar
o‘rtasidagi munosabatlar, jasorat yoki “tinchlik” qonuniyligi va boshgalar ham
Mefistopel obrazi va Doktor Faust gahramonlari orgali kitobxonga tushunarli tarzda
yetkazilgan.

Mefistofel asrlar davomida turli adabiy asarlarda, aynigsa, logan VVolfgang fon
Gyotening “Faust” asarida tasvirlangan murakkab personajlardan biridir. Badiiy
adabiyotda Mefistofel obrazi ko‘pincha vasvasaga uchragan shayton yoki jin sifatida
tasvirlangan, u odamlarni o‘z ruhi evaziga kuch yoki bilim olishga bo‘Igan intilishi
bilan Faustian bitimlar yoki savdolashishga undaydi.

"Mefistofel xarakterining asosiy jihatlaridan biri sifatida turli talginlarda uning
ruhiy holatidagi o‘zgarishlarga e’tibor garatish lozim. Ayrim talqinlarda u inson
qalbini buzuq yo‘lga boshlovchi va halokat sari yetaklovchi mutlag yovuz kuch
sifatida tasvirlanadi. Biroq, boshqga izohlarda Mefistofel o‘zining motivlari va

32 Shelley P. B. Prometheus Unbound. — New York: D.C. Heath & Co, 1820. — P.189.
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istaklari bilan murakkabrog xarakter sifatida tasvirlanib, kitobxon ommasiga
yetkazilgan.

Bizning diqgatimizni tortgan qgahramon, Gyotening “Faust” asaridagi
Mefistofel obrazidir®*. U o‘zida an’anaviy e’tiqodlarni shubha ostiga qo‘yishni
mujassam etgan ayyor va manipulyator xarakterga ega bo‘lgan qahramon sifatida
gavdalanadi. Bu obrazga Gyotening “Faust” asarida, asosiy gahramonning
e’tiqodlari va gadriyatlariga qarshi kurashuvchi, uni bilim va istaklari chegaralarini
o‘rganishga undaydigan shaxs sifatida gavdalantiriladi. Asar davomida, Mefistofel
o‘zgarishlarga uchraydi va adib uning xarakteridagi insoniy xususiyatlarini ochib
beradi. Dastlab, u hamdardlik ko‘rsatishni boshlaydi va keyinchalik, hatto, o‘z
harakatlarining ogibatlaridan afsuslanadi, bu uning ruhiyatida jiddiy murakkablikni
ko‘rsatadi.

Asarning boshidan to oxirigacha Mefistofelning Faust bilan o‘zaro munosabati
yaxshilik va yomonlik o‘rtasidagi dinamik harakatning ta’sirini ochib beradi va shu
bilan birga uning xarakteridagi nozik tabiatini ham tasvirlaydi. U Faustning ustozi
bo‘lib, uni o‘z-o‘zini kashf qilish va o‘zgartirish yo‘lida boshqarganligi ham
ta’kidlanadi. Asar davomida Faust o‘zining axloqiy ikkilanishlari va istaklari bilan
kurashish jarayonlari, Mefistofel oz fe’l-atvori uchun u tarafda bo‘lib xizmat giladi,
uning e’tiqodlariga garshi chigadi va uni ichki jinlarga qarshi turishga undaydi.

Doktor Faustning Mefistofel ta’siri ostidagi ruhiy evrilishlari adabiy tanqidning
markaziy nuqgtasiga aylangan. Erich Heller, zamonaviy nemis adabiyotini
o‘rganishida, Mefistofel tomonidan yuzaga kelgan Faustning ichki kurashi erkin
iroda, axloq va yovuzlik tabiatiga oid kengroq falsafiy savollarni aks ettiradi, deb
ta’kidlaydi. Hellerning fikriga ko‘ra, Faustning sayohati nafaqat tashqi
harakatlardan, balki uning istaklari, qo‘rquvlari va ambitsiyalari bilan ichki
kurashlardan iborat bo‘lib, bu Mefistofel tomonidan manipulyatsiya gilinib, uning
ruhiy halokatiga olib keladi®*. Faust obrazidagi bu psixologik “Faust” asarini tahlil
gilish uchun boy matn holiga keltirilib, ingliz va amerika adabiyotidagi o‘xshash
mavzularni tasvirlashda ta’sir ko‘rsatgan.

Doktor Faust xarakteri Gyotening “Faust” asarida tasvirlangan adabiyotning
fojiali siymosi sifatida gavdalanadi. Faust obraziga batafsil yondashsak: u cheksiz
bilim va kuch evaziga shayton Mefistofel bilan shartnoma tuzgan olim. Faust
ruhiyatidagi burilishlar asarning dramatik keskinligi va axlogiy noanigligida
markaziy o‘rin tutadi. Doktor Faustning ruhiyatidagi evrilishlar, asarning so‘nggi
qismlarida Faust o‘z qilmishlariga chuqur pushaymonlik va umidsizlik hissini
boshdan kechirganlik holatlari yuz berganligida ko‘rishimiz mumkin. Borgan sari
uning ruhiyatidagi burilishlar fojiali tarzda avjiga chiqadi, chunki u 0‘z mag‘rurligi
va takabburligi bilan taslim bo‘lish jarayoniga yetib keladi va oxir-ogibat ilohiy
hokimiyatga qarshi bo‘ysunishning yakuniy harakatida o‘z taqdirini muhrlaydi®.

33 Bloom H. The Western Canon: The Books and School of the Ages. — Californa: Harcourt Brace & Company, 1994.
- P67.

34 Heller E. The Disinherited Mind: Essays in Modern German Literature and Thought. — Cambridge: Cambridge
University Press, 1962. — P 89.

% Heller E. The Disinherited Mind: Essays in Modern German Literature and Thought. — Cambridge: Cambridge
University Press, 1962. — P 89.
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Faust ruhiyatidagi evrilishlar va burilishlar uning fojiali trayektoriyasini
belgilab beruvchi ezgulik va yovuzlik, iroda erkinligi va taqdirning murakkab o‘zaro
ta’sirini ta’kidlash uchun dramatik vosita bo‘lib xizmat giladi. Oxir-ogibat, Doktor
Faust nazoratsiz ambitsiyalarning xavf-xatarlari va ezgulik yo‘lidan adashish xavfi
hagida ogohlantiruvchi asar sifatida talgin etiladi. Uning ruhiy evrilishlari va
burilishlari inson tajribasining zamirida yotgan yorug‘lik va zulmat, aql va istak
o‘rtasidagi doimiy kurash hagida kuchli eslatma bo‘lib xizmat qgiladi.

Dissertatsiyaning uchinchi bobi “Oskar Uayldning “Dorian Greyning
porteti” romanida inson galbining demonlashuvi” deb nomlangan bo‘lib,
estetizm adabiyoti, inson konsepsiyasining Dorian Grey obrazi orgali ifodalanishi,
Dorian Grey obrazining demonizatsiyasi va axlogiy ingirozi, asardagi obrazlarning
simvolik ahamiyatiga bag‘ishlanadi.

Bobning birinchi fasli “Estetizm adabiyotida inson konsepsiyasining Dorian
Grey obrazi orqali ifodalanishi” deb nomlanib, Estetizm adabiyotida inson
konsepsiyasi, Oskar Uayldning “Dorian Greyning portreti” asarida ushbu
konsepsiyaning ifodalanishi, Dorian Grey obrazi orqali insonning go‘zallikka
intilishi va bu yo‘ldagi axloqiy tanazzuli badiiy jihatdan tahlil gilingan.

Mazkur asar nafaqat Estetizm harakatining badity in’ikosi, balki uning
mutlaglashtirilishi va chegarasiz go‘llanilishining tanqidiy talginidir. Estetizm
harakati “san’at — san’at uchun” tamoyiliga asoslanib, go‘zallik va estetik
tajribalarni axloqiy hamda ma’naviy qadriyatlardan ustun qo‘yishni targ‘ib etgan.
Uayldning bosh gahramoni Dorian Grey ushbu falsafaning mujassamlanishi sifatida
tasvirlanib, hayotini mutlag estetik zavq va tashqi go‘zallikni saglab golishga
bag‘ishlaydi. Dorianning asar davomida kechgan ichki transformatsiyasi estetizmni
axlogiy mezonlardan ajratishning salbiy ogibatlarini badiiy talgin orgali ochib
beradi. Dastlab u beg‘ubor go‘zallik timsoli sifatida tasvirlanib, rassom Bazil
Xolluord tomonidan san’atning ideal shakli sifatida e’tirof etiladi. Biroq Dorian lord
Genri Uottonning hedonistik garashlariga tobora ko‘prog moyillik bildirgan sari,
hayotni axlogiy cheklovlardan holi, fagat estetik zavq va lazzatlanish manbai sifatida
gabul gila boshlaydi. Uning obrazi inson tabiatini aks ettirib, estetik yo‘l bilan
mukammallikka intilish jarayonida axlogiy tamoyillarni inkor etish ganday og‘ir
ogibatlarga olib kelishini namoyon etadi. Natijada, Dorian shaxsiy ingiroz va
ma’naviy tanazzulga yuz tutadi, bu esa estetizm falsafasining mutlaglashtirilishi
ortidan keladigan halokatli natijalarga ishora giladi.

Uayldning Dorian Grey obrazida Valter Paterning estetik garashlari sezilarli
darajada namoyon bo‘ladi. “Uyg‘onish” asarida Pater hayotni kuchli his-tuyg‘ular
bilan yashash, go‘zallik va estetik tajribalarni iloji boricha to‘liq idrok etish
g‘oyalarini ilgari suradi. Birogq, Uayld Dorian obrazi orgali bu garashlarga tangidiy
munosabat bildiradi. Dorian estetizm tamoyillarini mutlago gabul gilib, go‘zallik va
lazzatlanish izlashni hayotining bosh mezoniga aylantiradi. Natijada, bu jarayon uni
axloqgiy va ruhiy ingirozga olib keladi. Shu tariga, Uayldning asari insonning axlogiy
mas’uliyatdan voz kechib, faqat estetik zavq izlashining xavf-xatarlarini yoritadi,

23



hamda Estetizm mutlaq darajaga yetganida inson hayotining axlogiy mazmuni
yo‘qolishi mumkinligini ta’kidlaydi.*.

Yugorida ta’kidlanganidek, estetizm adabiyotida inson konsepsiyasi go‘zallik
va estetik gadriyatlar bilan uzviy bog‘liqg bo‘lib, bu garash inson ma’naviyati va
axloqiy mezonlariga ta’sir qiluvchi muhim omil sifatida namoyon bo‘ladi. Estetik
nazariyaga ko‘ra, inson hayotining asosiy maqsadi go‘zallikni yaratish va uni
baholashdan iboratdir. Mazkur ogim namoyondalari va tarafdorlari hayotning har
bir jabhasida, shu jumladan san’at, moda, me’morchilik va ijtimoiy hayotda
go‘zallikni izlashga intiladilar. Uolter Pater va Oskar Uayld kabi yozuvchilar bu
nazariyaning eng Yyirik vakillaridir. Pater o‘zining “Studies in the History of the
Renaissance” asarida estetizmning asosly tamoyillarini yoritib, ‘“san’at san’at
uchungina” tamoyilini ilgari suradi va shu g‘oya bilan mashhur bo‘ladi.

Oskar Uayld estetizm tamoyillarini nafagat o‘z hayotida, balki “Dorian
Greyning portreti” asarida ham aks ettiradi. Uning garashlariga ko‘ra, go‘zallik
hayotning eng oliy shakli bo‘lib, estetik tajriba inson mavjudligining asosiy
magsadlaridan biri hisoblanadi™®’. Mazkur go‘zallikka intilish esa insoniy
gadriyatlarni chetlab o‘tishga olib keladi. Dorian Grey obrazi orgali Uayld fagat
estetika va yuzaki go‘zallikka yo‘naltirilgan hayot kechirish xavfini o‘rganadi.
Dorianning tinimsiz zavq olishga intilishi va mas’uliyatdan qochishi ma’naviy
tanazzulga va o‘z-o‘zini yo‘q gilishga olib keladi. Dorian Grey obrazi o‘quvchilarni
axlogiy tamoyillari va ichki mazmundan mahrum bo‘lgan hayotga intilishning
bo‘shligi va befoydaligidan ogohlantiruvchi gissa bo‘lib xizmat giladi.

Bobning ikkinchi fasli “Dorian Grey obrazining demonizatsiyasi va axlogiy
inqirozi” deb nomlanib, ushbu fasl Dorian Greyning portreti orgali uning ichki
“demon”ini va axloqiy o‘zgarishlarini tahlil qilish orqali go‘zallik, yosh va axlogiy
gadriyatlar haqgidagi fikrlarni ifodalaydi. Shuningdek, Dorian Grey portreti orgali
uning ichki dunyosidagi salbiy o‘zgarishlar, estetik ideal va axloqiy qoidalar
o‘rtasidagi murakkab munosabatlarni o‘rganadi.

Dorian Greyning demonlashuvi Oskar Uayldning estetik va falsafiy
izlanishlarida nazoratsiz hedonizmning axloqgiy ingirozga olib keluvchi halokatli
ta’sirini ochib beruvchi markaziy jihat sifatida namoyon bo‘ladi. Dorian axlogiy
cheklovlardan voz kechib, mutlag lazzatlanish tamoyiliga asoslangan hayot kechirar
ekan, uning tashqi ko‘rinishi o‘zgarmay qoladi. Birog, uning portreti — ruhiy
holatining ramziy aksidir — uning ma’naviy tanazzulini tobora aniqroq ifodalay
boshlaydi. Beg‘ubor insonning asta-sekin yovuzlik timsoliga aylanishi axlogiy
tamoyillardan voz kechishning halokatli ogibatlarini yorituvchi chuqur falsafiy
tafakkur mahsuli sifatida talgin etiladi. Dorianning yovuzlikka tushishi insoniy
empatiyadan uzoglashishi, shafqgatsizlik va manipulyatsiya gilishga bo‘lgan
tayyorligi bilan tasvirlanadi. Kristofer Nassaar o°zining Uayld ijodiga oid
izlanishlarida, Dorianning o‘zgarishi faqat tashqi ta’sirlar natijasi emas, balki uning
buzuglikka moyilligining aks etishi ekanini ta’kidlaydi®®. Asarda Dorian lord Genri

3 pater W. The Renaissance: Studies in Art and Poetry. — London: Macmillan, 1873. — P. 252,

37 Wilde O. The Picture of Dorian Gray. — London: Ward, Lock & Co., 1890. — P. 18.

3 Nassaar C. Into the Demon Universe: A Literary Exploration of Oscar Wilde’s “The Picture of Dorian Gray”. —
Yale University Press, 1974. — P. 115.

24



falsafasining jozibasiga duch kelganidan keyin, hissiy lazzatlar bilan bog‘lig
hayotga garshi turishga godir emasligi ko‘rsatiladi. Uning yovuzlikka aylanishi asta-
sekin sodir bo‘ladi, bu bir gator axloqgiy qoidalarni buzish orgali belgilab, oxir-oqgibat
yovuzlikning eng yugori darajasiga — gotillikka — yetadi.

Oskar Uayldning “The portrait is a mirror of his soul, reflecting his inner
demons rather than his external appearance™® (“Portret uning ruhi oynasi bo‘lib,
tashqgi giyofasidan ko‘ra ichki iblisligini aks ettiradi.” — A.Z.) bu so‘zlar Dorian
Greyning portreti uning ichki dunyosini, ma’naviy tanazzulini va ichki ziddiyatlarini
aks ettirishini ifodalaydi. Asar gahramoni go‘zallik va yoshlikka erishish uchun
axlogiy gadriyatlardan voz kechadi. Yozuvchi Davisning so‘zlariga ko‘ra, bu
jarayon uning portretida “a living testament to his moral corruption™® (“uning
axloqiy buzugqligining tirik guvohi” — A.Z.) tarzida tasvirlanadi.

Dorian Greyning portreti uning ruhiy holatidagi salbiy o‘zgarishlarni aks
ettiradi. Smithning fikriga ko‘ra, Uayldning “The transformation of Dorian Gray’s
portrait highlights Wilde ’s exploration of the duality of human nature”*! (“Dorian
Greyning portretidagi o ‘zgarish Oskar Uayldning inson tabiatining ikki tomonlama
mohiyatini tadgiq etishini yoritib beradi.” — A.Z) degan so‘zlari orgali, portretning
o‘zgarishi Dorian Greyning ichki duallik va demonlashuvini ko‘rsatadi.

Dorian Grey obrazining demonlashuvi, avvalo, uning axlogiy gadriyatlardan
voz kechishi bilan bevosita bog‘ligdir. Asar go‘zallik va yoshlikka haddan tashqari
intilishning ruhiy va axloqgiy ogibatlarini tangidiy nuqtai nazardan o‘rganadi. Uayld
Dorian Greyning portreti romanida inson tabiatining ichki ziddiyatlarini yoritib,
estetik ideal va axloqiy mas’uliyat o‘rtasidagi murakkab garama-qarshilikni ochib
tashlaydi. Ushbu asar orgali muallif tashqi joziba va ichki axlogiy gadriyatlarning
ko‘pincha bir-biriga zid bo‘lishi mumkinligini namoyon etadi. “Dorian Greyning
portreti” gotik adabiyotning yuksak namunalaridan biri sifatida e’tirof etiladi.
Asarda bosh gahramon Dorian Grey tasvirlanib, u rassom Bazil Xolluord tomonidan
chizilgan maftunkor portretiga mahliyo bo‘ladi. Lord Genrining falsafiy ta’siri
ostida Dorian abadiy yoshlik va go‘zallik evaziga o‘z ruhini fido gilishga rozi
bo‘ladi. Shu bilan u ikki xil hayot kechira boshlaydi: bir tomondan, shaxsiy hayotida
istaklarini hech ganday axlogiy cheklovlarsiz qondiradi, boshga tomondan esa
jamiyat oldida obro‘-e’tiborli shaxs sifatida gavdalanadi. Dorianning portreti uning
ma’naviy inqirozi va axloqiy tanazzulini aks ettira boshlagach, u o‘zining
ikkiyuzlamachiligini saglab qolishga godir bo‘lmaydi. Natijada, Dorian portretni
pichoglash orgali o‘zining buzug hayotidan golgan izlarni yo‘q gilishga urinadi,
biroqg bu harakat uning o‘limi bilan yakunlanadi.

Ko‘plab tangidchilar, jumladan, Josep Karol va Don D’ Ammassa, ushbu asarni
inson tabiatining murakkab jihatlarini ochib beruvchi muhim adabiy asar sifatida
baholaydilar*?. Asarda gahramonlar ko‘pincha axlogiy ingirozga uchraydilar yoki
jamiyat talablariga moslashish magsadida o‘z shaxsiyatlarida o‘zgarish va

39 Wilde O. The Picture of Dorian Gray. — New York: Charles Scribner’s Sons, 1891. — P. 251
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moslashuvchanlik namoyon giladilar. Ushbu jarayon gotik adabiyotga xos
elementlar orqgali tasvirlanadi. Dorian Grey obrazining demonlashuvini tahlil
gilishda asarning markaziy g‘ayritabiiy jihatini hisobga olish muhimdir. Ushbu
gayritabity elementni shakllantirishda asosiy rol Bazil Holluord tomonidan
chizilgan Dorian Greyning portretiga tegishlidir. Portret nafagat hikoyaning mistik
asosini yaratadi, balki uning ta’sirchanligini oshirib, o‘quvchini fantastik olamga
sho‘ng‘ishga undaydi.

Bobning “Dorian Greyning portreti” asarida portretning simvolik
ahamiyati” deb nomlangan uchinchi bobida asarda tasvirlangan portret va boshga
obrazlarning asar rivojidagi o’rni, Gyotening “Faust” va Uayldning “Dorian
Greyning portreti” asarlaridagi demonik bitim, inson nafsining cheksizligi hamda
yo‘ldan uruvchi obrazlar orqali aks etgan axloqiy inqiroz va qahramonlar
tanlovining fojiali ogibatlari tahlil gilinadi.

“Dorian Greyning portreti” asaridagi portret nafagat syujet vositasi, balki
Uayldning ikkiyuzlamachilik, buzilish, san’at va hayot o‘rtasidagi munosabatlarni
o‘rganish orqali markaziy ramz bo‘lib xizmat qiladi. Asar davomida portret
Dorianning ruhi moddiy ko‘rinishga ega bo‘lib, uning axlogiy tanlovlarining
ogibatlarini aks ettiradi, uning tashqi ko‘rinishi esa vaqt va gunoh izlaridan
saglanadi.

Portretning ramziy ahamiyati Dorian obrazining hagiqgiy holatini aks ettirish
qobiliyatida, uning tashqi ko‘rinishi orqali saglab qolinayotgan aldovga zid keladi.
Donald Loulerning asar tahliliga ko‘ra, portret “ruhning ko‘zgusi” vazifasini o‘taydi,
bu esa Uayldning Viktoriya jamiyatiga nisbatan kengroq tangidiga mos keladi*.
San’at inson o°zligini aks ettirishga xizmat qilishi mumkinligi hagidagi g‘oya, uning
axloqiy haqiqatlarni ochib berish kuchiga ega ekanligini ko‘rsatadi.

Uayld portretni Dorianning mavjudligi bilan bog‘liq ikkiyuzlamachilikni
o‘rganish uchun ishlatadi — uning jamoat personaji va shaxsiy gunohlari o‘rtasidagi
bo‘linishni ko‘rsatadi. Dorian tobora axloqiy jihatdan buzilgan harakatlarni amalga
oshirar ekan, portret uning harakatlarining jismoniy oqibatlarini aks ettiradi va har
bir gunoh bilan yanada jirkanch bo‘lib boradi. Portretning ushbu o‘zgarishi Dorian
yashirishga urinayotgan axloqiy buzilishning vizual ifodasi bo‘lib xizmat qiladi,
asarning aldov va ko ‘rinishlarga asoslangan hayotning xavflari haqidagi mavzularini
kuchaytiradi.

Portret, shuningdek, axloqiy chegaralarsiz hayotning ta’sirini ifodalovchi
metafora sifatida ham xizmat qiladi. Dorianning o‘z harakatlarining oqibatlarini
gabul gilishdan bosh tortishi, uning gunoh va aybini portretga tashqi tarzda aks
ettirishga olib keladi, bu unga yosh go‘zalligini saglab qolish imkonini beradi, ammo
uning ruhi buziladi. Bu ko‘rinish va haqiqat o‘rtasidagi tafovut Dorianning halokati
bilan yakunlanadi, chunki uning gunohlari ko‘pligi unga og‘ir bo‘lib qoladi va u
portretni yo‘q qilishga urinadi, bu esa 0‘z navbatida o‘zining halok bo‘lishiga zamin
yaratadi.

Yohann Volfgang Gyotening “Faust” va Oskar Uayldning “Dorian Greyning
portreti” asarlari o‘rtasidagi bog‘liglik turli falsafiy, axloqiy va estetik jihatlarga

43 Wilde O. The Picture of Dorian Gray. — New York: Charles Scribner’s Sons, 1891. — P. 246.
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asoslanadi. Ikkala asarda ham inson istaklari, ma’naviy inqiroz va abadiy yoshlik
yoki bilim uchun gilingan sharthoma markaziy mavzu sifatida namoyon bo‘ladi.
Ushbu asarlarni bir-biriga tutashtiruvchi asosiy nugta asar gahramonlarining
demonik bitimi hisoblanadi. Gyotening “Faust” asarida bosh gahramon Doktor
Faust cheksiz bilim va qudratga ega bo‘lish uchun o‘z jonini Mefistofel bilan
shartnoma orqgali fido giladi. Oskar Uayld asaridagi Doriyen Grey esa abadiy yoshlik
va go‘zallikka erishish evaziga o°‘z galbini “shaytoniy bitim” orqali yo‘qotadi. Har
ikki asarda ham asosiy qahramon o°z nafsining quliga aylanadi va vaqt o‘tishi bilan
bu tanlovning fojiali qurbonlariga aylanishadi.

Ushbu asarlarning yana bir umumiy o‘xshash jihati shundaki, inson nafsining
cheksizligi va uning fojiali ogibatlari natijasida asar bosh gahramonlari axloqiy
inqirozga yuz tutishadi. Ya’ni, Faust ilmiy bilimsizlikdan chiqish va yangi
haqiqatlarni anglash yo‘lida ko‘plab axloqly muammolarga duch keladi. Dorian
Grey esa umrboqiy yoshlik va go‘zallik, hayot lazzatlaridan bahramand bo‘lish
istagiga berilib, axloqgiy tubanlikka botadi.

XULOSA

1. Yevropa adabiy jarayonida motiv tushunchasi muhim rol o‘ynaydi. Biroq,
ushbu atamaning yagona talgini mavjud emasligi mazkur konsepsiyaning
tadgiqotidagi dolzarb muammo sifatida garaladi. Adabiyotshunoslikda motiv
konsepsiyasi turli madaniy va ijtimoiy omillar bilan bog‘lig bo‘lib, uning yagona
talgini mavjud emas. Bu esa turli nazariy maktablar va yo‘nalishlar orasida mazkur
tushunchaning har xil talgin qilinishiga sabab bo‘ladi. Zamonaviy rus
adabiyotshunosligida motiv adabiy asarning markaziy mohiyati sifatida talgin
qilinsa, Yevropa an’analarida u asarning g‘oyaviy va estetik komponenti sifatida
ko‘riladi.Ushbu tafovutlarni bartaraf etish motivning nafagat mazmunini, balki
uning badiiy asarlarning umumiy strukturasi va semantik tizimidagi o‘rnini yanada
aniqroq belgilashni talab giladi. Shu bilan birga, mazkur atama zamonaviy tadgiqot
yondashuvlari nugtayi nazaridan dolzarbligini saglab goladi.

2. Badiily asarlarda simvolik obrazlarning demonik o‘zgarishi dramatik
keskinlik yaratish hamda vogealar rivojlanishida muhim narrativ texnika
hisoblanadi. Demonlashuv motivi esa adabiyotda inson ruhiyatidagi ichki
ziddiyatlar va tajribalarni chuqurrog yoritish imkonini beradi. Gyotening
“Faust”idagi Mefistofel va Uayldning “Dorian Greyning portreti”’dagi portret
timsoli o‘quvchida ichki hissiyotlar va konfliktlarni uyg‘otib, syujetni yanada
dinamik giladi. Bu texnika o‘quvchini hodisalar rivojiga jalb etib, obrazlarning ichki
dunyosini chuqurrog ochib berishga xizmat giladi. Shu bilan birga, obraz badiiy
asarlarning hissiy ta’sirini oshirishda kuchli vosita sifatida o‘zini namoyon etadi.

3. Insonning shayton bilan kelishuvi motivi hayot mazmuni hamda yaxshilik
va yomonlik tajribasini anglash imkonini beradi. Ushbu motiv insoniyat tarixidagi
eng gadimiy adabiy timsollardan biri bo‘lib, turli adabiy janrlarda keng uchraydi.Bu
motivning Gyotening “Faust” asaridagi talqini shaxsning bilimga intilishi va bu
yo‘lda ma’naviy qarorlarni qabul qilish qiyinchiliklarini aks ettiradi. Ushbu
motivning kengaytirilgan tahlili shuni ko‘rsatadiki, insonning shayton bilan
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kelishuvi uni axlogiy va ruhiy sinovlardan o‘tkazib, hayot mazmunini yangicha
anglash imkoniyatini beradi. Bu esa, o‘z navbatida, badiiy asarning universalligi va
ko‘p ma’noliligini ta’minlaydi.

4. Gyote falsafasi inson o‘z-o‘zini kashf qgilish, bilim va donolikka intilish
bilan bog‘lig bo‘lib, “Faust” asarida murakkab tarzda ifodalangan. Gyote
falsafasining markazida insonning hayot mazmunini anglash yo‘lidagi izlanishlari
turadi. “Faust” asarida Gyote inson va tabiatning birligi, shuningdek, insonning
bilimga bo‘lgan intilishi orqgali erishadigan ma’naviy kamoloti g‘oyasini ilgari
suradi. Asardagi Mefistofel obrazi shaytoniy kuchlarning vakili sifatida emas, balki
insonning ichki ziddiyatlarini sinovdan o‘tkazuvchi timsol sifatida namoyon bo‘ladi.

5. Gyotening “Faust” asarida dualistik inson tabiati va san’atning
o‘zgartiruvchi kuchi chuqur ifodalangan. Dualizm tushunchasi Gyote falsafasida
asosly o‘rinlardan birini egallaydi. “Faust” tragediyasi orqali u ezgulik va yovuzlik,
ruh va materiya, bilim va his-tuyg‘ular o‘rtasidagi ziddiyatlarni ifoda etadi. Asar
insoniyatning bu muammolarni hal gilishdagi azaliy kurashini aks ettiradi va badiiy
ijodning inson ruhini boyitishdagi imkoniyatlarini yoritadi. Gyotening asarida ushbu
dualizm san’at vositasida inson ruhining imkoniyatlarini chuqurroq anglashga yo‘l
ochadi.

6. Inson kontseptsiyasi estetizm adabiyotida go‘zallik va estetik gadriyatlar
orqgali yoritiladi. Estetizm go‘zallikni inson hayotining mazmuni va magsadi sifatida
talgin qiladi. Oskar Uayldning “Dorian Greyning portreti” asarida bu g‘oya
go‘zallikning ijobiy va salbiy jihatlarini ko‘rsatib beradi. Asarda Dorian Grey obrazi
orgali insonning go‘zallikka intilishi va bu yo‘ldagi axlogiy tanazzuli tasvirlanadi.
Bu konsept estetizmning inson ruhiyatiga ta’sirini o‘rganishda muhim manba
hisoblanadi.

7. Dorian Grey obrazi orgali go‘zallikka intilishning axlogiy oqgibatlari chuqur
yoritilgan. Uayld o‘z gqahramoni orgali fagat tashqi go‘zallikka qaratilgan e’tibor
insonning ma’naviy tanazzuliga olib kelishini ko‘rsatadi. Dorianning oz portreti
orgali ichki ziddiyatlari va buzilish jarayonlarini ko‘rsatish orgali Uayld badiiy
estetikadan axloqiy mas’uliyatni ajratib olishning xavflarini ta’kidlaydi.

8. Dorian Greyning portreti uning ichki demonlari va axloqgiy o°zgarishlarini
ramziy ifoda etadi. Portret Dorianing ichki dunyosidagi salbiy o°zgarishlarni
ifodalab, uning ichki va tashqi qgiyofasi o‘rtasidagi keskin tafovutni namoyon
etadi.Bu timsol insonning axloqiy mas’uliyatni chetlab o‘tganida yuzaga keladigan
ogibatlarni o‘rganishda muhimdir. Uayld ushbu obraz orqgali estetik go‘zallikning
inson ma’naviyatiga bo‘lgan ta’sirini chuqur yoritib beradi.

9. “Dorian Greyning portreti’da portret kuchli ramz sifatida asar mazmunini
boyitadi va uning murakkabligini oshiradi. Portret Dorian Grey o°z hayoti davomida
gilgan xatti-harakatlari va garorlarining ma’naviy va axloqiy oqibatlarini aks
ettiradi. Uayldning badiiy uslubi orgali ushbu ramz asarga falsafiy chuqurlik va
universallik bag‘ishlaydi. Bu ramz o‘quvchini go‘zallik va axlogiy qoidalar
o‘rtasidagi murakkab munosabatlarni anglashga undaydi. Shu tariga, “Dorian
Greyning portreti” nafagat estetik ideal va axloqiy mas’uliyat to‘qnashuvi, balki
inson tabiatining ichki ziddiyatlarini yorituvchi chuqur falsafiy asar sifatida
namoyon bo‘ladi.
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BBEJIEHUE (aBTOopedepar nokropckoii nuccepramun (PhD))

AKTYaJIbHOCTh M BOCTPeOOBAHHOCTH TeMbl Auccepranuu. B mMupoBom
JUTEPATYpPOBEACHUN MPOTUBOCTOSIHUE A00pa M 371a (OpMHUpPYETCs KaKk OAUH M3
OCHOBHBIX KpPUTEPHUEB pAa3BUTHUS XYJOXKECTBEHHOIO MbIIUIeHUs. KopHU 3TOro
IPOTUBOPEYHST YXOAAT B JMTEPATYPY AHTUYHOIO NEPHOJA U OCTAIOTCS BAKHOMN
TEMOW B JINTEPATYPHO-3CTETUUECKOM CO3HAHHMM HOCIEAyoIUX 3M0X. Oco0eHHO B
YCIOBUSAX TII0Oanu3anuu, HU(PPOBOM KyNbTypbl M YCHUJICHHS MEXKYJIbTYPHOTO
JUajiora BHYTPEHHSsI TyXOBHas Oopb0a 4esoBeKa, €ro HPaBCTBEHHBIH BBIOOp U
JYXOBHBIE TIOMCKM HAaxoJAT IiIyOOKO€ OTpa)KEHUWE B MCKYCCTBE, B YACTHOCTH, B
XYJOKECTBEHHOW JUTeparype. JTa CUTyalus OOYCIOBIMBAaET HEOOXOAMMOCTH
aHaJIM3a COBPEMEHHOW HHTEpHpeTaluu o0pa3oB Ao0pa W 3713, a TaKkKe HUX
GunocoPpcKkux M ICTETUUECKUX TpaHCPopManuil. DcTeTHdecKas WHTEpHpeTanus
no0pa U 371a, UX BBIPAXKEHUE YEpe3 XYAO0KECTBEHHbIE 00pa3bl U MPOSIBICHUE B
COBPEMEHHOM JIUTEPATypPHOM KOHTEKCTE TpeOyeT aHaliu3a C KOHLENTYaJbHBIX,
JMHTBOKYJIBTYPHBIX M KOTHUTHBHBIX TO3MIMI, YTO ONpENEseT aKTyaJlbHOCTb
JTaHHOU TE€MBI.

B MupoBOM nuTEpaTypOBENCHUH TPOHUKHOBEHUE U MPUHATUE XPUCTUAHCTBA
B EBpomne crioco6cTBOBasI0 (hOPMUPOBAHUIO TyaTUCTUUECKUX MOHATHH, TAKUX KaK
100poO U 3710, CBET U ThMa. JTU KOHLENLIHWHA HAaYyaldl HaXOAUTh CBOE OTPaKCHHE B
XYJ0’KECTBEHHBIX IPOU3BEICHUAX. B paHHUX pou3BeACHUSX ONKChIBajIach 0opbr0a
IJIaBHOTO Ieposi CO 3JI0M M €ro mnodeaa HaJl HUM, OJTHAKO B 30Xy POMAaHTH3Ma
YyeTKas TpaHHulla MeXAy J00poM M 3JI0M Hauaia IMOCTENEHHO pa3MbIBaThCs. B
pe3yibTaTe MOHATHE 3J1a TPOHUKIIO BO BHYTPEHHHUI MHpP TJIABHOTO TEpOs U CTAJIO
4acThlO €ro «s». JTOT Mpolecc ObUI XapaKTepeH HE TOJIbKO JAJisi €BpONercKon
JUTEPATYphl, HO U JJI PA3NTMYHBIX KYJbTYPHBIX TPAIUIUi, cOo3[aBas IIMPOKUE
BO3MOXHOCTH JUJIl M3YYEHHUS MEXKYJIbTYPHBIX BIMSHUA W CPaBHUTEIBHOTO
aHaIu3a.

B HoBom VY30ekucrane QopMupyeTrcsi HOBBIM 3Tal pa3BUTUS HAyKH
JUTEpPATYypoBeNCHMs. Pa3BUBAIOTCS  Hay4HbIE HCCIENOBaHUSA, TIPAHTBl U
MEXIYHAPOJAHOE COTPYIHHUYECTBO, YTO CHOCOOCTBYET pPOCTY HAIlMOHAIBLHOTO
JUTEPATYPOBEACHMS. B CBSA3M C 3TUM B HACTOSAILEE BPEMs I MOJIOJBIX YYEHBIX U
uccienoBareneid  co3garorca  OOoJbIIME  BO3MOXHOCTH, 4YTO  CIIOCOOCTBYET
o0ecrieueHunIo MePCIeKTUBHOTO Oy aytiero ganHou chepsl. [Ipesunent PecyOnrku
V30ekuctan IllaBkar Mup3uéeB, roBopss O pPOJU JUTEpaTyphbl, UCKYCCTBa U
KyJbTYpbl B JKU3HM HallUM, OTMETWN: «V3ydeHue m momymsipuszaius y30€KCKOM
KJIACCUYECKOM M COBPEMEHHOM JIMTEpaTyphl HA MEXAYHAPOJHOM YPOBHE, aHAJIH3
3TOM MHOTOTPAHHOW TE€MbI B TECHOW CBSI3M C BAXHEHIIMMH MPOIECCAMU,
NPOUCXOMSAIIMMH CETOJIHA B MUPOBOM JIMTEPATYpPHOM NPOCTPAHCTBE, BHIPAOOTKA
HEOOXOUMBIX HAyYHO-TIPAKTUYECKUX BBIBOJOB M OIpEAETICHHE HAIUX OyayLIuX
3a/1a4, 1 JyMaro, UMEIOT GOJIbIIOE 3HaYeHHEN .

! TlpuserctBennoe nocnanue Ilpesumenta PecniyOnuku V3Gekucran IllaBkata MupsuéeBa K MeKIyHapOIHOM
KOH(EepeHIIMH Ha TeMy «AKTyalbHbIe BONPOCHI HW3Y4YCHUS] W IOMYJISIpU3AlMU Y30E€KCKOW KJIacCHMYecKoil u
COBPEMEHHOM JINTEPaTyphbl HAa MEXIyHapoaAHOM ypoBHe» // Mctounuk: https:xabar.uz//07.08.2018.
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Vka3 Ilpesunenta Pecnyonuku Y36ekuctan ot 8 oktsa0ps 2019 roma Ne [1D-
5847 «O6 ytBepxaennn KoHIenuu pa3BUTUS CUCTEMBI BBICIIETO OOpa30BaHMS
Pecniy6nuku Y36exuctan 10 2030 roma», Yka3z ot 29 oktsa6ps 2020 roma Ne [1D-
6097 «O06 ytBepxknenun Konnenmuu pazputus Hayku 10 2030 rogay», Yka3 ot 28
auBapst 2022 rona Ne [1P-60 «O Crparerun pazsutuss HoBoro Y30ekucrana Ha
2022-2026 ronp», moctaHoBienne oT 13 centsops 2017 roma Ne T1K-3271 «O
KOMILUIEKCHOW MporpaMMe MEpONPUATHA 10 Pa3BUTHIO CUCTEMBbI H3JaHUS U
pacrpoCTpaHEHUsT KHWKHOW TPOAYKLIHH, TOBBIMIEHUIO KYJIbTYpbl UYTEHHUS H
NOMyJISipU3allud  YTeHUs», rnoctaHoBieHue Kabunera MunuctpoB PecnyOmmku
V36ekuctan ot 18 mas 2018 roma Ne 376 «O Mepax Mo COBEpILIEHCTBOBAHUIO
CUCTEMBbI TEpPeBOJa M W3JaHUs Jy4yIIMX OOpa3loB MHUPOBOM JUTEpaTyphl Ha
y30€KCKUH SI3bIK U IIEJEBPOB Y30E€KCKOM TUTEPATyphl HA MHOCTPAHHBIC SA3BIKWY, a
Takke BoIcTyrieHue IIpesuaenta PecnyOonuku Y36ekucran ot 22 nexadps 2023
roja Ha TeMy «/[yXOBHOCTh JOJDKHA WATH BOEPENU IPYrux cep, cTaTb HOBOUH
CUJIOW Y HOBBIM JIBH’KEHUEM» U IPYTHE HOPMATUBHO-TIPABOBBIE AKThl, CBSA3aHHBIE C
ATOM  JESATENbHOCTBIO,  CBUIETEIBCTBYIOT O  3HAUMMOCTH  HACTOAIIETO
JTUCCEPTALIMOHHOTO UCCIIET0BAHMS.

CooTrBercTBHE TeMbl NPUHOPHUTETHBIM  HANPABJIEHHUAM  HAYYHBIX
HCCJIeIOBAHM, IPOBOAUMBIX B peciy0Jmke. Jlrccepraiys BHIIIOIHEHA B paMKax
MIPUOPUTETHOTO HAIPABJIEHUS pa3BUTUS HAYKHM UM TEXHOJOTHHA pecnyOiauKu
«COLMAJIBHO-TIPABOBOE, SKOHOMUYECKOE, KYJIbTYPHOE, JTyXOBHO-O00pa30BaTEIbHOE
pa3BuTHE HHGOPMALMOHHOIO O0OIIEeCTBAa U JEMOKPATUYECKOTO0 TOCYJapcTBa,
pa3BUTHE HWHHOBALMOHHOW SKOHOMUKMW». Mcxonms W3 3TOro, BaKHO H3Y4YHTh
BHUMAaHUE, yJIelsieMoe KEHIIIMHAM B 00ILECTBE, UX POJIb B OOLIECTBE, UX KU3Hb U
oOpa3 )KU3HH, a TAKXKe aHaJIU3 U UCCIEA0BaHNE BO3HUKIIUX MTPOOIIEM.

CreneHp HM3y4eHHOCTHM MnpodJemMbl. B MupoBOi JMTEpaType BOMNPOC
JEMOH3allMd MCCJIEIOBAaH JIMIIb B OrPAaHUYEHHOM YHUCJE Hay4HbIX pabor. B
YaCTHOCTH, CPEIM HUCCIIEIOBATENIEN ITOM TEMbI MOKHO OTMETUTh Puuapna Kepuu,
Cxorra VYwuncona, Capy VYaitman, AnHy Kocrtenanenn Memnop, CtuBeHa
I'punbnarra, ®pena bortunra, INaponsaa bayma, JIxozeda Anapuano, DiieH
Cuxkcy?.

TBopuecTBO Hemenkoro nucarens u Mpicnutens Moranna Bonbdraunra I'ére,
BKJIIOYAsl €ro Jipambl, JIMPUYECKUE TMPOU3BEACHMS, a TaKKe€ POMAaHBI,
3aTparvMBaroye npoodieMbl B3aUMOOTHOUICHUH MEX1y 4eJIOBEKOM U OOIIECTBOM,
CTaJIO0 IPEAMETOM MHOIOYMCIEHHBIX uccienoBanuid. Cpenn ucciaeaoBarelien,
U3y4aBUIMX €ro TBOPYECTBO, MOXHO BblIenUTh HMoranna Ilerepa Oxkepmana,
Puxapna ®punenrans, Hukomnaca boiina, Progurepa Cadpancku, Woxena IImunra,

2 Kearney R. Strangers, Gods, and Monsters: Interpreting Otherness. — London: Routledge, 2003. — P. 83-109; Wilson
S. The Politics of Invisibility: Demonology and Sovereignty in Literature. — Cambridge: Cambridge University Press,
2010.—P. 83-108; Wyman S. Demonic Bodies and the Dark Grotesque: Monstrosity and Metaphor in Southern Gothic
Literature. — Baton Rouge: Louisiana State University Press, 2007; Mellor A. K. Romanticism and Gender. — Chicago:
University of Chicago Press, 1993; Greenblatt S. Marvelous Possessions: The Wonder of the New World. — Chicago:
University of Chicago Press, 1991. — P. 202; Botting F. Gothic. — London: Routledge, 1996. — P. 136; Bloom H. The
Daemon Knows: Literary Greatness and the American Sublime. — New York: Spiegel & Grau, 2015. —P. 57; Andriano
J. Our Ladies of Darkness: Feminine Daemonology in Male Gothic Fiction. — University Park: Pennsylvania State
University Press, 1993. — P.63; Cixous H. The Newly Born Woman. — Manchester: Manchester University Press,
1975. — P.190.
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Ponanbna I'pes, Opuxa Xemiepa, Teogopa 3uonkoscku, Pobepra Jxx. Puuapsca,
Ilerepa Mumenb3ena, /xepemun Annepa, I'enpuxa IlImuara, X.b. Hucbera, 3.
Ieuna Bemnbepu, I1. [IpBuga Mwmiepa, A.Y. JIxeiimca Xeddepnana, /[apuma
Cumricona, ['epmana JIx. Beiiranna.’

Uto kacaeTcs TBOpUYECTBA BBIJAIOLICTOCS I0O3Ta, MUCATENIs W JpamMaTrypra
Bukropuanckoil snoxu Ockapa VYaiibaa, BHECHIEr0 3HAYMTENbHBIA BKJIaa B
ACTETUKY, €ro MPOU3BEACHUS CTaIM OOBEKTOM HCCIEIOBAaHUM  TaKHUX
auTepatypoBenoB, kak P. Omiman, P. k. Puuapn, P. I'ansep, x. I'mpu, /.
Kubepn, A. Hexnan, JIx. I'ait, K. bekcon, P. Kapn, Paii6u [Murep, M. Cmomn, /.
Won, M. Xonnana, Mepaun, I'. Byakok, X. Jixopmk, D.X. Muxann.*

V30ekckue nurepatypoBenasl O. Katomos, JI. Torasesa, XK. Dmonkynos, /.
KysBaroBa, T.JI. PaxMOHOBa B CBOMX HCCJIEAOBAaHUAX MPOBEIH COACPIKATEIIbHBIC
paboThl 1O MHTEPIPETAUU XYJIOKECTBEHHBIX O00pa3oB U  OCOOEHHOCTSIM
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OnHolt 3 HepemEHHBIX MPpobsieM ocTaétcs uccieaoBanue gunocoduu I'ére u e€
XYJI0’)KECTBEHHOT'O BOIUIOLIEHMS, a TAK)KE€ aHAJIU3 IMpolecca JEMOH3aluu odpasza
Jopuana ['pes.

CBsi3b IUCCEPTAIMOHHOTO WCCJIEAOBAHUA C HAYYHBIMHU IUIAHAMH
BbICIIET0 Y4YeOHOro 3aBedeHHsl, B KOTOPOM BbINOJHEHA [UCCEPTALUS.
Hucceprauusi BbiodHeHa B CaMapKaHICKOM TOCYJAapCTBEHHOM WHCTUTYTE
WHOCTPAHHBIX SI3bIKOB B paMKaXx MPUOPUTETHOIO HAYYHOT0 HanpasiieHus «Vcropus
€BpOMENCKON JUTepaTypbl M akTyalbHbIe MPOOJEMBbI, METOAbl U MPUHIUIIBI
XYyJI0KECTBEHHOTO aHAJIN3a.

esp uceie0BaHUS 3aKITI0YAETCS B HHTEPIPETALIUUM MOTHUBA IEMOHU3AIUU B
€BpOIEHCKO INTEpAType HAa OCHOBE npousBeneHni ['ére u Ockapa Yalnpaa.

3agaum uccJie10BaHNA:

U3YYUTh TEOPETUYECKHX B3IIJI0B HA MOTHUB JIEMOHHM3allUM B MHPOBOM
JUTEPATypPOBEACHUH, PACKPBHITHE €r0 CYIIHOCTA U CHEUUPUUECKUX MOITUYECKUX
O0COOCHHOCTEH C HAyUYHO-TEOPETUUECKON TOUKU 3PEHUS;

OOBSICHUTh  MPOLIECCOB  JIEMOHM3AIIMM  CHMBOJIMYECKHUX  00pa3oB B
XYyJI0’)KECTBEHHOM TPOU3BEICHUH, 0OOCHOBAHUE BBI3BIBAIOIINX UX COIMAJBHBIX U
KU3HEHHBIX (DAKTOPOB, a TAK)KE MPUHIIUIIOB BBHIPAXKEHUS B PA3NTMYHBIX JKaHpPaAX C
COITOCTABUTEIIBHO-TUITOJIOTHYECKON TOUKHU 3pEHUS;

HCCIIEIOBATh ATANIOB pa3BUTHS (DAYCTOBCKUX TPATUIIUM B INTEPATYPOBEIACHUU,
HAy4YHO-3CTETHUYECKOEe 00OCHOBaHMUE MPOOIEMbl OOPHOBI 32 UETOBEUYECKYIO IYITY B
npousBeneHun ['ére «®Payct», BbIsIBICHHE ocoOeHHOCcTel ¢uinocobun ['ére u
TpaHchopmanmu nyxa Jlokropa daycra;

PACKpPBITh JIUTEPATYPHO-ICTETUUECKON CYIIHOCTH KOHUEMNIMU YEJIIOBEKa B
pomane Ockapa VYainpna «lloptper Hopuana I'pes», a Takxke mnporecca
neMoHu3anuu oopasa Jlopuana I'pest Ha OCHOBE COIMAIBHO-TICUXOJIOTUYECKOTO U
CONOCTaBUTEJIBHO-TUIIOJIOTHYECKOTO aHAJIN3A.

O0bexkTOM Mcc/ieoBaHusl ObUTM BhIOpaHbl «DaycT» HEMEIKOIro MmucaTess
Noranna Bonwspranra I'ere u «lloptper J[lopuana I'pes»» aHIIMIICKOTO
(upnanackoro) nucarens Ockapa Yaiinba.

IIpeanMeTomM mHcCCIeI0BAHUA SIBIISICTCSI HAYYHO-TEOPETUUECKOE BBISICHCHUE
pOIM W 3HAYCHHUSI MOTMBA JIEMOHU3AllMM B XYJOKECTBEHHOW JHMTEpaType Ha
IIPUMEpPE €BPOIEUCKOM JTUTEPATYPHI.

Mertoabl wucciaenoBaHus. B mpomecce wuccieqoBaHHUS UCIOJb30BAINCH
COLMAIbHBIM,  IICUXOJIOTUYECKUHA, TEePMEHEBTUYECKUA U  CPaBHUTEIIBHO-
THUIMOJIOTUYECKAN METO/bI aHAJIN3A.

HayuyHast HOBU3HA UCCJICIOBAHMS 3aK/JII0YAETCH B CJIeAyLIeM:

BBISBJICHA  accollMalMsi  MOTMBA  JEMOHM3alUM B  €BPONEHCKOM
JIUTEPATYPOBEACHUU C TaKUMHM TEMAMH, KaK 3JI0, Xa0C, CTPaX U HEU3BECTHOCT,
OIPENIEJNIEHO, YTO B XYJOXECTBEHHOM pENpPE3EHTAllMM JaHHbIA  MOTHUB
paccMaTpuBaeTCsl HE TOJBKO KAk 3HAK 3J1a, HO W UCIOJb3YyETCS Kak
byHIaMEHTAIBHBIA CTPYKTYPHBIN 3JIEMEHT, aKTUBU3UPYIOIIUNA CI0KHYIO CUCTEMY
B3aUMOOTHOIIIEHU MEXIY TEMOMW, CIOKETOM U MEPCOHAXKAMH B XyHA0KECTBEHHOM
TEKCTE;
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JI0Ka3aHa OO0YCJIOBJICHHOCTh JIEMOHHU3AIMM CHUMBOJIMYECKHX O0Opa3oB B
XYI0)KECTBEHHBIX TTPOU3BEIACHUSX PEaTbHBIMU KU3HEHHBIMHU (haKTOpPaMH, TAKUMHU
KaK COLIMaJbHOE HEPABEHCTBO, MOPAIbHBIN KPU3UC W JHYHBIC Tpareauu, a Takxke
BBISIBIICHBI MPUHIIUIIBI XyI0KECTBEHHON peaan3aluy JaHHOTO MOTHBA B jKaHpPax
ApaMbl, Tpareaud © (QAHTACTUKHU, TAE€ OH HCIONb3YeTCA IS yCHJICHUS
JpaMaTUYeCKOro HaMpPsHKEHUS U 000CTpEHUST KOH(IIUKTA;

o0ocHoBaHa 60ph0a 3a yeIoBeUecKyIo Ayury B Tparenuu ['ére «Payc» myTém
U3YYEHHUS] OTaloB pa3BUTUsA (AyCTOBCKOM TpaJMIIMK B JIUTEPATypOBEICHUH,
IPOJIEMOHCTPUPOBAHBI  JEMOHHYECKUE TpaHChOpMallMd B TICUXMKE JIOKTOpa
daycra, KOTOpble NMEPBOHAYAIBHO HM300paXKAIOTCS Yepe3 CBSA3M C KOJIJIOBCTBOM,
AIXMMHEH U Maruei, a BIOCIECTBUN UHTEPIPETUPYIOTCS KAK CUMBOJI CTPEMIICHUS
YeJIoBEeKa K 3HAHUIO U OECKOHEUYHOCTH;

pacKphITa JUTEPATYPHO-ICTETUYECKAsl CYIIHOCTh KOHIICTIIMM YeJIOBEKa B
pomane Ockapa Yaunena «lloptper Hopuwana ['pes», rme xapakrep [lopuana
OXapaKTepU30BaH YEpPTaMH OTONEHTPU3MA, CKJIOHHOCTH K aMopaiu3My |
a0COJIIOTHOM MPUBSI3aHHOCTH K BHEIIHEW KpPacoTe U MPOAHAIM3UPOBAH MPOLIECC €T0
JEMOHHU3AIUN C COIUAIBHO-TICHXOJIOTUYECKON U CPaBHUTEIHHO-TUIOIOTHIECKON
TOYEK 3pEHUSI.

IIpakTH4Yeckue pe3yjbTaThl UCCIEIOBAHUS 3aKIOYAIOTCA B CIEAYIOIIEM:

000CHOBaHa B HAYYHOM ILJIaHE MPoOJIeMa CO3/IaHMs XYI0KECTBEHHOTO 00pa3a
B JIUTEpAType — apXeTHUIll, MOTHUB, CHUMBOJIMYECKUN 00pa3 M UX JEMOHU3AIMs, a
TaK)K€ MOTHUBBI JIEMOHU3AIIUU B MUPOBOM JIUTEPATYPE;

IOpPOBEJCHBl HCCIIECIOBAHUS XYJO0KECTBEHHOM HHTeprnpeTanuu OopbObl 3a
YeJI0BEUECKYIO aylry B pousBeneHuu ['ére «Payct», popmupoBaHus u pa3BUTHS
(bayCTOBCKMX TpaJullUii B JUTEPATypOBENCHUU, OTpakeHus ¢unocodpun I'ére B
XYyJI0)KECTBEHHOM TIPOM3BEACHHUH, a Takke oOpaza Meducrodens u TyXOBHBIX
M3MEHeHu nokropa Paycra;

MpOoaHATM3UPOBAaHA KOHIICTIIMS 4YeJNIOBEeKa B JIUTEpaType OCTeTH3Ma Ha
npumepe obpasza lopuana I'pesi, u3ydyeHa ero XyA0>KECTBEHHAs] UHTEPIIPETALUS B
pa3IMYHBIX aCIEKTaX;

JOKa3aHO, YTO PEKOMEHJALMM, pa3padOTaHHbIE B XOJ€ HAYYHOIO
WCCJICIOBAHMsI, MOTYT CIY>KUTh NMPAKTUYECKUM IOCOOMEM Ui HCCIeAO0BaTENeH,
3aHUMAIOIINXCSI MUPOBOW JIUTEPATYPOH.

JlocTOBEpHOCTh Pe3yJIbTATOB MCCJEI0BAHUSI OOBICHSACTCS IyOIMKAIMAMU
MaTEepPHAIOB HAYyYHO-METOJUYECKUX M HAay4YHO-TIPAKTUUECKHX KOH(pepeHIui
pecnyOJIMKaHCKOTO ¥ MEXIYHAPOHOTO YPOBHS, CTAThIMHU B KypHAJIaX, BXOSIIUX
B ciicok OAK, a taxoke B 3apy0eXHbIX HAYYHBIX )KypHaJIax, BHEIPEHHUEM BBIBOJIOB,
MPEIOKCHU W PEKOMEHJAIMi B TMPAKTHKy, a TakKe MOATBEPKICHUEM
MOJTYYCHHBIX PE3yJIbTaTOB KOMIIETCHTHBIMU OPTaHU3aIIUSMH.

Hayunasi ¥ npakTH4yeckasi 3HAYMMOCTH Pe3yJabTAaTOB HCCJIEOBAHUS.
HayuHnast 3Ha4MMOCTh TUCCEPTAIIUH 3aKITI0YAETCS B TOM, YTO B IUTEPATypOBEACHUN
aAHAIM3UPYIOTCS OCOOCHHOCTH pAa3BUTHS MOTHBA JEMOHHU3AllMd Ha HAyIHO-
TEOPETUYECKOM OCHOBE, PACKPBIBAIOTCS MMOAITHYECKUE OCOOEHHOCTH JIaHHOTO
(eHomeHa, a TakKke MCCIEyeTCs MpollecC AEMOHHU3AMU CUMBOJIMYECKUX 00pa30B
B XYJOXECTBEHHBIX IPOU3BEICHUSIX W COIMAIbHO-)KU3HEHHBIC (PaKTOPHI,
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CIIOCOOCTBYIOIIME €T0 BOBHUKHOBEHHUIO, C CPABHUTEIBLHO-TUIOJIOTUYECKON TOUKHU
3penusi. lccrnenoBanue  cmocoOCTBYyeT — OMpenNeieHHI0 MecTa  (eHOMEHa
JEMOHM3allMd B MHUPOBOM JIUTEpaType M MpemaraeT JONOJHUTEIbHbIC
TEOPETHYECKUE OCHOBBI ISl  JINTEPATypHOM TEOPUU U METOHOJIOTHH
XYJI0’)KECTBEHHOI'O aHAJIN3a.

[IpakTryeckass 3HaYMMOCTb MCCIIEIOBAHUS 3aKJIIOYAeTCs B €ro BKIAAE B
COBEPILIEHCTBOBAHNE YYEOHHKOB M YYEOHBIX IOCOOMI O TEOPUU JIUTEPATYpHI,
MHUPOBOM JUTEPATYpEe U XYAOKECTBEHHOMY aHAJIM3y, a TAKXKE B BO3MOMXKHOCTH
UCIIOJIb30BaHUsl TOJYYEHHBIX HAYYHBIX BBIBOJOB M PEKOMEHJALMA B Kypcax,
OpernojaBaéMblX B  YHUBEPCUTETaX [0  HANpaBJICHUSIM  (QUIOJIOTUU |
JUTEPATypPOBEACHUS.

Bueapenne pe3ysbTaToB Hccaeq0oBaHnid. Ha OCHOBE HayYHBIX PE3yJIbTAaTOB
U BBIBOJOB, IOJYYEHHBIX B MPOLECCE HCCIEIOBAHUS MOTHBA JEMOHHU3ALUUA B
€BpOIEICKOI nuTeparype, Ha mpuMmepe npoussenenuii Moranna Bosnbgranra ['ete
u Ockapa Yaitnbaa:

pe3yibpTaThl aHaJIM3a 10 BBIIBICHUIO TOrO, YTO B  €BPOIEHCKOM
JUTEPATYPOBEACHUY MOTHB JIEMOHU3ALMH aCCOLUMUPYETCS C TEMaMH 3J1a, Xaoca,
CTpaxa U HEU3BECTHOCTH M YCTAHOBJICHHIO (PAKTa, YTO B XyJOKECTBEHHOM TEKCTE
JaHHBIA MOTHB (PYHKIMOHHPYET HE TOJBKO KakK 3HAaK 3Jla, HO M Kak
(yHIaMEeHTaJIbHAsl ~ CTPYKTypa,  aKTUBH3UPYIOIIAs  CIOXHYK  CHUCTEMY
B3aUMOOTHOIIEHUI MEXAY TEMOMW, CIO)KETOM M MEPCOHAKaMH, HCIIOJIb30BAaHbI B
nHHoBaunoHHOM 1poekte SUZ  280021GR3106 «The English Access
Microscholarship Program — Modernisation of Higher and Secondary Special
Education and Enhancement of Computer Literacy in Uzbekistan» (2022—-2024),
pEaIM30BaHHOM COBMECTHO C YHMBEPCUTETOM MHUPOBBIX S3BIKOB Y30€KUCTaHa,
INocynapcteennsiM nenaptamenToMm CIIA u IloconsctBom CIIIA B Y306ekucrane
(cnpaBka Ne  01/526 ot 06.09.2024). OGecriedeH B paMKax TMpOEKTa
XYyJI0’)KECTBEHHBII aHAIW3 POJIM MOTHMBA JEMOHM3allMM B MUPOBOW JUTEpaAType U
MacTEpCTBA €r0 BOIUIOLIEHUS B KIIACCHYECKHUX NTPOU3BEACHUSX;

uH(popManus 0 JEMOHHU3aLUA CUMBOJIMYECKUX OOpa30B B XYJI0)KECTBEHHBIX
MPOU3BEJEHUAX OOYCIIOBJIEHA COLMAJIbHBIM HEPAaBEHCTBOM, HPABCTBEHHBIM
KpU3KMCOM U JIMYHBIMU TpareJusiMd W BBISIBIIGHHE TOTO, YTO B KaHpaxX Jpambl,
Tpareauu U (paHTACTUKU TaHHBIA MOTUB MCIOJB3YETCS JIJISl YCUIICHUS ApaMaTU3Ma
u oboctpenus: kKoH(paukra, npuMeHenbl B mpoekte EMI (English as a Medium of
Instruction) Ne 224U ot 29.10.2020, ocymectBnéHHoM CaMapKaHJICKUM (PUIHATIOM
TamKeHTCKOro rocyJ1apCTBEHHOTO 3KOHOMHUYECKOTO YHUBEPCUTETA COBMECTHO C
bputanckum coserom (cmpaBka Ne 04/1-941 ot 17.09.2024). OOGoramén
coJlepKaTeIbHO pa3paOOTaHHBIM B MPOCKTE HAIMOHAIBHBIN IJIaH BHEJIPCHHUS
aHTJIOSI3BIYHOTO O0YYEHHUS;

BBIBO/IBI 10 MCCIIEAOBAaHUIO OOPHOBI 32 YelloBEUECKyIo Iylry B Tpareauu U. B.
['ére «Payct» myTéM H3yYEeHHs 3TaroB pa3BUTHS (AayCTOBCKOM TpaguIluu U
PacKpBITHs, 4YTO JAEMOHMYECKHE TMpeBpalleHusl TICUXUKH JokTopa dDaycra
NepPBOHAYAILHO M300pa)xaroTcs 4epe3 KOJIJOBCTBO, alXMMHUIO U Maruio, a 3aTem
UHTEPIPETUPYIOTCS KaK CUMBOJ CTPEMJICHUS 4YeJlOBeKa K 3HAHUIO U
0ECKOHEYHOCTH, UCIIOJIb30BAIUCH MPHU MOJITOTOBKE CIIEHAPHs OYEPETHOTO BHITYyCKa
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pajonporpaMmsl «Enap — ropT TasHuM», Beimeuniero B a¢gup 18.09.2024 Ha
Camapkanzckoit obnmacTHoW Tenepaanokomnanuu (copaBka Ne 01-07/256 ot
20.09.2024). CnocoOCTBOBAaHO MOBBIINICHHIO MHTEPECAa M3YyYarOUIUX AHTJIMUCKUI
S3BIK K €BPOTEHCKON MHUTEepaType M yriayOJeHUI0 X 3HAHUNA O XYJA0KECTBEHHBIX
oOpa3zax;

pe3yibTaThl aHalW3a JIMTEPATYPHO-3CTETUYECKOM CYIIHOCTM KOHLEMIIHH
yenoBeka B pomane O. Yailnbna «Iloptpet lopuana I'pesi» oxapakTepu30BaHOIO
ATOLIEHTPU3MOM, CKJIOHHOCTBIO K amopajau3My M aOCONIOTHOM 3aBUCHMOCTH OT
BHEIIHEM KpacoTbl BHEAPEHbI B  MEXKAYHAPOAHBIM TPAHTOBBIA  IPOEKT
SUZ-800-21GR-381 «Reinforcing English Language Competence at Karshi State
University» (2021-2023) (cmpaBka Ne 03/3304 ot 18.10.2024). OGecneyeHo
TEOPETUYECKOE  HM3YYEHME  MOTHBAa  JEMOHM3allUM B E€BPOIECHCKOM
JUTEPATYPOBEACHUHN U HAYYHOE 0OOCHOBAHUE €T0 MOATHYECKUX OCOOCHHOCTEH.

AnpoOauus  pe3yJbTaTOB  MCCJIeI0BaHusi. Pe3ynbratel  JaHHOTO
UCCIIEI0BaHMs OB OOCYXIEHBbI Ha 4 MEXIYHApPOJIHBIX M 2 pecIyOIMKaHCKHX
Hay4YHO-TIPAKTUYECKUX KOH(DEPEHIUSAX.

Iyoankanuu mo teme quccepranum. [lo reme nccnegoBaHus ommy0JIMKOBaHO
Bcero 13 HayuHbix pab®oT. B 7 cTaThsix, W3NaHHBIX B HAYYHBIX >XypHaJax,
pEeKOMeHJ0BaHHbIX Bricmield arrectaiuoHHOM komuccued nipu KaOunere
MunuctpoB PecnyOnuku VY30ekuctaH i MyOJIMKalMd OCHOBHBIX HAayYHBIX
PE3yJIbTaTOB JOKTOPCKUX JMCCEpPTAIil, 4 CTaThbU pa3MEIEHbl B PECITyOIMKaHCKUX
U 3 — B 3apyOeKHBIX )KypHaJax.

CrtpykTypa u 00beM auccepTanum. luccepranys COCTOUT U3 BBEACHUS, TPEX
IJIaB, 3aKJIOYEHUS, CIHCKAa WCIOJIb30BAHHON JuTepatypel U o0béMoM 154
CTPAHMIIBI.

OCHOBHOE COAEPKXAHUE JTUCCEPTALINUN.

Bo «BBegeHnmw» OOOCHOBaHbI AKTYyaJIbHOCTh U HEOOXOJIMMOCTH TEMBI,
omnpeneNneHsl Lefb U 3aJa4yd HMCCIENOBaHUsA, €ro OOBEKT M MpeaMeT. YKa3aHo
COOTBETCTBHE MPUOPUTETHHIM HAIPABICHUSM HAYKH M TeXHOJOTrWil PecrnyOnukwy,
MOJAYEpPKHYTa HayyHas HOBHM3HA, Hay4yHas M MpaKTUYECKas 3HAYUMOCTb,
JOCTOBEPHOCTh, BHEIPEHUE B MPAKTUKY, anpoOaius, omnyoJIruKoBaHHbIE pabOThI, a
TaK)Ke MPUBEJEHBI CBEICHUSI O CTPYKTYpE U 00BbEME AUCCEPTALIUU.

[lepBasg rynaBa guccepTalii HOCUT Ha3BaHHE «IJTalbl Pa3BUTHS MOTHBA
AEMOHHU3ALMM B JIMTepaTypoBeleHUM». B 1aHHON TIylaBe paccMaTpHBarOTCA
cuctemMa oOpa3oB B JINTEPATypPOBEACHUH, aHAJIU3 apXETUIIOB M MOTHBOB, 3TaIlbl
pa3BUTHS MOTHBA JEMOHU3ALMA B MUPOBOU JIUTEPATYPE, & TAKKE CEMUOTHUECKOE
3HaYeHHUE IEMOHUYECKUX 00pa30B B XYy10’KECTBEHHBIX MPOU3BEICHUSIX.

[lepBbrit maparpad auccepranuu mona HasBaHueM «Cucrema o0pa3oB B
JINTEPATYPOBEICHUM U €€ HAYYHO-TeOpPeTHYEeCKHEe OCHOBBI: AHAJIN3 apXETHIIOB
U MOTHBOB» IIOCBSIIICHA HCCJIEIOBAHUIO CBA3M JIEMOHMYECKHX OOpa3oB C
YHUBEPCAIbHBIMU APXETUNAMH, CYLIECTBYIOLIIMMHU B YEJIOBEYECKOM CO3HaHWU. B
JAHHOW TJIaBe HAay4YHO-TEOPETUYECKH PACKpBIBA€TCS, Kak 3T  00pasbl
bopMHpYyIOTCA B  XYIO0’KECTBEHHOM HWHTEpHpeTalud, KakuM oOpa3oM OHH
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BO3JICHCTBYIOT HA ACCOLMATUBHOE MBIIUICHUE YUTATENs, a TAKKE OCBELIACTCS UX
JyXOBHO-3CTETUYECKOE COJIEPIKAHUE.

OO6pa3 — 3To ommcarenabHasi SCTeTUYECKass KaTeropusi, KoTopas (pUKCUpyeT u
npeoOpa3yeT pealbHOCTh TOJIBKO YHUKAJIBHBIM JIJISl HCKyCcCTBa criocobom. B To xe
BpeMs OHO TMPU3HAETCS XYJO0KECTBEHHBIM 00pa3oM  JI€MCTBUTEIBHOCTH,
0o0JagaromMM 3MOLMOHAJIBHO TOYHBIMH, BIIOJHE OCO3HAHHBIMH W 3PEJIBIMH
Ka4eCTBAMHM DPEAJBbHOW BEIIH, CYLIECTBYIOUIEH I ONPEAECICHHOTO BPEMEHU U
npocTpancTBa. Taxke M300paKeHHEM Ha3bIBaeTCsl J1I000e COOBITHE, TBOPUYECKU
BOCCO3/IaHHOE B IIPOM3BENECHUM UCKyccTBa®. DTO MOHATHE BBHIPAXKAeT JBA THIIA
3HaYCHUN (IMUPOKUN W Y3KWH) W TPECTaBIsIET COOOW KWU3HCHHBIN JaHIMadT,
BKJIFOYAIOUIUI B ce€0s MJEU W YyBCTBa nucatens. B y3KoM cMbIcie OHO O3HAdaeT
YeIoBeUeCKyl0 (Qurypy, Hu300paXeHHYI0O B TIPOM3BEJACHUM HCKyccTBa. B
M300paXeHUH TBOpPYECKasi MBICIIb TAPMOHUPYET C CYOBEKTUBHBIM U OObEKTHBHBIM
BOCIIPUATHEM.

Kananckuit nmureparyposen Hoprpon ®paii, Haxonsach 1oJ BIMSHUEM WIEH
Onra, B cBoeM Tpyae «AHATOMHS KPUTHUKH» TJIyOOKO IPOAHATU3UPOBANI U
paCIIMpHII BONPOC MCIOJIL30BAHMS ApXETHIIOB ¥ MOTHBOB. OH yTBEpKIal, 4YTO
JUTEpaTypa MOKET PaCCMATPUBATHCS KaK CHCTEMa 3THUX MOHATHI, 000CHOBBIBas UX
pons B (QopMupoBaHMM oOmed cTpykTypel uam «muda».t H. Opaii
KJIacCU(PUIMPOBaAN HOBTOpSIONIMECS 0o0pa3bl W TEMbI IO Pa3IMYHBIM JKaHpPaM,
NOJIpOOHO packpbiBas MX XapakTepHble MOTUBBL. CoOrjacHO €ro TeopuH,
apXETUIINYECKHE MOTHBBI SBISIOTCSI OCHOBHBIMH KOMIIOHEHTAMH JIUTEPATYPHBIX
IPOU3BEACHUM, CIIy’)Ka CBS3YIOIIUM 3BEHOM, HE3aBHUCUMBIM OT KYJBTYPHBIX H
UCTOPUYECKUX IPAHULI.

B aHrmiickoi JmrepaType apXeTUIl «TParu4ecKoro repos» sBISIETCS OJHUM
U3 BAKHEHMIIMX IPUMEPOB TOTO, KaK YHUBEPCAIbHBIE 3aKOHOMEPHOCTH
UCIIOJB3YIOTCA sl co3nanuss nepcoHaxkeu. Ilvecwl lllexkcnupa «l'ammer» wu
«Max6eT», OJTHUX M3 CaMbIX SPKUX TPEICTaBUTENICH aHTIMWUCKOWU JIMTEPATYpHI,
pa3palaThIBalOT apXeTUIl TParuyeckoro reposi, TIJaBHas OHIMOKa KOTOPOTO
OPUBOIUT K UX rudenu. CBA3aHHBINA C 3TUM apXETUIIOM MOTHUB BbIOOpa CyIbOBI U
BOIIM MCCJIEAYET YENOBEYECKYIO IIPUPOLY M HPABCTBEHHBIE CIIOKHOCTH,

B anrnmiickoi nuTepaTtype apXeTHll «TParudyecKoro reposh» SBISIETCS OOHUM
U3 BAXHEUIIMX JINTEPATYPHBIX SBJICHUW, IO3BOJISIOMINAX  AHAIA3UPOBATH
MPOSIBJICHUE OOIIMX CTPYKTYp M HappaTUBHBIX Mojelell B (POpMUPOBAHUU
XYJI0’)KECTBEHHBIX 00pa30B. B mbecax Yunbsama lllekcniupa, 0JJHOTO U3 CaMbIX SPKHX
MpEeACTaBUTENCH aHTrNIuicKoW JsurepaTyphl, «l'ammet» u «MakOer» apxerun
TParuyeckoro reposi JAETAbHO PACKPBIBAETCSA, MPUYEM OCHOBHAS OIIMOKA 3THX
NEePCOHaXKEN MPUBOJUT UX K THOETH.

6 https://uz.wikipedia.org/wiki/Obraz. [Murojat etilgan sanasi: 14.05.2024]

7 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana: 19.11.2024]

8 Frye N. Anatomy of Criticism: Four Essays. — Princeton: Princeton University Press, 1957. — P. 110.

% Bradley A.C. Shakespearean Tragedy: Lectures on Hamlet, Othello, King Lear, Macbeth. — London: Macmillan,
1904. — P. 129-175.
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JlaHHBI apXeTUI TECHO CBsI3aH C MOTHBOM CyAbObI M CBOOOIBI BOJIH,
CIIOCOOCTBYS aHAIN3Y YEJI0BEYECKOM IPUPOIBI U MOPAIbHBIX citoxkHOCTel. ' Kpome
TOrO, HCIIOJIb30BAHUE AapXETUIIOB M MOTHBOB B aHIVIMKWCKOW JHTEpaType
MIPOSBIISIETCS. HE TOJIBKO KaK METOJ CO3/aHUs XYHA0XKECTBEHHOTO 00pas3a, HO U Kak
CPEACTBO BO3JECUCTBUS HA IOJCO3HATENIBHBIM SMOLMOHAIBHBIA U TyXOBHBIM OIBIT
gutatens. CornacHo teopun Kapna FOHra, 3T 3eMeHThl 0Ka3bIBalOT BIUSHUE HA
YUTATENEeH, MOCKOJIbKY 3aTParvBalOT YHHUBEPCAJIBHBIA YEIOBEYECKUU ONBIT WU
SMOLMH, YTO JIEIAET IIOBECTBOBAHKE 0OJIEE YBIEKATEILHBIM U OOIIEIPU3HaHHbIM.

Onpenenenuss ¥ TOSCHEHHUSA,  JaHHbIe  Y30€KCKUMH  yYEHBIMU
XYJI0)KECTBEHHOMY 00pa3y, CerofHs Cly>kKaT BaXKHOW METOJIUYECKOW OCHOBOM ISt
MOJIOABIX HCCIeAoBareneld, paboTalomux B 3TOM HampapieHud. [lo MHEHHIO
Xotama YMypoBa, MPOUCXOXKICHUE CIIOBA «0Opa3» CBSA3aHO CO CIABSIHCKUMU
A3bIKaMHU, U OH TIPUBOJIUT clieytolue oobsicHeHus: «CioBo» 00pa3" mpoucxoauT
OT KOPHS «pa3» — «JIUHUM», OT KOTOPOro 00pa3zoBaioch CIOBO «PA3UThy — YEPTHUTD,
CTpOraTh, BEIPE3aTh, @ OT HETO — «00Pa3UThy», YTO 03HAYAET CO3/1aBATh (POPMY ITyTEM
BbIpe3aHus, crporanus. M3 «o0pa3uTh» BIOCIEACTBUM BO3HUKIIO CIOBO «00pasy,
CBS3AHHOE C MOHATHEM BBIPE3aHHOTO M300paKeHHsD». 12

B MHpoOBOM JMTEpaTypOBENECHUHM IE€PBOHAYAIBHBIE IPEACTABICHHUS 00
apxerturie c(OpMUPOBAIUCH B PE3YNbTATE PA3IUYHBIX HMCCIEIOBAaHUM, BCE OHU
3aCiIy’KMBalOT BHUMaHusA. OIHAKO €IMHOTO HAYyYHOTO OIpENEICHUs apXeTHIla He
cymectByeT. C.C. ABepuniieB, A.C. Ko3nos, E.A. Menetunckuii, A.M. [Tan4ueHko,
N.II. CMupHOBBI  NOpPOBOJWJIA  HUCCIEOOBAHMS  TMOHSATUS  apXeTuna B
nuteparypoBeaeHuu. B konne nponuioro Beka A.FO. bonpmakosa, E.FO. Biacenko,
A. A. ®@aycros u I'.B. fkymesa.

N3BecTHbIM mBeiapckuii neuxosnor u gunocod K.I'.FOHT npuszHan ogHuM U3
YUEHBIX, BBEAIIMX 3Ty (pa3y B HaydHbIH 00uxox B Hadane 20 Bekal®, [To MHeHuro
YYEHOro, 3TO CJIOBO BIIEPBBIE OBLIO MCIOJIB30BAHO TOJBKO B IMCHUXOJIOTMYECKOU
nesTeabHOCTH. Mu(oIoTH, (OJBKIOPUCTHI U JINTEPATYPOBEAbl MPAKTUUECKU HE
MCIIOJIb30BAJIM JAHHOE IMOHATHE B CBOMX HAYUYHBIX MCCIEIOBAaHUSAX BIUIOTH 0
CepearHbI NPOLIIOro BEKa.

AHanu3upys 3TUMOJIOTUYECKOE TPOUCXOKIECHNUE TEPMUHA «aPXETHUID), MOKHO
YCTaHOBHTD, YTO OH MPOUCXOMT M3 IPEUECKOrO0 sI3bIKa: arche — «navano» u typos —
«obpazeny. THpIMU C10BaMU, 3TO MOHATHE O3HAYAET KIPOTOTUID» UITH IIEPBUYHYIO
dbopmy». B cBoem Tpyne «O06 apxeTurrax KOJUIEKTUBHOTO Oecco3HarenbHoro» K.I'.
KOHr TpakTyer apxeTunmbl Kak JApeBHEHIIME, MepBOOBITHBIE (QOPMBI U
paccMaTpuBaeT UX KaK YHUBEpcallbHble 00pa3bl, CYLIECTBOBABIINE C APEBHEUIINX
BpEMEH, ABISAIOMMECT (DYHIAMEHTOM KOJUIEKTMBHOIO  Oecco3HarensHoro.
OCHOBBIBasICh Ha B3MVISAaX BBIIIEYIIOMSHYTBIX MCCIEIOBATEIEH, MOKHO CHENATh

10 Bradley A.C. Shakespearean Tragedy: Lectures on Hamlet, Othello, King Lear, Macbeth. — London: Macmillan,
1904. — P. 129-175.

11 Jung C.G. The Archetypes and The Collective Unconscious. — Princeton: Princeton University Press, 1959. — P. 65
12 Umurov H. Adabiyotshunoslik nazariyasi. — Toshkent: A. Qodiriy nomidagi xalgq merosi nashriyoti, 2004. — B. 33
13 Bnacenko E.JO. TIpoGiema apXeTHIOB M apXeTUNMYECKUX 00pa3oB B jureparyposenenun [Texcr] / E.IO.
Biracenko / CumOupckuii HayuHblit BecTHuk. — 2011, - Ne 2. — C. 181 - 189.

14 10mr K. I'. Apxerun u cumpon / Cocr. u Betyin. cT. A.M. PytkeBuya. — M.: «Kanon+» POOU «Peabunuramus»,
2015. - C.336.
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BBIBOJI, YTO OJHUM M3 METOJOB BBIABJICHHs apXETHUIIOB SIBISICTCA UX U3YYCHHUE B
CBSI3M C TpeJaHusIMH, MU(PaMH, 330TEPUUECKUMH YUYCHHSIMH WA cka3zkamu. [lo
MueHnto K.I'. HOwnra, apxerunuyeckue oOpa3bl M MOTHBBI BCTPEYAIOTCA B
pa3IMYHbIX MHU(OJOTUAX W HANpaBICHHUSIX HCKYCCTBA, HE CBA3AHHBIX JPYT C
apyroMm. Taxxke CylIecTByeT METOJl HMX BBISIBICHHUS IIyTEM CONOCTABJICHHS C
MU(DaMU, 330TEPUIECKUMHU TEKCTAMU WM CKa3KaMH. B 3Tol CBsI3u MOKHO IPUBECTH
VMHYI0 HWHTEPIPETALMI0 MHEHHSI YYEHOIO: apXETUIUYECKHME 00pa3bl U MOTHUBBI,
HaIpuMep, JIETEH B! O IOTONE MM KOHLE CBETa, BOZHUKAIOT B HE3aBUCUMBIX IPYT
OoT JApyra MHUQOJIOTUAX M XYJOKECTBEHHBIX TpaaulMsaX Osarojmapss oO0muM
MeXaHu3MaM, (OPMHUPYIOIIUM TBOPUECKOE MBIIIICHUE JIFOJIEH.

B o0mem, nmpuunHa, o KOTOpoi apXeTHIIbI IT0JIE3HbI, 3aKI0YAETCS B TOM, UTO
OHU JAIOT JIOASM YYBCTBO OJIM30CTH W TNPUHAMIEKHOCTH, U UMEHHO IOITOMY
apXeTUNbl TaK IOJE3Hbl. DTa OCOOEHHOCTh APXETHUIIOB I1O3BOJISET YUTATENSAM
MpEACKa3blBaTh, KaK OYAYyT pa3BUBATBCS COOBITHS MPU OMUCAHUHU METa(op U TEM.
OHu mnpexncraroT B oOpa3e WIM MOTUBE, MPUHAMJICKAIIEM OINPEACICHHOMY
MIPOCTPAHCTBY U BPEMEHH, a MOITHUKA MPOU3BEACHUS (POPMUPYETCS apXETUIIaMH,
BOIUIOILIEHHBIMU B COOTBETCTBHUH C 3aIIPOCOM Hapo/a.

Bo Bropom maparpade TnaBel moa HazBaHueMm «Pa3Butme MoTuBa
JEMOHM3allMd B MHUPOBOM JIUTEpAType» aHAIU3ZHPYETCS SBOJIOLHS MOTHBA
JEMOHHU3aLIMM B MUPOBOU JIUTEPATYPE C TOUKHU 3PEHUS PA3TUUYHBIX 310X U KYJBTYP.
Taxxe paccMaTpuBaeTcs, Kak JaHHbIH MOTHUB, O€pyIIMi CBOE Ha4yallo B JPEBHUX
PEJIUTHO3HBIX U MU(OJIOTHYECKUX MUCTOUYHUKAX, CPOPMUPOBAJICS B MOCIETYIOIINE
NEpUOAbl — B DJINOXM TOTUKH, POMAHTU3Ma, peaju3Ma, MOJEpPHU3MA W
OCTMOJIEPHU3MA.

MoTuB AeMOHU3alMM B MHUPOBOW JIUTEPATypEe HMEET TIITyOOKHE KOpPHU B
pa3IMuYHBIX KyJIbTypax M MH(OJIOTHSX M OCTAaeTCi TEMOM, HCCIeIyeMOd Ha
MPOTSDKEHUH  ThICAYENEeTHH, TpeOyroneil NOCTOSHHBIX HayYHbIX HW3bICKaHUM.
Benyumii OpuTaHckuil MccieAoBaTellb TOTHYECKOW KyJIbTYpbl, MPU3HAHHBIA Ha
MEXIYyHApOAHOM ypoBHe, [[3Bua [lyHTEp BBIIBUraeT TEOPUIO, COIIACHO KOTOPOU
TOTUYECKH JKaHp 4acTO MHTEPIPETUPYETCS KaK CUMBOJI HAPYIICHHS COLIUATIEHOTO
TOPSIKA U BO3BPALIECHHUS TIOJaBICHHBIX CTPaxoB.t®

B  nurepatype  00pa3pl  I€MOHOB  HEPEAKO  TPAKTYIOTCS  Kak
CBEPXbECTECTBEHHBIEC CYLIECTBA UJIU 3JIbIE CHJIBI B UCCIIEIOBAHUU TPOTUBOOOPCTBA
IPOTUBOIOJOKHBIX CHJI, TAKUX Kak J0OpO M 3110, a TaKKe€ TEMHBIX aCIEeKTOB
yenoBeueckor nmpupoabl. OnHa U3 nepBbiX 3aMKCUPOBAHHBIX B IUTEpaType hopM
JIEeMOHM3alIUU BcTpeuaeTcs B Mudosnoruu J{peueii Meconoramuu. B mpuBeieHHBIX
UCTOYHMKAX  JEMOHBI  3a4acTyl0  HM300paXaroTcsl Kak  XaoTHUeCKHe U
pa3pylIUTENbHBIE CYIIECTBA, YIPOXKAIOUIUE YCTAHOBICHHOMY MOPSAAKY BO
BcenenHoil. OHHM CHUMBOJM3UPYIOT ONACHOCTH, HAXOMSIIMECS 3a IpenesaMu
UMBUJIM30BaHHOTO Mupa. [Ipoliecc neMoHu3aluu B MECONMOTaMCKOM MHU(OIOTHH
paccMaTpuBaeTcs Kak OJIHA M3 TMepBBIX (OpM OOBSCHEHHS 37la W Xaoca B
muteparype. JeMoHudeckue cyuiecta (JPKUHHBI) M300pa)karoTcs KaK CHIIbI 314,
BBICTYTAIOIINE MPOTHUB KOCMUYECKOI'O MOPSAKA, YrPOKAIOIIME YEIOBEUECTBY M

15 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana. 19.10.2024]
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CUMBOJIU3UPYIOLIME HEU3BECTHOCTh. DTOT MPOLECC MOYKHO PaccCMaTpuBaTh Kak
OJIVH U3 PaHHUX MMPUMEPOB OTPAKEHHUS MPOTUBOCTOSIHUS T0Opa U 371a B JIUTEPATYpE.

MoOTHB 1EMOHH3ALMN B AHTJIMUCKOU JIUTEPATYPE UCIIOIB30BANICS KaK MOIIHBIN
WHCTPYMEHT IS MCCIEIOBAaHUS TaKUX TEM, KaK HWHAKOBOCTb, CTpax H
HEU3BECTHOCTh. DTOT MOTHUB MMEET OCOOYI0 MCTOPHIO, OCOOCHHO B TOTHYECKOMN
TPaJHIMU, TAE OH MCIIOJIB30BAJICS JJISI BBIPAXKCHHUS COLUAIBHBIX CTPaXxOB M
MOpAJIbHBIX JWJIEMM. B TpOM3BENECHUSAX aHINIMICKUX NUCATENEH, TaKUX Kak
«@pankenwmeuny Mpdpu llemm wu «/pakyra» bpama Crokepa, KOHLEMLUS
JEMOHM3allMM TpEeACTaBieHa JeTallbHO U Tiyooko. B «®@pankenwmeriney
JIEMOH3allMs CyIIecTBa IMOKa3aHa HE TOJBKO CO CTOPOHBI OOIIECTBA, HO U €ro
cozmarens, Bukropa @paHKEHIITEHA. OTO OJIMIETBOPSIET CTpax IMepen
HEWU3BECTHOCTHIO U BO3MOXKHBIMHU TOCJIEACTBUAMH HEKOHTPOJIMPYEMBIX HAYUHBIX
AKCIEPUMEHTOB. [Ipr 3TOM aBTOp KPUTUKYET IEMOHHM3ALNIO CYLIECTBA, PACKPHIBAs
TEMHYI0 CTOpoHy IIpocBemieHus u yka3piBas Ha MOpPaJIbHBIE W COIMAJIbHBIC
KaTacTpoQbl, KOTOPEIE MOT'YT BO3HUKHYTh B [IOTOHE 34 3HaHMAMU.'® AHanornyno, B
«/[paxyne» THaBHBIA Tepod H300paKe€H KaK CHUMBOJ 3J1a, JEMOHU3HPOBAHHBIM
MEPCOHAXK, KOTOPBIM CIYKUT KPUTUKON MOPAIBHOTO U COLMAIIBHOTO YCTPOMCTBA
BUKTOpUaHCKON AHrnuu. Mcnonb3oBanue b. CTokepom MOTHMBa JI€MOHU3ALAU
OTpa)kaeT CTPaxu TOTO BPEMEHU, CBSI3aHHBIE C CEKCYaJIbHOCTHIO, HMMUIPALIUEH U
paspylleHHeM TPaJUMOHHBIX HEHHOCTEH.

I'ene3uc MoTHBa IEMOHU3AIMH B JINTEPATYPE B OCHOBHOM BOCXOIUT K pAaHHUM
PETUTHO3HBIM U MU(POJIOTHUYECKUM TEKCTaM, B KOTOPBIX JEMOHBI TPAKTOBAIUCH KaK
CUMBOJIbI 371a U xaoca. Co BpEMEHEM ATH JPEBHUE MOTHUBBI aJalTUPOBAINCH B
JUTEPATyPHBIX MTPOU3BEACHUSAX, CIIy’Ka MOIIHBIMU CUMBOJAMHU ISl UCCIEAOBAHUS
TEMHBIX CTOPOH Y€JIOBEYECKOT'O OIIBITA.

B ucnaMmckoll nutepatype KOHUEHLHS «IKUH» ONPEHEIsSeTCs CIEAYOIUM
00pa3oM: 3TO CBEPXbECTECTBEHHOE CYILECTBO, CO3JaHHOE M3 OE3JbIMHOIO OTHS,
oOnazarouiee CBOOOIHOM BOJIEH U CIOCOOHOCTHIO BEIOMPATh MEXKTY JOOPOM U 3JI0M.
OHU MOTYT IPUHUMATH pa3iuyHble (POPMBI U 00pa3bl, BCENATHCA B JIOAEH, cOMBas
UX C ITyTH UCTUHHOTO. B CBSIIEHHOM HCIaMe MOYEPKUBACTCS MTOCTOSTHHASI O0phOa
MEXK]Ty YEJIOBEKOM U JIbSIBOJILCKMUMU CUJIAMU, a TaKke HE0OOXOAUMOCTh CTOMKOCTH
nepeq HuMu. 1

B 3anagHoit muTepaType AEMOHBI YacCTO CIY>KAaT MOIIHBIM CUMBOJIOM OOpPbObI
MEXKy CBETJIBIMHU U TEMHBIMH CTOPOHAMH YEJIOBEUECKON MPUPOIbI, BHYTPEHHHUX
IPOTUBOpeUnil. B KiaccHuecknx NPOU3BEACHUAX, TAKUX Kak «Paycmy I'€re, u
pacckazax Hwuna I'eitmana, Hanpumep, «llecouwsiii uenosexy», 3T CYyIIECTBa
BBICTYIIAIOT B POJIM UCIIBITATENIEH BOJIU U XapaKTepa INIaBHBIX IepOEB.

B 1nenom, MOTMB [€MOHM3allMM, HA4YMHAs C MUPOBOM JHUTEPATYphl M
3aKaHYMBas BOCTOYHBIMH TPOW3BEACHUSMHU, aHATU3UPyeTCs Kak d()PeKTUBHBIN
Coco0 M3y4YeHHs TOHKOCTEW YeJIOBEUECKOrO0 CYUIECTBOBAHUS U BEYHOTO
IPOTUBOCTOSTHUS 100Opa U 371a. ABTOPBI, N300pakasi 3TU 3J1bI€ CUJIbI B BUJIE IEMOHOB,

16 Shelley P.B. Prometheus Unbound. — London: C. & J. Ollier, 1820. — P. 244,

17 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana: 19.10.2024]

18 Husniddinov Z. Islom Ensiklopediyasi. — Toshkent: O‘zbekiston milliy ensiklopediyasi Davlay ilmiy nashriyoti,
2004. - B.152.
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MOTYT JEIUThCS Pe3yJbTaTaMHU UCCIEI0BAHUI O IICUXOJIOTUH, MOPAJIA U TyXOBHBIX
ACIEKTaX YeJIOBEYECKOM KU3HU.

MOTHUB 1€MOHU3AIMU HA NPOTSKEHUHU JI0JATOI0 BPEMEHU BBI3BIBAJI HHTEPEC Y
HCCIIEIOBATENIEH U OCTAETCSA OJHOU M3 KIIIOUEBBIX TEM JIMTEPATYPHBIX JTUCKYCCHUU.
JleMOHM3aLMsl HEKOTOPBIX MEPCOHAXEH KakK JbSIBOJOB WIH 3JIOLCEB CIIYXKHUT
pPa3IMYHBIM LEISIM: OT H300paKEHUS COIHUANBHBIX CTPaxoB [0 Tepeaadu
MOPAJIBHBIX YPOKOB WJIA CO3JaHUSI COMHEHUH.

Crnenyromass Tabauna oTpakaeT HMHTEPHPETAlMI0 MOTHBA JAEMOHU3ALUU B
pa3iauyHble HMCTOpPUYECKHE MepuoApl. B Hell mnoka3zaHo, 4ro (opMUpOBaHHE
JEMOHUYECKUX 00pa3oB B KaX/I0OM BPEMEHHOM OTpPE3KE CBS3aHO C YHUKAJIbHBIM
COLIMAJIbHBIM, KYJIbTYPHBIM M (HIOCOPCKUM KOHTEKCTOM, YTO HPUBOAUT K
Pa3IMYHBIM JIUTEPATYPHBIM IPOSIBICHUSAM JTOTO SIBJICHUS.

Mudonornue
CKHUE U “I/IJ'II/IaI[a”,
PEITUTHO3HEIE “Omucces”, Tomep,
MIPEICTaBICH Gopbba MECOIOTaMC
usi Goprba Mapayxka ¢ Kast
3713 1 THaMar MubOIOrHsA
00)KECTBEHH
BIX CHJI
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Pucynok 1. Ilepuoausanusi MOTHUBA 1€eMOHU3ALNH.



MoTHUB AEMOHH3AMHU HA NPOTSKEHUU JUINTEIBHOTO BPEMEHHU OCTAETCs OHON
U3 MOBTOPSIOLINXCS IPOOJIEM B MUPOBOM JTUTEPATYPE, ABISAACH INIABHBIM 00BEKTOM
aHanu3a uccienonateneil. M300paxeHne HEKOTOPBIX NMEPCOHAXKEW KaK JEMOHOB
WM 3JI0/IEEB CIIYXKUT Pa3IU4HbIM LIEJsIM, TaKUM KaK OTPaKEHHE COLMAJIbHBIX
CTPaxoB, Iepeiadya MOPAIbHbBIX YPOKOB WJIM CO3/IaHUE COMHEHUU.

B Tperbem maparpade rmaBel «CeMHOTHYECKHE 3HAYEHUS JEMOHHYECKHX
00pa3oB B XYyJOXKECTBEHHBIX IMPOMU3BEICHUSIX U HX 3CTETUKO-TICUXOJIOTHYECKUE
(YHKIMMY» ~ aHAIM3UPYETCS  CUMBOJIMYECKOE  IpeBpallleHue  o0pa3oB B
XYJIO’)KECTBEHHBIX ITPOU3BEICHUAX, OTPaKCHUE 3THX W3MEHEHUI B JIMTEpaType,
IpeBpalIeHUE IEPCOHAKEN, 0OBEKTOB U JIaHIIIA(TOB B CBEPXbECTECTBEHHBIE WIIN
37ble (POPMBI Yepe3 JEMOHU3ALINIO, a TAKKE OTOOpPaKEHUE 3TUX U3MEHEHUH uepe3
COLIMAJIBHBIE, TICUXOJIOTHYECKHUE U MOPAJIIBHBIE IPOTUBOPEUUSI.

[IpeBpaiieHe CHUMBOJIMYECKUX OOpa3oB B JeMOHMYECKHE (OpMBI B
XYJI0’)KECTBEHHBIX MPOU3BEACHUIX TPAKTYETCS JUTEPATYPOBEAAMH KaK CII0KHOE
ACTETUYECKOE MOHATUE, OTPAXKAIOUIEE CBEPXBECTECTBEHHbIE U TEMHBIE ACIEKTHI
YeJI0BEUECKOro BooOOpaxkeHusa. W3 HCTOpUM XYHOKECTBEHHOW JHMTEpPaTypbl
M3BECTHO, YTO HA MPOTSKEHUU BEKOB XYAOKHUKH HMCIOJIb30BAJIU CUMBOJIMYECKHUE
M300paKeHMsI, 4YTOOBI MepenaTh COOBITUS M SBIICHUS, BapbUPYIOIIHUECS OT
00KECTBEHHOTI'O 0 HEYHCTOI'O, C IEIBI0 JOHECTH MX 0 MOKOJCHHUH. MBI MOXXEM
paccMaTpuBaTh 3TU CHUMBOJBI KaK MEPEXOJ B CAaTAaHUHCKHE (POPMBI, SIBISACH
OTPaXKEHUEM TPAKTOBKM XYJO’KAHHMKA 371, & TAKXKE €ro CTPEMJICHHUS BBI3bIBATh
YyBCTBAa Yy 3pUTEIsl U OOpPOTbCA C TPAAULMOHHBIMH BepoBaHUSAMU. OJHUM U3
U3BECTHBIX IIPUMEPOB  TAKOIO  JIEMOHMYECKOTO  IPEBpALICHUS  SABIISIETCS
npoussenenue Nepornnma bocxa « Can 3eMHBIX HacnaxaeHuin». CoaepkaHue 3T0ro
IPOU3BEJICHUS COCTOUT B M300paKEHUH CIOPPEATUCTUYECKOTO U J)KYTKOTO Nen3axa,
HaTOJHEHHOTO T'POTECKHBIMU U (PAHTACTUUECKUMH CYIECTBaMH. B LeHTpasibHOI
YacTHM KapTUHBI MOXHO YBHJETh CLEHbl HU3JMIIECTB W Xaoca, rnae (Qurypsl
MEePEIUIETEHbl U U3YPOIOBAHBI, @ TAK)KE CUMBOJIMYECKUE N300paKEHUS )KUBOTHBIX U
YesoBeUeCcKnX (QopM, KOTOpblE MPEBpAIAlOTCS B JIEMOHUYECKHE (UTYPBI,
CUMBOJIM3UpYIOIIME 0€3yMHe U MPOKIISTHE.

Emé oqun npumep 1eMOHUYECKUX MPEe0Opa3oBaHUN CUMBOIMYECKUX 00Pa3oB
MOHO HaiTu B pabotax ®pancucko ['oiin, ocobeHHOo B ero npoussenenun «Jloc
Kanpuuoc». B mpeBpanieHun CUMBOJIMYECKHX OOpa30B B JIbSIBOJILCKUE (HOPMBI
0co00e 3HaueHHEe UMeeT BKIIaJ [ 01 B ocBellleHne MOPOYHOCTH OOIIECTBA, a TAKKe
€ro YBJICYEHUE CBEPXBECTECTBEHHBIMU sBJICHUSAMU. B wyacTHOCTH, 313HCIIaB
bekcunbckuit u X. P. 'urep co3naBanu yMBHUTENbHbIE U UHOIUIAHETHBIE 00pasHl,
coueTasi 3JIEMEHThl y)Kaca, HAy4HOM (PaHTACTHKU M (PIHTE3U C HCIOJIb30BAHUEM
CUMBOJIMYECKUX N300paKEHM, BHI3BIBAIOLINX TPEBOTY U CTpax.

JleMOHU3a1Msg CHMBOJIMUYECKUX OOpPa3oB B JIMTEPATYpE YacTO CIYXHUT IS
OPOBEPKU WJIM Pa3pyLICHUs TPAJULIMOHHBIX IIEHHOCTEM W HOPM, OCOOEHHO B
U300pKEHUU YTHETEHHBIX TPYII. AMEpPUKAHCKUE JIMTEPATypOBEIbl U IMOITHI,
demunuctku u ncuxoananutuku Canapa ['mndept u Cro3an ['ybap B cBoel KHUTE
«KeHmuHa B JpIpe» OTMEYAIOT, YTO JEMOHU3ALMS >KEHCKUX MEPCOHAXKEU B
aureparype XIX Beka wucnosb3oBanach Ui YKPEIUIEHUs IaTpuapXalbHbIX
CTPYKTYp BIJIaCTU. OJTa JEMOHM3alUs CIyXKuia JUisi KOHTPOJS U OTrpaHUYEHUS

43



KEHILMH, H300pakas MX Kak HUpPpalUOHAIbHBIX, OMNACHBIX WJIA MOPAIBHO
MCIIOPYEHHBIX. 1°

B uccnenoBanusax y30€KCKUX JUTEpaTypoBenoB, Takux kak O. Karomos, /I.
Toraesa, K. Dmonkynos, JI. KysBarosa, T.JI. PaxmoHOBa, paccMaTpuBarOTCs
BOIIPOCHl ~ MHTEPIPETAIMA  XYJOKECTBEHHBIX  00pa3oB W  OCOOCHHOCTH
JEMOHUYECKUX PACCKa30B, UYTO CHOCOOCTBYET OOOrameHuto y30€KCKOTo
JIUTEPATYPOBEAEHUS HOBEIMU HayYHBIMU MCTOYHMKaMuU.?’ B 1emom, npespanienue
CUMBOJIMYECKUX 00pa3oB B JE€MOHMYECKHE (OPMBI B  XYJO’KECTBEHHBIX
IIPOU3BEACHUAX CIIY’KUT MOIIHBIM HHCTPYMEHTOM JUIS M3y4Y€HUs TEMHBIX CTOPOH
YeJIOBEYECKOTO OIbITAa U NIEPEOCMBICIICHUS TPAIULIUOHHBIX PEACTABICHUH 0 100pe
u 31e. XYJIOKHUKHM, TpaHC(OpMHpYys 3HAKOMBIE CHMBOJBI B 3JIOBEILHE,
CaTaHMHCKHE 00pasbl, CO3JAI0T IPOU3BEICHUS, BBI3BIBAIOLIUE TPEBOTY M
no0y>KJaroUIie K pa3MbIIICHUIO, IIpeyiaras YuTaTesll0 OCMBICIUTh U MIPEOJOJIETh
COOCTBEHHbIE CTPaXy U BHYTPEHHHUE MPOTUBOPEUHSI.

Bropas rmaBa pmmccepranmm mnon HasBaHuem «lIIpobGaema 0opbObI 3a
YyeJI0BeYeCKYI0 Ayly B npousBeaeHu I'ére “daycr” mocpsiieHa H3y4YEHUIO
NnosiBJIEHUs1  (DayCTOBCKMX TpaJULMM B  JIMTEPATYpOBEACHUHU, OTPAKECHUIO
¢unocopun I'éte B ero XyJa0KECTBEHHBIX MPOU3BEIACHUSAX, A TAKXKE MPOLECCY
TpaHchopmanu 00pazoB Meducrodens u nokropa daycra B TBopuectse ['éte.

B nepBom maparpage mnon Ha3BanueM «HMcropuyeckoe pa3BuTHE
(aycTOBCKHX TpaaMuMid B JIMTEPATYPOBEACHMHM M HX XYAO0KeCTBEHHAS
HHTEPNPeTANMSD> aHAIUM3UPYETCS HCTOPUYECKOE pa3BUTHE  (ayCTOBCKUX
TpaauLUi U UX XyJ0’KECTBEHHbIE TPAKTOBKH, a TAKXKE OTpaxeHHe Puiiocohckux u
MOpaJlbHBIX NPOOJIEM B XYJOKECTBEHHOM IIPOM3BENEHUMUM U Oopblda MexIy
0e3rpaHMYHbBIM CTPEMIICHUEM YEJIOBEKA K 3HAHUIO U MOPAJIbHBIMU BHIOOPAMH.

Ucrtopust o daycre, KOTOPHIA TPoJIai CBOKO IYITY AbsIBOIY B OOMEH Ha 3HAHUS
U Culy, TpaHcQOpMHUpOBANIACh 4YEpe3 pa3jIUYHbIE JHUTEPATypHbIE TpPAIULUH,
OTpaxxasi MOPAJIbHbIE, TyXOBHBIE U IK3UCTCHIIMAIbHBIE AUJIEMMbI Ka3KI0U SMOXH.

Tparequss T'ére «Paycr» mpencraer Kak MpPOU3BEIAEHUE, TIITyOOKO
HCCIEAYIONIEE CIOXKHYI0 OOpb0y, MPOMCXOMSIIYIO B YEJIOBEUYECKOW Iyle, ¢
XYJI0)KECTBEHHO-PMIOCOPCKON TOUKM 3peHus. JTa Ooppba MNposBIsSETCA Kak
MIPOTUBOCTOSIHUE J00pa W 374, TyXOBHOT'O COBEPILEHCTBA M TUIOTCKUX CTPacTew,
00KECTBEHHON UCTUHBI U JbSIBOJIBCKOIO UCKYILICHUS.

[Tbeca Kpucrodepa Mapio «Jokrop Payctyc», HanucanHas B 1604 romy,
CUMTAETCSI OJHUM W3 CaMbIX PAHHMX M CaMbIX BIECYATIIIIOLIMX XYI0’KECTBEHHBIX
uHTepnpeTauuil jgereHapl o daycre B aHrMKUCKOU JTepatype. B npoussenenuu
Mapiio npeacTaBieH apXeTUN yYeHOr0, KOTOPBIH, CTPEMSCH K 3alIPETHOMY 3HAHUIO,

19 Gilbert, S., & Gubar, S. (1979). The Madwoman in the Attic: The Woman Writer and the Nineteenth-Century
Literary Imagination*. Yale University Press. — P. 314

20 Qayumov O. O‘zbek folklorida pari obrazi: Filol. fanlari nomz...diss. avtoref. — Toshkent, 1999. — B. 25;
Tog‘ayeva.D. O‘zbek og‘zaki demonologik hikoyalarining janr xususiyatlari va badiiyati. Filol.fan nomz.diss.avtoref.
— Toshkent, 1995; Eshonqulov J. O‘zbek folklorida tush va uning badiiy talgini: Filol. fanlari dokt...diss. avtoref. —
Toshkent, 2010. — B. 47; Quvvatova D. O‘zbek ilmiy-badiiy fantastikasida folklor motivlari: Filol. fan. nomz... diss.
avtoref. — Toshkent, 1997. — B. 24; Rahmonov T.L. Qadimgi miflar o’zbek folklori epik motivlarining o°zagi sifatida:
Filol. fan. nomz.... diss. — Toshkent, 1997. — B. 159.

44



IPOSBIISIET YPE3MEPHYIO CIA00OCTh U TOPJIBIHIO, B PE3YJITATE YETO CTAIKUBAETCA C
MOCJIEICTBUSIMU CBOEH BBICOKOMEpHOCTU. M300paxkas obpa3 daycra kak repos,
OTpPaXKaIoLEro IMPOTHUBOPEUYMBBIE HACTpOeHHA 31oxu PeHeccanca, Mapio
KPUTHYECKH HCCIEeIyeT MOWCK 3HAHUM W TpaHHIbl yeloBedueckux amOunuii. Ero
MHTEPIIPETalUs 3aJI0)KUJIa OCHOBY HJIsl JalibHEHIIero u3yuyeHus (aycTOBCKOM
TEMaTHKH B JauTeparype.’! daycToBcKas cIeka, TO €CTh COTIAMIEHHUE C IbSIBOJIOM,
MPUBOJMUT Te€posi K T'MOENH, CTAHOBSICh MOUIHBIM XYJOKE€CTBEHHBIM CHUMBOJIOM
MOPJIBHBIX U 3THUYECKUX MPOTUBOPEUMI, BOSHUKAIOIIUX B MPOLECCE pean3aluu
JUYHBIX aMOunuid. B aHrnumiickoil nurepaType STOT MOTHB MPOSIBISIETCS B
paznuuHbix (popmax. B wactHocTH, B Tparenuu lllekcnimpa «MakOer» riaBHBIN
repoi, mogobHo @daycty, 0OpeueH Ha Tpark4yeckyro Ccyap0y H3-3a CBOETO
O€3rpaHMYHOrO CTPEMJICHHUS K BJIACTH.?

[Ipu ananu3e nporeccoB pa3BuTHs (ayCTOBCKUX TPAJAUIIMMA MBI, IPEXKIE BCETO,
oOparnraemcs K HCCIIEJOBAaHUSM 3aIaIHbIX JIUTEPATyPOBEIOB, IPUBOJS IPUMEPHI U3
ux pa6or. [lpm u3ydyennn (aycTOBCKMX MOTHBOB B Hpou3BeAeHUsX Bepdens
HEOOXOIMMO Pa3IudaTh NOHATHS «(payCTHHCKUI» U «(paycToBCKui».?® [1o MEHEHHIO
Y4E€HOro, «(hayCTUHUCKHID 4acTO ynoTpeOIsieTcsl B LIMPOKOM CMBICJIE, CBA3aHHOM C
nerengol o ®@aycre. OH MoxeT 0003Ha4YaTh UJEH, IEHHOCTU U (uiiocodckue
acnekThbl, oTHocsammecs K daycry, BKItoYas CTpeMJIEHUE K 3HAHUSM, aMOMIUH,
akK1y BJIACTU U ycrexa. JTU 3JIEMEHTHI, KaK IMPAaBUIIO, CBA3AHBI C 3aKIOYEHUEM
JIOTOBOpAa C JBSIBOJIOM WA MOPAJIBHBIMU  CIIOKHOCTAMH. «DayCcTOBCKUID
UCIIOJIB3YETCS JUISl ONKCAHUS XapaKTEPUCTUK, OTHOCSALIUXCS HEIOCPEACTBEHHO K
nepcoHaxy daycrta, €ro JUYHOCTHBIX YEpPT WM COObITUH ero ucropuu. OH
nepesacT 0COOEHHOCTH JUTepaTypHOro repost daycra u ero JeHCTBUM, TaKUX KaK
CTPEMJICHHE K 3HAHUSM ¥ TOTOBHOCTh UATH HA PUCK IS JOCTHKEHUS CBOUX LIEIIEH.
Takum oOpazom, «haycTuiickuin» umeeT 0osiee MUPOKUN U HUIOCOPCKUN CMBICT,
TOT/1a KaK «(paycTOBCKUi» 00jiee KOHKPETEH U CBSA3aH C JJUTEPATypPHBIM 00pa3oM.

Onupasicb Ha UCCIIETOBaHUS . Tonba u X. [IIBepTe, MOXKHO CKa3aTh, YTO
MOHATUE «(payCTUICKUI» OXBATHIBAET BCE aCHEKTHI, CBsA3aHHbIE ¢ 00pa3zom daycra
B MHPOBOM JMTEparype, BKJIOUas CTpax IMepea TIpexoM, HapylieHue Taoly,
3aKJIFOYEHUE I0r0BOPA C JbSBOJIOM, TOTOBHOCTD CIIYLIATh €r0 U MPOSBIISTH OTBAry,
OCHOBaHHYIO Ha 3ToM.’* Bce 5THM 4epThI COCTaBIAIOT CyTh (hayCTOBCKOTo MHda,
BO3HHUKILETO B 31oxy Bospoxnenus B I'epmanuu. Ilo ciosam IlBepre, Tepmun
«paycTHiicKui» W3HAYaIbHO HMMENI HEUTpaIbHOE MPUTHKATEIHLHOE 3HAYCHUE,
OXBaThIBas BCE ACHEKTHI, OTHOCAMMUECS K 00pasy Paycra.”® B uHTeprnperanusx o
daycre, co3manabix B X VII Bexe n magane XVIII Beka, ero odpas nzodpaxaics B

21 Marlowe C. Doctor Faustus. — London: Thomas Bushell, 1604. — P. 75-83.

22 Bloom H. Shakespeare: The Invention of the Human. — New York: Riverhead Books, 1996. — P. 57.

2 Bonoxuruna H.U. ®aycruanckue MOTHBBI B TBopuecTse ®panna Bepdens: aBropedepar aucc. ... Kani. QIO
Hayk. — ExarepunOypr, 2019. — C. 19-20.

2 Tompi M. ®aycr u (paycTHaHCKOE: aKTyasbHbIE aCTEKThI OJHON moneMuKH. // Bamruiickuil (pumonornueckuii
kypbep. — 2009. - Ne 7. — C. 85-96.

% https://www.researchgate.net/publication/326903030_Klaus_M_Schmidt_Faust_Mittelalterliche_Legende_-
_Moderner_Mythos_In_Kunstler_Dichter_Gelehrte_Hrsg_v_Ulrich_Muller_und_Werner_Wunderlich_Unter_Mitar
b_v_Margarete_Springeth_Redaktion_Bettina_Hatheyer E
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JyXe CTpaxa U MPeJ0CTEPEKEHHs], TOITOMY H3HAYAIBHO MOHSTHE «(ayCTOBCKUI
MMEJIO OTPULIATENBLHOE 3HAYCHHE.

I'epoii mpousBenenuss «dPaycr» NPEACTaBICH KAK YEJIOBEK, MPOLISIIINI
TPYJAHBI TMyTh TMO3HAaHUS M HCKPEHHE cTpemsumiics Kk wuctuHe. OO0pa3
Meducrodens Boromaer co00i OCHOBHYIO CHITy, WCIBITHIBAIOIIYIO JTYXOBHO-
HPaBCTBEHHbIE KauecTBa yenoBeka. OH mbITaeTcs cobnazuuth daycra MUPCKUMU
CTpacTsIMH, BIACThIO, TI0OOBBIO M HacHaxaAeHUsIMU. OJTHAKO, C TOUKH 3peHus [ €re,
€CJIM YEJIOBEK IMOCTOSSHHO CTPEMHUTCS K MOUCKY U CAMOCOBEPILIEHCTBOBAHUIO, OH HE
MOJIAeTCsl 37y MOJMHOCThIO. VIMEHHO molaToMy B (uHasie mpousBeneHus dDayct
MPOTUBOCTOUT XUTPOCTIM Meducrtodenst 1 MUPCKUM coOJIa3HAM, B KOHEYHOM
UTOTE JIOCTUTAs CIIACEHUSI CBOEH TyLIN.

Knaccupukanmsa I'.I. HWNmumbaeBori mnpuBeneHa H.P. JlenkoBoir B
nuccepranuu  «@DaycToBcKas Tema B aHIVIMICKON sureparype XX Bekay.?
@PayCTOBCKHE TEKCTHI OTpakeHbl B ipon3BeneHusax . @. [lunka «/lokrop PaycT»
u H. Jlenay «®ayct», a B kuure K. Manna «Meducrodens» nomuépkuBaetcs
HEW3MEHHAasl aKTYaJIbHOCTh JTUX OOpa3oB Ha KaXIOM JTamle KyJIbTYpHOTO
pa3BuTHA.?’ AHAIOTMYHEIE SBJICHHUS M CXOHBIE YEPTHI PACCMATPHBAIOTCS B CTATHE
M. ®pummyta «Tun daycra B MupoBoi jnutepatype» M B MoHorpadum I'.B.
SxymeBoit «@aycT B cobnaznax XX Bekay.

Bropoit maparpad nazeiBaercsi «Ilocrenennsie 3tannl puiiocopuu I'éte u
HX OTpa)KeHHe B  XYIO0KeCTBEHHBIX IPOM3BEAEHHAX», B  KOTOPOM
paccMaTpuBalOTCSl OCHOBHbIE wuaen ¢uiaocopun [€re W uX BBIpaXKEHUE B
npousseneHun «daycr». B naparpade aHanu3upyroTcs AyaaucTUYECKUe B3TIISAbI,
O0opbba Mexay no0poM H 3510M, a Takxke (uiocodckue konuenuu ['ére o0
UCKYCCTBE U OBITUH.

3HauuTENbHBIN acnekT puinocopuu I'ére 3akmoyaeTcs B TOM, 4TO, HECMOTPS
Ha OKpY’KaBIIEE €r0 AyAIUCTUYECKOE MBIIUICHUE, OTAEIAIONIEE Pa3yM OT MaTEpPHH,
a TEJo OT AYIIH, OH B KOHEUHOM MTOT€ BEPUJ B €IMHCTBO YEJIOBEKA KaK JIMYHOCTU
U ero rapmonuio ¢ mpupogoi. OCHOBHOe cojepkaHue ero ¢GuIocodckoro
MBIIILIEHHS COCTABIISIIO «CTPEMIICHHE K I0OPY U K XOPOIIUM JIFOASM» B 00IIecTBE. >
I'€re cumTa, yTo MUp YeI0BEKa U MPUPOAA TOTUUHAIOTCS €IUHBIM YHUBEPCAJIbHBIM
3aKkoHaM pocTa U pa3BuTui. OH Obul YOEKIEH, YTO YEJOBEK HE NMPOTUBOCTOUT
MIPUPOJIE, 4 ABIIAECTCS HEOTHEMIIEMON YaCThIO €IMHOTO 1enoro. CiieryeT OTMETUTB,
yTto mpousBeacHue [é€re «®Daycr» sBIAETCSI HE TOJBKO XYyHOKECTBEHHBIM
MPOU3BEECHUEM, HO U TIIyOOKUM (PUIOCO(DCKUM HCCIETOBAHUEM YEJIOBEUYECKOTO
coctosiHUs. Mnen y4eHoro o cTpeMieHUH, IBYJIMYUU U MOMCKE CMBbICIA TIIyOOKO
BIUIETEHBI B CIOXKET, 4TO JenaeT «PaycTay NMpou3BEICHUEM, OKa3aBIIUM BIIASIHUE
HE TOJBKO Ha HEMEIKYIO0, HO M Ha aHIJIMHCKYI0 U aMEPUKAHCKYIO JIUTEPATypHbIE
TpaauLUN.

% Jlenxosa H.P. ®aycTuanckas TeMa B aHIJIMHCKOM nuTepaType XX Beka: aBToped. Aucc. ... KaH/. QUIoJ. Hayk. -
Camapa, 2017. - C. 12.

2" 1op T.A. “@aycr” N.B. Tete u pycckas aureparypa XX Beka: MOTHBbI, 00pa3bl, HHTepHpeTanuu. // ABToped.
JUcc. ... KaHl. wion. Hayk. - ExatepunOypr, 2009. — C. 4.

28 Wilkinson E.M. Willoughby L.A. Goethe: Poet and Thinker. — London: Methuen, 1962. — P. 11.
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B uentpe nHamero wuccinenoBaHus cTouT npoussBeneHue l'ére «Dayct», B
KOTOPOM OCHOBHBIM (PMIIOCO(CKUM MPHUHIIUIIOM SIBIISIETCS KOHIENIus «Strebeny» —
crpemiuenue. C Touku 3peHust ['€re, CyIIHOCTh YEJIOBEYECTBA 3aKIIOYACTCS B
ITIOCTOSTHHOM CTPEMJICHUH, OECKOHEYHOM IIOMCKE 3HaHUM,
CaMOCOBEPIIECHCTBOBAaHWU U OCO3HAHUU CMBICIIA KU3HU. JTa UJES BOIUIOLIACTCS B
obpaze daycTa, KOTOPBIM CHUMBOJIU3UPYET OCCIIOKOWMHBIN YETTOBEYCCKUN TyX, BEUHO
CTpeMsIIMiicss K OoJibllieMy, YeM JOCTYIHble eMy Bo3MokHocTu. Payct ['ére
ABIISETCS KaK BIOXHOBISAIONIMM, TaK M TMPEJOCTEPEraloilmM o0pa3oM,
JIEMOHCTPUPYIOIIMAM, YTO MOMCK 3HAHHMI — 5TO IEHHOE, HO U ONAacHoe 3aHATHE.?
Bnusinue ¢unocodpun I'ére Ha aHrmMiicKyl0 auTEpaTypy MOXKHO YBHIETH B
TBOPYECTBE POMAHTUYECKUX IIO0ATOB, KOTOPBIE TaKXE KCCIECAOBAIN TEMBI
VHJABUAYAIBHOCTH M CTPEMIIEHUS K TPaHCUEHAEHTHOMY. Buibsam Bopacsopt B
CBOUX Pa3MBILIUIEHUAX O CBS3U YEJIOBEKA C MPUPOJOU U CTPEMIICHUH K JTYXOBHOH
LEJIOCTHOCTU OTPAKAET NETEBCKOE MPEICTABICHUE O CTPEMIIEHUU KaK 00 OCHOBE
YeJI0BEYECKOro CyIecTBOBaHuA. B cBoel mos3un BopAacBOpT 4acTo NOAYEpKUBAET,
YTO CMBICII KU3HM 3aKJII0YAETCAd HE B JOCTMIKEHHH LIEJIEH, & B CAaMOM IpOLECcCe
noucka.’® Jlpyroii BaHBIA HpeICTaBUTENb AHTIMIACKOrO pOMaHTH3Ma, llepcu
bucie [lennu, Takxe NCIOJB30BaNl TEMBI, CBsI3aHHBIE ¢ pritocoduei ['€Te, B cBoeM
TBOpYecTBe. B cBoei nbece «OcBoboxaeHHbIN [IpoMereit» [llemnu nuccnemyet uueu
BOCCTaHUSI NPOTHUB TUPAHUHU, HUHTEJUIEKTyaJIbHOW W JyXOBHOW CBOOOJBI, YTO
nepekinkaercs ¢ obpasom Paycra, Ooprolerocss MNpPOTUB OrPaHUYEHUH,
HAJIO)KEHHBIX OOIECTBOM U peurueit.

['éte cMoTpUT Ha YemoBEeKa C OECKOHEYHOW JIOOOBBIO M JIOBEPUEM,
BOCXHMIIAETCS €r0 MOTYIIECTBOM, HO M CTpajaeT u3-3a ero ciadocteil. Tparenus
«®aycT» MOCBSAIIECHA HMCCIEIOBAHUIO JTYXOBHBIX BO3MOYKHOCTEW 4esoBeka. Ecim
o0paTuTh BHUMaHHE Ha CTPYKTYypy «DaycTa», MOKHO 3aMETHTh, YTO OH HAIlUCaH B
CTUXOTBOpHOU ¢opMe U coCTOMT u3 JABYX dacTed. CorjlacHO TpaauliUsIM
KJlaccuuusma, mnpousBelneHne HauuHaetrcs ¢ «llocBsamenus», «Bcerymnenus B
teaTp» U «lIpomora Ha HeOecax». B mpenucioBum BBIPAKAIOTCS pPA3IUYHbBIE
B3IUIAAbI HAa UCKycCcTBO: I1oaT yTBepxknaer: «Hacrosmee nCKyCCTBO OCTaeTCs s
notoMkoBy. LIyt cipammBaet: «KTo mopamyer cerogHsAmHI00 MOJI0IEKb? bbITh B
HOTY CO BPEMEHEM — He Majoe zesio». Jupekrop tearpa noguepkusaet: «Camoe
BAXHOE — INPHUKIIOYEHUSA, PAAOCTh Ui IJa3 W HACIAKICHHWE A Iymm». B
«®aycte» ['ére ocHOBBIBaeTCS Ha CBOMX (PMIOCO(CKUX B3IIsAaX Ha MCKYCCTBO,
nepenaBas yepe3 oopaz daycrta CBOM pa3MBIIIUICHUS O YEJIOBEKE U OBITHUH.

B tpetrem maparpade mnon HazBanuem «Ilpoumecc 3BogouMu 00pa3oB
Meducrodens u [dokropa Pdaycra B TBOpUecTtBe I'ére» paccmarpuBaercs
ncuxodmiocodckas sBomtonust 06pazoB Meducrodens u Jlokropa daycra B
npousBefeHun ['ére «dayct», MO3UTHBHBIE W HEraTHUBHBIE CTOPOHBI OOpa3za

2 Goethe J. W. Faust: Part One. — Tubingen: Cotta, 1808.

30 Abrams M.H. The Mirror and the Lamp: Romantic Theory and the Critical Tradition. — Oxford: Oxford University
Press, 1971. — P. 366.

31 Shelley M. Prometheus Unbound. — New York: D.C. Heath & Co, 1820. — P. 189.
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Meducrodens kak AbsiBOJIA, a TAK)KE BHYTPEHHHUE MepexuBaHus u 6oprda daycra
Ha IyTU K TOCTHKEHHUIO CBOEH LIEIIN.

@daycTOBCKUH  CIOKET, H300paXeHHs]  «37a», «OOKECTBEHHOIO» U
«CaTaHWUYECKOr0» B YEJIOBEUYECKOM CYIIECTBOBAHMHM Ha 3€MJIE OCTAIOTCSH
aKTyaJbHBIMM W B Haile Bpems. ['€Te mpejioKuia CBOIO BEPCUIO JPEBHEH TEMBI,
KOTOpast OJIHOBPEMEHHO HMEET, HECOMHEHHO, ONTUMHUCTUYHBIN
(npenonpenenEHHbIM, «TPOCBETUTEIBCKUI) u MOJINCEMAHTUYECKU,
CUMBOJIMYECKUIN («OTKPBITHI») (uHAN, NpUBEIIINI K psAIy COBPEMEHHBIX
aganTaiuii oopazoB Meducrtodens u Paycra, ¢ U300pakeHUEM UX MPOTUBOPEUUI
u npuMmupeHuid. [IpencraBneHHple B pa3MYHbIX XKaHpaX JAUAIOT, COTPYIHUYECTBO
WIM B3aUMHBIE KOH(DJIMKTBI CIIyXKaT JIsl MPOSICHEHUSI BEYHBIX BOIIPOCOB O CMBICIIE
KU3HHU, Tpenenax CcBOOOABI MU UCTOPUHM Pa3BUTHUS, WU XOTA OBl ST HOBOTO
TOJIKOBaHUSI ATUX TeM. [l0Je3HOCTh BEpPHBIX OTHOIICHUN, B3aUMOCBS3H MEXKIY
(OKEHCTBEHHOCTBIO» M «MY>KECTBEHHOCTBIO», «ECTECTBEHHBIM» U «IYXOBHBIMY,
«pazyMHBIM» U «3IMOLUOHAJIIbHBIMY MPUHIUIAMHU, a TAKXKE 3aKOHHOCTb XpaOpocTu
WIM «MHpa» W JpyrHe KOHLENTHl JOXOAAT N0 uWTareds uepe3 o0pasbl
Meducrodens u fokropa daycra.

Meducrodens sBIETCA OAHUM M3 CaMbIX CIOXHBIX TIE€PCOHAXEH B
pa3iINyYHBIX Npou3BeAeHUsX, ocoOeHHO B «®Paycre» Woranna Bonbgranra ¢on
I'ére. B xynoxkectBeHHOM nuteparype Meducrodenb yacTto n3oOpakaercs: Kak
IbSIBOJI WJIM JIEMOH, MCKYILIAOLMI JTI0AeH 3aKitouaTh (payCTHAaHCKUE KOHTPAKThI
WIH CIETIKH C LEbI0 MOJIYYUTh CUIIY WIIM 3HaHUS B3aMEH HA UX AYIY.

OnHOI U3 OCHOBHBIX XapaKTepuCTUK Meductodens sBiaseTcss U3BMEHEHHUE €ro
XapakTepa 4epe3 pasInuHble HHTEPIIPETALIMU UCTOPUU. B HEKOTOPBIX BEPCUSX OH
M300pakaeTcs Kak Cyry0o 3JI0M MEepCOHAXK, KOTOPBIA pa3pyllaeT cepua U BEAET K
karactpodam. OmxHako B Ipyrux unrepnperanusx Meducrodens mpencrabieH kak
0oJiee CIIOXKHBIM MEPCOHAX, YbM MOTHBBI U KEJIAHUS CIIOKHEE, U ATO JOXOAUT 10
IMPOKOU ay IUTOPUH.

Oco60e BHUMaHUE CTOUT yAeIuTh 00pasy Medpucrodens B «Daycren I'éte®,
OH npeacraeT Kak MepcoHaXx, BOIUIOLIAONINI COMHEHUE U MAHUITYJISLIMH, KOTOPBIH
OopeTcsl MPOTUB TPAJULMOHHBIX BEpOBaHWIl. B mpou3BeneHUN OH OJMLETBOPSIET
TOT0, KTO CTPEMUTCS NOATOJNKHYTh (DaycTa K HMCCIENOBAHHUIO CBOMX 3HAHMU WU
rpanui; okemaemoro. B xome mnpowusBenenus Meducrodens mnperepneBaer
U3MEHEHMS, U aBTOP PACKPBIBAET €ro yeroBedeckue yepTol. CHavana OH HAYMHAET
MPOSIBJISITH COCTPAZaHUE U B JAJIbHEUILIEM JJaXKe COXKAJIEET O CBOMX MOCTYIKAX, UYTO
JEMOHCTPUPYET €r0 MCUXO3IMOLIMOHAIBHYIO CIOKHOCTb.

Otnomienust Meducrodens ¢ daycrom ¢ camoro Havajga M JO KOHILA
NPOM3BEICHUSI OTKPBIBAIOT JMHAMUYHOE BIMsAHUE J00pa W 3714, a Takxke
PacKpBIBAIOT TOHKYIO MPUPOAY ero xapakrepa. OH CTaHOBHUTCS HACTaBHUKOM
Qdaycra, Hampasiisisd €ro Ha IyTh CAaMOIIO3HAHMS M W3MEHeHWs. B mponecce
npousBeneHus: dayct OoOpeTcss ¢ MOPAJbHBIMU TMPOTUBOPEUUSMHU M CBOMMHU
KenaHusiMu, a MeducTtodesb TOMOraeT eMy CpakaTbCsi ¢ BHyTPEHHUMU JIEMOHAMMU.

32 Bloom H. The Western Canon: The Books and School of the Ages. — Californa: Harcourt Brace & Company,
1994.- P 67.
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Bnusane Meductodenss Ha NCUXOAIMOIMOHANIbHBIE H3MeHeHUs Paycrta
CTAHOBUTCSl LEHTPAJIBHON TEMOM JUTEPATYPHOU KPUTUKHU. DpUX XeEJJIEp B CBOEM
UCCIICOBAHUN COBPEMEHHOW HEMEIKOM JIUTepaTrypbl MOAYEPKUBAET, YTO
BHyTpeHHue Oopbba daycrta, Bo3HUKIIAs H3-3a Bo3aciicTBus Meducrodens,
oTpaxkaeT Oosiee MUPOKUN (PUIOCOPCKHUI BOMPOC O CBOOOIHOM BOJIE, MOpalid U
npupoze 3na. [Io muenuto Xemnepa, nmyremecrsue Paycra COCTOUT HE TOJIBKO U3
BHEIITHUX TOCTYIKOB, HO M M3 BHYTPEHHUX KOH(JIMKTOB, MOTUBHUPOBAHHBIX €T0
KEJIaHUsIMH, CTpaXxaMy U aMOUIUSAMU, KOTOPbIE MAHUITYIUPYIOTCs Meducrodenem
¥ TIIPUBOJIAT K €TI0 JyXOBHOMY Kpaxy.

Xapakrep Jokropa @aycra B nmpousBeJecHU [ '€re BOILIOMAET TparuyeCKum
oOpa3 B nuteparype. Eciu paccmarpuBath o0pa3 daycra 6osiee moapoOHO, TO 3TO
YUIEHBIN, 3aKTIOYUBIITUHN CACNKY C AbsiBOIOM Meductodenem paau 6e3rpaHIIHOTO
3HaHUA W cuibl. [IOBOpOTBI B €ro AyXxe 3aHUMAIOT LEHTPAIBHOE MECTO B
JIpaMaTUYeCKON HAMPSKEHHOCTH MPOU3BEACHHS U MOPAIbHOW HEONIPEIECIEHHOCTH.

Opomronust nicuxuku Jloktopa daycra B QuHAIBHONW 4YacTU TPOU3BEACHUS
MPOSIBJISIETCS.  4epe3 TIiyOOKoe packasHue M OTYasHUE, KOorga OH OCO3HAaET
NOCJIEACTBUS CBOMX IOCTYNKOB. C Ka)KIpIM IIarOM €ro BHYTPEHHHE IEPEMEHBI
MpUOOpETAIOT TparMyeckuii pa3Max, TaK KakK OH, MOJJIaBIIUCh TOPIOCTU U
BBICOKOMEPHUH, MIPUXOJUT K MPOLECCY KAMUTYJISIUU U, B KOHEYHOM UTOTE€, B aKTE
TIO{YMHEHUS 0OKECTBEHHOM BIIACTH 3aBEPIIAET CBOE CyL00HOCHOE neanue. >

Opomonugs M u3MeHeHnss B ayxe Daycra cayxkar ApamMaTUYECKUM
MHCTPYMEHTOM I MOJUYEPKUBAHUS CIIOKHOTO B3aUMOAECHCTBUS MEXAY J0OpPOM U
3710M, cBOOOAOW BOJIM U cyAbOON. B koHeuHOM HTore, «DaycT» BOCIPUHUMAETCS
KaK IpelocTeperamplee MpPOU3BEACHHE O pHUCKaxX Oe3ylep)KHbIX aMOULUNA U
OTMACHOCTU COUThCA ¢ MyTH JNoOponerenu. M3menenus B ncuxuke daycra u ero
HOBOPOTHI CJIy>KAaT MOIIHBIM HallOMMHAHHUEM O MOCTOSIHHON 00pb0e CBETa U ThbMBI,
pasyMma M >KEJIAaHUM B YETOBEYECKOM OIIBITE.

TpeTbs rnaBa auccepralMi HOCUT Ha3BaHUE «/leMOHUM3auMs Ye10BeYeCKOn
aymu B pomane Ockapa Yaiubaa “Iloprper lopuana I'pess”» u nocssmena
JUTEepaType ICTETU3Ma, KOHLIETILMHU YeJI0OBEKa, BhIpakeHHOU uepe3 oOpa3 Jlopuana
I'ped, neMoHM3aMK €ro JUYHOCTH U MOpPAJIbHOMY KpHU3UCY, a TaKxke
CUMBOJIMYECKOMY 3HAUYECHHIO MIEPCOHAKEN IPOU3BEACHUS.

IlepBriii maparpad TmIaBbl MOJ Ha3BaHUEM «BbIpajkeHue KOHIENMIIUU
YyeJIOBEKa B JIMTepaType 3cTeTu3ma 4depe3 o0pa3 lopmana I'pest» NOCBAIIEH
PAacCCMOTPEHHIO KOHLEIMIMM 4YeJIOBEKa B JINTEPATypE JCTETH3Ma, a TaKkKe €€
oTpaxkeHuto B npousBeneHun Ockapa Yainbna «lloptper dopuana I'pes». B
JaHHOM Tmaparpade XyJI0)KEeCTBEHHO aHAJIM3UPYETCsl CTPEMJICHUE 4YeJOBeKa K
KpacoTe uepe3 0opa3 Jlopuana I'pest u ero MmopaiabHOE MMaJIeHHE Ha TOM MY TH.

JlanHblii poMaH SBIAETCS HE TOJBKO XYJI0)KECTBEHHBIM OTpPaXKEHUEM
JBUKEHUS] 3CTETU3MA, HO U €r0 KPUTHYECKOM MHTEPIPETALNEH, MOKa3bIBAOIIEH

33 Heller E. The Disinherited Mind: Essays in Modern German Literature and Thought. — Cambridge: Cambridge
University Press, 1962. — P 89.
34 Heller E. The Disinherited Mind: Essays in Modern German Literature and Thought. — Cambridge: Cambridge
University Press, 1962. — P 89.
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OMAacHOCTb Aa0COJIOTHOTO CJEAOBaHUS ASTOMY HAMNpPABJICHUIO. DCTETU3M Kak
JUTEpPaTypPHOE TEUEHNE OCHOBBIBAJICS HA MPUHITUIIE KHUCKYCCTBO PaJH UCKYCCTBAa» U
IpPONaraHJANpPOBa MPEBOCXOACTBO KpPAaCOTbl M 3CTETUYECKOIO OIBbITA HaJ
MOpPaJIbHBIMU U TyXOBHBIMU LIEHHOCTAMM. [ maBHBIN Tepon Yaunbaa, Jlopuan I 'pen,
BOIUIONIAET JaHHYI (QuiIocopuio, CTpeMsCh COXPAHUTh BHEIIHIOI KpacoTy H
HACJIaXJaThbCsl KU3HBbIO 0€3 MOpaJbHBIX OrpaHu4eHuil. Ero BHyTpeHHss
TpaHchopmMalvisi B TEUEHHE pOMaHa pacKpbiBaeT NaryOHbIE TMOCIEACTBUS
pPa300IIeHHs 3CTETUKH U HPABCTBEHHOCTH. M3HauansHO JlopuaH npeacTaBieH Kak
OJIMLIETBOPEHUE YUCTOM KPACOTHI, U XyAOKHUK be3un Xoiuryop1 BOCIPUHUMAET €T0
KaK uJeanbHbIi 00pa3 nckyccrBa. OgHako mo mMepe Toro, kak Jlopuan Bce Oosblie
NOAMACTCS TENOHUCTUYECKUM B3rjsgaM Jjopnaa ['enpu YoTToHa, OH HayumHaeT
BOCIIPUHUMATh KU3Hb UCKIIOYUTEIHLHO KaK MCTOYHUK YJOBOJILCTBHUSI, OTBEpras
mo0ble MoOpalibHble HOpMBbI. Takum o0pa3oM, ero oOpa3 OTpakaeT MNPUPOTY
YeJI0BEKa, EMOHCTPUPYSI, KAK CTPEMJIEHUE K ICTETUYECKOMY COBEPILIECHCTBY O€3
y4eTa MOPaJIbHBIX MPUHIIUIIOB MTPUBOJUT K JYXOBHOMY KPH3UCY U HPABCTBEHHOMY
ynaaky. B koHeuHom utore [lopuaH CTankuBaeTCs C JIMYHBIM KPU3HCOM, a €ro
MOpPaJIbHOE MaJCHUE CHMBOJIM3UPYET PAa3pyILIUTENbHBIE MOCIEICTBUS 3CTETU3MA,
BO3BEJIEHHOI'O B a0COJIIOT.

B o6paze [Jopuana ['pes 3aMEeTHO BIMSHUE dCTETHUUECKUX B3TJISI0B Y 0JITepa
ITatepa. B cBoem »scce «Bospoxaenue» Ilarep BbIABUTaeT HAECH KU3HH,
HAIMlOJTHEHHONM WHTEHCUBHBIMHM OIIYHIEHUAMH, a TaKKe IOJHOTO BOCIPHUATHS
KpPacoThl U 3CTETUYECKOTO onbiTa. OgHako Yailnsj B nie Jloprana noaBepraeT 3Tu
uaeu kputuke. [IpuHsAB TpUHIMIBI 3cTeTH3Ma 0e3ycloBHO, JlopuaH nenaeT mouCK
KpacoTbl M HACJHaXJCHUS TIJaBHBIM CMBICIIOM CBOETO CYIIECTBOBAHMS, YTO
MIPUBOJUT €r0 K MOPAJIBbHOMY M JYXOBHOMY pa3iiokeHut0. Takum oOpa3zom, poMaH
VYaiipa NOAYEPKUBAET OMACHOCTh OTKAa3a OT HPABCTBEHHOW OTBETCTBEHHOCTU B
MOJIb3y 3CTETUYECKOTO yJIOBOJIBCTBUS U MPEIYNPEKIAET O TOM, YTO aOCOIOTHBIN
ACTETU3M MOXET IMPUBECTU K YTpPAaT€ MOPAIBHOTO COJIEPKAHUS YEIOBEYECKOU
KU3HU. >

Kak yxe ormeudanock, B IUTEpPAType 3CTETU3MA KOHIIEIUS YEJI0BEKA TECHO
CBfA3aHA C KPacOTOW M ACTETUYECKUMH LEHHOCTSIMH, YTO OKa3bIBAECT BIUSHUE Ha
JyXOBHOCTh U MOpaJibHble MPUHIUIBI. COrIaCHO 3CTETUYECKOW TEOpHH, TJIaBHAs
LIEJIb YEJIOBEUECKOM KU3HU — 3TO CO3aHUE U BOCIIPUATHE KpacoThl. [IpeacraBurenn
U CTOPOHHHMKHM J3TOTO JBIIKEHHUS CTPEMIUIUCh HMCKaTh KpPacoTy BO Bcex cdepax
’KU3HH, BKIIIOYAsi HCKYCCTBO, MOAY, apXUTEKTYpPy U OOILIECTBEHHYIO JESTEIbHOCTb.
Kpynueitmmmu npeacraBuTensiMu 3Toro TeueHus sSpisitores Y ontep [larep u Ockap
VYaiinen. B cBoeit pabore «Studies in the History of the Renaissance» Ilarep
M3JIaraeT OCHOBHBIE MNPUHIUIIBI 3CT€TU3Ma M CTAHOBUTCS CHUMBOJIOM JIO3YHIa
«UCKYCCTBO Pajy UCKycCTBay.®

Ockap Yaiinpa, B CBOIO Ouepe/ib, BOIIONIAET MPUHIUIIBI SCTETU3MA B CBOEH
xwu3Hu 1 B pomane «The Picture of Dorian Grayy. Yaiiiba yTBep»xaai, 4To «KpacoTa

% pater W. The Renaissance: Studies in Art and Poetry. — London: Macmillan, 1873. — P. 252.
36 pater W. The Renaissance: Studies in Art and Poetry. — London: Macmillan, 1873. — P. 252.
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— 570 BhIcIIag (opMa KHM3HH»>', HO CTpeMIIEHHE K DTOM KpacoTe MPHBOIUT K

WTHOPUPOBAHUIO MOpPAJIbHBIX LeHHOcTeld. Yepe3 obOpa3 opuana ['pesa VYailnpng
UCCIIEAYET OMACHOCTh KU3HU, OPUEHTUPOBAHHOW HCKIFOUUTEIIBHO HA 3CTETUKY U
IIOBEPXHOCTHYIO KpacoTy. [loctossHHOE cTpemienue JlopuaHa K HaCHaXACHUIO U
0ercTBO OT OTBETCTBEHHOCTHM BEAYyT €ro K MOpaJbHOMY pa3jOKEHUIO H
caMOyHHUYTOXXeHHI0. Takum  oOpasom, o00pa3 J[opuana I'pes cmyxut
IpeaynpekIeHUeM ISl YUTaTesIel 0 MyCTOTe U OECIONIe3HOCTH KU3HU, JIMIIIEHHON
MOpPaJIbHBIX MPUHIIUIIOB U BHYTPEHHETO COJICPKAHUS.

Bropoii naparpad riaBsl moj HazBaHueM «Jlemonmzanus oOpasza Jlopuana
I'pest u ero mMopanbHBIA KPU3KUC» TMOCBSANIEH aHAM3Y BHYTPEHHEIO «JIEMOHa» W
MOpalibHBIX TpeoOpa3zoBanuii Jlopuana ['pes depe3 mpusmy ero mnoprtpera. B
JAHHOM pas3Jesie pacKpbIBAIOTCS HMJIEH O KPacoTe, MOJOJOCTH M HPABCTBEHHBIX
LIEHHOCTAX, & TAKXKE UCCIEAYIOTCS HETATUBHBIE U3MEHEHHS BO BHYTPEHHEM MUPE
reposi, CIOXHBIE B3aUMOOTHOIICHHS MEXKJY OCTETUYECKHM HJ€aIoM |
MOpPaJIbHBIMU HOPMaMHU.

Jemonnsanusa Jlopuana ['pest BbICTyIIaeT B Ka4eCTBE LIEHTPAIBHOTO aCIIEKTa
scTeTudeckux U  ¢unocopckux mouckoB Ockapa VYaiibaa, packpbiBas
pa3pylLIUTENbHOE BIMSHUE HEKOHTPOJUMPYEMOIO TEJOHHM3Ma, BEIyIIEero K
MOpalibHOMY Kpu3ucy. OTKa3aBIIUCh OT HPABCTBEHHBIX OTPAHUYCHUN U H30paB
KU3Hb, OCHOBAHHYIO Ha IPUHIUIIE a0COIIOTHOTO HacHaxaeHusl, Jlopuan coxpaHser
CBOI0 BHEIIHIOK KpacoTy Hen3MeHHOW. OJHAKO €ro IMopTper, SBIACH
CUMBOJIMYECKUM OTPAKEHUEM €ro JIyXOBHOTO COCTOSIHUA, Bce 0Ooyiee SBHO
BBIPAXKAET €ro MOpajibHOE pasyiokeHue. [locTeneHHoe npeBpaleHue HEBUHHOTO
YeJIoBeKa B OJIMIIETBOPEHHE 3JIa pacCMaTpPUBAETCS KaK pPe3ysbTar TIyOOKOro
bunocopckoro OcMbICICHHUs] MaryOHBIX IMOCIEICTBHII OTKa3a OT HPaBCTBEHHBIX
npuHuunoB. Ilagenue Jlopmana B 3710 BbIpakaeTcs B €ro OTUYXKIACHUU OT
YeJI0BEUECKOr0 COCTPAIaHus, )KECTOKOCTH U TOTOBHOCTH K MaHUNyJIALMU. B cBOEeM
uccienoBanuu TBopuecTBa Yailnmpna Kpuctodep Haccap momuepkuBaer, 4To
npeBpamienne  JloppaHa He  SBISIETCS  TOJBKO — PE3yJIbTaTOM  BHEIIHHMX
00CTOSITEILCTB, HO M OTPAKEHUEM €ro BHYTPEHHEHW MPeApacronoKEHHOCTH K
nopoky.® B pomaHe nokasaHo, 4To mocie BCTpeuu ¢ punocodueii nopaa Ienpu
Jlopyan HE B CuUJIaX HOPOTHUBOCTOSITh KW3HU, OCHOBAHHOW Ha YYBCTBEHHBIX
YAOBOJBCTBUSIX. Ero maaeHue NpOUCXOIUT TIOCTENIEHHO: HapylleHue psaaa
MOpPJIbHBIX HOPM B KOHEYHOM HTOrE€ MPUBOJUT €ro K BBICHIEH CTENEHW 371a —
yOUIICTBY.

IToptper opuana I'pes Bbipaxkaer ero BHyTpeHHuil mup. CioBa Ockapa
VYaiinona “The portrait is a mirror of his soul, reflecting his inner demons rather
than his external appearance’™® — «Ilopmpem sensemcs 3epkanom e2o0 Oyuiu,
ompascas e2o 6HympeHHUxX 0eMOHO08, a He gHewHocmby (A.3) OTUEPKUBAIOT, YTO
MOPTPET OTOOpakaeT BHYTPEHHHN MHUpP Tepos. [ IaBHBIM Tepoil Mpou3BeIeHUS

37 Wilde O. The Picture of Dorian Gray. — London: Ward, Lock & Co., 1890. — P. 18.

38 Nassaar C. Into the Demon Universe: A Literary Exploration of Oscar Wilde’s “The Picture of Dorian Gray”. —
Yale University Press, 1974. — P. 115.

39 Wilde O. The Picture of Dorian Gray. — New York: Charles Scribner’s Sons, 1891. — P. 251,
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OTKa3bIBACTCS OT MOPAJIBHBIX IEHHOCTEH paJl KpacoThl M MosiogocTh. 1o cnoBam
nucatens J[pBuca, 3TOT Mporiecc OMMCcaH B €ro moprpere kak “a living testament to

his moral corruption™® «kMBO€ CBHIETEILCTBO €O MOPAILHOIO Pa3JIOKEHHUSD

(A.3).

[Toptpetr Hopuana I'pes oTpakaeT HEraTUBHBIE U3MEHEHHUS €r0 NYyLIEBHOTO
cocrosuus. Coritacno mMHenuro Cwmurta, cnoBa Yaiapna “The transformation of
Dorian Gray’s portrait highlights Wilde’s exploration of the duality of human
nature”* «Tpancdopmanus noprpera Jlopuana ['pes mogaepKuBaeT UCCIEN0BAHNE
VYailnpaoM NBOMCTBEHHOCTH 4eNOBEYECKON Mpupoasl» (A.3) MOKa3bIBaIOT, UTO
M3MEHEHHMS B IOPTPETE IEMOHCTPUPYIOT BHYTPEHHIOKO 1yaJIbHOCTD U IEMOHU3ALUIO
Hopuana I'pes.

JleMonuzanusa obOpa3a [opuana ['pes, mpexae BCEro, HEMOCPEACTBEHHO
CBSI3aHA C €ro OTKa3oM OT MOpPAJIbHBIX IEHHOCTEH. PoMaH Kputhuecku
paccMaTpuBaET NCUXOJOTMYECKHE M HPABCTBEHHBIE ITOCIEACTBUS YPE3MEPHOTO
cTpemieHus K kpacote u mosioaoctu. B «Iloptpere lopuana I'pes» Ockap Yainpg
pPacKpbIBa€T BHYTPEHHHE MPOTHBOPEUYHUSI YEIOBEUECKOW MPUPOIbI, OOHaKas
CIOXHBIM  KOH(MDIUKT  MEXAY OCTETUYECKHM  HUJCaIOM U  MOPAJIbHOM
OTBETCTBEHHOCTBHIO. Yepe3 ATOT pOMaH aBTOpP JEMOHCTPHUPYET, YTO BHEIIHSA
IIPUBJIEKATEIILHOCTh U BHYTPEHHUE HPABCTBCHHBIE NPUHLIMIBI 3a4aCTy0 MOTYT
HaxXOAUTHCSA B IPOTUBOpeUnH JIpyT ¢ apyrom. «lloprper Jdopuana I'pes» npusHan
OJHMM W3 BBIJAKOIIMXCSA IPOU3BEICHUN TOTHUYECKOW JuTeparypel. B pomane
riaBHbI repou Jlopuas ['peit ouapoBbIBaeTCsi CBOMM BOCXUTUTEIBHBIM IIOPTPETOM,
HaIlMCaHHBIM XynoxHUKOM bazuiom Xosmryopaom. [loa ¢unocodckum BiustHuEM
gopaa l'eHpu OH corjamaercss NOXEPTBOBAaTH CBOEM AYLIOW paad BEYHOU
MOJIOOCTH U KpacoTbl. C 3TOr0 MOMEHTAa OH HAaYMHAET BECTU JABOMHYIO KU3HB: C
OJIHOM CTOpPOHBI, YIOBIIETBOPSIET CBOM JKEJIaHWs 0€3 KaKuxX-IM0O MOpajbHBIX
OTpaHUYEeHHI, C JIPYyroil — coxpaHseT 00pa3 yBaKaeMOIo YeJOBEKa B TJlazax
obmectBa. Korma ero mopTpeT HayMHAET OTpaKaTh €ro MOPAJIbHOE MaJICHUE |
IyXOBHBI Kpu3uc, J[lopuaH oOKa3bIBae€TCs HECIOCOOHBIM COXPAaHUTh CBOIO
JBOVCTBEHHOCTb. B KOHEYHOM HTOre€ OH IIBITA€TCS YHHUTOKHUTBH CIIEAbl CBOEU
MMOPOYHOM KU3HU, IPOH3UB HOKOM MOPTPET, OAHAKO ATOT MOCTYMOK MPUBOIAUT K
ero cooctBeHHou rubenu. Muorue kputuku, Bkitoudas JIxozeda Kapomna u Jlona
JI”AMMacca, paccMaTpUBAaIOT 3TOT POMaH KakK 3HAYNATENIBHOE JIMTEpPATypHOE
POU3BENEHUE, PACKPBIBAIOIIEE CIOKHBIE ACTIEKTHI YENOBEYECKONH mpuposnl*? B
pOMaHe MEPCOHAXKN YACTO CTAJIKUBAIOTCS C MOPAJIBHBIM KPU3UCOM WU IPOSIBISIOT
rMOKOCTh, TPUCIIOCAONHMBAsCh K TpeOoBaHMsIM 0O0IIecTBa. ITOT MPOIECC
NEepENAETCA Yepe3 XapaKTEPHBIE AIEMEHTHI TOTHUECKON uTepaTypsbl. [Ipn anannse
nemMoHu3anuu oOpaza Jlopmana I'pes BaXHO yYMTHIBATH I[EHTPAIBHBIN
CBEPXBECTECTBEHHBIM  DJIEMEHT IIpou3BeacHUsA. [7aBHyr0 poiib B €ro
dbopmupoBanuu urpaet noptpet Jlopuana, Hanucannbii bazunom Xommyopaom. OH

40 Davis J. Oscar Wilde and the Aesthetic Movement. — New York: Routledge, 2007. — P. 67.

41 Smith A. The Decadent Vision of Oscar Wilde. — Oxford: Oxford University Press, 2011. — P.56.

42 Carroll J. Aestheticism, Homoeroticism, and Christian Guilt in The Picture of Dorian Gray. // Philosophy and
Literature, 29(2), 2005. — P. 286-304.

52



HE TOJBKO CO3/1A€T MUCTUYECKYK) OCHOBY ITOBECTBOBAaHHMS, HO M YCHJIMBAET €TI0
XYI0’)KECTBEHHYIO BBIPA3UTEIBHOCTD, IOTPY’Kast YnTaTENs B (DaHTACTUICCKUN MHUP.

B tperbem maparpade, ozarnaBieHHOM «CHMBOJIMYECKOEe 3HAYEHHE
noprpera B pomane «Iloprper lopuana I'pesp»», aHanusupyercst poJib NOPTPETA
U Jpyrux o0Opa3oB B Pa3BUTHUU CIOKETa MPOU3BEIACHUS, IEMOHOJIOTUYECKAs CCIIKa
B mnpomsBenecHusax [é€re «®Payct» m VYaunpgna «lloptper [Hopuana I'pes»,
0€3rpaHUYHOCTh YEJIOBEUYECKUX CTpacTe, a TakKe MOpPAIbHBIA KpHU3UC W
Tparn4ecKue IMOcCieNCTBUS BbIOOpA TJIABHBIX IEPOEB, OTPAKEHHBIE Yepe3 00pa3bl
coOJa3HUTEIIEH.

IToptpet B pomane «lloptper lopnana I'pes» CiayKUT HE TOJNBKO CPEICTBOM
Pa3BUTHS CIOKETA, HO U LEHTPAJIbHBIM CUMBOJIOM, C TOMOIIBIO KOTOPOTO Y aillib]
HCCIIEYET JINLEMEPUE, PA3JIOKEHHUE, & TAK)KE OTHOIICHUS MEXIYy MCKYCCTBOM U
KU3HbO. Ha mnpoTsbkeHMM  BCEro  NPOU3BEACHUS  IMOPTPET  CTAHOBUTCS
MAaTEepHAIBHBIM BOIUIOIIEHUEM Iymu /lopuaHa, OTpakarOIMM IOCJIEACTBUSA €T0
MOPAJIbHBIX BBIOOPOB, B TO BpEMsi KaK €ro BHEIIHOCTb OCTa&TCs HETPOHYTOMH
BPEMEHEM U IPEXAMHU.

CuMBOJIMUYECKOE 3HAU€HUE IOPTpPEeTa 3aKJIIOYAeTCs B €ro CrocoOHOCTH
OTpaXkaTh MOJJIMHHOE COCTOsIHME oOpasa JlopuaHa, 4TO MPOTHUBOPEUYUT WILTIO3UHU,
CO3/1aBaEMOM €ro COXpaHEHHOU BHEIIHEN KpacoToil. CornacHo aHanuzy JloHanbaa
Jloynepa, mOpTpeT BBINONHIET (PYHKIUIO «3€pKajia AYyLIN», YTO COOTBETCTBYET
OoJiee MUPOKON KPUTHKE Y alibJIOM BUKTOPHUAHCKOTO obmiecTBa. Maes o Tom, 4to
UCKYCCTBO MOXET CIIYKUTb OTPAKEHUEM YEJI0BEYECKOU CYIIHOCTH, OIYEPKUBAECT
€ro CHIIy PacKphIBaTh MOPAIbHYIO HCTUHY.*

VYailbZy UCHOJB3yEeT IOPTPET Uil M3YyYEHUS JIBOMCTBEHHOW IPUPOJIBI
cymiecTBoBaHus Jlopuana — pasfeneHusi MEeXIy €ro OOIIECTBEHHBIM OOJIMKOM U
muyHbiMA Tpexamu. [lo mepe Toro, kak [lopuan Bc€ riayOxe morpykaercs B
MOpPAJIbHOE PAa3J0KE€HHUE, MOPTPET OTpaKaeT (PU3NYECKHUE TMOCIEACTBUS €ro
MOCTYIIKOB M C KaXXJIbIM HOBBIM TPEXOM CTAHOBUTCS BCE 00Jiee OTBPATHUTEIILHBIM.
OTO HW3MEHEHHE TMOPTPETa CIYKUT BU3YAJIBHBIM BBIPAKEHUEM MOPAJIbHON
Jerpaganuu, Kotopyto lopuan cTpeMUTCs CKpbITh, U YCHIIUBACT TEMbl OOMaHa U
ONAaCHOCTEH KU3HU, OCHOBAHHOM HA BHEIIHOCTH.

[Toptper Takke BBICTyMmaeT Kak Meradopa TMOCIACACTBUN JKU3HU 0Oe€3
MOpalibHbIX Tpanull. OtTka3 [lopumaHa mpu3HATH MOCIEACTBUS CBOMX JCUCTBUMN
IIPUBOJIUT K TOMY, YTO €r0 BUHA U I'PEX MEPEHOCITCA Ha MOPTPET, MO3BOJISSI EMY
COXPAaHHTB FOHYIO KPacoTy, HO pa3pyuias ero aymry. KoHTpact Mexay BHEITHOCTBIO
U PEabHOCTBIO JOCTUTAET amnores B (uHane, koraa [lopuaH, He BBIHECS TSHKECTH
CBOUX T'PEXOB, MBITAETCS YHUUTOXKUTh MOPTPET, UTO MPUBOJUT K €r0 COOCTBEHHOM
rubenu.

Csa3p Mmexay npousBeneHusmu HMoranna Bonbdranra I'éte «Dayct» u
Ockapa VYaunpna «lloptper [opuana I'pes» oOCHOBaHa Ha Pa3IMYHBIX
¢dunocodhcknx, HPaBCTBEHHBIX U ACTETUYECKUX acTeKTaX. B 000oux mpon3BeaeHUIX
LEHTPAJIIbHOM TEMOW BBICTYINAIOT YEJIOBEYECKUE KEJIaHUSA, YXOBHBIA KPU3UC U

43 Wilde O. The Picture of Dorian Gray. — New York: Charles Scribner’s Sons, 1891. - P.246.
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CIEJIKA, 3aKJIOYEHHAs paJd BEYHOM MOJOAOCTH WM 3HaHWM. [ 7aBHOM
OOBEIUHSIONIE TOYKON 3THX MPOU3BEACHUHN SIBISETCS JIEMOHUYECKas CHEJKa,
3aKJII0OUYEHHAs TJIaBHBIMU TeposiMu. B «Daycre» noktop PaycT OTIAET CBOKO AyLIY
Meducrodento B 0OMeH Ha Oe3rpaHWUYHBIC 3HAHWS W CUIy. B mpousBeaeHumn
Ockapa Yaiinpaa Jlopuan ['peid TepsieT CBOIO AYIIY Yepe3 «AbSBOJIBCKYIO CIEIKY»
paau BEUHOM MOJIOAOCTH U KpacoThl. B 000X ciy4asix riaaBHbII repoid CTaHOBUTCS
paboM CBOUX >KEJIaHUW U CO BPEMEHEM MPEBPAIAETCs B AKEPTBY CBOETO BHIOOPA.

Emé onpHoii o0O0meit 4eprod ATUX MPOU3BEACHUN  SBISAETCS  UAEsS
0€3rpaHMYHOCTH YEJIOBEYECKUX CTPACTEH M TPArMUeCKUX MOCIEICTBHM, K KOTOPHIM
oHa npuBoaUT. DaycT, CTPEMACH BHINTH U3 HAYYHOT'O HEBEKECTBA U IOCTHYb HOBBIE
WCTUHBI, CTAJIKUBAETCA C MHOXECTBOM HPABCTBEHHBIX mpodsieM. [lopuan I'pei,
npecieayss MEUTy O BEYHOM MOJIOJOCTH, KpAacoT€ W HaCHaXJCHUU KHU3HBIO,
MOTPYKAETCSI B MOPAIIbHOE NAJICHHUE.

3AK/IIOYEHUE

1. MotuB urpaer BaKHYIO pOJIb B COBPEMEHHOW PYCCKOM M €BPOIEUCKOM
JUTEPATypPHOU TIPAKTUKE, OJHAKO OTCYTCTBHE €IMHOW HWHTEPIPETALHH ITOTO
TEPMHHA OCTACTCSI aKTyaJIbHOM Ipo0ieMoit 1715 nccnenoBanuil. Konmenuus MotruBa
B JIUTEpaType CBsA3aHa C PSIOM KYJIbTYPHBIX M COLHMAIBHBIX (AKTOpOB, YTO
OPUBOJUT K Pa3IMUMSIM B €r0 MOHMMAHUU B Pa3HbIX IIKOJIAX U HaIpaBlicHUsX. B
COBPEMEHHOW pYCCKOM JIMTEPATYPHOW HAyKe MOTHUB pACCMATPUBACTCS Kak
LEHTPAJIBbHAS CYyTh IPOU3BEICHUSA, B TO BpPEMsI KaK B €BPONECHCKON TpagulUu OH
BOCIIPUHUMAECTCS KaK HJACHHBIA W JCTETUYECKHM KOMIIOHEHT HPOU3BEIACHHUS.
VYcrpanenue 3THX paziuuuil TpeOyeT 0oJiee YETKOrO ONpEeNEsCHUSI HE TOJBKO
COJIep’)KaHUsl MOTHBA, HO M €ro MecTa B OOILIeH CTPYyKType M CEMaHTUYECKOU
cucremMe npousBenacHuM. Kpome TOro, naHHBIA TEPMHH COXPAHSET CBOKO
AKTYaJIBHOCTb JUJIS1 COBPEMEHHBIX MCCIIEIOBATEIbCKUX TTOAXO0B.

2. Jlemonmueckas  TpaHcdopMmaius ~ CHMBOJMYECKMX  00pa3oB B
XYIOKECTBEHHBIX IPOU3BEACHUAX SBIACTCA BAXHOM TEXHUKOW CO3JAaHUSA
HaIpsOKEHUsT U pa3BUTUS ClOKeTa. MOTHUB JIEMOHHM3ALMKM TO3BOJISIET TIIyOxKe
PAcKphITh IPOTUBOPEYMS W IEPEKUBAHHUS UYEIOBEYECKOM IyIIM B JIMTEPATYPE.
OO6pasel, Takue kak Meductodensr B «Daycre» ['ére u moprper B «llopTpete
Hopuana I'pes» VYaiinbna, npoOyXaalOT y uYUTaTelds BHYTPEHHUE SMOLMH U
KOHQIIMKTBI, Jefiasi CIOKeT Oosee NMHAMUYHBIM. JTa TEXHHUKA OMOTaeT BOBJIECYb
YUTATENs B pa3BUTUE COOBITHI U ITy0Xe pacKpbITh BHYTPEHHUI MUP MEPCOHAKEN.
Kpome TOro, oHa ycwimBaeT 3MOLMOHAIIBHOE BO3JEUCTBHE XYI0KECTBEHHBIX
IIPOU3BENCHUM.

3. MoOTuB clIeiKH YelloBeKa C AbSIBOJIOM MO3BOJISIET OCMBICIIUTD CMBICI KU3HU
U OMBIT 700pa U 371a. MOTHUB CHIETIKU C JBSBOJIOM SIBJISIETCS OJAHUM M3 APEBHEUIINX
JUTEPATYPHBIX CUMBOJIOB, BCTpEYAIOUIMXCS B OOJBIIMHCTBE JIMTEPATYPHBIX
»aHpoB. Ero unrepnperanusa B «Paycren ['€Te oTpakaer cTpeMIIeHUE JTUYHOCTH K
3HAHUIO ¥ TPYAHOCTU IPUHATHUS TyXOBHBIX PEHICHUI HA 3TOM MyTH. PacimpeHHbIn
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aHaJu3 3TOr0 MOTHBA NTOKA3bIBAET, YTO CIIEIKA C IbSIBOJIOM CTaBUT YEJIOBEKA MEPE]T
MOpPaJIbHBIMU U JyXOBHBIMH HCIIBITAHUSIMU, IO3BOJISISE €MY [TO-HOBOMY OCMBICIIUTD
CMBICII HU3HHU. OJTO, B CBOIO oOuepelb, OOECIEUYMBACT YHUBEPCATBLHOCTh H
MHOT'O3HAYHOCTb XyA0KECTBEHHOI'O IIPOU3BEICHHUSI.

4. Tpagunuu (¢aycTHAHCTBA pa3BUBAIUCH B JIMTEPATypPOBEICHUMU Kak
MPOLIECC, OTPAXKAIOIMIUN KyJIbTYpHBIC, COIMANbHBIE U (UIOCOPCKUE M3MEHEHUS.
@ayCTUAHCTBO SIBJISIETCS YHUBEPCAIbHBIM MOTHBOM, KOTOPBIM HAlIEN OTPaKEHUE
HE TOJIBKO B JINTEPATYpPE, HO U B My3bIKe, TeaTpe U KNHO. Haunnas ¢ «Paycra» ['€re,
3TOT MOTHUB aIANITHPOBAJICS K KYJIbTYPHBIM U COLIMAIIBHBIM OCOOCHHOCTSAM KaKJI0TO
BpeMeHu. B «Jloktope ®Payctyce» Mapyio 3TOT MOTUB HOCUT PEIIMTUO3HBINA CMBICII,
a mo3xe npuodpetaer GumocoCKUil U ICTETUUECKU xapaktep. Takum 06paszom,
Tpaauluu (payCcTHAHCTBA YCUIIMBAIOT BHUMAHHUE K CTPEMJICHUIO YelIOBEYECTBA K
3HAHUIO U TyXOBHBIM MTOMCKaM, oOoraias JUTepaTypHbIN MpoIiecc.

5. @unocodus ['ére cBsi3aHa ¢ cCaMONO3HAHUEM, CTPEMJICHHEM K 3HAHUSIM U
MYAPOCTH U CIIOKHBIM 00pa3oM BelpaxkeHa B «Dayctey. B ientpe ¢punocopun I'ére
— TOWCKHM YEJOBEKOM CMbIcha ku3HU. B «®Paycre» ['€re mpencrtaBiseT HICHO
JYXOBHOTO COBEPILIECHCTBOBAHHUS, JOCTHKUMOIO Yepe3 CTPEMIICHUE K 3HAHUSAM U
rapmMoHuu ¢ npupogoi. O6paz Meducrodenss mpeacTaBiIeH HE CTOJBKO Kak
BOIUJIOIICHUE AbSBOJIBCKUX CHJ, CKOJIBKO KAaK CHMBOJI HCHBITAHUN BHYTPEHHHX
IIPOTUBOPEYMUI YEIIOBEKA.

6. B «®aycre» I'ére rmy0oko packpbIBaeTcsl AyaluCTUYECKas IMPUPOAA
YyelioBeKa U mIpeoOpasyroniasi cuiia McKyccTBa. KoHmenmus gyanu3sMa 3aHUMaeT
LEHTpanbHOE MecTO B pritocopuu I'ére. Uepes Tpareauio «Dayct» OH BbIpaKaeT
IPOTUBOPEUMS MEXY T100pOM M 3J710M, JyXOM M MaTepueil, 3HaHUEM U YMOLUSIMH.
[IpousBeneHne oTpaxkaeT U3BEUHYI0 00pbOy UeToBEYEeCTBA C ATUMH NMPOOIEMaMU U
pacKkpbIBaeT BO3MOXKHOCTH XYAOXXECTBEHHOI'O TBOpYECTBAa B  OOOTralieHUH
YEJI0BEYECKON TYIIIH.

/. Konuenuus uenoBeka B JHUTEpaType 3CTETH3Ma pPACKpPHIBAETCS 4epes
KPAacoOTy U 3CTETUYECKUE LEHHOCTH. DCTETU3M TPAKTYET KPACOTy KAaK COJEpKaHUE
U 1enb yenoevyeckon xxu3Hu. B «lloptpere lopuana I'pes» Ockapa Yailnbaa sta
ujes SpKo BhIPAKEHA Yepe3 MOJIOKUTEIIbHBIE U OTPULIATEIIbHBIEC aCTIEKTHI KPACOTHI.
Uepesz o0pa3 Jlopuana ['pess moka3zaHO CTpeMJIEHHE 4YeJOBEKa K KpacoTe U
MOpPaJIbHBIN yIAJ0K Ha 3TOM MYTH. T KOHLEMIUS CIIYXKUT BaXKHBIM HCTOUHUKOM
JUISl U3YUYEHHUS BIUSHUS CTETU3MA HA YEJIOBEUECKYIO TYIILY.

8. Uepes o0pa3 [opuana I'pes rmiyOOoko OCBEmAIOTCS MOpPAJIbHbBIE
NOCJIEACTBUSA CTPEMIICHHS K KpacoTe. Y allJibJl YEPE3 CBOETO reposi MOKa3bIBAET, YTO
Ype3MEpPHOE BHUMAHHUE TOJBKO K BHEUIHEH KpacoTe MNPUBOAUT K MOPAIBHOMN
nerpagauuu 4yenoseka. Yepes nmoprper JJopuaHa pacKpbIBarOTCS €ro BHYTPEHHUE
KOH(MJIUKTBlL W TPOIECCHl pa3pylleHus, YaliabJ NOJYEPKUBAET OMACHOCTh
OTIEJIEHUS XYJ0KECTBEHHOM 3CTETUKH OT MOPAJIbHOM OTBETCTBEHHOCTH.

9. Iloptper J[opuwana I'pes CHMBOJMYECKH OTpa)kKaeT €ro BHYTPEHHHE
J€MOHBI U MOpasibHble n3MeHeHus. [lopTper orobpaxkaeT HeraTMBHbIE U3MEHEHUS
BHYTpeHHero Mupa JlopraHa M TNOAYEPKUBAET PE3KUM KOHTPACT MEXKIY €ro
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BHYTPEHHUM U BHEIIHUM COCTOSHHUEM. JTOT CHMBOJI BaXEH JI1 W3Y4YCHUS
MOCJECTBAM,  BO3HUKAIONIMX, KOTJAa  YEJOBEK  m30eraer  MOpPaIbHOUN
OTBETCTBEHHOCTH. YaMliapJ depe3 3TOT 00pa3 TINIyOOKO pacKphIBAeT BIIMSHUE
3CTETUYECKOMN KPACOTHI HA TYXOBHOCTh YEJIOBEKA.
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INTRODUCTION (abstract of Doctor of Philosophy (PhD) dissertation)

The aim of the research is to interpret the development characteristics of the
motif of demonization in literary studies through a scientific-analytical and
comparative-typological approach, based on the works of prominent European
literary figures Goethe and Oscar Wilde.

The object of the research includes the works “Faust” by the German writer
Johann Wolfgang Goethe and “The Picture of Dorian Gray” by the English (Irish)
writer Oscar Wilde.

The scientific novelty of the research is as follows:

the emergence of the demonisation motif in European literary criticism has
been revealed as associated with such themes as evil, disorder, fear, and the
unknown. It has been determined that in literary representation, this motif is not only
marked as a sign of evil, but is also employed as a fundamental structural device that
activates the complex network of thematic, plot-related, and character-driven
relationships within the artistic text;

the demonisation of symbolic characters in literary works has been shown to
be driven by real-life factors such as social inequality, moral crisis, and personal
tragedy. The expressive principles of this motif have been identified in the genres of
drama, tragedy, and fantasy, where it is used to enhance dramatic intensity and
sharpen conflict;

the struggle for the human soul in Goethe’s “Faust” has been theoretically
substantiated through the study of the developmental stages of the Faustian tradition
in literary scholarship. The demonic transformations in Doctor Faust’s psyche have
been initially portrayed through associations with witchcraft, alchemy, and magic,
and have subsequently been interpreted as a symbol of the human pursuit of
knowledge and the infinite;

the literary and aesthetic essence of human nature has been disclosed in Oscar
Wilde’s “The Picture of Dorian Gray”. The character of Dorian Gray has been
characterised by egocentrism, a tendency toward immorality, and an absolute
attachment to external beauty. The process of his demonisation has been analysed
from socio-psychological and comparative-typological perspectives.

Implementation of research results. Based on the scientific results and
conclusions obtained during the study of the unique role of the motif of
demonization in European literature, exemplified by the works of Johann Wolfgang
von Goethe and Oscar Wilde:

the results of the analysis, which revealed that the demonisation motif in
European literary criticism is associated with the themes of evil, chaos, fear, and the
unknown, and established that within a literary text this motif functions not only as
a sign of evil but also as a fundamental structure that activates a complex system of
interrelations between theme, plot, and character, have been utilised in the
innovative project SUZ 280021GR3106 “The English Access Microscholarship
Program — Modernisation of Higher and Secondary Special Education and
Enhancement of Computer Literacy in Uzbekistan” (2022-2024), implemented in
cooperation with the Uzbekistan State World Languages University, the U.S.
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Department of State, and the U.S. Embassy in Uzbekistan (Reference No. 01/526
dated 06.09.2024). As part of this project, a literary analysis of the role of the
demonisation motif in world literature and the artistry of its application in classical
works has been carried out;

the findings that the demonisation of symbolic characters in literary works is
caused by social inequality, moral crisis, and personal tragedy, and that in the genres
of drama, tragedy, and fantasy this motif is used to intensify dramatic effect and
sharpen conflict, have been applied in the EMI (English as a Medium of Instruction)
Project No. 224U dated 29.10.2020, conducted by the Samarkand Branch of
Tashkent State University of Economics in collaboration with the British Council
(Reference No. 04/1-941 dated 17.09.2024). As a result, the content of the national
plan for the implementation of English-medium instruction developed under the
project has been enriched;

the conclusions drawn from the study of the struggle for the human soul in J.
W. Goethe’s tragedy Faust, through an examination of the stages of development of
the Faustian tradition, and the revelation that the demonic transformations in Doctor
Faust’s psyche are initially portrayed through witchcraft, alchemy, and magic, and
later interpreted as a symbol of man’s striving for knowledge and the infinite, have
been used in the preparation of the script for an episode of the radio programme
"Yoshlar — Yurt Tayanchi", broadcast on 18.09.2024 by the Samarkand Regional
Television and Radio Company (Reference No. 01-07/256 dated 20.09.2024). This
contributed to increasing interest in European literature among learners of English
and to enhancing their understanding of literary imagery;

the results of the analysis of the literary and aesthetic essence of the concept of
the human being in Oscar Wilde’s The Picture of Dorian Gray, in which the
character is characterised by egocentrism, a tendency toward immorality, and an
absolute dependence on outward beauty, have been incorporated into the
international grant project SUZ-800-21GR-381 “Reinforcing English Language
Competence at Karshi State University ” (2021-2023) (Reference No. 03/3304 dated
18.10.2024). As a result, the theoretical study of the demonisation motif in European
literary criticism has been ensured, and the unique poetic features of this motif have
been substantiated from a scholarly perspective.

The outline of the thesis. The dissertation consists of an introduction, three
chapters, a conclusion, a list of used literature and 154 pages.
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