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KIRISH (filologiya fanlari doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon adabiyotida
insoniyatning yaralishi, u bilan bog‘liq diniy, ijtimoiy-sotsial, tarixiy, adabiy
yondashuvlar kabi bir qator g‘oyaviy motivlar eng qiziqarli muammolardan biri
sifatida e’tirof etiladi. Insoniyatning yaralishi bilan bog‘liq “Yo‘qotilgan jannat”
konsepti esa adabiyotning asosiy o‘q ildiziga aylanib ulgurgan. Jannatni tark etish
motiviga asoslangan asarlar esa G‘arb va Sharq adabiyotida birlamchi ahamiyat
kasb etib, uning ta’siri natijasida yuzga yaqin ijod namunasi sifatida tagdim etildi.
Tayyor va sayyor syujetlarga ega bo‘lgan bu kabi asarlarda ijodkor dunyoqarashi,
bu motivni ifodalashdagi o‘ziga xos uslubi va asosiy g‘oyani berishda yozuvchi
nuqtayi nazari va uning poetik talgini adib dunyogarashini to‘liq anglashda muhim
ahamiyat kasb etadi.

Dunyo adabiyotida “Yo‘qotilgan jannat” motivi eng qadimgi, eng global va
eng chuqur falsafiy mazmun kasb etgan mavzularidan biri bo‘lib, u nafagat diniy-
falsafiy kontekstda, balki insoniyat tarixidagi eng muhim savollar — yaxshilik va
yomonlik, iroda va taqdir, gunoh va najot, insof va nafs kabi mavzularga bevosita
taalluglidir. Unga asoslangan asarlar har qanday zamonda insoniyatning ma’naviy
va ruhiy holatini ifodalashda muhim mezon bo‘lib xizmat gilganligi bois bu kabi
asarlarning giyosiy-tipologik tadgiqi hamda yozuvchilarning poetik talginlarining
yondosh o‘rganilishi Sharq va G‘arb dunyoqarashidagi ilohiy iroda, inson iroda
kuchi va iymon sinovlari kabi muhim tushunchalarni chuqur falsafiy hamda badiiy
tahlil gilishini tagozo etadi. Bu kabi muammo diniy, falsafiy va badiiy jihatdan
nihoyatda boy va dolzarb bo‘lganligi sabab, u insoniyat ongining abadiy
savollarini o‘rganish, adabiy tafakkurdagi o‘zaro ta’sir va uyg‘unlikni aniqlash,
bugungi zamonaviy insonning ruhiy kechinmalarini chuqur anglash uchun ham
xizmat giladi.

Mamlakatimizda yoshlarning ongi va ruhiyatini yuksaltirish borasida olib
borilayotgan islohotlarni amalga oshirilishida axloqiy sinov vositasi, ruhiy oyna va
o‘zligini anglash maydoni bo‘lib xizmat qilayotgan J.Miltonning “Yo‘qotilgan
jannat”, Abdulla Oripovning “Odam va shayton” qissasi hamda Nazar
Eshonqulning “Taqiq mevasi” singari asarlari inson ma’naviy olamini boyitishda
ma’naviy asos bo‘lib xizmat qiladi. Zero, “O‘zbek mumtoz va zamonaviy
adabiyotni xalqaro miqyosda o‘rganish va targ‘ib qilish, ko‘p qgirrali bu mavzuni
bugungi kunda dunyo adabiy makonida yuz berayotgan eng muhim jarayonlar
bilan uzviy bog‘liq holda tahlil etib, zarur ilmiy-amaliy xulosalar chiqgarish, kelgusi
vazifalarimizni belgilab olishda, o‘ylaymanki, katta ahamiyatga ega”!. G‘arb
falsafasi hamda Sharq tafakkurini o‘zida qamrab olgan va ilmiy-nazariy asoslarga
ega bo‘lgan bu kabi asarlar o‘zbek adabiyotshunosligida fundamental tarzda
giyosiy tadqig etilmagan. Shuningdek, J.Miltonning “Yo‘qotilgan jannat” asari
haqida jahon adabiyotshunosligida teologik va falsafiy jihatdan ba’zi maqola va
tadqiqotlar yaratilgan bo‘lsa-da, uni Abdulla Oripovning “Odam va shayton”

1 Mirziyoyev Sh. Adabiyot, san’at va madaniyat yashasa, millat va xalq, butun insoniyat bezavol yashaydi. O‘zbek
mumtoz va zamonaviy adabiyotini xalgaro miqyosda o‘rganish va targ‘ib qilishning dolzarb masalalari mavzusidagi
xalqaro konferensiya to‘plamidan. — Toshkent, 2018. 7-avgust.
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qissasi, Nazar Eshonqulning “Taqiq mevasi” romani bilan janr, obraz, mavzu,
g‘oya, kompozitsiya, uslub jihatidan fundamental tarzda maxsus o‘rganilmagan.
Zamonaviy o‘zbek adabiyotida, xususan motiv, poetik nuqtayi nazardan, syujet
iIfodalanishining nazariy masalalarini tadqiq gilish adabiyotshunoslikning dolzarb
masalalaridandir.

O‘zbekiston Respublikasi Prezidentining 2018-yil 16- fevraldagi 124-F-son
“O‘zbek mumtoz va zamonaviy adabiyotini xalqaro miqyosda o‘rganish va targ‘ib
qilishning dolzarb masalalari” mavzusidagi xalgaro konferensiyani o‘tkazish
to‘g‘risida”gi farmoyishi, 2019-yil 8-oktyabrdagi PF-5847-son “O‘zbekiston
Respublikasi oliy ta’lim tizimini 2030-yilgacha rivojlantirish konsepsiyasini
tasdiglash to‘g‘risida”, 2022-yil 28-yanvardagi PF-60-son “2022— 2026-yillarga
mo‘ljallangan yangi O‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”, 2023-yil
11-sentyabrdagi PF-158-son “O‘zbekiston — 2030 strategiyasi to‘g‘risida”gi
farmonlari hamda O‘zbekiston Respublikasi Vazirlar Mahkamasining 2017-yil 17-
fevraldagi PQ-2789- son “Fanlar akademiyasi faoliyati, ilmiy tadqiqot ishlarini
tashkil etish, boshgarish va moliyalashtirishni yanada takomillashtirish chora-
tadbirlari to‘grisida”gi, 2017-yil 20-apreldagi PQ-2909-son “Oliy ta’lim tizimini
yanada rivojlantirish chora-tadbirlari to‘g‘risida”gi, 2017-yil 13-sentabrdagi PQ-
3271-son “Kitob mahsulotlarini nashr etish va tarqatish tizimini rivojlantirish,
kitob mutolaasi va kitobxonlik madaniyatini oshirish hamda targ‘ib qilish bo‘yicha
kompleks chora-tadbirlar dasturi to‘g‘risida”gi qarorlari hamda mazkur faoliyatga
tegishli boshga me’yoriy-huqugiy hujjatlarda belgilangan vazifalarni amalga
oshirishda ushbu dissertatsiya tadgiqoti muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgiqot respublika fan va texnologiyalari
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar tizimini
shakllantirish va ularni amalga oshirish yo‘llari” ustuvor yo‘nalishiga muvofiq
bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi’. Dunyo
adabiyotshunosligida “Yo‘qotilgan jannat” motivining poetikasi barcha davrlarda
olimlarning digqat markazida bo‘lgan. Xususan, Katolik universiteti (Amerika),
Kembrij universiteti (Angliya), Oksford universiteti (Angliya), Pensilvaniya
universiteti (Filodelfiya), Illinoys universiteti (Chikago), Harvard universiteti
(Amerika), Kornell universiteti (Nyu-York), Okland universiteti (Yangi
Zelandiya), Arizona universiteti (Arizona), Al-Quddus universiteti (Isroil), Ogayo
universiteti  (Amerika), Sirakuza universiteti (Amerika), Sankt-Peterburg
universiteti, Moskva davlat universiteti, Sharof Rashidov nomidagi Samargand
davlat universitetlarida maxsus tadgiqotlar olib borilgan.

2 Dissertatsiya mavzusi bo‘yicha quyidagi: www.academia.edu, www.reseachgate.net, www.google.scholar.com,
cheloveknauka.com, dslib.net, www.lang.ox.ac.uk, www.cam.ac.uk, www.nyu.edu, www.ling.upenn.edu,
www.linguistics.ucla.edu, www.newcastle.edu.au, www.navoiy-uni.uz, www.uni.leipzig.de, www:.helsinki.fi,
www.english.bnu.edu.cn, www.linguanet.ru, www.sgu.ru, WwWw.pgu.ru, WWw.ssau.ru, Www.vsu.ru, Www.pgu.ru,
www.tsutmb.ru, www.bsu.edu.az, www.nuu.uz, www.tsuull.uz, www.tuit.uz, www.buxdu.uz, www.adu.uz,
www.fdu.uz. va boshga manbalar asosida amalga oshirildi.
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Dunyo adabiyotshunosligida teologik va diniy-falsafiy yondashuvlar
masalasini adabiyotda o°ziga xos hodisa sifatida, xususan, gunoh va najot
konsepsiyasi, erk va ilohiy iroda o‘rtasidagi dialektika, “Bibliya”dagi yaratilish
hikoyasining san’atga aylanishi, teodisiya (Xudoning adolatini oglash) masalasini
Katolik universiteti (Amerika), Kembrij universiteti (Angliya), Oksford
universiteti  (Angliya), Pensilvaniya universiteti (Filodelfiya)da, dostonning
kompozitsion xususiyatlarini, syujetda epik va dramatik xususiyatlarning
uyg‘unligini, til, metafora, stilistik xususiyatlarini Illinois universiteti (Chikago),
Harvard universiteti (Amerika), Kornell universiteti (Nyu-York), Okland
universiteti (Yangi Zelandiya), Arizona universiteti (Arizona)da, dostonga
psixologik va ekzistensional yondashuvlarni esa Ogayo universiteti (Amerika),
Sirakoza universiteti (Amerika)da, nasrdagi mifologiyani Sharof Rashidov
nomidagi Samarqand davlat universiteti (O‘zbekiston)da tadqiq etilgan.

Jahon adabiyotshunosligida “Yo‘qotilgan jannat” motivi va uning poetikasi
J.Milton, A.Oripov va N.Eshonqul asarlari misolida, jumladan quyidagi ustuvor
yo‘nalishlarda: “Yo‘qotilgan jannat” motivi genizisini tadqiq etish, asarlarning janr
xususiyatlarini kompozitsion jihatdan o‘rganish, bu asarlarning g‘oyaviy-badiiy
ahamiyatini aniqlash, ularni o‘zaro qiyoslash bilan bog‘liq yo‘nalishlarni tadqiqot
etishni nazarda tutmoqda.

Muammoning o‘rganilganlik darajasi. Jahon adabiyotshunosligida
“Yo‘qotilgan jannat” motiviga oid bir gator tadgigotlar yaratilgan®. Aynigsa,
J.Miltonning shu nom ostidagi dostoni ko‘plab munozaralarga sabab bo‘lgan.
Anderson, va K.Jarold, Jamal Subhi Ismail Nafi’, Jimelli Martin, Katerine, Davis,
David Oliver, Levis va Eliot, K.S. Levis va Vilyam Empson, Banisalamah,
M.F.Ahmed, Barker va E.Artur, Dayches A.Davidlarning monografik hamda ilmiy
magola asosidagi izlanishlari muammoning ayrim tomonlarini yoritishga xizmat
gilishi mumkin“. Ushbu tadgigotchi olimlarning ilmiy-nazariy tadgigotlarida

SLewalski, Barbara Kiefer. “The genres of Paradise Lost.” The Cambridge Companion to Milton. Ed. Dennis
Danielson. 2 nd ed. — Cambridge: Cambridge University Press,1999. — P.113-29; Loewenstein, David, and Paul
Stevens, eds. Early Modern Nationalism and Milton’s England. — Toronto: University of Toronto Press, 2008. —
P.470; Miiller, Wolfgang G. “Style” Encyclopedia of Rhetoric. Ed. Thomas O. Sloane. Oxford: — Oxford University
Press, 2001. — P. 745-57; Reid, David. The Humanism of Milton’s Paradise Lost. — Edinburgh: Edinburgh
University Press, 1993. — P.186; Shore, Daniel. Milton and the Art of Rhetoric. — Cambridge: Cambridge
University Press, 2012. — P.203; Sloane, Thomas O. Donne, Milton, and the End of Humanist Rhetoric. Berkeley:
University of California Press,1985. — P.332; Welch, Anthony. “Poetic tradition, epic.” Milton in Context. Ed.
Stephen B. Dobranski. — Cambridge: Cambridge University Press, 2010. — P. 68-77; Blake, William. The Poems of
William Blake. Ed. W.H. Stevenson. Text. David V. Erdman. 1971. — London: Longman, 1977. — P.1071;
Broadbent, J. B. “Milton’s Rhetoric.” Modern Philology 56.4 (1959): 224-42. JSTOR. Web. 16 March — 2016;
Cable, Lana. Carnal Rhetoric: Milton’s Iconoclasm and the Poetics of Desire. — Durham: Duke University
Press,1995. — P. 231; Donnelly, Phillip J. “Logic.” Milton in Context. Ed. Stephen B. Dobranski. — Cambridge:
Cambridge University Press, 2010. — P. 349-360.

4 Anderson, Jarod K. The Decentralization of Morality in Paradise Lost. Ohio University: Rocky Mountain Review.
2010: — P.198-204; Jamal Subhi Ismail Nafi’. Milton’s Portrayal of Satan in Paradise Lost and the Notion of
Heroism.// International Journal of Literature and Arts 2015; 3(3): P. 22-28 Published online May 11, 2015
(http://www.sciencepublishinggroup.com/j/ijla) doi: 10.11648/}.ij1a.20150303.11 ISSN: 2331-0553; ISSN: 2331-
057X (Online); Gimelli Martin, Catherine. (2001). “”What If the Sun Be Centre to the World?’: Milton’s
Epistemology, Cosmology, and Paradise of Fools Reconsidered”. Modern Philology 99.2: P.231-265.; Davies,
David Oliver. Milton’s Socratic Rationalism: The Conversations of Adam and Eve in Paradise Lost. Lexington
Books.; Leavis and Eliot’s s rejection of Milton. https://pages.mtu.edu/~rlstrick/rsvtxt/leavis.2017; C.S. Lewis vs
William Empson. Milton’s god (2021) Milton Studies (2021) 63 (1): P.62—
76.https://doi.org/10.5325/miltonstudies.63.1.0062; Banisalamah, Ahmed M. F. Milton’s anti monarchical stances
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“Yo‘qotilgan jannat™ni axlogning markazlashgan nuqtasi sifatida talgin etilishi,
J.Miltonning “Yo‘qotilgan jannat” asarida gahramon tushunchasini shayton tasviri
orqali tahlil etilishi, adib asarining kosmologik nuqtayi nazardan o‘rganilishi,
Miltonning Sokratcha ratsionalizm asosida taqiq etilishi, adib asarida kodirovkalar
nazariyasini ilgari surilishi, shu bilab birga adibning monarxiya pozitsiyasini
poetika bilan bog‘lab tadqiq etishi, zamonaviy esselarda J.Milton asarlarining
ta’sirini o‘rganilishi e’tiborga loyiqdir.

Rus adabiyotshunosligida R.Samarin ®> Jon Miltonning ijodi xususida
monografiya yaratgan bo‘lsa, M.Sokolov® tomonidan Jon Miltonning “Yo‘qotilgan
Jannat” asaridagi vaqt va makon tushunchalari asosida tadqiqot amalga oshirilgan,
Ye.Tetirina’ bu asarning epik an’analariga urg‘u beradi. Tadgiqotchi V.Temoxin®
o‘rta asrda yaratilgan gahramonlik dostonlarini tadqiq etar ekan, shu o‘rinda
J.Miltonning mazkur asari xususida ham batafsil to‘xtaldi. Bundan tashqari
M.Kaspirina, P.Martisyuk, A.Parinina, L.Popova G.Zalomkina® kabi tadgigotchilar
asardagi obrazlar, uning syujeti hamda g‘oyaviy mazmuni haqida o°‘z qarashlarini
bayon etishgan.

O<zbek adabiyotshunosligida esa F.Boynazarov tomonidan yaratilgan “Jahon
adabiyoti” o‘quv go‘llanmasida J.Miltonning hayoti va ijodi xususida so‘z
yuritiladi®. S.Khusanova tomonidan J.Milton asarlarining jahon adabiyotiga ta’siri
o’rganiladi!. A.Oripov ijodi ko‘p tadqiqotlarga mavzu bo‘lganligi barchaga ayon.
Biroq uning teologiyaga bo‘lgan munosabatini sanoqligina tadqiqotlarda duch
kelish mumkin®?, Biz tadqiqotga olib chigayotgan “Odam va shayton” gissasiga

and his poetical, phonetic, rhetorical, and theological crafts._Canadian Sonial Sciense, 1.11 (2015): P.30-34. Web. 12
Feb. 2015 from http://www.cscanada.net. DOI: 10.3968/5466.; Barker, Arthur E. Milton: modern essays in
criticism. Oxford: Oxford University Press,1965. — P-483; Daiches, David. A Critical History of English Literature:
Shakespeare to Milton. — Tamil Nadu, India: Allied Publishers, 1976. — P-245-290.

5> Camapun P.M. Tropuectso XKona MunsTona. — Mocksa: MackoBckue yHuBepcuteT, 1964, — 487 c.

6 Cokonoa M.JIO. OcoGeHHOCTM MPOCTPAHCTBEHHO-BPEMEHHBIX XapaKTEPUCTUK IM03MbI JIoHa MuibToHa
“[lorepsiHEBIN pait”. ducc. kaHn. ¢wr. Hayk. — Hwkauit Hosropon, 2011. — 175 c;

" Terepuna E.H. Dnmueckue Tpamuuuy B «lloTepsHHoM pae» Jlona MuIbsToHa I Ipo6iaeMa crieupHKY Kanpa //
Hucc. xaun. ¢ui. Hayk. — M., 2003. — 191c.

8 Temoxun B.B. ITosTHKa cpelHEBEKOBOrO ITepoMUYecKoro smoca: IloBrop, aHTuTesa, Tpomsl. Jluccep. JOK. (UL
Hayk. — M., 2000. — C. 440;

9 Kacriuaa, Mapus Muxaiinosna. CroskeTsl 00 Aname u EBe B cBeTe ucTopuueckod mostuxu: Ha marepuarne
JIPEBHEH M CPEJIHEBEKOBON €BPEHCKON U CIaBSHCKON KHmHOCTH. Jlucc. kaua. ¢un. Hayk. — M., 2001. — C. 256;
Mapreictok IL.I. DOBomonus wmudoIOrHYecKoil WIAEH BEYHOTO BO3BpAIICHHS B EBPOICHCKOH KYJIBTYpe.
Huccep.koun.pun.Hayk. — M, 2008. — 345 c.; Mankosa T. 1O. [lonmureHeTHYHOCTH IEMOHHUYECKUX 00pa3oB poMaHa
M.A. BynrakoBa “Macrep u Maprapura”. ABroped.aucc. kaun. gun. Hayk. — Koctpoma, 2012, — C. 12; [TapuHOBa
A.C. MoTuBHBII KOMIUIEKC pas B TIPOM3BENCHMSAX pycckod mpo3sl pybeka XX-XXI|  Bekos.
ABtoped.nucc.kaH.un.Hayk. — Boponex, 2018, — 12-c; Ilonosa JI.B. “/leMoHmueckoe” B XyJOXXECTBEHHOMH
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biror monografiya va dissertatsiyalarda to‘liq to‘xtalmaydi, bu asarni “yo‘qotilgan
jannat” motivi asosida tadqiq etilmaydi. Nazar Eshonqul ijodi tadqiqi borasida so‘z
yuritilganda, ko‘pgina maqolalar ijodkorning hikoyachiligi borasidagi garashlar
sifatida ta’kidlab o‘tish mumkin. To‘g‘ri, N.Raxmatullayev o‘z tadqiqotida “Taqiq
mevasi” romanini nazariy jihatdan o‘rganishga erishgan. Biroq u yaratgan
tadqigotning asosiy g‘oyasi mifopoetikadir. “Yo‘qotilgan jannat” motivining jahon
adabiyotidagi o‘rni, hamda ijodkorlarning (J.Milton, A.Oripov hamda N.Eshonqul)
mahorat darajasida singdirishi muammosi bugungi kungacha monografik planda
giyosiy tadqiq etilmagan.

Dissertatsiya tadgiqotining dissertatsiya bajarilgan oliy ta’lim yoki ilmiy-
tadgiqot muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi.
Mazkur tadgiqot Samargand chet tillar instituti  Qiyosiy adabiyotshunoslik
kafedrasining “Sharq va g‘arb adabiy alogalari va giyosiy adabiyotshunoslikning
dolzarb masalalari”” mavzusidagi ilmiy tadgiqot ishlari rejasi doirasida bajarilgan.

Tadgigotning magsadi. J.Miltonning “Yo‘qotilgan jannat” dostoni Abdulla
Oripovning “Odam va shayton” she’riy qissasi va N.Eshonqulning “Taqiq mevasi”
romanida “yo‘qotilgan jannat” motivining badiiy talqini va poetik ifodasini tahlil
gilish orgali, bu motivning diniy, falsafiy va estetik gatlamlarda ganday
yondashuvlar bilan ifodalanganini aniqlash, shuningdek, Sharq va G‘arb adabiy
tafakkuridagi mushtaraklik va tafovutlarni ochib berishdan iborat.

Tadqgigotning vazifalari:

“Yo‘qotilgan jannat” motivining tarixiy, diniy va mifologik ildizlarini
aniqlash hamda bu motivning G‘arb va Sharq adabiyotida shakllanish jarayonini
yoritish;

J.Miltonning “Yo‘qotilgan jannat” dostoni hamda A.Oripovning “Odam va
shayton” gissasi poetikasini, uning diniy-falsafiy asoslari va badiiy tasvir uslublari
orqali tahlil qgilish;

J.Miltonning “Yo‘qotilgan jannat” dostoni va N.Eshonqulning “Taqiq
mevasi” romanida “yo‘qotilgan jannat” motivining zamonaviy talqini qiyosiy
aspektda aniglash;

asarlarda “yo‘qotilgan jannat” motivi orqali ifodalangan ijtimoiy, axloqiy va
falsafiy g‘oyalarni syujet va kompozitsion xususiyatlar orqali qiyoslash;

G‘arb (J.Milton) va Sharq (A.Oripov, N.Eshonqul) adiblarining mazkur
motivga bo‘lgan yondashuvlaridagi uyg‘unlik va farqli xususiyatlarini aniglash;

“Yo‘qotilgan jannat” motivining bugungi o‘zbek adabiy tafakkuridagi
ahamiyatini aniglash va adabiy-estetik davomiyligini tahlil qilish.

Tadgiqotning obyekti sifatida J.Miltonning “Yo‘qotilgan jannat” dostoni,
Abdulla Oripovning “Odam va shayton” qissasi, Nazar Eshonqulning “Taqiq
mevasi” romani tanlab olinib, uni qiyosiy tahlil etish jarayonida Sharq va G‘arb
adabiyoti hamda ba’zi o‘rinlarda “Injil”, “Qur’oni Karim” singari diniy
manbalarga murojaat etiladi. Shu o‘rinda jahon adabiy jarayonida yo‘qotilgan
jannat motivi bilan bog‘liq she’riy asarlarga ham e’tibor qaratiladi.

Tadgigotning predmeti. “Yo‘qotilgan jannat” motivi va uning poetikasi
bo‘yicha J.Milton dostoni, Abdulla Oripovning she’riy qissasi hamda N.Eshonqul
romani tashkil etadi.



Tadgiqotning usullari. Dissertatsiyada genetik, qiyosiy-tarixiy, giyosiy-
tipologik, kompleks tahlil, psixoanaliz, biografik tadgiqgot usullaridan foydalanildi.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

J.Miltonning “Yo‘qotilgan jannat” dostoni, Abdulla Oripovning “Odam va
shayton” qissasi va N.Eshonqulning “Taqiq mevasi” romanida gunoh va najot,
manaviy tanazzul, hayotiy sinov va ruhiy iztirob tushunchalari poetikasi G‘arb va
Shargning diniy, falsafiy va didaktik donishmandligi bilan tasvir etilganligi
isbotlangan;

G‘arb va Sharq adabiyotida “yo‘qotilgan jannat” motivining diniy-falsafiy,
estetik hamda badiiy kontekstlari bir-biriga giyosiy yondashuvda ochib berilib,
ijodkorlarning janr va shakl nugtai nazaridagi qgarashlari hamda ularning uslub
borasidagi izlanishlari va motivni badiiy asarga olib Kkirishidagi pozitsiyasi
aniglangan;

“Yo‘qotilgan jannat” motivining A.Oripovda an’anaviylikka urg‘u berilishi,
N.Eshonqulda moderncha talgin etilishi, zamonaviy o‘zbek adabiyotida
yo‘qotilgan Jannat tushunchasining funksional-estetik yuklamaga ega ekani ilk bor
izchil ochib berilib, uning ahamiyati “Odam va shayton” qissasi hamda “Taqiq
mevasi” romani misolida belgilangan;

motivga J.Milton, A.Oripov hamda N.Eshonqulning mualliflik yondashuvi
teologik asosga ega ekanligi orgali insoniyatning azaliy qadriyatlari — gunoh,
ozodlik, tanlov, ilohiy jazoga munosabat kabi tushunchalarning badiiy aks
ettirilishi ilmiy asoslangan;

adabiy tafakkurda jannat obrazining yo‘qotilishi orgali mavjudlik, ruhiyat va
axlogiy mezonlarning Odam Ato, Momo Havo va Shayton obrazlarining ichki
dunyosi, ruhiy iztiroblari, tanlov hamda fojialarning ruhiyatiga ta’siri masalasi
adabiy-falsafiy nuqgtayi nazardan yoritilib, asarlaridagi ifodasi isbotlangan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

“Yo‘qotilgan jannat” motivi asosida yaratilgan asarlar tahlili orqali G‘arb va
Sharq adabiyotidagi badiily tafakkur va g‘oyaviy yondashuvlarning o‘zaro
bog‘ligligi va farglari haqida aniq tasavvur shakllantirildi;

adabiy motivlarni o‘rganishda ijodkor dunyogarashi, uning tafakkuri va
tasavvuridagi tasvirlarning tayyor syujetga asoslanishi teologik konsepsiyasi
ishlandi;

A.Oripov va N.Eshonqul ijodidagi yo‘qotilgan jannat motiviga asoslangan
tushunchalarni tadqiq etish orqali zamonaviy o‘zbek adabiyotidagi diniy-falsafiy
nugtai nazar aniglandi;

tadgigot natijalari universitet va ilmiy muassasalarda adabiyotshunoslik,
komparativistika, estetik-falsafiy yondashuvlar bo‘yicha o‘qitiladigan maxsus
kurslar, seminar va amaliy mashg‘ulotlar uchun nazariy va amaliy material sifatida
foydalanish mumkin.

Tadgigot natijalarining ishonchliligi. muammoning aniq qo‘yilganligi,
chigarilgan xulosalarning asoslanganligi va boshga fan sohalari bilan ham
qiyoslanganligi, G‘arb mumtoz adabiyoti hamda o‘zbek zamonaviy adabiyotida
yaratilgan asarlarning qiyosiy manba sifatida tanlanganligi va o‘zining ilmiy
isbotini topganligi, ishda qo‘llanilgan yondashuv va usullar, amalga oshirilgan
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tahlillarning tarixiy-qiyosiy, giyosiy-tipologik, biografik metodlari asosida aniglab
berilganligi, olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglanganligi
bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati qiyosiy adabiyotshunoslik asosida J.Miltonning “Yo‘qotilgan
jannat”, A.Oripovning “Odam va shayton” qissasi hamda Nazar Eshonqulning
“Taqiq mevasi” asarlarini qiyosiy tadqiq etish, ushbu asarlarning poetikasini
o‘rganish, sayyor syujetga asoslangan bu kabi asarlarda ijodkorning individual
qarashlariga e’tibor berish hamda yozuvchining badiiy mahoratini aniqlash, jahon
adabiyoti durdonalarining jannat tushunchasi talqinidagi qarashlarini o‘zbek
adabiyotshunosligida  o‘rganilishi  borasidagi  qarashlarni  tadgiq etish,
yozuvchilarning mazmuniy-uslubiy uyg‘unligini aniqlash imkonini berish bilan
aniglanadi.

Tadqiqot natijalarining amaliy ahamiyati adabiyotdagi “Yo‘qotilgan jannat”
motivi asosidagi asarlarning poetikasi, undagi iroda, itoatkorlik, isyon hamda
yo‘qotilgan jannatga qaytish yo‘li borasidagi qarashlarni mifologik meros asosida
o‘rganish, klassik epik tizimlardan ganday foydalanishini tahlil qilish hamda
bugungi adabiyotshunoslikda o‘rganilishi lozim bo‘lgan asarlar faktik material
sifatida adabiyotshunoslik mutaxassisliklari uchun hamda *“Adabiyotshunoslik
nazariyasi”, “Jahon adabiyoti“, “Qiyosiy adabiyotshunoslik” o‘quv kurslari,
umumta’lim maktablarining “Adabiyot” o‘quv predmeti bo‘yicha darslik, o‘quv
qo‘llanma, o‘quv-uslubiy qo‘llanmalar yaratishda, ma’ruza va seminar
mashg‘ulotlarini olib borishda, bitiruv malakaviy va magistrlik ishlarini bajarishda
foydalanish mumkinligi bilan belgilanadi.

Tadgiqot natijalarining joriy gilinishi. Badiiy adabiyotda “Yo‘qotilgan
jannat” motivi va uning poetikasi” muammosi qiyosiy-tipologik tadqiqi
J.Miltonning “Yo‘qotilgan jannat” dostoni, A.Oripovning “Odam va shayton”
qissasi hamda N.Eshonqulning “Taqiq mevasi” asarlari misoli yuzasidan olingan
ilmiy natijalar va amaliy takliflar asosida:

J.Miltonning “Yo‘qotilgan jannat” dostoni, A.Oripovning “Odam va shayton”
qissasi hamda N.Eshonqulning “Taqiq mevasi” romanida yo‘qotilgan jannat motivi
o‘zaro qiyosiy poetik tahlil asosida o‘rganilib, asarlardagi G‘arb falsafasi Sharq
donishmandligi bilan omuxtalashtirilgan holda tasvir etilganligi borasidagi nazariy
xulosalardan REP-25112021/113- UzUDT: “O‘zbek tilida tabiiy tilni gayta ishlash
uchun universal bogliglik daraxti korpusi va uning semantik tahlili mavzusidagi
fundamental ilmiy loyihani bajarishda foydalanilgan (Mirzo Ulug‘bek nomidagi
O‘zbekiston Milliy universitetining 2025-yil 29-avgustdagi Ne04/11-15618 sonli-
ma’lumotnomasi). Natijada adabiyotshunoslikda “Yo‘qotilgan jannat” motivi
Sharq va G‘arb tafakkurining asosiy o‘zagi bo‘la olishi jahon adabiyoti
durdonalariga oid materiallar va xulosalar bilan boyitilgan;

G‘arbiy va Sharqiy adabiyotda “yo‘qotilgan jannat” motivining diniy-falsafiy,
estetik hamda badiiy kontekstlari bir-biriga giyosiy yondashuvda ochib berilib,
ijodkorlarning o0°ziga xos pozitsiyasi aniqlanganligiga oid xulosalardan IL-
7823051524-sonli “Paratranslator: parallel korpusga asoslangan kontestologik
elektron tarjima lug‘at platformasini yaratish” mavzusidagi fundamental ilmiy
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loyihalarni bajarishda foydalanilgan (Mirzo Ulug‘bek nomidagi O‘zbekiston
Milliy  universitetining  2025-yil ~ 10-oktyabrdagi ~ Ne04/11-22094  sonli
ma’lumotnomasi). Natijada Sharq va G‘arbning adabiy garashlarida “Yo‘qotilgan
jannat” motivining sayyor syujetga ega ekanligi, asar matni orqali bu motiv har
ikki qarashlarda o‘ziga xoslikni namoyon etishi, unda ijodkor shaxsining motivga
yondashishi jihatlarini talgin etishda yozuvchi mahorati, syujetdan foydalanishdagi
individualligini aniglashda foydalanilgan;

A.Oripov va N.Eshonqul ijodida bu motivning yangicha talgini va zamonaviy
o‘zbek adabiyotida ganday funksional-estetik yuklamaga ega ekani ilk bor izchil
tahlil gilinib, hozirgi adabiy jarayonda motivning ahamiyati belgilanganligiga oid
nazariy xulosalardan SUZ80020GR0039-ragamli “English Access
Microscholarship Program” mavzusidagi fundamental tadgigot loyiha ishini
bajarishda foydalanilgan (Samargand davlat chet tillar institutining 2026-yil 12-
martdagi Ne 945/02-sonli ma’lumotnomasi). Natijada N.Eshonqul an’analardan
foydalanishda sayyor syujetga murojaat etishi, unda ijodkorning poetik mahorati,
obraz yaratishdagi o‘ziga xosligiga oid nazariy qarashlarni boyitishga xizmat
gilgan;

motivga berilgan individual mualliflik yondashuvi (J.Milton, A.Oripov va
N.Eshonqulning) orgali insoniyatning azaliy gadriyatlari — gunoh, ozodlik, tanlov,
ilohiy jazoga munosabat kabi tushunchalarning badiiy aks ettirilishi ilmiy
asoslanganligi to‘g‘risidagi ilmiy-amaliy natijalardan AL-442105887-sonli-
“Raqamli arxiv: O‘zbekiston Milliy arxivi fondlarining onlayn yo‘l ko‘rsatkichini
yaratish” mavzusidagi ilmiy amaliy loyihalarni bajarishda foydalanilgan (Mirzo
Ulug‘bek nomidagi O‘zbekiston Milliy universitetining 2025-yil 6-noyabrdagi Ne
04/11-27059 sonli ragamli ma’lumotnomasi). Natijada bu ijodkorlarning
asarlarining varatilishida bir gancha tarixiy va dinily manbalarning asos
bo‘lganligiga oid garashlar aniqlangan;

Adabiy tafakkurda jannat obrazining yo‘qotilishi orqali insonga oid
mavjudlik, ruhiyat va axlogiy mezonlarning ganday shakllanishi masalasi adabiy-
falsafiy nugtayi nazardan yoritilib, bugungi asarlaridagi ifodasi isbotlanganligi
borasidagi nazariy xulosa va natijalardan O‘zbekiston Milliy teleradiokompaniyasi
“O‘zbekiston-24" ijodiy birlashmasi “O‘zbekiston™ teleradiokanalining “Ta’lim va
taraqqiyot”, “Adabiy jarayon”, “Jahon adabiyoti” dasturlari ssenariysini tuzishda
foydalanilgan  (O‘zbekiston Milliy teleradiokompaniyasining 05-09-1676-sonli
ma’lumotnomasi). Natijada ushbu teleko‘rsatuvlar uchun tayyorlangan
materiallarning mazmuni mukammallashuvi haqgidagi ma’lumotlar Samargand
teleradiokompaniyasi ijodiy jamoasining mavzu doirasida chuqurroq mulohaza
yuritishi uchun zamin yaratilgan.

Tadgiqot natijalarining aprobatsiyasi. Tadgiqot natijalari 5 ta ilmiy-amaliy
anjumanda, jumladan, 3 ta xalgaro va 2 ta respublika ilmiy-amaliy
konferensiyalarda qilingan ma’ruzalarda aprobatsiyadan o‘tkazilgan.

Tadgqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 22 ta ilmiy ish, jumladan, 1 ta monografiya, shuningdek, O°zbekiston
Respublikasi Oliy attestatsiya komissiyasining doktorlik dissertatsiyalarining
asosly natijalarini chop etish tavsiya etilgan ilmiy nashrlarda 16 ta ilmiy maqola,
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jumladan, 10 ta respublika miqyosidagi va 6 ta xalqaro bazalar ro‘yxatiga kirgan
xorijiy jurnallarda nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, asosiy to‘rt bob,
xulosa va foydalanilgan adabiyotlar ro‘yxatidan tashkil topgan bo‘lib, umumiy
hajmi 242 sahifadan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida dissertatsiya mavzusining dolzarbligi va zarurati asoslangan,
tadgiqgotning magsadi, vazifalari, obyekti, predmeti, Respublika fan va
texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi, ilmiy yangiligi,
amaliy natijalari, olingan natijalarning ishonchliligi, ishning nazariy va amaliy
ahamiyati, tadgiqot natijalarining joriy qilinishi, aprobatsiyasi, dissertatsiya
tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Yo‘qotilgan jannat” motivi va uning
adabiyotdagi ifodasi” deb nomlangan bo‘lib, u ikki falsdan iborat. Birinchi faslda
“Yo‘qotilgan jannat”ga jahon adabiyotidagi munosabatlar” o‘rganilgan. Jannat
xronotopi o‘zida ideal tasvirni ifoda etib, boqiylikni, baxtga to‘la hayot tasvirini
beradi. Shu bois ham bu kabi tasvir badiiy adabiyotga o‘tib, uni yanada jozibaliroq,
yanada maftunkorroq, orzularning yanada eng yuqori cho‘qqisi sifatida ifoda etildi.
Jannat xronotopi ideallashganligi bois undan mahrum bo‘lish jarayonini mugaddas
kitoblarda talgin etildi. Jahon adabiyoti durdonalariga razm tashlansa,
“Yo‘qotilgan jannat” makon xronotopi bo‘lib, u insoniyatni qayg‘usiz va boqiy
yashash imkonini beruvchi  zamin ekanligi ayonlashadi. Darhagigat, diniy
asarlarga razm solamizmi yoki shu motivni asos sifatida o‘ziga ifoda etgan jahon
durdonalariga e’tiborimizni qaratamizmi, barchasida “Yo‘qotilgan jannat”
tushunchasi insoniyatni orzu-umidga yetkazuvchi xronotop ekanligidan darak
beradi. Biroq, bu tushunchaga davrlar o‘tishi bilan garashlar ham o‘zgarib bordiki,
bu qarashlarda “Yo‘qotilgan jannat” tushunchasi bir gancha rakurslarda o‘z
ifodasini topa boshladi. Bu syujet badiiy asarlarga ko‘chib o‘tar ekan, u haqdagi
garashlar ham asta-sekinlik bilan reallasha boshladi. Shu bois ham biz mazkur
tadgigotimizda, quyidagicha tadqiq etdik:

1.1-jadval
“Yo‘qotilgan jannat” syujetining turlari va ularga adabiyotdagi
munosabatlar

“Yo‘qotilgan jannat” syujetining turlari
Mifologiyada .Z r?ngg,trllliian G‘arb Sharq Zamonaviy
jannat — Olimp J badii g adabiyotida adabiyotida adabiyotda
tog‘i xronotopi adlly “Yo‘qotilgan motivga “Yo‘qotilgan
e adabiyotdagi . » - ) . > -
sifatida; aksi: jannat” motivi; munosabat; jannat” motivi.

Yunon mifologiyasining asosiy jannat xronotopi bu — Olimp tog‘idir. Bu
makon “Yo‘qotilgan jannat” motivini bir gancha mifologik obrazlar bilan
bog‘laydi®®. Birgina G‘arb, ya’ni yunon mifologiyasining asosi Olimp tog‘i bilan

13 Mapreiciok ILI. Dpomonus Mu(OIOTHYECKOH MAEM BEYHOIO BO3BPAIUCHMS B €BPOHEICKON KyIbType.
Huccep.koun.pun.nayk. — M, 2008. — 345 c.; AntonsH, 0. M. Mu¢ u Beunocts — M.: Jloroc, 2001. — 464 c.;
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belgilanadi. G‘arb mifologiyasidagi afsona va rivoyatlarni tadqiq etsak, unda
“Yo‘qotilgan jannat” tushunchasi bir gancha ma’budlarga tegishlilik kasb etadi.
Masalan, Zevsning suyukli yori lon uchun jannat batamom yo‘qoladi. Ya’ni
Zevsning turmush o‘rtog‘i Hera, Zevs va lon ishqiy alogalarni bilib qolishi
natijasida bu aloqalarni batamom yo‘q qilishga harakat qiladi. Zevs esa o°z
navbatida lonni saglab qolish uchun uni oppoq sigir giyofasiga Kiritib qo‘yadi.
Biroq Hera bundan voqif bo‘lib, Zevsdan ana shu sigirni tuhfa qilishini so‘raydi.
Natijada, Zevs sigir lonni unga sovg‘a qiladi. Keyinchalik Zevs lonni azob
chekayotganini bilganidan so‘ng uni o‘g‘irlashni buyuradi. lonni o‘g‘irlab Misrga
yetkazishadi. lon uchun Olimp tog‘i ya’ni Jannat “yopiq maskan”(yo‘qotilgan
jannat)ga aylanadi. Ion uchun mana endi “jannat” Misr maskani sifatida talqin
etiladi. Yoki, Zevsning yana bir yori Latona hayotiga nazar tashlasak, unda ham
lonning taqdirini anglab olishimiz giyin emas. Chunki Latona ham Heraning
g‘azabidan, u tomonidan yuborilgan Pifon nomli timsoh ta’qibidan qochib Delos
oroliga borib yetadi. Keyinchalik Delos oroli Latona va uning o‘g‘li Appolon
sabab jannatmakonga aylanadi. Demak, “jannat” tushunchasi orzu-umidlarni
o‘zida ifoda etgan va baxtli hayot kechira oladigan makon sifatida e’tirof etishimiz
mumkin bo‘ladi.

Motivning G‘arb va Sharqdagi o‘ziga xos qarashlari mavjud. G‘arbdagi
qarashlar “Injil”, “Xristian teologiyasi”ga tayanilsa, Sharqdagi qarashlar “Qur’oni
Karim”, “Hadis”, “Tasavvuf’ga tayanadi. G‘arb adabiyotida bu motivni o‘ziga
singdirgan talaygina asarlar mavjud. Jumladan, Dante Allegeri “Ilohiy
komediya”si (1308-1321-yillarda yaratilgan) (La Divina Commedia)* orqali G*arb
adabiyotida jannat va do‘zaxning eng ta’sirchan va allegorik tasvirni yaratib
beradi. Natijada Dante o‘zining ruhi orqali uchta olam — do‘zax, a’rof va jannatni
kezib chigadi. Har bir makonda inson gunohlari, unga beriluvchi jazolar va
mukofotlar hagida diniy-falsafiy tahlillarni beradi®®. Jon Miltonning “Yo‘qotilgan
jannat” (1667-yilda yaratilgan) (Paradise Lost) ** asarida Iblisning jannatdan
quvilishi, Odam Ato va Momo Havo gunohi orgali insoniyatning jannatdan
chiqarilishi, do‘zax va jannat o‘rtasidagi azaliy kurash xususida so‘z yuritadi’.
Protestant tafakkuri va diniy-falsafiy garashlar asosida yozilgan bu epik poema
jannat va do‘zax timsollarini poetik va dramatik ifoda qilgan. Uilyam Bleykning
“Jannat va do‘zaxning nikohlanishi” (1790-1793-yillarda yaratilgan) (The
Marriage of Heaven and Hell)*da Jannat va do‘zax o‘rtasidagi xususiyatlar ochib
beriladi®®. Bu asar mistik va fantastik xususiyatga ega bo‘lib, unda jannat va

Bycnaes, ®@. U. Hapoansrii smoc u mudosnorus: cobopauk. — M.: Beicur. mk., 2003. — 400 c.; Topan, B. IL
Jpesuerpeueckas Mugonorema cyapobl. — HoBocubupck : Hayka, 1990. — 335 c.; ['onocoBkep, f. O. Jloruka muda.
— M.: Hayxka, 1987. - 218 c.; denes, XK. Jloruka cmbicna. — M. : Akanemus, 1995. — 298 c.

14 Nante A. BoxectBenHas komenus. — M.: Hayxka, 1967. — 655 c.

15 Ceprees K. "Bosxectsennas Komenusa", kak (QUIocOPCKUH TEKCT: K HCTOPUU NPEJACTABIEHHU O CO3HAHMM B
cpennue Beka. Jluccep. kaH.pumon.Hayk. — M., 2005. — 147 c.

18 Munron XK. [MoTepsiunbit pait. — M.: XyapxecTBeHHas quteparypa, 1976. — 596 c.

17 Sloane, Thomas O. Donne, Milton, and the End of Humanist Rhetoric. — Berkeley: University of California Press,
1985. — P.360.

18 Breiix Y. Bpakocoueranue Pas u Ana. — M.: DKCMO, 2006. — 11 c.
https://royallib.com/read/bleyk_uilyam/brakosochetanie_raya_i_ada.html#0 (23.04.2025)

19 CmupnoBa O.M. [Ipopoueckue nosmsl Yuibsima breiika. [{uccep.xona.¢pun.nayk. — M, 2009. — 249 c.
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do‘zaxni faqat din doirasida emas, balki inson tafakkuri va ruhiy holati bilan
bog‘lab tasvirlaydi. Asosiysi, Iblis va farishtalarning rollari o‘zgacha talginda
tasvir etiladi.

Sharg adabiyotida “Yo‘qotilgan jannat” motivi asosiy motivlardan biri
sifatida e’tirof etilgan. Bu tushuncha Imom al-G*azzoliyning “lThyo ulum ad-din®
asarining asosiy g‘oyasini tashkil etadi. Mazkur asarda adib ‘“yaratilmoq”
tushunchasini taftish etadiki, undagi taftish Ollohning yaratuvchanligi, hamma
narsaga qodirligi, inson anglamagan holatda ham bu tushuncha bargaror qolishi
borasidagi garashlarga oydinlik kiritadi. Asarda Imom G‘azzoliy din ilmlari, axloq,
poklik, jazolar va mukofotlar haqida keng fikr yuritadi. U jannat va do‘zax
tafsilotlarini “Qur’oni Karim” hamda hadislarga suyangan holda keltiradi. Imom
G‘azzoliyning yana bir asari “Mukoshafat-ul qulub”?da ham mazkur motivga
asoslanganligiga guvoh bo‘lish mumkin. Shu bilan bir gatorda A.Firdavsiyning
“Shohnoma”?? (Jamshid obrazi misolida), Fariduddin Attorning “Ilohiynoma”?,
“Tazkiratul avliyo”?, “Mantuq ut tayr”?, Nosiriddin Rabg‘uziyning “Qissasi
Rabg‘uziy”?®, A.Navoiyning “Tarixiy anbiyo va hukamo”?’ asarlarida bu motiv 0‘z
ifodasini topgan. Keltirilgan asarlarda motiv insoniyat ibtidosi, sharq falsafiy
qarashlari hamda tasavvuf tushunchalari bilan bog‘liq holda belgilanadi.

G‘arb va Sharq adabiyotida motivning tasvir uslubida ikki xil xususiyat
ko‘zga tashlanadi. G‘arbda allegorik, epik, dramatik xususiyatlar yetakchilik qilsa,
Sharqgda tasavvufiy, axloqgiy, falsafiy garashlar yetakchilik giladi.

Zamonaviy adabiyot haqida so‘z ketganda, “Yo‘qotilgan jannat” motining bir
gancha rakurslarga ega ekanligi ayonlashadi. Motivning birinchi ko‘rinishi sayyor
syujetning saqlab qolinishi va uni 0‘z holatida badiiy bo‘yoqlar asosida o‘quvchiga
tagdim etishdir. Bu ko‘rinishni biz Sharq adabiyotida Fitratning “Shaytonning
tangriga isyoni” dramasida hamda Abdulla Oripovning “Odam va shayton
qissasi”’da kuzatamiz.

Ikkinchi faslda “Motivning diniy-falsafiy asoslari” tadgiq etilgan.
“Yo‘qotilgan jannat” motivining diniy-falsafiy asoslari — bu adabiyot, falsafa va
dinshunoslikda chuqur ildizga ega bo‘lgan murakkab va sermazmun g‘oya bo‘lib,
u insoniyatning jannatdan quvilishi, gunohga botishi, erkin iroda, Xudoning
adolati, va najot masalalari bilan chambarchas bog‘liq. Dinning muqaddas kitobi
sanalgan “Tavrot”da jannat Adan bog‘i deya e’tirof etilgan. Mazkur makonda bir
qancha obrazlar qo‘nim topgan bo‘lib, keyinchalik ular uchun jannat qopqalari

20 Imom AGy Xomug Myxamman noa Myxamman an-Faszonuit. Ux@y yaymun nun. — Tomkent: O¢zbekiston, 2019.
-5126.

2l Imom A6y Xomun Myxamman n6a Myxamman an-Fassonuit. Myxomadar-yn kyny6. — Tomxkent: Agonat, 2022.
— 288 6.

2 @upnascuii ©. [lloxaoma. — Tomkent: Anumiep Hasouit Homaugaru V36exkncron Mumii KyTyOxoHacu, 2012. —
188 0.

23 @apunypnun Attop. Mnoxuitnoma. — Tomkent: SIaru acp asnoau, 2022. — 496 6.

24 @apunynnun Atrop. Taskuparyn asmué. — Tomkent: Fadgyp FynoMm Homuparn Hampuér-mar6aa wxkomuil yiiu,
2013. - 464 6.

2 https://n.ziyouz.com/books/sharq_mumtoz_adabiyoti/Farididdin%20Attor.%20Mantiqut-
tayr%20(nasriy%20bayoni).pdf(13.01.2025)

2% Hocupumun Pa6rysuit. Kuccacu Pa6rysuit. — Tomkent: Esysun nampuéta, 1991. — C. 24.

2" Anmep Hapowii. Tapuxu an6ué Ba xykamo. — Camapkann: Fagyp Fymom Hommpmarn AnaGuér Ba cambar
HampuéruHUHT 6yumu, 1990. — 8-6.
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yopilgan. Shu bois ham Jannat qopqalari yopilgan obrazlarni “Yo‘qotilgan jannat”
motivining diniy-falsafiy asoslari asosida tahlil etamiz. Birinchi obraz bu —
Shayton. Shayton obrazi murakkab obrazlardan biri bo‘lib, u nafaqat insoniyatning
dushmani balki Lain tavqi lanatda duchor bo‘lgan, boqiy jannatga muyassar bo‘la
olmaydigan obrazlardan biridir. Undagi kibr bir umrga jannatdan quvilishga yetarli
hisoblanadi. Bu obraz haqida “Qur’oni Karim”ning “Sod” surasi (71-83-oyatlari)da
quyidagicha ma’lumotlar keltiriladi: “Eslang, Parvardigoringiz farishtalarga degan
edi: “Albatta Men loydan bir odam yaratuvchiman. Bas, qachon uni tiklab, unga
0o‘z ruhimdan puflab kirgizganimdan so‘ng unga sajda qilgan holingizda
yiqilinglar!” Farishtalarning barchasi sajda qildilar, magar iblisgina kibr-u havo
qilib, kofirlardan bo‘ldi. (Shunda Alloh) dedi: “Ey iblis, Men O‘z “qo‘llar”im bilan
yaratgan narsaga sajda gilishdan nima seni man qildi? Kibr-u havo gildingmi yoki
sen yuksak martabali zotlardan edingmi?”’?%. Iblisning javobi esa shunday edi:
“Men undan yaxshirogman, sen meni olovdan yaratgansan, uni esa loydan
yaratding. Bas, undan (jannatdan) chig! Endi sen shubhasiz quvilgan — mal’unsan.
Va albatta, to jazo kuni (Qiyomat)gacha senga Mening la’natim bo‘lur’?.

“Tavrot”da bu obraz birmuncha o‘zgacha qiyofada tasvirlanadi. Masalan,
“Ayyub kitobi”da Shayton sinovchi maxluq sifatida e’tirof etiladi. U Xudoga mute
bo‘lib, asosiy vazifasi insonlarni sinashdan iboratdir. Shu bois ham Ayyubni sinash
uchun uning bor-budidan ajratish lozimligini ta’kidlab o‘tadi. O‘shandagina
Ayyubning haqiqiy giyofasi ma’lum bo‘lishini ta’kidlaydi (Ayyub kitobi)®. Aslida
shayton ibroniy tilda satan deb nomlanib, Xudoning buyrug‘ini sinov sifatida
bajarayotgan maxluq etib tasvirlanadi. Yoki “Zakariyo kitobi’da shayton har doim
ham mutlaqo yovuz kuch emas, balki Xudoning sinovchi va ayblovchi maxlugi
sifatida e’tirof etiladi®. Uning asosiy vazifasi inson irodasini sinash, sadogatini
o‘lchash uchun yaralgan vositachi ekanligida. Demak, shayton obrazini biz
“Tavrot”da salbiy qiyofada kuzata olmaymiz. Uni faqat Xudoning irodasini
bajaruvchi maxluqot sifatida anglash mumkin bo‘ladi.

Dovud payg‘ambarga nisbat berilgan “Kitob al-Mazmir”, “Psalms” yoki
“Zabur” deb tanilgan mugaddas matnda shaytonning to‘g‘ridan-to‘g‘ri nomi juda
kam tilga olinadi. Biroq uning funksional vazifasi xususida aniq ma’lumotlar
taqdim etiladi. Darhaqiqat, “Zabur”’da insonning gunohga moyilligi, vasvasaga
uchrashi va yovuz kuchlarning inson qalbiga ta’siri borasida mulohazalar
keltiriladi. Bu yovuzlik manbai to‘g‘ridan-to‘g‘ri shayton deb atalmaydi, balki
shaytoniy tabiat(yovuzlikka yetaklovchi kuch)sifatida berib boriladi. “Zabur’da
ko‘p hollarda “dushmanlar” haqida so‘z boradi. Bu dushmanlar fagat inson emas,
ma’naviy yovuz kuchlar, ya’ni shaytoniy tabiat ramzidir. Albatta, bu kabi garashni
biz, bemalol jannatdagi taqiq mevasi bilan bog‘lashimiz mumkin. Mana shu taqiq
“Yaxshilik va yomonlikni bilish mevasi”dan yeyishi natijasining mahsulidir.

Dissertatsiyaning ikkinchi bobi “Jon Miltonning “Yo‘qotilgan jannat”
asaridagi badiiy mezonlar” deb atalgan. Mazkur bob uch fasldan iborat. Birinchi

2 Qur’oni Karim. Abdulaziz Mansur tarjimasi. — Toshkent: Toshkent islom universiteti nashri, 2004.

2 Qur’oni Karim. Abdulaziz Mansur tarjimasi. — Toshkent: Toshkent islom universiteti nashri, 2004.

30 Mugaddas kitob. Eski ahd. Ayub va uning tortgan azob-uqubatlari. Ayub. 1-42-boblar. — Toshkent, 2020. — 852-b.
31 Mugaddas kitob. Eski ahd. Zakariyo kitobi. 15-bob. — Toshkent, 2020. — 640 b.
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faslda “Asarning janr va kompozitsion xususiyatlari” muammosiga oydinlik
Kiritilishiga harakat gilingan. Jon Miltonni jahonga tanitgan asari “Yo‘qotilgan
jannat”, “Topilgan jannat”dir. “Yo‘qotilgan jannat” asari uch asr davomida
tortishuvlarga sabab bo‘lib kelmoqda. Shu bois ham yuzdan ortiq tadgiqotchilarni
bu asarga murojaat etishi kuzatiladi. Asarni jahon adabiyotshunosligida
birinchilardan bo‘lib o‘rgangan olimlar J.Addisson, S.Johnson, D.Masson, T.B.
Mackoley, G.Campbell, R.Daniells, R.M.Frye, M.Roston, R.D.Emma,
A.D.Ferrylardir. Adibning asarlari shu darajada jahon adabiyotiga ta’sir etadiki,
natijada Miltonning badiiy maktabi, miltonshunoslik yuzaga keladi.

J.Addisson Milton asarlariga qiziqishi o‘laroq o°‘z jurnalida uning asarlarini
nashr eta boshlaydi. Jahon adabiyoti va adabiyotshunosligi Jon Miltonni mana shu
jurnal orgali tanishdi®. D.Masson qarashlarida XVII asrning 40-yillaridanoq
asarlarda yuksak g‘oyalarning ifoda etilishiga alohida ahamiyat qaratdi. Jon Milton
asari esa ana shunday g‘oyalarni bera olishi bilan muhim ahamiyat kasb etdi*.
S.Johnson tadqiqotlarida J.Miltonning “Yo‘qotilgan jannat”ni kompleks
yondashish uchun asos yaratadi kabi tushunchalar anglashiladi®. Shoir J.Donni
J.Milton asarlaridan ilhom oladi. Uning nigohlarida Milton tabiat muvozanatini
saglab qolgan shoirdir. Shu bois ham musavvir va shoir o‘rtasidagi tasavvur
pallalarining gay biri mahorat jihatdan og‘irroq yuk bosa olishi yuzasidan fikr-
mulohazalari bilan bo‘lishadi * . R.M.Samarin “Jon Milton ijodi” nomli
monografiyasida (A.Lunacharskiy fikrlariga tayangan holda) ijodkorning ikkita
poemasini yuksak mahorat bilan yozilgan deya gayd etadi. Shulardan biri sifatida
“Yo‘qotilgan jannat” deya e’tirof etadi.

“Yo‘qotilgan jannat” dostonining kompozitsion qurilishi simmetrik va spiral

32 Stern. Milton und Cromwell. — Berlin, 1875. — P.38; Bascom. J.Philosophy of English Literature. N. Y., 1874. —
P.172; Masson D., The Life of Milton.1859. — P. 711; Pallison. Milton 1859. — P. 536; Garnett R., The Life of
Milton.1890. — P.205; A.J.George.The shorter poems of J.Milton. N. Y., 1898. — P.153; Ralei W.gh. Milton.1900. —
P. 325; Parker Th., O.Gromwell in der schonen Literatur Englands. Freiburg, 1920. — P. 550; Bridges H.S. Milton’s
Prosody. L., 1921. — P.140; J.Hanford. A Milton Handbook. L., 1927. — P. 374; D.Saurai. Miiton etle matérialisme
chrétien en Angleterre. — Paris, 1928. — P.208; D.Saurat. Milton; Man and Thinker. N. Y. . 1930. — P. 400;
E.Tillyard. Milton. L., 1930.— p.217; J.Bailey. Milton. L., 1930.— P.170; T.S.Eliot. Selected Essays. L., 1931.—
P.432; J Whaler. The Miltonic Simile. PMLA, 1931. — P. 21; T.Spencer and M. van Doren. Studes in Metap hysical
Poetry. — Columbia, 1939. — P.88; Bowra. From Virgil to Milton. L., 1945. — P.195; Corcoran M.I. Milton’s
Paradise Lost: a Reference to the Hexatn eral Background . Waashigton, 1945. — P. 466; Kenneth Muir. John
Milton. L., 1960, — P. 107; Ferry. A.D. Milton and the Miltonic Dryden. — Cambridge, 1968. — P.264;
A.B.Jlynauapckuii. I cropust 3amasHoeBporeiickoii murepaTypsl B ee BaxxHeimux momenrtax. T.1. —-M., 1924, — 224
c.; bemunckuit B.I'. Co6p. cou. B 3-x T., T. 2. Pa3nenenue nossun Ha poxasl u Buasl M., 1948. — C.34; N.C.Komn.
Jox. MUIIBTOH Kak COIUANIbHO-TIONUTHYECKUN MBICIUTeNb. «Bompocer ¢uinocopun», 1959, Ne 1; M.C.Kow.
[omurryeckue Bo33penus Ixona MumsToHa. «Y4,3an. Bonoroackoro 'OWy, 1. IX, 1961. —C. 465-504; Yameer
A.A. Jlrxor MuibToH U ero noama «IlotepsiHHbIi pait». Jlenunrpan, 1986. — C.107; Campbell G. Introduction and
notes to «J. Milton. The complete poemsy»; Campbell G., Corns T. N. John Milton. «Life, Work and Thoughts»
Oxford, 2008- P.110; Rogers Rogers J.Milton with Professor John Rogers. http://oyc.yale.edu/english/milton/.2012
.—P.179; . Terepuna E.H. Onuueckue tpaguuuu B «IloTepsiHHoM pacy J[oHa MunbToHa I IpodieMa crennpuku
xanpa // Iducc. xaun. ¢wr wayk. — M., 2003. —P.175; lamkoBa E.C. BiusHHe aHTHYHOTO Haciequs Ha
TBOpYecTBO MunbToHa // luce. kaua. ¢pmwi. Hayk. — M , 2007. — C. 224; Mocskuna O.B Pannsst nupruka MutsToHa:
K mpobiieme uctounuka//[Iucc. kaua. ¢ua Hayk. — M., 2006. — C.216; T'opoynor A.H. IToa3ust [Ix. MunbsToHa (0T
nacropaau k snonee) // Jlxon Munbron. IloTepstHHBIN paif, Bo3BpameHHbIH pail ¥ Jpyrue NO3THYECKHE
npousBeaenus. — M., 2006. — C.582; Anukct A.A. Ucropust aHrnuiickoil mureparypsl. — M., 1956. — 414 c.

33 Addison J. Notes upon the Twelve Books of Paradise Lost. L., 1835. — P.148.

34 D.Masson, The poetical w orks of John Milton. McMillan and C°, v o 1. I- II. L., 1874. — P. 413.

% S.Johnson. Selected works. L., 1903. — P. 205.

3 J.Donne. Poetry and, selected prose. L., 1939. — P.338.
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(bir-biri bilan bog‘liq va bosqichma-bosqich) shaklga ega. Birog bu asarda ham
ana’naviy syujet unsurlari o‘z ifodasini topgan. Ekspozitsiya, tugun, kulminatsiya,
vogealar rivoji (peripetiya) va yechim kabi syujet unsurlari shular jumlasidandir.
Syujetning ekspozitsiya gismini dostonning birinchi va ikkinchi kitoblarida
uchratsak (Iblisning jannatdan qulaganidan keyingi holati bilan boshlanadi),
asarning tugunini uchinchi va to‘rtinchi kitoblarida anglay boshlaymiz (Iblisning
Adan bog‘iga yo‘l olishi va Odam Atoni yo‘ldan ozdirishga harakat qilishi).
Konflikt ham asarning beshinchi va oltinchi kitobiga to‘g‘ri keladi (shu o‘rinda
asarda insoniyatga ogohlik sifatida berilgan bashoratlar ham mavjud bo‘lib,
vogelikni o‘ziga xos tarzda berishi bilan konfliktni (odamzodni sinovga tortilishi)
yarata olgan).Kulminatsiya esa yettinchi va to‘qqizinchi gismlarda o‘z ifodasini
topadi(Iblisning Momo Havoni aldashi va Odam Atoning gunohga qo‘l urishi
voqgeyligi). Asarning yechimi sifatida o‘ninchi va o‘n ikkinchi kitoblar(qism)ni
ta’kidlash mumkin (unda gunohning oqibatlari, insoniyatning jannatdan quvib
chigarilishi, lekin umid uchqunining taqdim etilishi). Bu kabi syujet
elementlarining berilishi doston janrining janriy xususiyatlarini keltirib chigargan.

“Yo‘qotilgan jannat” kompozitsion jihatdan murakkab asar bo‘lib, o‘n ikkita
kitobdan iborat. Jon Milton ushbu asaridagi har bir gismni kitob deb ataydi.
Mazkur epik poema (epos)da xristian e’tiqodi asosida insoniyat tarixidagi eng
muhim vogeani epik tarzda ifodalashni o‘z oldiga maqsad qilib qo‘yadi. Shu bois
ham “Men odamzodning qulashini tasvirlab, Xudoning rejalarini oglash uchun
yozmoqdaman” (“To justify the ways of God to men”) deya birinchi kitobida
ta’kidlab o‘tadi. Adib, asosan, Homer va Vergiliy an’analariga tayanadi. Shuning
uchun mazkur asarni diniy epos (sacred epic) deb atash mumkin. R.Samarin “Jon
Milton ijodi” nomli monografiyasida asarni oq she’r vaznida yozilgan deya e’tirof
etadi*”. Darhaqiqgat, shoir oz asariga qofiyasiz she’r (blank verse) shaklini tanlaydi.
Ammo besh urg‘uli bo‘g‘indan iborat ohangdor metrikada (iambic pentametr)
yozadi. Bu usul esa o‘z navbatida unga monumental, falsafiy va dramatik ohang
yaratish imkonini beradi.

Ikkinchi faslda “Muallifning obraz yaratish mahorati”ga e’tibor qaratildi.
“Yo‘qotilgan jannat” (Paradise Lost) asarida obraz yaratish mahorati — uning eng
yuksak badiiy yutuglaridan biri desak mubolag‘a bo‘lmaydi. J.Milton o‘zining
falsafiy, diniy, poetik bilimlari, dramatik ifoda vositalari va klassik adabiyotdan
olgan saboglari orgali obrazlarini mahorat darajasida yarata oldi. Shoir ushbu epik
dostoni bilan G‘arb adabiyotida tub burilish yasabgina qolmay, Yevropa
adabiyotidagi eng chuqur diniy-falsafiy asarni taqdim eta olgan ijodkor bo‘lib
jahonga tanildi. U diniy rivoyatga asoslangan vogeani falsafiy hamda badiiy
tafakkur bilan gayta talqgin etdi.

J.Miltonning obraz yaratish mahorati uning obrazlarining ichki dunyosini,
ruhiy iztiroblarini, tanlov hamda fojialarini yoritishi bilan ahamiyatli. Asarda
asosiy obrazlar chuqur psixologik hamda estetik darajaga egadir. Dostonning
asosiy obrazlari sifatida Shayton (Iblis), Odam Ato, Momo Havoni ta’kidlashimiz
mumkin. Shoir obraz yaratishda murakkab psixologik portretlarga urg‘u berdi.

37 Camapun P.M. Tropuectso Xona MunbToHa. — Mocksa: MackoBckue yHuBepeuTeT, 1964, — 9-c.
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Natijada uning gahramonlari — bir yoglama emas, balki ichki ziddiyat, garama-
garshilik, iztirob bilan yashovchi mavjudotlar sifatida asarda shakllandi. Asardagi
obrazlar shunchaki vogealarda gatnashmaydi; ular insoniyat, axlog, gunoh, iroda,
najot, yovuzlik hagida bahs yuritadilar. J.Milton ularni falsafiy pozitsiyalar
tashuvchisi sifatida tasvirlaydi.

“Yo‘qotilgan jannat” asaridagi eng murakkab obraz Iblis bo‘lib, u tragek
gahramon hamdir. Milton Iblisni nafaqat yovuzlik sifatida, balki mag‘rurligi,
qat’iyati, azob-uqubatga chidashi, erkka intilishi bilan murakkab ruhiy gahramon
sifatida tasvirlaydi. Asarda keltirilgan Iblisning mashhur nutqi “Better to reign in
Hell than serve in Heaven” (jannatda xizmatkor bo‘lganimda ko‘ra jahannamda
hukmronlik gilganim afzal) ham fikrimizni isbotlaydi. Bu jumla orgali Milton Iblis
timsolida insondagi isyon, g‘urur, irodaning cheksiz kuchi, fojiaviy mohiyatini
ochib beradi: — Is this the Region, this the Soil, the Clime,// Said then the lost//
Arch-Angel, this the seat// That we must change for Heav’'n?—this mournful
gloom// For that celestial light? Be it so, since he //Who now is Sovran can dispose
and bid// What shall be right: farthest from him is best/ Whom reason hath
equall’d, force hath made supreme// Above his equals. Farewell happy Fields//
Where Joy forever dwells: Hail horrors, hail// Infernal world, and thou
profoundest Hell// Receive thy new Possessor: One who brings’’ A mind not to be
chang’d by Place or Time.// The mind is its own place, and in itself// Can make a
Heav’n of Hell, a Hell of Heav’n.// What matter where, if I be still the same,// And
what | should be, all but less then he// Whom Thunder hath made greater? Here at
least// We shall be free; th’ Almighty hath not built// Here for his envy, will not
drive us hence:// Here we may reign secure, and in my choice// To reign is worth
ambition though in Hell:// Better to reign in Hell, then serve in Heav'n. // But
wherefore let we then our faithful friends,// Th’ associates and co-partners of our
loss// Lie thus astonisht on th’ oblivious Pool,// And call them not to share with us
their part// In this unhappy Mansion, or once more// With rallied Arms to try what
may be yet// Regain’d in Heav’n, or what more lost in Hell?*

Iblis mag‘rurlik timsolidir. Yuqorida keltirilgan parchada uning mag‘rurligi
Yaratganga itoat etmasligidan dalolat beradi. Mag‘lub bo‘lgan yelka kurashga
to‘ymaydi deganlaridek, Iblis ham jannatda xizmatkor bo‘lishdan ko‘ra
jahannamda hokim bo‘lishni afzal biladi. Natijada jahannamdan Jannat yaratishga
harakat giladi. Shu bois ham jannatni do‘zaxga aylantirdim, do‘zaxni esa jannatga
aylantira olaman degan umid bilan yashaydi. Qayerda bo‘lishidan qat’iy nazar
o‘zligimni yo‘qotmayman degan qarash esa Iblisning xarakter xususiyatini
belgilaydi. Asarda bu kabi o‘ziga ishonch chiroyli ritorik nutq orqali berilganki,
unda ijodkorning mahorati yagqol seziladi. U mugarrar boshiga tushushi mumkin
bo‘lgan qiyinchiliklarni pisand ham qilmaydi, undan qo‘rgmaydi, o‘z orzu-
umidlari oldida mag‘rurona kayfiyatda turadi. Ayniqgsa, Yaratganga qarata “Bizni
bu yerdan hech kim quvib chigarolmaydi, bu yerda biz 0zodmiz” singari aytilgan
xitobi mag‘rurlikning bir ko‘rinishidir. “Xayr, muborak o‘lka, Salom dahshatli
dunyo” xitobida esa o‘zi duch kelishi mumkin bo‘lgan dahshatlarga to‘la dunyo

38 John Milton «The Paradise Lost of Milton»Book I, Lines 17-33, Milton J. Paradise Lost / Ed. Printed for Henry
Washbourne&CO.25 lvy Lane, Paternoster Row -London, 2024. — P. 9-10.
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qarshisida hech ganday qo‘rqginchlarsiz chiga oladigan gahramonni ko‘z-
o‘ngimizda namoyon etadi.

Uchinchi faslda esa “Dostonda shakl va mazmun uyg ‘unligi” o‘rganildi. Jon
Miltonning “Yo‘qotilgan jannat” (Paradise Lost) dostoni — shakl va mazmun
uyg‘unligining eng yuksak namunasidir. Asarda badiiy shakl (ya’ni janr, poetik
tuzilma, kompozitsiya, stilistik uslublar) va mazmun (ya’ni diniy-falsafiy g‘oyalar,
insoniyat taqdiri, gunoh, najot, iroda erkinligi) o‘zaro chuqur bog‘liq holda, bir-
birini to‘ldirib turadi. Shoirning poetik mahorati ham aynan mazmun va shaklning
uyg‘unligida kuzatiladi. Mazkur asar yuqorida ta’kid etganimizdek, doston janrida
yozilgan bo‘lib, diniy-falsafiy mavzuni qamrab olib, bu mazmun o°‘z navbatida
badiiy shaklga solingan. Doston antik eposlar shaklini olgan bo‘lsa-da, u protestant
dunyogarashini ifodalaydi. Bu orgali antropologik (insoniyatga oid) va teologik
(Xudo bilan bog‘liq) mazmunlar uyg‘un ravishda ochiladi.

Jon Miltonning “Yo‘qotilgan jannat” dostoni jahon adabiyotida yaratilgan
boshga dostonlardan tubdan farg qilib turadi. Bu farglarni ham shaklda ham
mazmunda anglashimiz mumkin. Darhaqiqat, doston o‘n ikkita kitobdan iborat.
Har bir kitob yangi syujet asosiga quriladi. Agar jahon dostonchiligiga e’tibor
giladigan bo‘lsak, biror bir doston o‘n ikki kitob tartibi (kompozitsiyasi)ga ega
emas. To‘g‘ri, turkiy xalglar adabiyotining nodir namunasi hisoblangan “Dada
Qurqut” dostoni o‘n to‘rtta hikoyani gamrab olgan. Ularni birlashtirib turuvchi
obraz Dada Qurqut sanaladi. Har bir hikoya alohida obrazlarga va vogelikka ega.
Ushbu vogealar bir-biri bilan bog‘lanmaydi. Biroq Jon Miltonning asarida voqealar
bir-biri bilan chambarchas bog‘langan. Obrazlar ham barcha vogealarning
ishtirokchisiga aylangan.  Shoir an’anaviy dostonlaridagi sayyor syujetdan
foydalansa-da, biroq uni to‘liq o‘z mazmunida bermaydi, unga shoirona
yondashadi. Shoir san’atkor singari doimiy harakatga ega bo‘lgan syujetni
o‘rganadi, takomillashtiradi, o‘zgartiradi. Ya’ni sayyor syujetni takrorlamaydi, bu
xususiyat esa asarning o‘ziga xos uslubda yaratilganligidan dalolat beradi.
Adabiyotshunos V.V.Temoxin to‘g‘ri ta’kidlaganidek, poetik tomondan
o‘quvchiga hissiy va estetik ta’sir o‘tkazish uchun ham obrazlarning jozibasiga
ahamiyat qaratish lozim ®* . Aynan badiiylik, oddiy matnni badiiy matnga
aylantiradi, unga sirli joziba baxshida etadi. Badiiylik nafaqat shakl bilan bog‘liq
hodisa, balki mazmunga chuqurrog yondashishni yuzaga chigaruvchi omildir.
Doston mazmuni hikoya qilish asosiga quriladi. Bu haqgda adabiyotshunos
Sh.Hasanov quyidagi ma’lumotlarni beradi: “Mumtoz og‘zaki va yozma
dostonchilik muayyan davr hayotini xarakterlar faoliyati, hatti-harakatlarini hikoya
gilish usuli asosiga qurilgan. Mumtoz dostonchilikda ham, yangi davr
dostonchiligining ko‘pgina namunalarida ham muallif “kadr ortida” turadi,
vogealar tizimiga aralashmaydi, u fagat hikoya qiluvchi vazifasini bajaradi,
xolos”#. “Kadr orti”dagi muallif barcha voqealarni kuzatishi natijasida har bir
vogelikka sayqal bera boshlaydi. Mazmunni boyitadi, shaklga moslaydi hamda
berilayotgan g‘oyani vogelik asosida o‘quvchiga taqdim etadi. Albatta, Jon Milton

3 Temoxun B.B. IlodTuka cpeiHEBEKOBOrO IepoHYecKoro smoca: IloBTop, aHTUTe3a, Tpomsl. Juccep. H0K. (HIL
Hayk. — M., 2000. — C. 440.
40 Hasanov Sh. Hozirgi o‘zbek dostoni poetikasi. — Samargand: SamDU nashri, 2011. — 49-b.
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ham bundan mustasno emas. Shoir doston mazmunini shaklga moslar ekan, avvalo
yunon va rim falsafasini chuqur o‘rganadi. Platon, Aristotel, Seneka falsafasi bilan
tanishadi. Bu kabi o‘rganishlar unga stoitsizm (sabr-togat, iroda), neoplatonizm
(ruhty mukammallik) g‘oyalarini “Yo‘qotilgan jannat™ asarida diniy dunyoqarash
bilan uyg‘unlashtirishga yordam beradi. Bu orqali u “inson — tan va ruh
uyg‘unligidir”, deb hisoblaydi hamda insonning asosiy vazifasi — Yaratganga
xizmat qilish ekanini ko‘rsatadi.

Dostonda har bir makon keng tasviriy sahnaga ega. Xoh do‘zax manzarasi,
xoh osmon va jannatdagi nurli tasvirlar, xoh inson tanasi va tabiatning go‘zalligi,
xoh Iblisning haybatli giyofasi bo‘lsin bularning barchasida shoirning barokko
uslubidan foydalanganligi va estetik dididan dalolat beradi. Bu esa o°‘z navbatida
sayyor syujetni yangi mazmun bilan to‘yintirganidan guvohlik beradi. Har bir
makon ruhiy tovlanishlarni berishda asosiy vazifani o‘taydi. Shu o‘rinda Jahannam
makoniga nazar tashlaymiz: ...Beyond this flood a frozen continent// Lies dark and
wild, beat with perpetual storms// Of whirlwind and dire hail; which on firm land//
Thaws not, but gathers heap, and ruin seems// Of ancient pile; all else deep snow
and ice,// A gulf profound as that Serbonian bog// Betwixt Damiata and Mount
Casius old,// Where armies whole have sunk: the parching air// Burns frore, and
cold performs the effect of fire.// Thither by harpy-footed Furies haled,// At certain
revolutions all the damned// Are brought: and feel by turns the bitter change// Of
fierce extremes, extremes by change more fierce,// From beds of raging fire to
starve in ice// Their soft ethereal warmth, and there to pine// Immovable, infixed,
and frozen round// Periods of time, thence hurried back to fire:// They ferry over
this Lethean sound// Both to and fro, their sorrow to augment,// And wish and
struggle, as they pass, to reach// The tempting stream, with one small drop to lose//
In sweet forgetfulness all pain and woe,// All in one moment, and so near the
brink;// But fate withstands, and to oppose the attempt// Medusa with Gorgonian
terror guards// The ford, and of itself the water flies// All taste of living wight, as
once it fled// The lip of Tantalus. “

Muallif Jahannam makonini bir gancha rakurslarda tasvirlashga muvaffaq
bo‘lgan. Shunday tasvirlardan biri sifatida dara va qoyalar, jarlik kabi xronotopda
anglashimiz mumkin bo‘ladi. Xronotopning asosiy o‘lchovi sifatida uning
haroratiga to‘xtaladi. Bu makon Serbon va Qosiy tog‘i o‘rtasida joylashgan bo‘lib,
uni shoir Damiata deb ataydi. Damiatadagi harorat o‘ta past darajada ekanligi,
daralar tubsiz qorlar bilan goplanganligi, muzliklardan iborat ekanligi xususida
so‘z yuritilib, bu jarlikka ko‘plab qo‘shinlar cho‘ktirilganligi, sovuqlik suyaklarni
sindirish darajasida ekanligi, gunohkorlar shu yerda jazolanishi tasvirini beradi.
Jazoni yanada og‘irlashtirish uchun Friyalar jalb etiladi va ular o‘zlarining harpi
tirnoglarini odam tanasiga Kiritadi, natijada tanaga kirgan tirnoglar cho‘g‘dek
tanani kuydira boshlaydi, dahshatli og‘rigdan inson hushini yo‘qotadi. Ularni
o‘ziga keltirish uchun olovdan muzga, muzdan olovga tashlaydilar. Tana
kuydirilganda bir tomchi suvni axtara boshlashadi, biroq suvni quriglayotgan
Miduza Gargonalar esa ularga yo‘l berishmaydi, ular eng xavfli hududni

1 John Milton «The Paradise Lost of Milton»Book I, Lines 17-33, Milton J. Paradise Lost / Ed. Printed for Henry
Washbourne&CO.25 lvy Lane, Paternoster Row -London, 2024. — P. 49-50.
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qo‘riglashadi. Damiata makonidagi tasvirda gunohkorlarning jazolanishi
borasidagi garashlarini mifologik obrazlar bilan omuxtalashtirgan holda beradi.
Bizga ma’lumki, yunon mifologiyasida o‘rin egallagan Miduza Gargona obrazi
eng yorqin obrazlardan biri bo‘lib, u bir nazar bilan inson tanasini toshga aylantira
oladi. Shoir esa mana shu obrazni Jahannam makoni bilan bog‘laydi va uni
qo‘riqchi sifatida talqin etadi. Muallif tomonidan juda keng makon tasviri berilgan
bo‘lib, unda gunohkorlar hushini yo‘qotganda muzliklarga olib kelinishi, o‘ziga
kelganda esa yana gaytarilib Jahannam alangasiga tashlanishi borasidagi tasvirlar
o‘quvchini umrining sarhisobini olishga da’vat etadi. Yuqoridagi tasvirlardan
ma’lum bo‘ladiki, Jon Milton dostonga oddiy tasvirni bermaydi, balki uni
mifologiya bilan chambarchas holatda berib, mazmunni yanada boyitadi.

Dissertatsiyaning uchinchi bobi “Abdulla Oripov hamda Nazar Eshonqul
ijodida diniy-falsafiy qarashlar ifodasi” deya nomlangan bo‘lib, mazkur bob
ham uch fasldan iborat. Birinchi faslda “7aqiq mevasi” hamda “Odam va
Shayton” qissasining g‘oyaviy-badiiy yo‘nalishi” tadqiq etildi. Nazar Eshonqul
ijodining asosiy girralaridan biri — bu diniy-falsafiy mazmunning teran va badiiy
ifodasidir. Yozuvchi asarlarida inson va uning ruhiy olami, haqigat va yolg‘on,
axloq va e’tiqod, vaqt va abadiyat kabi fundamental masalalarni yoritadi. U diniy-
falsafiy g‘oyalarni faqat nazariy tarzda emas, balki hayotiy misollar, badily
obrazlar orgali ifodalab, zamonaviy o‘quvchini tafakkurga chorlaydi. Bu kabi
xususiyat ayniqsa uning “Taqiq mevasi” romanida o‘z ifodasini topadi. Asar
o‘zining falsafty mazmuni, badiiy talqini va diniy ramzlar bilan boyitilgan
g‘oyaviy yo‘nalishi bilan ajralib turadi. Romanda adib o‘zining falsafiy teranlikka
boy qarashlari bilan o‘quvchi e’tiborini tortadi. Asarda hayotning mazmun-
mohiyati, insoniylik, e’tiqod, axloqiy qadriyatlar, ma’naviy inqiroz singari dolzarb
mavzular chuqur yoritiladi. “Taqiq mevasi” asari nomidanoq diniy-falsafiy
ramzlarni o‘z ichiga olganini sezish mumkin. Zabur, Tavrot, Injil va Qur’on
rivoyatlarida “taqiqlangan meva” — bu Odam Ato va Momo Havo jannatdan quvib
chiqarilishiga sabab bo‘lgan meva ramzidir. Nazar Eshonqul ushbu diniy arxetip
orgali insoniyatning yerdagi hayoti, tanlov, nafs, gunoh va haqiqat yo‘lidagi
kurashni ramziy tarzda ochib beradi. Bizningcha, mazkur roman Momo Havo
arxetipi uchun vyaratilgan hissiyotlar hosilasidir. Nazar Eshonqul mifologiya
asosida asarni yaratishga harakat giladi va tagiq mevasi sifatida olmani tanlaydi.
Biroq adib diniy qarashlardan chetga chigmaydi. Ko‘proq Injilga murojaat etish va
undagi syujet liniyalarini zamonaviy ko‘rinishida berishga harakat giladi. Asarda
insonning erkinlik va cheklovlar o‘rtasidagi ichki kurashi, taqdir va iroda, tafakkur
va e’tiqod orasidagi zidliklar falsafiy mushohada ruhida yoritiladi. “Taqiq mevasi”
— bu fagatgina diniy obraz emas, balki har bir zamonaviy inson oldida turgan
axloqgiy, ijtimoiy va ruhiy sinovlar timsolidir.

Nazar Eshonqul “Taqiq mevasi’ni O.ning Havo xususidagi mushodalari bilan
boshlaydi. Bundan ayonlashadiki, adib birinchi planga O. obrazini emas, balki
Havoning jahon tarixidagi o‘rnini ko‘rsatishdagi harakatida anglaymiz. Jon
Miltonning “Yo‘qotilgan jannat” asariga e’tibor qaratsak, unda shoir syujet
liniyasini mifologiyadan boshlab, keyin Iblis obrazini yaratishga va uning
xususiyatlarini bildirishga intiladi. Shu o‘rinda har ikki adibning syujet liniyasidagi

22



yaqinlik kuzatiladi. Jon Milton o‘z asarida oshkora tasvir orgali syujetni tashkil
etgan bo‘lsa, Nazar Eshonqul sirli mistik xususiyatga ega bo‘lgan yopiq syujetni
beradi. Biroq asosiy e’tiborini aynan Havoga qaratadi. Aslida, taqiq mevasini
birinchi tatib ko‘rgan va Odam Atoga taklif etgan ham Havodir. Biroq adib Havo
obrazini mifologik nuqgtayi nazar yoki diniy nugtayi nazar orgali tagdim etmaydi,
balki zamonaviy giyofani unga mengzaydiki, natijada Havo dunyo tarixida har xil
ko‘rinish kasb etadi. Adib dunyoni teatr timsolida kashf etadi. Bu teatr sahnasida
esa “Jannatdan quvilish” premyerasi asosiy voqeaga aylanib ulgurgan. Havo esa bu
pyesada “Quvg‘indagi malika”ga aylanib ulgurgan. Adib jahon tarixini mana
shunday tasavvur etadi. Pyesaning rejissyori esa Ma’bud. Havo sabab taqiq mevasi
qo‘lga olinadi va uni Odam Ato bilan baham ko‘rishga kirishadi. Biroq mazkur
romanda asosiy qahramon sifatida faqat Havoni kuzatamiz. Chunki asarda: “Havo
bu magomga chigqunicha gancha musibatni boshdan kechirmadi — u bu marraga
kelguncha yo ‘qotganlari topganlaridan ko‘p bo‘ldi, ammo yoshligidan uning
aqlini olgan sahna uchun qurbonlik yo ‘lidan qaytmadi’*. Darhagigat, Havo taqiq
mevasini iste’mol qilishi va qurbon bo‘lishi lozim edi. Bu qurbonlik insoniyatning
tarixi bilan bog‘lanishi va yana oqibat uning qurbonligi insoniyatning tanazzulini
keltirib chigarishi lozim edi. Adib nigohida mana shu falsafiy qarash asosiy o‘rinni
egallaydi. Shu bois ham yozuvchi Havoni goh joriya, goh malika, goh yengiltak
ayol, goh rohiba, goh faqir ayol, goh uy bekasi, goh g‘am-g‘ussa ma’budasi, goh
mahkumlikka isyoni bo‘lgan ayol rakurslarida bo‘y ko‘rsata boshlaydi. Biz Havoni
tarix zarvaraqlarida mana shu ko‘rinishda anglay boshlaymiz. Yozuvchi Havo
obrazining rakurslari orgali ayollar tarixi bilan tanishtira boshlaydi. Nazar
Eshongul ham mana shu tarix sahnasidagi obrazlarni birlashtirishga harakat giladi.
Uning bu sa’yi-harakati Injil zarvaraglarida joy olgan qarashlar bilan
oziglantiriladi. Shu bilan bir gatorda unga zamonaviy libos tagdim etadi. Havo
obrazning zamonaviy ideali sifatida ikki ijodkor ayolni asarga kiritadi. Bular —
Farug® Farruxzod va Frida Kalo. Farug’ Farruxzod eron adabiyotida o‘z ovoziga
ega bo‘lgan adibalardan biri. U “Gunoh qildim, to‘liq lazzat gunohi”# she’rini
yaratadi. Natijada bu she’r oilaviy mojaroga sabab bo‘lib, turmushidan ajraydi.
Adib mana shu she’rni Havo ruhiyati va uning hissiyotlari bilan bog‘laydi.
Havoning maktab sahnasida Layli obrazini ijro etishi, shu bois otasi uni gattiq
jazolashi va alal oqibat onasi va uni uydan haydab chiqarishi bu obrazni Farug*
Farruxzodga yaqinlashtirsa, “Men 0‘z suratimni chizaman, chunki ko‘p vaqtimni
yolg‘iz o‘tkazganim uchun men eng yaxshi bilgan mavzu — o‘zimman”# kabi
garashlar uni Frida Kaloga yaginlashtiradi. Mana shu ikki ideal asosida Havo
giyofasi, uning ruhiyati, intilishi, orzu va armonlarini berishga muvaffaq bo‘ladi.
Nazar Eshonqulning “Taqiq mevasi” asarida uchta obraz: Havo, Hosila,
Malak asosiy pozitsiyani egallagan. Bu uchlikning birortasi ilohiy ne’matga
intilmaydi. Bu esa o‘z navbatida bizga K.Armstrong o‘z tadgiqotida keltirgan
uchlikni yodga soladi. Unda aytilishicha, G‘arb olimlari gadimgi arablar tarixini
o‘rganish jarayonida ularda o‘rtasida yuzaga kelgan bo‘linishning boshlanishiga

42 Jmonxyn H. Caiinanma II. — Tomkent: Akademnashr, 2022. — b. 284.
43 https://uz.wikipedia.org/wiki/Furo%CA%BBg%CA%BB_Farruhzod(14.05.2025)
4 https://tarix.sinaps.uz/hodisa/frida-kalo/ (14.05.2025)
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e’tibor garatishadi. Bu bo‘linish Salmon Rushning fojiali asari bilan bog‘lanadi.
Bo‘linish ma’budalarga e’tiqod borasidagi qarashlar bilan bog‘liq. Hijoz arablari
uchta ma’budalarga alohida muhabbat bilan qarashgan: al-Lat (uning ismi
shunchaki Ma’buda atamasini anglatgan), Al-Uzza (qudratli) va Manat (omadli
taqdir). Ushbu ma’budalarning mugaddas joylari Toifda, Naklah (Makka janubi-
shargida) va Kudaida joylashgan (qizil dengiz sohili). Ko‘pincha ularni oddiygina
Banat al-Lahh, “Xudoning qizlari” yoki “taqdir qizlari” deya nomlashgan. Bu
tushuncha xalq orasida baxtsizlikni yoki baxtsiz hodisalarni anglatgan. Ularga atab
haykalchalar o‘rnatishadi. Bu haykalchalar katta toshlardan iborat edi. Qadimgi
Arab xalqi ularga sig‘inishar, ularni davolash xususiyatiga ega deb bilishar edi®.
Bizningcha, Nazar Eshonqul romanida mana shu uchlikka alohida ahamiyat
garatgan. Shu bois ham Havo, Hosila, Malakda ham taqdirning sinovi oldidagi
ojizlik kuzatiladi. Ular qurbonlik sifatida asarda tasvirlanadi.

Abdulla Oripovning “Odam va shayton” qissasi (birinchi bobda ta’kid
etganimizdek) Fariduddin Attor ta’sirida yuzaga kelgan. Asar Odam va
shaytonning azaliy dushmanligi borasidagi garashlar bilan talgin etiladi. Unda
Odam va shayton o‘rtasidagi ichki va tashqi kurash xususida so‘z yuritiladi. Bu
kurash iymon-axlog, gunoh va tavba masalalarini markazida o‘z ifodasini topadi.
Biz mazkur asarni alegorik gissa deb atashimiz mumkin. Qissadagi asosiy vogea
insonning (Odam Ato va Momo Havo) hayotidagi tanlovlar, joziba va vasvasalar
orgali ifodalanadi: Alloh mendan yuz o ‘girdi, na osmon, na yermasman,// Bilgil,
Inson, bilgil, Odam, senga salom bermasman!// Yo ‘ldan urdim seni mudom, azob
berdim joningga,// Men g‘alaba qildim oxir, kirdim endi qoningga.// Koinotga
sukut cho ‘kdi, pirpiradi yulduzlar,// Shundan beri o‘tdi qancha, yillar, kecha-
kunduzlar.// Ko ‘rdik qancha shaytonlikni, gancha Shayton Insonni// Chigarolmay
ovvoramiz, gonimizdan Shaytonni.*

Abdulla Oripov mazkur gissasida inson botinidagi Shayton bilan xulosalaydi.
Demak, Shayton faqat tashqi dushman emas, balki ichki bo‘shliq, xohish va uxlab
golgan ma’naviyat timsoli sifatida ko‘rsatiladi. A.Oripov an’anaviy diniy mavzuni
zamonaviy badiiy tilda qayta ishlaydi. Natijada unga o‘ziga xos ohang, o‘ziga xos
joziba baxshida etadi. Shoir yaratgan she’riy qissa insonning erkin irodasi hamda
uning tanlovi borasidagi qarashlar orqali tajalli topgan. Ushbu she’riy qissada
aynan odamning harakatlari uning erkin tanloviga bog‘langan, gunoh va yaxshilik
tanlovining og‘irligi doimiy ravishda ta’kidlanadi. Asardagi Shayton tashqi
dushman bo‘libgina qolmay, ichki vasvasa, ichki shubha va jaholat timsoli. Adib
esa mazkur tushunchani qonda oqayotgan Shayton vasvasasi bilan bog‘lab
yuboradi. Natijada unda tavba va qutqarilish imkoniyati yo‘qoladi. Albatta, bu
Shaytonning to‘liq g‘alabasi ifodasidir. Asosiysi, eng chuqur adovat va xato ham
insonning o‘ziga qaytishi, o‘zini tuzatishi orqali hal bo‘lishi mumkin. Shu bois
ham shoir qissa so‘ngida ichki jarayondagi Shayton bilan kurashish tafsilotini berib
o‘tadi. Bu masalaning bir tomoni bo‘lsa, ikkinchi tomoni shaxsiy gunoh va uning
jjtimoiy oqibatlari, jamiyatda axloqiy buzilishning ganday namoyon bo‘lishi
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borasidagi qarashlarga borib tagaladi. Bizningcha, muallif ijobiy va salbiy
tushunchalarni bir shaxs ichida birlashtiradi va dualizmni inkor etadi. Odam Ato
gissada protagonist sifatida talgin etilgan. Odam Ato gissada oddiy inson timsoli
bo‘lsa-da, uning harakatlari orqali inson tabiati, zaiflik va iroda ko‘rsatiladi. Uning
ruhiyati, ruhiyatidagi garama-garshiliklar natijasida uning zaif tomoni old planga
o‘tib jaholatga bo‘ysunadi va shu yo‘l orqali azaliy dushmani ustidan g‘alaba
gozonishiga ishonadi. Aslida jaholat hech bir davrda g‘alaba qozona olmaganligi
va u fagat mag‘lubiyat totini tatishi asarning asosiy g‘oyasiga aylangan.

Ikkinchi faslda “Roman hamda qissa syujeti va wuning o¢iga xos
Xususiyatlari®ga e’tibor qaratildi. Nazar Eshonqulning “Taqiq mevasi” romani
zamonaviy roman janrining innovatsion ko‘rinishlaridan biri bo‘lib, an’anaviy
syujetdan voz kechilgan, o‘quvchini tafakkurga undovchi murakkab qgatlamli
badiiy asardir. Roman ilk bor 2019-yilda chop etilgan bo‘lib, falsafiy-teran
mazmuni, ruhiy-ijtimoiy muammolarni gamrab olganligi bilan ajralib turadi.
Asarning nomi — “Taqiq mevasi” — mugaddas kitoblarda eslatilgan jinoyat va
gunoh, tushunish va bilish, yo‘l tanlash timsollarini o‘zida mujassamlashtiradi.

Roman (adib o‘zi ta’kidlaganidek) ikki novella (Havo va Malak)dan iborat.
Romanda keltirilgan novellalarda o‘tkir dramatik vaziyatlar yuzaga kelmagan.
Yoki tavsifiylik ustun bo‘lib, psixologik tasvirlarga boy. Biroq asarda obrazlar
uchdan ortiq emas, unda yakuniy xulosa o‘quvchi ixtiyoriga qoldirilgan. Shu bilan
bir gatorda roman mifologiya, tush, mistika unsurlari bilan boyitilgan.

“Taqiq mevasi”’da Alisher Navoiyning “Layli va Majnun” dostonidan olingan
“Bu tifl iligiga bir varaq ber,// Lekin manga ishqdin sabaq ber!” misrasi bilan
boshlanadigan epigrafga duch kelamiz. Romanda Kkeltirilgan epigraf vogealar
rivoji, motiv haqgidagi ma’lumotlarni taqdim etib ulguradi. Natijada asar ishq-
muhabbat bobi asosiga qurilganligiga amin bo‘lamiz. Aynan mana shu epigraf asar
kontekstini ochib bera olgan hamda romanga ma’no baxsh etgan. Adib adabiy
epigrafdan foydalanishi natijasida o‘quvchiga hissiy va g‘oyaviy yo‘nalishni
ko‘rsatib beradi. Bu yo‘nalish o0‘z navbatida muallif dunyogarashini
tushunishimizga yordam beribgina qolmay, asarda Kkeltirilgan vogelikka
tayyorlaydi. Birinchi novella “Havo” deya nomlanib, uch asosiy obrazga duch
kelamiz. Bular: Men (keyingi o‘rinlarda roviy deb ataymiz), Havo va Ma’bud. Bu
obrazlar ishtirok etgan syujetda kutilmagan burilish nuqtasi (wendepunkt) mavjud
emas. Adib syujetni hikoya syujetidek birma-bir ong tasavvurida rivojlantirib,
kulminatsion nuqtaga olib boradi. Biroq yechimini o‘quvchining o‘ziga qoldiradi.
Muallif ekspozitsiyani peyzaj sahnasida berishga muvaffaq bo‘ladi va bu sahna
bola tilidan tasavvur etiladi: “Aynan shu joyga kelganda hammasi boshgatdan
boshlanardi: yana qayta farishtalarning ham so ‘lagini ogqizadigan darajada
mevalarni g ‘arq pishgan daraxt yonida turgan ayolni, unga meva uzib berayotgan
gop-qgora sharpani qayta-gayta tasavvur gilar, bu manzaraning suratini o zimcha
chizardim”. “Taqiq mevasi” romanining syujeti an’anaviy voqealar zanjiri asosida
emas, balki inson ongidagi ichki iztirob, ruhiy kurash, diniy-falsafiy garama-
qarshiliklar orqali shakllanadi. Shu bois ham “aynan o‘sha joyga kelganda” syujet
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gaytadan boshlanadi. Asarning boshlang‘ich ya’ni ekspozitsiya qismidayoq
psixologik vaziyat, gahramonning ichki holati keskin tafakkuriy ziddiyatlar bilan
to‘la ckanligidan guvohlik beradi. Bu holatni ichki vogealar zanjirida ham
kuzatamiz. Bu zanjir syujet davomida gahramonlar hayotidagi real vogealardan
ko‘ra, ularning ongida kechayotgan falsafiy izlanishlar muhim o‘rin egallaydi.
Asar ko‘proq ong oqimi orqali rivojlanadi.

Adib roviy tilidan foydalanadi va asar to‘liq uning tasavvurlari va taxayullari
asosiga quriladi. Vogealarni bayon gilayotgan obraz kim yoki qaysi sohada
ishlashi ma’lum va muhim emas. U asarda goh bola, goh yosh yigit sifatida
tasavvur uyg‘otadi. Biroq asarda rasm chizishga qiziqishi va teatr bilan bog‘liq
sahnalarda fon yaratishini inobatga oladigan bo‘lsak, dekorativ ishlar bilan
shug‘ullanuvchi qahramonga duch kelamiz: “Bolalagimda rasm chizishga
gizigardim. Keyinchalik ham vyashirincha chizib yurganman. Ba’zan bugun
o ‘zlarini bu sohaning peshvolari deb ovoza qilayotganlarning suratini ko ‘rganda
g‘ashim kelib, qo ‘limga mo ‘ygalam olib, chizib qoladigan odatim bor. Shuning
uchun ham Havo shu pyesa haqida gapirib berganidan beri men har kuni Ma’bud
bilan ragqobat gilayotganday eskizlarni chizib, sahnani tasavvur gilaman — ganday
bo ‘Imasin o°sha taqiq olmasi tagiga Havoni olib borgim kelmaydi”*. Mazkur
parchadan ma’lum bo‘ladiki, Havo pyesada bosh rolni ijro etuvchi aktrisa. Biroq
asar boshida biz Ma’bud hagida ma’lumotga ega bo‘la olmaymiz. Yoki vogelikni
hikoya qilib berayotgan gahramon “Men” haqida ham shunday fikr yuritishimiz
mumkin. Demak, ijodkor romanning boshlanish gismidayoq tugunni hosil giladi.
Natijada keyingi vogelikni o‘qish zamirida yuqorida gayd etgan gahramonlar bilan
tanisha boramiz. Men ya’ni roviy o‘z eskizini daraxt detali fonida tasvirlaydi.
Daraxt yonidagi Havo, uni u yerga olib borayotgan qora sharpa. Tasvirda gora
sharpa har doim ko‘lanka aksini olganligi va biror aktyor qiyofasida
yaralmaganligi bois uni qiyofasiz chizadi va o°z tasvirlaridan qonigmasligi natijasi
o‘laroq har doim uni yirtib tashlayveradi. Muallif romanda eskizlarni yirtish
sabablarini ham ko‘rsatib o‘tadi. Aslida tasvirni tayyorlamaslik, uning bo‘lishi
lozim bo‘lgan voqgelikka hamda Ma’budning xohish-irodasiga garshi vagtni
cho‘zish, mevaning uzib olinishini bir zumga kechiktirish, o‘jarlik hamda isyon
edi. Mazkur isyon o‘z o‘rnida bizga Fyodor Dostoyevskiyning “Jinoyat va jazo”,
Albert Kamusning “Begona”, Frans Kafkaning “Jarayon” asarlarini yodga soladi.
Ularga hamohang tarzda obraz insonning o‘z vijdoniga bergan hisobotiga
asoslanadi. Biroq Nazar Eshonqul vijdon oldidagi hisobotni xuddi insoniyat
yaratilishi va gunohi haqidagi vogelik bilan bog‘lab uni yanada ayonlashtiradi.
Natijada roviy o‘z tasavvurlari bilan olishadi, ich-ichidan mugarrarlik oldida
ojizligini his qgiladi. Bu esa asar vogelikni emas, voqelik haqgidagi tafakkuriy
tasvirlarga yo‘l ochadi.

Abdulla Oripovning qalamiga mansub bo‘lgan “Odam va shayton” qissasi —
she’riy qissa hisoblanadi. Bu janr o‘zbek adabiyotida keng tarqalgan bo‘lib, she’riy
shaklda yozilishi va vogea-hodisalar, gahramonlar hayoti, ularning ruhiy dunyosi
va taqdiri epik yo‘sinda tasvirlanadi. Qissa odatda nasriy janr sanaladi, ammo
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she’riy qissada barcha hikoya qilish, tasvir va dialoglar she’riy bayonda
ifodalanadi. Abdulla Oripov tomonidan yaratilgan “Odam va shayton” qissasi ham
bundan mustasno emas. Asarda epik hikoya shakli mavjud bo‘lib, ammo u she’riy
vositalar yordamida tasvir etiladi. Ijodkorning bu kabi yo‘l tutishidan asosiy
magsadi qahramon taqdirini ochishda poetik ta’sir kuchini oshirib, voqgeani rivoyat
qilish orqali ifodalashdir. Asosiysi, mazkur she’riy gissada epiklik (vogeabandlik)
va liriklik (hissiyot, badiiy obrazlilik) uyg‘unlashgan holda keladi. Albatta, she’riy
qissalar dostonlardan farglanib turadi. Chunki unda vogqealar ko‘lam jihatidan
kichikroq bo‘lib, xalqonalikka ham urg‘u berilmaydi. “Odam va shayton”
qissasining asosiy syujeti “yo‘qotilgan jannat”dan so‘ng Inson va Shaytonning
yerga qulashi va ularning azaliy jangi. Birog bu jang hayot uchun kurash, kelajakni
qo‘lga olish va zimdan uni boshqarish hamda insoniyatni toabad jaholatga botirish
va shu yo‘l orqali “yo‘qotilgan jannat”ni tiklashga yo‘l qo‘ymaslik kabi vogealarga
asoslanadi. Qissaning bosh gahramonlari — Odam Ato, Momo Havo, Shayton,
Xallos. Qissada ko‘p obrazlilik uchramaydi. Asosiy obrazlar Odam Ato va Shayton
o‘rtasidagi to‘qnashuv asosida asarning dinamikasi kuchayib boraveradi. Shayton
xarakteridagi quvlik asar mazmunini boyitibgina qolmay, balki asarda o‘ziga xos
ironiyani ham beradi: She'r o‘qirdi Shayton jo'shib, goh beliga qo°l tirab.//
Qushlar to ‘xtab bogar edi osmonlardan mo ‘ralab.// Shayton oxir tin oldi-yu
dedi Momo Havoga:// -Dengizlarda dur keltirdim, boging men benavoga.// Tezda
gaytib keladirman, ishim bitgan aytarli,// Siz bolamga garab turing, yarim soat
yetarli.// Shayton bir zum g‘oyib bo‘ldi, labin burib, ganqayib,// Momo Havo
golaberdi, o ‘tirgancha anqayib.// Xayoliga keltirmasdan, na hiyla, na tuzoqni,//
Odam Ato ovdan gaytdi, yetaklab bir buzogni.®

Adib gahramonlar qiyofasini asar voqeligi bilan bog‘lab yuboraveradi.
Aynigsa bu holat Momo Havo obrazida kuzatiladi. Bo‘lib o‘tayotgan vogealardan
o‘ziga kela olmagan qahramon, albatta angayishi tabiiy hol. Shoir mana shu
psixologik giyofada Momo Havoning juda sodda shaxs ekanligini bemalol Shayton
turli xil nayranglar bilan xayolini o‘g‘irlashi mumkinligini ko‘rsatib beradi.
To‘g‘ri, Momo Havo juda sodda, biroq anqov emas. Shu bois ham Shayton unga
go‘zallik borasida madhlar bag‘ishlaydi, Momo Havoning xayolotini yig‘ishiga va
vogelikni real baholashiga yo‘l qo‘ymaydi. Shaytonning bu quvligi oldida u ojiz.
Shu bois ham Odam Atodan do‘q-po‘pisa eshitadi, hatto o‘zining soddadilligidan
yig‘laydi. Odam Ato esa o‘z o‘rnida har bir harakati uchun sobitqgadam. U
Shaytonning quvligini, uning hiyla-yu nayranglarini bilganligi bois Shayton bilan
suhbatlashishni ham joiz topmaydi. Shayton ham 0‘z o‘rnida bundan boxabar. Shu
bois ham uchinchi bora farzandini kulba yonida qoldiradi. Ularning garshiligiga
imkon goldirmaydi. Natijada shaytonvachcha qozonda govrilib, nonushtaga tagdim
etiladi. Biz she’riy qissada fagat Odam Atoning ruhiy iztiroblariga duch kelamiz.
U yerda qo‘nim topishiga asosiy sababchi deb bilgan Shaytonning hiylasini
anglashga qodir emas. O‘zining boshiga tushgan ko‘rguliklarning sababchisi deb
bilganligi bois ham undan qutilish imkoniyatini axtaradi. Bu axtarish gozon
yasash, o‘tin to‘plash va lugma sifatida uni hazm qilishni keltirib chigaradi.
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To‘g‘ri, Abdulla Oripov vogealarni proza shaklida bayon qilib boraveradi. Biroq
Odam Atoning ichki dunyosidagi talotumlar to‘liq lirikaga asoslanadi. Asarni
o‘qir ekanmiz, undagi poetik til — jonli tasvir, musiqiylik o‘z komiga torta
boshlaydi. Natijada Odam Atoning yana Kkatta bir xatosi ko‘z o‘ngimizda
gavdalanadi.

“Odam va shayton” qissasidagi Shayton — soddalashtirilgan yovuzlik timsoli
emas. U insonga takliflar giluvchi, ularni sinovga soluvchi gahramon. Ko‘pincha
metaforik va simvolik ko‘rinishda berilgan. Biroq uning quvligi bois Odam Ato va
Momo Havo asl hagigatni anglay olishmaydi. Har bir epizodik holatlarda ham
Shaytonning, ham Odam Atoning ichki holati ochib borilaveradi. Aynan mana shu
ketma-ketlikda joylashtirilgan epizodik vogelik Odam Atoning navbatdagi
shaytoniy vasvasasi bosqichiga ko‘taradi. Bu bosqichlar esa o‘z navbatida
zamonaviy realistik kontekstda tasvirlanishi bilan birgalikda inson irodasi, uning
tabiati, ma’naviy chegarasini ham talqin etadi. Natijada, tanlovning
anglashilmagan og‘irligi, paradoks ma’naviy iztirobni yuzaga chiqaradi. Xullas,
Abdulla Oripovning “Odam va shayton” qissasi insoniy kechinmalar asosiga
qurilgan bo‘lib, u jamiyat muammosi sifatida talqin etiladi. Asar she’riy shaklda
yozilganligi bois o‘quvchi qalbiga kuchli ta’sir etadi. Asar vogeabop hikoya va
she’riy san’atning qo‘shilishi natijasida yuzaga kelgan o‘ziga xos badiiy janrda
yaratilganligi bilan kishini maftun etadi.

Uchinchi faslda “Asarlarda ruhiy holatlar va kechinmalarni ifodalash
uslubi” muammosini yoritishga harakat gildik. Nazar Eshonqulning “Taqiq
mevasi’da mimik va pontamimik harakatlar, ovoz diapozoni, monolog, portret va
peyzaj, tush, holat va harakat kabi psixologik vositalardan unumli foydalangan. Bu
kabi vositalar adibning ruhiy kechinmalarni berishdagi, ichki ziddiyatlarning
chuqur ifodalanishidagi, asosan, falsafiy dunyoqarashi va badiiy-estetik
garashlaridagi ijodkor ruhiyati bilan bog‘lig. “Taqiq mevasi”da syujetdan ko‘ra,
obrazlarning ichki olami, ularning kechinmalari, hayotga bo‘lgan individual
munosabati markaziy o‘rinda turadi. Romanning eng muhim xususiyatlaridan biri
— ruhiy holatlarni ong ogimi orqgali berishidir. Bu texnika muallifga
qahramonlarning o‘y-xayollarini, ichki kurashlarini bevosita ko‘rsatishga imkon
beradi. Roviy (men)ning uzluksiz fikrlari, shubha, istak va qo‘rquv bilan almashib
turadigan kechinmalari aynan ichki monologlar vositasida ifodalanadi. Shu bilan
birgalikda mimik, pontamimik harakatlardan ham foydalanadiki, bu ham ruhiy
kechinmalarni yanada jonlirog va yorginroq yaratishda yozuvchiga yangi
imkoniyatni taqdim etadi. Nazar Eshonqul ham “Taqiq mevasi’da aynan mana shu
harakatlardan unumli foydalanganligiga guvoh bo‘lish mumkin. Bu harakat
romandagi “Havo” novellasida quyidagicha ifoda etilgan: “Bu pyesaning
sahnalashtirilishi teatr xodimlarini ham birdan jonlantirib yuborgan, shu asarni
sahnaga qo ‘yishga qaror gqilingandan beri ma’muriyatdan tortib kun uzoqi
pashsha qurib o ‘tiradigan qorovulgacha, barchaning yuz-ko ‘zida o ‘zgacha vigor,
o0 zgacha salobat, taraddud paydo bo ‘Igandi”®. Mazkur parchadagi mimik harakat
bir kishiga taallugli emas, balki barcha teatr xodimlarniki. Aslida mimik harakat
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inson ruhiy holatini ifodalash usuli hisoblanadi va u fagat bir kishiga taallugli
bo‘ladi. Nazar Eshonqul esa bu harakatni barchaga tegishli qilib, o‘ziga xos
ruhiyatni ifodalashga muyassar bo‘ladi. To‘g‘ri, mimika yuz mushaklarining
ifodali harakati hisoblanib, insonning ma’yuslik, xursandlik, g‘azab, xafalik kabi
hissiyotlarini ifodalaydi. Mimika oddiy Kkishilarda tabiiy tarzda ro‘y beradi®.
Yugoridagi parchada esa mimika salobat, vigor tushunchalari bilan ifoda etilganki,
bu tushunchalar ham o°ziga xos ruhiy holatning mimik ko‘rinishidir.

Novelladagi Havo mimik va pontamimik harakatlarga boy obraz hisoblanadi.
Adib mana shu harakatlar asosida uning faoliyati hamda ruhiy kayfiyatini berishga
muvaffaq bo‘ladi: “zalni to ldirib o ‘tirgan tomoshabinlarni ko rganda xuddi
mehmonlarga tavoze gilayotgan uy Bekasi kabi ozurda va takallufli tabassum
gilar, shu tabassumi bilanog butun zalni o‘ziga rom etib olardi. U sahnada
kimning qiyofasida bo ‘Imasin menga o ‘zi haqida, taqdiri, gismati kechmishi va
orzuparast ko ‘ngli haqgida gapirayotganday, o ‘zining dardi holini butun zalga
bildirayotganday tuyulardi. Aslida ham shunday edi, uning har bir roli uning
tazarrusi, uning arzi holi, sarkash tuyg ‘uyu kechinmalarining izhori edi’*. Nazar
Eshonqul mimik va pontamimik harakatlarni ham jamoa, ham individual shaxsga
tegishli qgilib beradi. Bu esa adibning mahoratidan dalolat beradi. Romanda barcha
vogealar roviy tilidan ifoda etilganligi borasida so‘z yuritgan edik. Mana endi
ruhiy kechinmalar ifodasida ham roviy nigohini kuzatamiz. Mimik harakat
“tabassum”ga qurilgan. Bir tabassum orqali butun tomoshabinni o‘ziga jalb qila
olish gobiliyatiga ega bo‘lgan Havo qiyofasi roviy nigohidagi prizma hisoblanadi.
U nafaqat Havoni kuzatadi, balki tomosha zalidan o‘rin egallagan tomoshabinni
ham kuzatadi. Shu bois ham tomoshabinni jonlanishi, maftunkorligi roviy
prizmasidan joy oladi.

Abdulla Oripov “Odam va shayton” qissasida ruhiy holatlar va kechinmalar
muallif tomonidan aniq ifodaga ega bo‘lib, personajlarning harakatlari va holatlari
orgali tasvir etib berilgan. Aynigsa, ichki kechinmalarning bosgichma-bosgich
o‘sishi Odam Ato obrazida yaqqol ko‘zga tashlanadi: Osmon qolib zaminda ham
vo ‘ligdi shu baloga,// Tilidagi bor zahrini sochdi Momo Havoga.// Bu o ‘sha-Ku,
fitna bilan arshda bizni xor gqilgan,// Bu o ‘sha-ku, ikkimizni toshbagaga zor
qilgan.// Odam Ato shaytonchani la’nat bilan bo ‘ktirdi,// OyoQ-qo ‘lin bog ‘lab
so ‘ngra cho ‘ng dengizga cho ‘ktirdi.// Chidash berdi Momo Havo uning barcha
doviga,// Tongda turib Odam Ato ketdi yana oviga®.

Mazkur parchada adib harakat va holat orgali ruhiy kayfiyat va kechinmalarga
yo‘l ochadi. Shoir ruhiyatni Odam Atoning galb azobi orqali ifodalaydi. Shu bois
ham uning qalbida jannatdan haydalishi tiklab bo‘lmas jarohatga aylangan. Asosiy
aybdor esa mana endi farzandini Momo Havo qo‘liga tutqazib, uning holidan
kulayotgandek  kayfiyatga tushadi. Bu tuyg‘u uni shaytonvachchani
shavqatsizlarcha la’natlashdan tashqari dengizga keltirib uni cho‘ktiradi. Bu
shavqatsizlikni gaysidir ma’noda oqlaymiz ham. Albatta, Momo Havo ham alam
chekayotgan Odam Ato g‘azabidan benasib qolmaydi. Natijada, uning ruhiyati bu
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%3 A6mysuta Opunos. Taunanran acapiap. 6 xuni. — Tomkent: lapk, 2010. — 34-6.
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g‘azab oldida chidashdan boshga iloj topa olmaydi. Odam Atoning tongda turib
ovga ketishi esa hanuzgacha uning ruhiyatidagi evrilishdan dalolat beradi. Odam
Atoning butun kayfiyati muallif tomonidan tasvirlab berilaveradi. Bu esa asar
o‘qishliligiga xizmat qgilgan. Darhaqigat, asar juda tez, shu bilan birga zavq bilan
o‘qiladi. Har bir obraz asarda ma’lum ruhiy olam orqali ochib berilaveradi.

Dissertatsiyaning to‘rtinchi bobi  “J.Milton, A.Oripov, N.Eshonqul
asarlarining til xususiyatlari” deya nomlandi. Bu bob ham uch fasldan iborat
bo‘lib, birinchi faslda “Asarlarda “muallif men”i, qahramon, personaj, roviy
nutgi” tadqiqg etildi. Jon Milton “Yo‘qotilgan jannat” dostonida poetik jihatdan
yuksak mahorat ko‘rsata olgan ijodkordir. U nafaqat kompozitsiyaga, yoki
syujetga, balki til xususiyatlariga ham alohida ahamiyat qaratdi. Aynigsa,
dostondagi muallif nutqi hamda muallif “men”ini alohida ta’kidlash joiz sanaladi.
Chunki ijodkor shaxsiy-biografik “men™i bilan badiiy-narrativ “men” o‘rtasidagi
murakkab alogani yaratadi. Bu kabi holatni adabiyotshunos Yu.Boreyev “badiiy
asarni ijodkor shaxsi orqali o‘qish uslubi” * deb garasa, B.Karimov esa
“San’atkorning individual taqdiri uning ijodini talqin etishda kalit vazifasini
o‘taydi” deb hisoblaydi.

Jon Milton Gomer va Vergiliydagi an’anani “men” talqinida ham davom
ettiradi. U an’analarga sodiq qolgan holda ilhom so‘rayotgan, mavzuni yo‘lga
soluvchi narrator desak xato bo‘lmaydi. Chunki u an’anani davom ettirish bilan bir
gatorda uni xristianlashtiradi. U oddiygina muzalarga ilhom so‘rab murojaat
etmaydi. Balki Yagona Tangriga e’tiqod qilgan holda undan ilhomini jo‘sh urishini
so‘raydi. U “Heavenly Muse/ Holy Spirit”’ga murojaat qiladi va o‘z badily
missiyasini ‘“Xudoning yo‘llarini odamlarga oqlash” vazifasi bilan bog‘laydi.
Demak, uning “men”i nafaqat hikoyachi, balki teolog va o‘qituvchi hamda
tarixchidir.

“Yo‘qotilgan jannat” asarining o‘n ikki kitobida ham voqealar bayoni
(proemlar) mavjud bo‘lib, kitobda nima haqida so‘z yuritilayotganidan darak
beradi. Xuddi shu o‘rinda biz muallif “men”iga duch kelamiz. Birinchi kitobda
adib Yaratganga murojaat etadi. O‘zining “men”1 orqali ilhom so‘rabgina qolmay
“Illumine the gloom that veils my spirit, with beams divine.” kabi iboralar bilan
o‘zining insoniy cheklanganligini e’tirof etadi. Bu ibora uch xil talginga ega.
Birinchi talginda biz personifikasiyalangan tushunchani anglay boshlaymiz. Aslida
hayotda Jon Milton ko‘zi ojizligidan aziyat chekkan. Bu aziyat asarda o‘z ifodasini
topgan bo‘lib, ko‘zining nurini tiklash va yolvorish sifatida anglashiladi. Ikkinchi
talginda esa biqiq hayotdan aziyat chekkan inson, hayotda ro‘shnolik va
kelajagining yorug® bo‘lishini istaydi. Natijada ikkinchi talginda shunday
insonning Yaratganga murojaati kuzatiladi. Uchinchi talqinda esa o‘ziga va asariga
Yaratgandan oydin yo‘lni tilaydi. Bu tilak “mangu provdentsiyani tasdiglash™ va
“Xudoning yo‘lini oqlash”ni ko‘rsatadi. Bu talqin asarda teodik dastur bo‘lib
xizmat qiladi.

Jon Milton muallif “men”i orgali siyosiy-axloqiy rezonansni berishga ham
muvaffaq bo‘lgan. Doston bevosita siyosiy pamflet emas, ammo “men”’ning

5 Borev, Y. B. Estetika. — Moscow: “AST”,2019. — b 220
% Kapumos b. A6ynna Koaupuii penomenn. — Tomkent, “Info capital group”, 2019. — B. 167.
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ohangida ozodlik, vijdon erkinligi singari qarashlar o‘rin egallagan. Bu, aynigsa,
Iblisning “‘erkinlik”ni soxta talqin qilishiga qarshi turishda va Inson qulashining
axloqgiy talginida seziladi. Aynigsa, Iblis xarakter xususiyati, uning ruhiyati portret
orqali inkishof etilishida ham muallif “men”ining o‘rni beqiyos. Ijodkor ozodlik
uchun kurashgan Iblis qiyofasini ataylab so‘ndirmaydi, bu bilan ozodlikka
tashnalik so‘nishi mumkin emasligini isbotlashga harakat qiladi. Uning
mimikasida pushayponlik balgisa-da, biroq erk, ozodlik uchun kurash uni har doim
olg‘a gadam bosishga undaydi. Yuqorida talqin etganimizdek, aslida Jon Milton
Iblis giyofasida inson erkini qo‘yadi. Shu yo‘l orqali rassom sifatida erkka tashna
bo‘lgan Iblis qiyofasini beradi: “He above the rest// In shape and gesture proudly
eminent// Stood like a tower; his form had not yet lost// All her original brightness,
nor appear’d// Less than Archangel ruin’d, and the excess// Of glory obscur’d: as
when the sun new-risen// Looks through the horizontal misty air// Shorn of his
beams, or from behind the moon,// In dim eclipse, disastrous twilight sheds// On
half the nations, and with fear of change// Perplexes monarchs. Darken’d so, yet
shone// Above them all th’ Archangel: but his face// Deep scars of thunder had
intrench’d, and care// Sat on his faded cheek, but under brows// Of dauntless
courage, and considerate pride// Waiting revenge. Cruel his eye, but cast// Signs of
remorse and passion to behold// The fellows of his crime, the followers rather—//
(Far other once beheld in bliss)—condemn’d// For ever now to have their lot in
pain... ™

Nazar Eshonqulning “Taqiq mevasi” asarida biz umuman muallif “men”iga
duch kelmaymiz. Aslida ijodkor muallif “men”ini qo‘llamay, gahramon-roviyni
asarga olib chiqadi. Har bir vogea, bo‘lib o‘tayotgan jarayon, tarix, tush, tasvir
bularning barchasi roviy prizmasi orgali tagdim etiladi. Bu esa Jon Milton asaridan
farglanuvchi xususiyat sifatida aks etgan. Bu roviy asarda faol tasvirlovchi va
hikoya qiluvchi subyekt sifatida ishtirok etadi. U vogelikni tavsiflash bilan bir
qatorda, uni baholab boradi: “Ayni dagigalarda Sh. menga hayrat bilan tikilarmidi
yoki nafrat bilanmi, bilolmasdim. Uning yonib turgan ko zlari xuddi gabr ichida
yonib turgan shamga o xshab menda noxush taassurot uyg ‘otdi. U shu qarashlari
bilan birdan menga begona, yot bo ‘lib qolgandek edi.

U Malakka bo ‘Igan muhabbatimni eshitib, negadir o‘y bo ‘lib o‘yga, g‘am
bo‘lib g‘amga, iztirob bo‘lib iztirobga o ‘xshamaydigan anduhga berilgancha
menga xuddi rentgen nurlariga o ‘xshaydigan ko zlarini tikib turardi: goyo shu
garashi bilan mening ichimni birma-bir varaglab, aytganlarimning hammasiga
o ‘zi guvoh bo ‘Imoqchi, mening hissiyotlarim, kechinmalarim, tuyg ‘ularimni birma-
bir titib ko ‘rmoqchiga o ‘xshardi. Nihoyat tikilishni bas qilib, meni
ajablantirgancha tashvishli alfozda xona bo ‘ylab yura boshladi. Yozuvchi O.ni
subyekt sifatida berib, u orqgali vogelikni hikoya qgila boshlaydi. Bu hikoyada O.
nafagat hikoyachi, balki vogelikni faol tasvirlovchisi va ishtirokchisidir. U
tasvirlarni o‘zining qalb prizmasidan o‘tkazib, tinglovchining ruhiyatini, o‘zini
tutishini, yuzida sodir bo‘layotgan mimik harakatlarni baholab ham boradi.

5 John Milton «The Paradise Lost of Milton» Book I, Lines 589-610, Milton J. Paradise Lost / Ed. Printed for
Henry Washbourne&CO,25 lvy Lane, Paternoster Row -London, 2024. — 21-22 p.
5 Dmonkyn H. Caiinanma II. — Tomkent: Akademnashr, 2022. — B. 353.
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Abdulla Oripov ham Nazar Eshonqul singari roviy nutgidan keng
foydalanadi. Asarda muallif pozitsiyasi, rivoyat uslubi va gahramonlar nutqi orqgali
insoniyat mohiyatiga, ezgulik va yovuzlik, iymon va gunoh, iroda va sinov
masalalari xususida so‘z yuritadi. Shoir “Odam va shayton qissasi orgali nafagat
diniy rivoyatni poetik shaklda qayta talqin qiladi, balki unda insonning ma’naviy
mohiyatini, tanlov erkinligi va gunoh bilan ezgulik o‘rtasidagi abadiy kurashni
falsafiy darajada ochib beradi. Qissaning badiiy tuzilishida muallif “men”i, roviy,
hamda personajlar nutqi o‘zaro uyg‘unlashib, asarning g‘oyaviy qatlamlarini
yanada chuqurlashtiradi. “Odam va shayton”da muallif “men”i voqealar rivojida
faol falsafiy mushohadakor sifatida namoyon bo‘ladi. Oripov muallif sifatida
nafagat rivoyatchi, balki insoniyat taqdiriga daxldor fikr yurituvchi “ichki ovoz”
rolini bajaradi. U o‘quvchini Odam Ato timsolida butun insoniyat vakili sifatida
idrok etishga chorlaydi. Qissada muallif “men”1 ko‘pincha axloqly mezonni
belgilaydi, unda Alloh, Odam va shayton o‘rtasidagi muloqotning ma’nosi haqida
teran falsafiy tahlil yuritiladi. Masalan, Odamning jannatdan quvilishi vogeasi
nafaqat xato sifatida, balki inson tafakkuri, irodasi, bilishga intilishi timsoli sifatida
talgin etiladi. Bu holatda muallif “men”1 hikoya davomida o‘quvchini ruhiy o‘y va
mushohadaga undaydi. Shu bilan bir gatorda voqeaga va jarayonga o°‘z
munosabatini ham bildirib, ularga xarakteristika beradi.

Ikkinchi faslda “Leksik vositalardan foydalanishdagi mahorati”ga urg‘u
berildi. Jon Miltonning “Yo‘qotilgan jannat” dostoni esa ingliz adabiyotining eng
yuksak badiiy namunalardan biri hisoblanadi. Unda shoirning til vositalaridan
foydalanish mahorati ham janr, ham mazmun, ham poetik ifoda jihatidan alohida
o‘rin tutadi. Jon Milton epik dostonga xos ulug‘vorlikni, diniy-falsafiy
mazmundagi chuqur mushohadalarni ifodalashda tilning juda keng, serma’no va
badiity kuchga ega bo‘lgan imkoniyatlaridan unumli foydalanadi. Jon Miltonning
til vositalaridan foydalanishdagi asosiy xususiyatlaridan biri epik uslub va ulug‘vor
leksikani yaratish uchun ko‘plab diniy-falsafiy tushunchalarga murojaat etgani,
qadimgi yunon va rim mifologiyasidan kirib kelgan so‘zlardan foydalanganligi,
Injil terminlarini ishlatganligi bilan izohlash mumkin. Fikrimizga misol:
“Heaven’ly Muse!” so‘z birikmasidan foydalanishi natijasida asarni yunon
mifologiyasiga yaqinlashtiribgina qolmay, balki ulug‘vor leksikaga yo‘l ochadi.
Yoki “Holy Spirit” so‘z birikmasi orqali asarni Injil terminlari bilan bog‘lab
yuboradi. Jon Milton dostonda obrazlilikka erishish magsadida metaforalardan
unumli foydalanadi. U tantanovor ruhni o‘quvchiga tagdim etish uchun mana shu
usulni tanlaydi. “Yo‘qotilgan jannat” asarining birinchi kitobida Yaratganni
“Almighty God” deya ataydi. Uning Yaratgan borasidagi atamalari ham Injilni
yodga soladi. Adib Tangrini goh “Yaratuvchi” deb atasa, goh “Qudrat egasi”, goh
“Yaratuvchi - Ota”, goh “Yorug‘lik manbayi”, goh “O‘lmas”, “Abadiy” kabi
epitetlar asosida e’tirof etadi. E’tiborli jihati Tangrini “Yaratuvchi - Ota” deya
ta’kidlasa, Iso (a.v.)ni “yaratganning o‘g‘li” sifatida talqin etadi. Bu esa, yuqorida
ta’kid etganimizdek, asarni Injilga yaqinlashtiradi hamda bu tushunchalarni
to‘g‘ridan to‘g‘ri qo‘llay boshlaydi.

“Yo‘qotilgan jannat” dostonida Iblis obrazini tasvirlashdagi metaforik
tushunchalarga ham duch kelamiz. Adib bu obrazni “Infernal Serpent”, “Subtle

32



Enemy”, “Fallen Angel”, “Fierce Avenger” singari metaforik tasvirlar orqali
berishga harakat giladi. Bu metaforik gatlam chuqur mazmunga ega bo‘lib, ijodkor
bu metaforalar orqali obrazlarni bir gancha rakurslarda ko‘rsatishga muvaffaq
bo‘ladi. Birgina Iblis obraziga razm tashlaydigan bo‘lsak, u goh jahannam iloni
qiyofasiga ega bo‘lsa, goh ayyor dushman qiyofasi oladi. Jon Milton bu kabi
metaforik tushunchalar orgali asarni yanada injilga yaginlashtiradi. Chunki Injilda
ham Iblis ilon giyofasiga kira oladigan va ayyorlikda unga hech bir maxlugot teng
kela olmaydigan tushunchalar orgali berilgan. Demak, Jon Milton Injildan
uzoglashib ketmaydi, unga yangi giyofa baxshida etmaydi. Birog adib bu obrazni
haddan ortiq ulug‘vor va jozibali tarzda tasvir etadi.

Abdulla Oripovning “Odam va Shayton” qissasida nafaqat falsafiy g‘oyalarni
ilgari suradi, balki til imkoniyatlarini mohirona qo‘llab, leksik vositalar yordamida
o‘quvchini ruhiy va ma’naviy mushohadaga chorlaydi. Abdulla Oripovning
“Odam va shayton” qgissasida leksik vositalar falsafiy mazmunni oshirishi bilan bir
gatorda obrazlarning ruhiy holatini ifodalashi va milliy-estetik tafakkurni aks
ettirishi bilan ham belgilanadi.

Ohangning o‘ynoqiligini va o‘ziga xosligini yaratish magqgsadida shoir
qofiyada jonli til (so‘zlashuv tilidan) foydalanadi. Bu esa ohangdorlikning yanada
oshishiga xizmat giladi. Asardagi ‘“sensirab/tentirab”, “amma-xolasi/bolasi”,
“vo'l oldi/yolg iz qoldi”, “na so‘lida/qo‘lida”, “jilpanglab/qilpanglab”,
“olamga/bolamga”; “bunday hol/qoldira qol”, “xushlagancha/ushlagancha”,
“to ‘yog ‘i/buyog i”, “baloga/Havoga”, “zor qilgan/xor qilgan”,
“bo ‘ktirdi/cho ‘ktirdi”, “doviga/oviga”, “bogqan choq/oqqan choq”,
“boshida/qoshida”, “qog‘ozi/ovozi” fikrimizga misol bo‘la oladi. Mazkur
qofiyadosh so‘zlarning asosini ravish hosil gilgan. Shoir ruhiy tasvirni berganligi
bois ham aynan ravishga ko‘proq murojaat seziladi. Asarni o‘qish jarayonida ritm
dinamikasi o‘zgarganligi ham kuzatiladi. Abdulla Oripov bandlarning ikkinchi va
to‘rtinchi misralarini o‘zaro qofiyalaydi. Biroq Shayton va Momo Havo o‘rtasidagi
dialogda, Shaytonning quvlarcha ish yuritib Momo Havoni maqgtashga
chog‘langanida bu ritm o‘zgaradi. Uning xushomadida qofiyadosh so‘zlarning
joylashuv tartibi o‘zgaradi. Mana endi birinchi va uchinchi misralar qofiyalanib,
ikkinchi va to‘rtinchi misralarda takror yuzaga keladi. Bu takror ham Momo Havo
fikr-u xayolini chalg‘itish orgali bosim o‘tkazishdan, manipulyatsiyadan boshga
narsa emas.

Nazar Eshonqulning “Taqiq mevasi” romanida til xususiyatlarining o‘ziga xos
tarovati kuzatiladi. Mazkur asar adibning o‘ziga xos mahorati va ijod qirralarini
zamonaviy o‘zbek adabiyotida falsafiy mushohada, diniy-mifologik motivlar va
zamonaviy inson ruhiyatini badiiy tahlil etishdagi o‘ziga xos uslubi bilan ajralib
turishi bilan belgilash mumkin. Uning “Taqiq mevasi” romani ham ana shu
tamoyillarning uyg‘un ifodasidir. Muallif badiiy til imkoniyatlarini chuqur his
etgan holda, so‘zning semantik kuchidan, ramziy ma’nosidan va fonetik ta’siridan
o‘rinli foydalanadi. Roman leksik gatlamining boyligi, undagi diniy, mifologik va
falsafiy birliklarning uyg‘unligi asarning estetik qimmatini belgilaydi.

Romanning leksik qatlamlari xilma-xil bo‘lib, diniy-mifologik leksika
yetakchilik qiladi. Aynigsa, “gunoh”, “taqiq”, “meva”, “jannat”, “shayton”,
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“havo”, “odam” kabi so‘zlar markaziy semantik o‘qni tashkil etadi. Ular nafaqat
diniy manbalardan olingan, balki muallif tomonidan ramziy va falsafiy mazmun
bilan boyitilgan. Masalan, “taqiq meva” — fagatgina jannatdagi meva emas, balki
insoniyatning abadiy orzusi, bilim va ozodlik ramzi hamda muhabbat tuyg‘ulari
sifatida talqin etiladi. Adib ko‘proq muhabbat tuyg‘usiga urg‘u beradi. Bu esa oz
navbatida psixologik-falsafiy leksikaga yo‘l ochadi. Romandagi “tashnalik”,
“iztirob”, “ko ‘ngil”, “xotira”, “ong”, “gunoh hissi”, “vahima” kabi so‘zlar inson
ruhiyati qatlamlarini ifoda etishda xizmat qiladi. Nazar Eshonqul bu so‘zlar orqali
insonning ichki kurashini, ruhiy parokandaligini yoritadi. Adibning “Tagqiq
mevasi” asari metaforalarga boy bo‘lgan asardir. “Qatl kundasi”, “istehzoli

tabassum”, “miskin ma’buda”, “g‘am-g‘ussa ma’budasi”, “betiyiq xayollar”,
“bolalik dunyo”, “ideal shaxs”, “sahna timsoli”, “e’tigod timsoli”, “pir timsoli”,
“kamolot timsoli”, “muqaddas sahna”, “ojiz qismat”, ‘“notavon gqismat”,

)

“qurbonlik gismati”, “telba ruhlar”, “yengiltak ayol”, “telba dunyo”, “suvsiz
sahro”, “hayot manzaralari”, “o ‘lim to‘shagi”, “tomoshaning xudosi”’, “mag ‘rur
ayol”, “kibrli ayol”, “bir quchoq bo ron”, “yashnoq davr”, “anduh xanjari”
singari metaforalar fikrimizni dalillaydi. Bu kabi metaforalar obrazlarning
ruhiyatini yoritishdan tashqari, xayol va hayot chegarasini ham ifodalaydi. Shu
bilan bir gatorda yozuvchi metaforalarga juda katta ma’suliyat ham yuklaydiki, bu
mas’uliyat birinchidan novella imkoniyatlarini leksik gatlamini o°zida
omuxtalagan bo‘lsa, ikkinchidan, falsafiy tafakkurning qatlamlarini berishga
Imkoniyat yaratadi, uchinchidan esa obrazlarning nutgiy funksiyasini amalga
oshirishga xizmat giladi.

Uchinchi falsda esa “Adiblarning tildan foydalanishdagi o ‘ziga xos uslubi”
muammosiga oydinlik kiritildi. Jon Miltonning tildan foydalanishdagi mahorati
uning asarlariga epik ulug‘vorlik, ruhiy teranlik va falsafiy ohang bag‘ishlaydi.
“Yo‘qotilgan jannat” nafaqat diniy epos, balki badiiy so‘zning ilohiy falsafaga
singdirilgan timsoli sifatida ham qadrlanadi. J.Miltonning o‘ziga xos uslubi
xronotop tushunchasida ham zuhur topgan. Bu hagda adabiyotshunos
Ye.N.Teterina o‘z tadqiqotida quyidagi mulohazalarini berib o‘tadi: “Miltoncha
kosmos o0°‘z dizaynida dostonlarga xos bo‘lgan koinotning tuzilmalari (jahannam,
osmon, yer) uchlik tasvirini beradi. Ular orasida Adan dominant hisoblanadi.
Fazoviy she’rning koordinatalari, qisman haqiqly xususiyatlar bilan bog‘liq
(masalan, landshaft eskizlari) epik universallarning xarakteriga ega. “Xaosni
kosmizatsiya qilish” jarayonining tavsifida (Meletinskiy E. M.), dushman
kuchlarning fazoviy chegaralanishi, ulardan birining aks-sadolari gadimgi
afsonaviy fikrlashning fazilatlari “egalik qonuni” (Levi Bryul L.) va boshqalar”*ni
tagsimlab chigadi. Bu esa xronotopning o‘ziga xosligini ko‘rsatibgina qolmay,
balki ijodkorning uslubidan ham darak beradi. Darhagigat, Jon Milton dostonda
xronotopga alohida ahamiyat garatadi. Shu bilan bir gatorda xronotop bilan ovoz
diapozonlari, muqaddas marosimlar bog‘liq holda berib boriladiki, bu kabi holat
o‘quvchini sergaklantiribgina qolmay, balki chuqur o‘y-mushohada yuritishga
majbur etadi: First Moloch, horrid king besmeared with blood// Of human

%8 Terepuna E.H. Dnuueckue tpaauuuu B «[lotepsanaoM pae» Jxona MuiibToHa 11 IpobiiemMa crielu(puKHu xanpa //
Hucc. xaun. ¢pui. Hayk. — M., 2003. - C. 9.
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sacrifice, and parents’ tears,// Though for the noise of drums and timbrels loud//
Their children’s cries unheard that passed through fire// To his grim idol. Him the
Ammonite// Worshiped in Rabba and her watery plain,// In Argob and in Basan, to
the stream// Of utmost Arnon. Nor content with such// Audacious neighbourhood,
the wisest heart// Of Solomon he led by fraud to build// His temple right against
the temple of God// On that opprobrious hill, and made his grove// The pleasant
valley of Hinnom, Tophet thence// And black Gehenna called, the type of Hell.*®

Ibodatxonalargacha yovuzlik bostirib kirishi, natijada mugaddas sanalgan
marosimlarga putur yetishi, asosiysi, jin va shu kabi maxluqotlarning yaxshilikka,
Yaratganga qarshi bosh ko‘tarishi, Sulaymon yaratgan muqaddas qadamjolarning
vayron etilishi, Sulaymon hokimiyatining inqgirozini keltirib chiqarishi,
beginohlarni qurbonlikka keltirilishi, bolalarning o‘lim qichqirig‘i, truba va
baraban kabi cholg‘u asboblarining gumburlashi — bularning barchasi yovuzlikni
ko‘rsatuvchi belgilarga aylanadi va detal sifatida keltiriladi. Shoir shu yo‘l orqali
diniy va falsafiy mazmunni uyg‘unlashtiradi. Bu uyg‘unlik yaxshilik va yovuzlik,
nur va zulmat o‘rtasidagi kurashning semantik markaziga aylanadi. Shoirning tili
Injil uslubiga yaqin bo‘lsa-da, u poetik tafakkur orgali uni yangi badiiy shaklga
soladi. Bu esa Milton uslubini boshga epik shoirlardan ajratadi. Aynigsa, inson
ongidagi ruhiy qorong‘ulik tasviri fikrimizni yaqqol dalillaydi.

Nazar Eshonqul “Taqiq mevasi” asarida diniy-falsafiy, diniy-psixologik
gatlamlarni ifodalashda leksik-semantik, sintaktik wva stilistik vositalardan
mohirona foydalanadi. Yozuvchi badiiy til orgali inson ruhiyati, zamon ziddiyatlari
va abadiy axloqiy savollarga estetik yondashadi. Bu esa o°‘z navbatida diniy-
falsafiy, ramziy va psixologik yo‘nalishlarni uyg‘unlashuviga olib kelgan.
Yozuvchining “Taqiq mevasi” badiiy til jihatidan ham, mazmuniy-falsafiy gatlam
jihatidan ham o‘ziga xos fenomen hisoblanadi. Asar tili o‘quvchini nafaqat
vogealar rivoji bilan, balki so‘zlarning ichki semantik kuchi, ramziy ifoda
vositalari, falsafiy metaforalar orqali ruhiy mushohadaga undaydi. Shu ma’noda,
yozuvchi tili oddiy hikoya tili emas, balki tafakkur tili, falsafiy nutg shakli sifatida
namoyon bo‘ladi. Romanning leksik gatlami diniy, falsafiy va psixologik so‘z
birikmalariga boy. “Gunoh”, “najot”, “jannat”, “shayton”, “daraxt”, “ong”, “ruh”,
“iztirob” kabi so‘zlar asar semantikasining markazida turadi. Bu so‘zlar orqali
muallif insoniyat tarixidagi abadiy savol — yaxshilik va yovuzlik, iymon va
gumrohlik, ruh va jism o‘rtasidagi kurashni ifodalaydi. Roman sintaksisi ham
Nazar Eshonqul uslubining o‘ziga xos Obelgilaridan biridir. Muallif uzun,
mantigan murakkab, lekin ohangdor gaplardan foydalanadi. Har bir jumla fikrning
gatlamli ifodasini beradi, bunda badiiy ohang bilan falsafiy mushohada
uyg‘unlashadi: “Malak mening xayolim va ko ‘nglimga olma gulli oppoq ko ‘ylak
kiyib kirib kelgandi: u shu darajada nozik, shu darajada navnihol ediki, hozirgina
gullagan yosh niholning gulbarglari goplab olgan va bu dunyoga kurtaklari bilan
hurkib-titrab boqib turgan novdasini eslatgan, dimog ‘imga gullashini har bahorda
xuddi ona sutini go ‘msagan go ‘dakday kutadigan va hamisha onamni eslatadigan
hovlimizdagi olma Havoning muattar hidi kelib urilgan, o ‘sha lahzalar xuddi huru

% John Milton «The Paradise Lost of Milton» Book I, Lines 392-405, Milton J. Paradise Lost / Ed. Printed for
Henry Washbourne&CO, 25 lvy Lane, Paternoster Row -London, 2024. — 14-15-p.
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g'‘ilmonlar parvona, pari bulbullar sayrab turgan ravzai firdavsga tushib
qolganday, Buyuk gunoh sodir bo ‘lish arafasida Odam Ato bilan Momo Havoning
qarshisida turgan, gunoh sargahttaligini boshlab bergan tabu olmasining bo ‘yiday
mastu mustag riq qilgandi — “o ‘ldim-kuydim” degan ishq qissalarini nazariga
ilmagan menday qalandimog* yigit bu muhabbat hidi, muhabbat toti ekanini
keyinchalik — ruhimni Malakning ostonasida goldirib, bo ‘shab qgolgan arava kabi
ayriligdan to ‘kilib tushay deyotgan qogshol tanamni sudrab shaharning beadoq
ko ‘chalarida besabru poy sochilib ketgan kunlarimda angladim, ammo o ‘sha
paytda Malakni ilk bor ko ‘rganda muhabbat emas, onam hagida so ‘raganimda
momom aytib bergan qadim cho ‘pchak xotiramda jonlangan va bir zum Iblis
yetaklab borgan olma daraxtining Momo Havoni ohangraboday o ‘ziga chorlagan
mevasini ko ‘rib turgandek hapgirib-hayajonlanib ketgandim”® . Mazkur gap
murakkab sintaktik qurilmaga ega bo‘lib, unda bosh gahramonning ong ostida
kechayotgan xayollari o‘rin egallagan. Yozuvchi romanni novella janri asosiga
yaratganligii bois novella talablarini birinchi planga chiqaradi. Ya’ni asarda
keltirilgan har bir gapni murakkab qilib yaratadi va unda uyushiq bo‘lak, metafora,
jonlantirish kabi sintaktik birlik, bo‘lak va badiiy bo‘yoqlarni ketma-ketlikda
keltirib, mushohadaviy ohangni keltirib chigaradi. Bu kabi murakkab qurilmaga
asoslangan gap o‘quvchini chuqur mushohadaga yetaklaydi. Yozuvchi shu yo‘l
orqali fikr va tuyg‘uning orasidagi nozik chegarani oydinlashtirib, falsafiy lirizmga
yetaklaydi. Bosh gahramonning galbidagi his-tuyg‘ularini hissiy obraz darajasiga
ko‘taradi. Bu kabi usul Nazar Eshonqulning til xususiyati nuqtai nazaridan o‘ziga
xosligini belgilagan.

Abdulla Oripov o‘zining “Odam va Shayton™ qissasida uning o‘ziga Xos
uslubi yaqqol ko‘zga tashlanadi. Birinchidan, bu uslub badiiy ifoda vositalari bilan
bog‘lansa, ikkinchidan, diniy-falsafiy mazmunni ifodalashdagi leksik va stilistik
imkoniyatlarini qo‘llay olishi bilan belgilash mumkin. Shoir mazkur asarda roviy
tilidan foydalanganligi bois inson, nafs, iymon va gunoh singari adabiy falsafiy
tushunchalarni badiiy tilda o‘ziga xos usulda bera oladi. Bu usul falsafiy lirika va
diniy-badiiy tafakkurni yuksak bosgichga olib chigganligi bilan belgilanadi.
“Odam va Shayton™ qissasi insoniyatning ruhiy ildizlarini, nafs va iymon, nur va
zulmat o‘rtasidagi abadiy kurashni badiiy tilda talqin etuvchi asar bo‘lib yaratilgan.
Abdulla Oripov uchun til — bu nafaqat ifoda vositasi, balki ma’naviy mushohada,
ruhiy iztirob tasvirining eng yuksak cho‘qqisidir. Shu bois ham mazkur asar tili
poetik, ramziy, falsafiy ohangga boy. Bu ohangni yuzaga keltirish uchun shoir
jonlantirishdan unumli foydalanadi: Yosh quyoshning o°tli ko ‘zi, yosh zaminga
bogqan chog‘, Gullar yal-yal yashnagan payt, ya ni peshin oqggan chog”. (- B.34)

Mazkur parchaga nazar tashlansa, unda yosh quyoshning o‘tli ko‘zi bilan
quyoshga jon baxshida etadi. Fagat bugina emas, u mana shu o‘tli ko‘zlari bilan
zaminga boqadi. Bu jonlantirishda insonga xos bo‘lgan xususiyat to‘g‘ridan-to‘g‘ri
tabiatning bir bo‘lagi bo‘lmish quyoshga ko‘chadi. Yosh quyosh deb atalishining
asosiy sababi esa, endigina manzil topgan Odan Ato, Momo Havo va Shayton
obrazlari bilan chambarchas bog‘liq. [jodkor yangi zaminda, hamma narsa yangi

0 Smonkyn H. Caiinanma II. — Tomkent: Akademnashr, 2022. — B. 301.
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bo‘lishi lozimdek taassurot uyg‘otadi. Yana shuni ta’kidlab o‘tishimiz mumkinki,
quyoshning o‘tli nigohi aynan peshin vaqti bilan belgilanadi. Shu bois ham mana
shu vaqt tushunchasiga urg‘u beradi. O‘tli nigoh nur tushunchasini ham beradiki,
undagi ramziy tushuncha ilohiy hagigat va poklikni ham anglatadi.

J.Milton, N.Eshonqul hamda A.Oripovlar tilni oddiy tasvir vositasi sifatida
emas, balki tafakkur, ruhiy holat va falsafiy idrokning ifoda shakli sifatida
qo‘llaydi. Ularning asarlari turli davr madaniy kontestida yaratilgan bo‘lsa-da,
badiiy so‘z orqali o‘z asarlarida davrlar osha anglashilinayotgan bashariyatning
ibtidosi bo‘lmish gunoh tushunchasining boqiy iztirobini ko‘rsatishni magsad
giladi. Bu izlanishlar asarlarni diniy-falsafiy fikrning badiiy shakli, uslubi esa
inson ruhining mushohadaviy manzarasiga aylantiradi.

XULOSA

“Yo‘qotilgan jannat” motivi asosan diniy manbalar — Yyahudiylikdagi
“Tavrot”, nasroniylikdagi “Injil” va islomdagi “Qur’oni Karim”da mavjud bo‘lgan
Odam Ato va Momo Havo gissasiga tayangan holda shakllangan. Ushbu motiv
insoniyatning ilk gunohi, Tangriga bo‘lgan itoatsizlik, jazolanish va dunyoviy
hayotga quvilish jarayonlarini tasvirlash orgali ezgulik va yovuzlik, iroda va taqdir,
gunoh va najot kabi muhim falsafiy tushunchalarni ilgari suradi. Mazkur motiv
davrlar osha o‘z mazmun-mohiyatini o‘zgartira boshladi. Aynan mazkur
tadgigotda bu motivning yozma adabiyotga kuchgan jihatlari tahlil qilinib,
guyidagicha xulosalandi:

1.“Yo‘qotilgan jannat” motivi bashariyatning o‘q ildizi — gunoh va najot
tushunchalarini o‘zida ifoda etib, erkin iroda, ma’naviy tanazzul va najot yo‘lini
izlash bilan bog‘liq. Motiv badiiy asarda hayotiy sinovlar, ruhiy iztiroblar va
komillik sari intilishning ramzi sifatida talgin etiladi. Bu esa uni adabiyotda chuqur
falsafiy va universal mavzuga aylantirgan. “Yo‘qotilgan jannat” insoniyatni orzu-
umidlarga yetaklovchi xronotopdir. Biroq bu tushunchaga davrlar o‘tishi bilan
qarashlar o‘zgara bordi. Natijada badiiy asarlarda “Yo‘qotilgan jannat” motivi bir
qancha rakurslarda oz ifodasini topdi. Mifologiyada Jannat — Olimp tog‘i bilan
belgilanib, unda ma’budlar boqiy hayot kechirishadi. lon va Latona hayoti bilan
bog‘liq rivoyatlarda jannat xronotopi o‘zgaradi. lon uchun Jannat Misr sifatida
talgin etilsa, Latona uchun Delos oroli Jannat vazifasini o‘taydi. Bundan tashqari
“Yo‘qotilgan jannat” tushunchasi jinoyat va jazo bilan ham belgilanadi. Bu kabi
garashlarni Prometey va Dionis obrazlari orgali ayonlashadi.

2. Motivning Sharq adabiyotidagi aksini Imom al-G‘azzoliyning “Thyo ul-ilm
ad-din”, Abulqosim Firdavsiyning “Shohnoma”, Ahmad Yassaviyning “Devoni
Hikmat”, Nosiriddin Rabg‘uziyning “Qissasi Rabg‘uziy”, “Alisher Navoiyning
“Tarixi anbiyo va hukamo” asarlarida o‘z ifodasini topgan. Bu asarlarda diniy
motiv asosiy tushuncha sifatida talgin etiladi. Zamonaviy Sharqg adabiyotida
“Yo‘qotilgan jannat” motivi bir gancha janrlarda o‘z ifodasini topgan. Abdurauf
Fitrat “Shaytonning tangriga isyoni’ni dramatik yo‘lda yaratib, shaytonning
kibriga asosiy e’tiborini qaratgan bo‘lsa, Abdulla Oripov “Odam va shayton
qissasi’ni she’riy yo‘lda yaratadi. Shoir ko‘proq shayton obrazidagi ironiya,
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kinoya, pichingga urg‘u beradi hamda Fariduddin Attorga izdoshlik giladi. Sezai
Karakoch esse janrida vyaratib, insoniyatni falsafiy mushohadaga chorlaydi.
S.Ahmadning “Alla” hikoyasida bu motiv oila tushunchasida o‘z ifodasini topadi.
Abduvali Qutbiddinda “Yo‘qotilgan jannat™ni ko‘ngil timsolida talqin etadi.

3. Motivning G‘arb adabiyotidagi aksini esa Dante Allegerining “llohiy
komediya”, Jon Miltonning “Yo‘qotilgan jannat”, Uilyam Beykning “Jannat va
do‘zaxning  nikohlanishi”, = M.Bulgakovning  “Usta = va  Margarita”,
M.Lermontovning “Demon” (Iblis) kabi asarlar misolida kuzatish mumkin.
Motivning yangicha talginini Rene Dekart, logann Volfgang fon Gyote, Fransua
Rebelais, Boris Posternak, M.Bulgakov, asarlari ayonlashadi. Zamonaviy G‘arb
adabiyotida ham bu motiv yetakchi motivlar sifatida talgin etilgan. Ushbu motiv,
aynigsa, diniy, ekzistensial va psixologik yo‘nalishdagi asarlarda tez-tez uchraydi.
Bu kabi xususiyatlarni ingliz adibi C.S.Levisning “The Space Trilogy” asarida
fantastik xususiyat kasb etadi, J.D.Salingerning “The Catcher in the Rye” asarida
esa beg‘ubor bolalikni tiklashga bo‘lgan harakati bo‘lib o‘z ifodasini topgan.
George Orwellning “1984” asarida mazkur motiv totalitar tuzum tasviriga egadir.
Zamonaviy adabiyotda “Yo‘qotilgan jannat” motivi aks(teskari) holatda ham tasvir
etila boshlandi. Bu aks motivga garama-qarshi g‘oya sifatida olg‘a surildi. Ray
Bradburyning “Fahrenheit 451”1, Philip Pullmanning “His Dark Materials™i,
Margaret Atwoodning “The Handmaid’s Tale”i, Samuel Beckettning “Waiting for
Godot1, Thomas Pynchonning “Gravity’s Rainbow”’1 shunday asarlar sirasidandir.

4. Ingliz uyg‘onish davri adabiyotining yirik vakillaridan biri Jon Milton
“Yo‘qotilga jannat” dostoni bilan jahon shohsupasiga ko‘tarildi. Doston teologik
asosga ega bo‘lib, insoniyatning gunoh, najot va umid borasidagi garashlarining
o‘zida ifoda etdi. “Yo‘qotilgan jannat”ni qo‘shiq janri asosida yaratilgan bo‘Isa-da,
biroq bu asar epik doston sifatida yuzaga keladi. Dostonda ana’naviy syujet
unsurlari oz ifodasini topgan. Syujetning ekspozitsiya qismini dostonning birinchi
va ikkinchi kitoblarida o‘rin egallagan bo‘lib, asar tuguni uchinchi va to‘rtinchi
kitoblarida ayonlashadi. Asarning konflikti esa beshinchi va oltinchi kitobiga
to‘g‘ri keladi. Kulminatsiya esa yettinchi va to‘qqizinchi gismlarda o‘z ifodasini
topadi. Asarning yechimi sifatida o‘ninchi va o‘n ikkinchi kitoblar(qism)ni
ta’kidlash mumkin. Bu kabi syujet elementlarining berilishi doston janrining janriy
xususiyatlarini keltirib chigargan.

5. Jon Milton mazkur dostonida qofiyasiz she’r (blank verse) shaklini
tanlaydi. Ammo besh urg‘uli bo‘g‘indan iborat ohangdor metrikada (iambic
pentametr) yozadi. Bu usul esa o‘z navbatida unga monumental, falsafiy va
dramatik ohang yaratish imkonini beradi. Asar nasr va nazm uyg‘unligida
yaratilgan. Bu holat esa G‘arb adabiyotida o‘ziga xos hodisa edi. Har bir
kitob(qism)da asarning nasriy bayoni berib borilishi bizga Sharq adabiyoti
an’analarini yodga soladi. Sharq xalq og‘zaki ijodi hamda mumtoz adabiyotida
dostonlarning nasriy bayoni berilgan bo‘lib, bu kabi yondashish ijodkorning Sharq
adabiyotini yaxshi bilishidan darak beradi. Shu bilan bir gatorda mumtoz
dostonchilikda hamd va na’t tushunchalari joy olgan. Xuddi shunday holat
“Yo‘qotilgan jannat” asarining boshlanish qismida uchraydi. Biroq Jon Milton
Muzalarga murojaat etishi Sharg dostonchiligidan farglanuvchi xususiyat sifatida
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e’tirof etish mumkin.

6. Jon Milton yaratgan obrazlarining ichki dunyosi, ruhiy iztiroblari, tanlov
hamda fojialarning ruhiyatiga ta’siri bilan ahamiyatli. Dostonning asosiy obrazlari
sifatida Shayton (Iblis), Odam Ato, Momo Havoni ta’kidlashimiz mumkin. Shoir
obraz yaratishda murakkab psixologik portretlarga urg‘u berdi. Natijada uning
gahramonlari — bir yoglama emas, balki ichki ziddiyat, garama-qgarshilik, iztirob
bilan yashovchi mavjudotlar sifatida asarda shakllandi. J.Milton obraz yaratishda
murakkab psixologik holatlarni berishga muvaffaq bo‘lgan. Bu holatlarni berishda
simvolik va diniy timsollardan foydalanadi. Natijada uning asari estetik go‘zallik
kasb etib, dramatik kuchga ega bo‘lgan. Shu bilan bir gatorda she’riy nutqning
zarrin imkoniyatlarini epik dostonga muvaffaqiyatli uyg‘unlashtiradi.

7. Doston xronologik tartibga ega bo‘lmay, mifologik tushunchalar bilan
bog‘liq holda bayon etilgan. Birinchi kitob do‘zaxdan boshlanib, keyin Jannat,
gunoh va insoniyatning quvilishi mazmunini tashkil etgan. Muallif dramaturgik
ketma-ketlikdan voz kechgan bo‘lib, bu holat insoniyat tarixining ruhiy
manzarasini yaratishga o‘ziga xos uslubni keltirib chiqargan. Asar mazmuni
Iblisning qulashidan tortib insonning najotga qadar bo‘lgan ruhiy yo‘lini qgamrab
olgan. Dostonda mazmun va shakl uyg‘unlashgan. Asar epik poema shakliga ega
bo‘lib, mazmun jihatdan insoniyat taqdirining ilohiy darajasidagi talqini
ko‘rsatishga erishgan. Shoirning mazkur asari antik epos kompozitsiyasini tashkil
etib, diniy e’tiqod va tarixiy fojianing timsoli sifatida gavdalangan. Undagi simvol
va tasvirlar ruhiy-ma’naviy tushunchalarning obrazli ifodasidir.

8. Nazar Eshonqulning “Taqiq mevasi” romani diniy-falsafiy mazmun,
mifologik arxetiplar va zamonaviy ijtimolty muammolarni uyg‘unlashtirgan holda
insoniyatning abadiy axloqiy savollariga javob izlaydi. Asarda Havo obrazi orgali
ayolning tarixiy-madaniy giyofasi va ruhiy olami chuqur tahlil gilinadi, olma ramzi
orgali esa nafs, iroda va erkinlik sinovlari badiiy talginda yoritiladi. Roman
zamonaviy o‘zbek adabiyotida ma’naviy izlanish, qadriyatlar tanqidi va insonning
0°‘z-0‘zini anglash jarayonini falsafiy-badiiy yondashuvda ifodalagan yuksak asar
sifatida alohida ahamiyat kasb etadi.

9. “Taqiq mevasi” romani zamonaviy o‘zbek adabiyotida postmodernist
uslub, diniy-mifologik qatlam va sahna metaforasi uyg‘unlashgan holda inson
ruhiyati va axlogiy tanlovlarini chuqur tahlil gilgan asardir. Roman ikki novelladan
iborat bo‘lib, uni “Havo” va “Malak” deya nomlagan.

10. Muallif “Havo” novellasida uch markaziy obraz — roviy (Adam), Havo va
Ma’bud orqali isyon, muhabbat, gunoh, vijdon va qismat kabi falsafiy
tushunchalarni badiiy ifodalaydi. Ramzlar va fragmentar vaqt-makon tuzilishi
asarga sirli va dramatik ohang bag‘ishlaydi. Romanda voqealar zanjiridan ko‘ra
inson ruhiyatining nozik qatlamlari, ichki kechinmalari va ongdagi ziddiyatlari
markazga chiqariladi.

11. Asarda ruhiy holatlarni ifodalashda mimik va pontamimik harakatlar,
ovoz diapozoni, monolog, portret va peyzaj, tush, holat va harakat kabi psixologik
vositalardan mahorat bilan foydalanilgan. Ong oqgimi texnikasi orgali
qahramonlarning ichki kurashlari, xotiralari, orzu va qo‘rquvlari bevosita
yoritiladi. Obrazlar ko‘pincha ramziy xarakter kasb etib, Havo — ehtiros va isyon,
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Ma’bud — kuch va yo‘ldan ozdiruvchi timsol, roviy esa ular orasidagi ruhiy
tortishuv markazida gavdalanadi.

12. Muallif milliy gadriyatlar, xalgona timsollar va tabiat manzaralarini ruhiy
kechinmalar bilan uyg‘unlashtirib, ularni o‘zbekona kontekstda talqin etadi.
Shuningdek, teatr sahnasi, tarixiy-mifologik ishoratlar, predmet va detal tasvirlari
orgali obrazlarning ichki dramatizmini chuqurlashtiradi. Romanda falsafiy va
ekzistensial savollar — isyon, gunoh va najot masalalari — o°ziga xos badiiy-estetik
yondashuv bilan ochilgan. Natijada “Taqiq mevasi” insonning ichki olami, ilohiy
va shaytoniy kuchlar o‘rtasidagi ziddiyatni badiiy-psixologik tasvirlashning yuksak
namunasi sifatida namoyon bo‘ladi.

13. “Odam va shayton” she’riy qissa Abdulla Oripovning ma’naviy-falsafiy
tafakkurini namoyon etuvchi kuchli badiiy asardir. U insonning ichki dunyosini
yoritib, erkin irodani, mas’uliyat va tavbani muhim axloqiy markazlarga
aylantiradi. Abdulla Oripovning “Odam va shayton” qissasi she’riy shaklda
yozilgan bo‘lib, u vogeabop hikoya va she’riy san’atning qo‘shilishi natijasida
yuzaga kelgan o‘ziga xos badily janrda yaratilganligi bilan kishini maftun etadi.
Asar voqealari progressiv o‘zgarish diagrammasi orqgali berib boriladi. Bu
diagrammani tinch va oddiy hayot, Shayton va uning bolasi nogoh kelib, Momo
Havoni chalg‘itishi natijasida shubhali ruhiy ahvolga tushishi, Odam Atoning
qat’iy faol qaror qabul qilishini anglash mumkin. Asosiysi, A. Oripov bu gissada
ruhiy holatlarni harakat, so‘z, tasvir va dramatik aktlar orqali gat’iy va poetik
tarzda ochadi.

14. Jon Milton, Abdulla Oripov va Nazar Eshonqul ijodida tildan yuksak
mahorat darajasida foydalangan ijodkorlardir. Natijada asarlarda til oddiy tasvir
vositasi emas, balki falsafiy tafakkur va ruhiy kechinmalarning ifodasi sifatida
namoyon bo‘lgan. Jon Miltonning “Yo‘qotilgan jannat” dostoni tili va o‘ziga xos
uslubida epik ulug‘vorlik, injilga xos ohang va mifologik qatlamlar uyg‘unligi
bilan ajralib turadi. U arxaik so‘zlar, inversiyalar va diniy leksika orqali universal
ruhiy-falsafiy manzarani yaratadi.

15. Nazar Eshonqulning “Taqiq mevasi” romanidagi o‘ziga xos uslub esa
tilning semantik va ramziy gatlamlari inson ruhiyatini ochish vositasiga aylanadi.
Abdulla Oripovning “Odam va Shayton” qissasidagi o‘ziga xos uslub poetik
tafakkurga tayangan falsafiy ohang bilan ajraladi. Oddiy so‘zlashuv nutqi orqali
dramatik ruh hamda hikmat darajasiga ko‘tarilgan mushohadani taqdim etadi.
J.Milton, N.Eshonqul hamda A.Oripov asarlarida nutq shakllari va ovozlar tizimi
muhim badity vazifa bajaradi: Miltonda badily olamidagi muallif “men”i va
personajlar nutqi dramatik kuchga ega bo‘lsa, Oripovda muallif, roviy va personaj
nutqlari uyg‘unligi falsafiy sintezni ta’minlaydi, Eshonqulda esa roviy nutqi butun
asarning ruhiy markaziga aylanadi.
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JUCCEPTALUU JOKTOPA ®UNJIOJOI'NMYECKHUX HAYK (DSc)

Camapkang — 2026
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Tema NOKTOPCKOH ANCCCPTALNN (DSc) 3apermcrpuposana n B
peTepeTBe  BHICHEr0  o6pajosannn, naykm u ";'Cmeu arrecrannonno

KoMHCCHR TIpR Mun
om B2025.2.DSc¢/Fil1025, HHOBAINH  Pecnyany
"

Vi6exncran noa nomep

PaGoTa BHINOMHCHA B CaMapKaHCKOM roCy1apCTBEHHOM MHCTHTYTe 1

Astopedepar AMCCEpPTALMH HA Tpex A3bikax (y3hekckom pyccx"ﬂc‘rpaum,rx AIBIKOR,
wemeH Ha BeG-cTpaHuuc Hayuworo coseta www.samdchti uz a o Rt
ZiyoNET» www.ziyonet.uz. ot

pas oM (pesiome)
0Bpa30OBATETBLHOM NOpTATE « opmatmono-

Hayamnnil KORCYIbTANT: Paxumos Il'annmep Xyaaiikynosmuq
AOKTOP GHA0NOTHYECKHX HayK, fpodeccop

OduunanbHbie ONNOHEHTHI: Mycypmonos Ipkun PaGbumonna
noxtop ¢punonoruueckux Hayk (DSc), npodeccop

INapaaesa 3yadun Kypaesna
noktop punonornyeckux Hayk (DSc), npodeccop

Jasponosa Max¢ysa Hcpounosna
noxtop ¢punonoruyeckux Hayk (DSc), npodeccop

Beaymasn oprann3auus: Kapmuncknii rocyaapcTBeHHblii YHHBEPCHTET
3amHTa AMCCEPTALIMN COCTOMTCH « . o 2026 ropna B tﬂ i

sacenanmn Hayusoro cosera PhD.03/2025.27 12.Fil.37.02 n

.27.12.Fil.37. pun CamapKaHICKOM TOCYJapCTBEHHOM
WHCTHTYTE MHOCTPAHHBIX A3BIKOB (Anpec: 140117, r. Camapkaun, yauua I'ara 43 :
233-78-43; daxc: (99866) 210-00-18; e-mail: info@samdchti.uz.) : R SRR
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roCYJ1apCTBEHHOTO HHCTHTYTa HHOCTPAHHBIX A3BIKOB (3aperucTpHpoBaHa 3a Homep%m’ ). A;poe?
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H.3. Hacpyanaesa

oNsenatens HayuHoro cosera Mo
IeHMIO YHEHBIX CTENeHed, NOKTOp

nuecknx nayk (DSc), npodeccop

Y.K. Ky;uiomos

H| cexperaps Hayunoro coseTa no
leHNI0 YUEHBIX creneHei, 10KTOP
Jpuu N0 (PHIONOTHHECKHM Hay KaM
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BBEJAEHUE (anHoTauus quccepranuu 10kropa Hayk (DSc))

AKTYaJIbHOCTh M BOCTPe0OOBAHHOCTH TeMbl AuccepTanvu. B Mupooii
JaUTepaType MpoOJeMbl COTBOPEHHUS UYEJIOBEUECTBA, a TAKXKE CBA3AHHBIC C HUM
PENUTHO3HbBIE, COUMAIbHBIE, UCTOPUYECKHE U XYJOKECTBEHHbIE MHTEPIpPETALUN
NPU3HAIOTCS OJAHMMU W3 HamOoJee 3HAYMMBIX U HWHTEPECHBIX HJIEHHO-
¢unocodckux HanpapieHud. KoHIENT «HMOTEpSHHOTO pas», CBSA3aHHBIA C
POUCXOKIECHUEM YEJIOBEKAa, CO BPEMEHEM MPEBPATUIICS B OJMH W3 KIIIOUEBBIX
CMBICJIO00pA3YIOIIUX CTEpKHEeW nutepaTyphl. [IpousBeneHus, OCHOBaHHBIE Ha
MOTHUBE M3THAHUS U3 pasi, MPUOOpEsH MepBOCTEIEHHOE 3HAUCHHUE KaK B 3ala/IHOM,
Tak ¥ B BOCTOYHOHM JMTepaType M HAIUIM OTpakeHHEe Oojee 4YeM B COTHE
XYZ0>KECTBEHHBIX TEKCTOB. B MOJ00HBIX IPOU3BEICHUIX, 00 AAIOIINX TOTOBBIMU
U «KOUYIOUIMMHU» CIOKETaMH, MUPOBO33PEHUE aBTOpA, €ro WHIUBUIYAJTbHBIN
XYJ0’)KECTBEHHBIM METOJ, aBTOPCKAasl IMO3MIMS B HMHTEPIPETAlMd MOTHBA U B
PACKpBITUM OCHOBHOM WJEM WIPAlOT PELIANOIIYI0 POJIb B IOHUMAHHUU IO3TUKH
IIPOU3BEIECHUS U TBOPUYECKON JTMYHOCTH ITUCATEIS.

B MupoBoil nuTepaType MOTHUB «IIOTEPSHHOTO pash SBIAETCS OJHHUM H3
JpeBHENUINX, HanOoJiee MacIITaOHBIX U PHIOCO(CKN HACBHIILIEHHBIX MOTUBOB. OH
OXBAaThIBAET HE  TOJIBKO  PEIUTHO3HO-PUIOCO(MCKUI  KOHTEKCT, HO |
(yHIaMEHTAJIbHBIE BOITPOCHI YEIOBEYECKOTO OBITHA: 100pO U 3710, CBOOOIY BOJIH U
MPENONPENEIICHNE, TI'PEX M CHACEHHE, COBECTb M CTpacTb. lIpousBeneHus,
OCHOBaHHbIE HA JIaHHOM MOTHBE, BO BCE€ OJIMOXM CIYXWIH BaXHbIM
XYJ0’)KECTBEHHBIM HMHCTPYMEHTOM OCMBICIEHUS JTyXOBHOIO M HPAaBCTBEHHOIO
COCTOSIHMSI YEJIOBEYECTBA. B CBA3M € 3TUM HMX CpPaBHHUTEJIBHO-TUIOJOTHMYECKOE
UCCIIEIOBAHNE, a TAK)KE CONOCTABUTENBHBIN aHAIN3 IMOITUYECKUX HUHTEPIPETALNM
aBTOPOB TPEOYIOT TIyOOKOro (hUiI0COPCKOTO M XYT0KECTBEHHOTO OCMBICICHUS
TaKUX KJIIOYEBBIX TMOHSATHH, Kak OOXECTBEHHAasl BOJIA, yejoBeuyeckas cBoOona U
WCTIBITAHUE BEpbl B BOCTOYHOW M 3amajaHou Tpaaurusx. /laHHas mpoOiemaTuka
oTiIMyaeTcsi OOrarcTBOM PEIUTMO3HBIX, (GUIOCOMCKUX U  XYAOKECTBEHHBIX
CMBICIIOB, 4YTO JeNaeT €€ akKTyaJlbHOM i1 W3y4YE€HUs BEUHBIX BOIPOCOB
YeJIOBEUECKOrO0  CO3HAHWUS,  BBISIBJIEHUS  MEXKIUTEPATYpHBIX  CBsi3ed U
B3aUMOJCHCTBUM, a Takxke s Oonee IIyOOKOro MNOHMMAaHHS JyXOBHBIX
NEPEeKUBAHUN COBPEMEHHOTO YEJIOBEKA.

B ycnoBusix mpoBoaMMBIX B Hamied cTpane pedopMm, HampaBlIeHHBIX Ha
JYXOBHOE Y HPaBCTBEHHOE BOCIIUTAHUE MOJOJEKH, nponsBeaeHus [x. Muibrona
«IlorepsiHHbIil pait», moBecTh AOAy/uIbl ApurnoBa «AllaM M IIaiTaH» U POMaH
Hazapa OmoHKyna «3anpeTHblil IUJI0» BBICTYNAOT KakKk BaXXHOE CPEICTBO
HPaBCTBEHHOI'O  CaMONO3HAHUSA, JYXOBHOTO HCHOBITAHUS W  BHYTPEHHETO
caMOaHaiM3a JHYHOCTH. HemapoM moOgYepkuMBaeTcs, 4YTO H3YyYEHUE U
MOMyJISIpU3anusi y30€KCKOM KJIACCHYECKOM ¥ COBPEMEHHOW JIUTEpaTyphl B
MEXIYHAPOJAHOM KOHTEKCTE, & TaK)K€ €€ aHaJIM3 B TECHOW CBSI3U C KIIOUYEBBIMHU
poLeccaMi MUPOBOTO JIMTEPATYPHOI'O MPOCTPAHCTBA UMEIOT OO0JIbIIOE HAYYHOE U
mpakThyeckoe 3HaueHue. 6o «M3ydeHne W TOpoOABMIKEHUE — y30€KCKOU
KJIACCUYECKOM M COBPEMEHHOM JINTEPATYPHl HA MEXKIYHAPOAHOM YPOBHE, aHAIIN3
3TOTO0 MHOTOTPAaHHOTO BOIPOCA B HEPa3pblBHOW CBA3M C BAXKHEHIIMMU
POLIECCAMHU, IPOUCXOASAIIMMHU CETOIHS B MUPOBOM JIMTEPATYPHOM IPOCTPAHCTBE,
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BbIPA0OTKAa HEOOXOAMMBIX HAYYHO-TIPAKTUYECKUX BBHIBOJOB M OINpPEEICHUE HAIIMX
Oymylmux 3aad, s AyMaro, UMeeT Oonbinoe 3Hadenue».HecMoTps Ha Hanmume
OTJCNBbHBIX TEOJOTUYECKUX U  (PUIOCOPCKUX HUCCIECTOBAHUM MO  IO3ME
Jlx.Munperona «lloTtepssHHBINA pail» B MUPOBOM HayKe, JaHHOE MPOU3BEIECHUE JI0
HACTOSIIIET0 BPEMEHU HE PAacCMaTPHUBAIOCh B Y30€KCKOM JINTEPATypOBEIECHUU B
GyHIaMEHTAIbHOM CpPaBHUTEJIBHOM acCIEKTe C TMOBECThI0O A.ApumnoBa «Anam H
manTan» U poMaHoM H.OmoHkyna «3anpeTHslid IUIOA» C TOYKHA 3PEHUS KaHPa,
oOpa3HOM CHCTEMBbl, TEeMAaTHKH, WJIEW, KOMIO3UIMU U CTWis. B uvactHOCTH, B
COBPEMEHHOM y30€KCKOM JIUTEPaTypOBEACHUHN BOIPOCHl MOTHUBOJIOTMH U TIO3TUKH
CIO’KETHOTO BBIPAKEHHUS OCTAIOTCS OJHUMU U3 aKTyaJIbHBIX MTPOOJIEM.

Hacrosimiee uccienoBaHue COOTHOCHTCS C 3ajJadyaMH, ONPEICICHHbIMH B
ykazax u mnocraHoBieHusx [Ipesugenta PecnyOmmku — Y30ekucran u
MIPaBUTEIbCTBA, HANPABJICHHBIX HAa pa3BUTHE HAYKH, BBICIIEr0 OOpa3oBaHUs,
KyJIbTYpbl UYTEHUS U MEXIYHApPOJHOIO JUTEPATypHOrO COTPYIHHYECTBA.
[Toctanosnenue IIpesunenra Pecnyonuku Y36ekucran ot 17 despans 2017 rona
Ne TIK-2789 «O Mepax mo HalibHEMIIEMY COBEPUIEHCTBOBAHUIO AESATEIbHOCTU
AkanemMun HayK, OpraHW3alluM, YyOpaBieHUS U (UHAHCUPOBAHUS HAy4YHO-
uccienoBarenbekux pador», ot 20 ampens 2017 romga Ne I1K-2909 «O mepax mo
JaNbHENIIEMY pa3BUTHIO CUCTEMBI BBICHIETO 00Opa3oBaHus», oT 13 centsaops 2017
roga Ne IIK-3271 «O KOMIUIEKCHOW MNpOrpaMMe MEpP IO PA3BUTUI0 CUCTEMBI
W3JIaHHUS U PACHPOCTPAHEHUS] KHUKHOM MPOMYKIHMH, MOBBIIMICHUIO U MPOMAaraHie
KyJbTYPBI UT€HUSI KHUT U KHUTOM3/IaHus», [loctanonenne Kabunera Munuctpos
Pecniyomuku Y30ekuctan ot 16 despans 2018 roga Ne 124-® «O mposenenuun
MEXIYHAPOIHON KOH(GEpPEHIIMH Ha TeMy «AKTyallbHbIE BOMPOCHI W3YYEHHUS U
nporaraHibpl  y30€KCKOM  KJIACCUYECKOW UM COBPEMEHHOW JIUTepaTyphl B
MEXIyHapoaAHOM MaciuTadey, Ykasbl llpesuaenta ot 8 oktsa0ps 2019 roga Ne VII-
5847 «O6 yrtBepxaeHun KoHueniuu pa3BUTHS CUCTEMBI BBICIIETO 00pa30BaHUS
Pecnyonuku Y306ekucran 1o 2030 rona», ot 28 sauBaps 2022 roga Ne VII-60 «O
Crpareruu pasputusi HoBoro Y30ekucrana Ha 2022-2026 roasi», ot 11 ceHTa0ps
2023 roma Ne VII-158 «O crparerumn «Y36ekucran — 2030», a Takxke APyrux
HOPMAaTUBHO-TIPABOBBIX aKTOB, OTHOCSIIMXCS K JAHHOU AEATEIbHOCTH.

CooTBercTBHE HCCIEA0BAHMS NMPUOPUTETHBIM HANPABJEHUSM Pa3BUTHS
HAYKM M TEXHOJOrui pecnyOauKku. J[aHHOE HCCIIEIOBAaHUE BBIIIOJIHEHO B
COOTBETCTBUM C MPUOPUTETHBIM HampasieHuem [: «DopmMupoBaHue U peaau3anus
CUCTEMbl MHHOBAIIMOHHBIX MJIEW B COLMAIBLHOM, NMPABOBOM, SKOHOMHYECKOM H
JTyXOBHO-TIPOCBETUTEIBCKOM  Pa3BUTHUM  MH(OpPMAIMOHHOTO  oOliecTBa U
JNEMOKPATHYECKOTO TOCY1apCTBay.

0030p MEKIYHAPOAHBIX HAYYHBIX HCC/Ie0BAHMII 110 TeMe AuccepTanun’

B mupoBom nutepatypoBeieHnn no3trka Mmotusa «llotepsiHHOrO pash» Bo Bce

2

61 Mirziyoyev Sh. Adabiyot, san’at va madaniyat yashasa, millat va xalq, butun insoniyat bezavol yashaydi. O‘zbek
mumtoz va zamonaviy adabiyotini xalqaro miqyosda o‘rganish va targ‘ib qilishning dolzarb masalalari mavzusidagi
xalgaro konferensiya to‘plamidan. — Toshkent, 2018. 7-avgust.

82 Dissertatsiya mavzusi bo‘yicha quyidagi: www.academia.edu, www.reseachgate.net, www.google.scholar.com,
cheloveknauka.com, dslib.net, www.lang.ox.ac.uk, www.cam.ac.uk, www.nyu.edu, www.ling.upenn.edu,
www.linguistics.ucla.edu, www.newcastle.edu.au, www.navoiy-uni.uz, www.uni.leipzig.de, www:.helsinki.fi,
www.english.bnu.edu.cn, www.linguanet.ru, www.sgu.ru, WwWw.pgu.ru, WWWw.ssau.ru, Www.vsu.ru, WwWw.pgu.ru,
www.tsutmb.ru, www.bsu.edu.az, www.nuu.uz, www.tsuull.uz, www.tuit.uz, www.buxdu.uz, www.adu.uz,
www.fdu.uz. va boshga manbalar asosida amalga oshirildi.
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BpEMEHA HAXOJWJIach B IIEHTPE BHUMAaHUS Y4YEHbIX. B 4acTHOCTH, crenuanbHbIe
uccienoBanus mnpoBoaunauck B KaronuueckoMm yHuBepcutere (AMepuka),
KembOpumxckom yauBepcutete (Anrmus), OkcpopackoM yHuBepcutete (AHTIINA),
[lencunbBanckom yHupepcurere (Punanenvhus), UninHOWCCKOM YHUBEpCUTETE
(Yukaro), I'apBapackom yHuBepcutete (Amepuka), KopHemickom yHuBepcuTeTe
(Hero-Hopk), Oxnennckom yuuBepcutere (Hopas 3enanams), ApU30HCKOM
yHuBepcuteTe (Apusona), YuuBepcutere Anb-Kyac (M3pawnb), OraiickoM
yHuBepcutere (Amepuka), CupakysckoM yHuBepcurere (Amepuka), CaHKT-
[leTtepOyprckoM yHHUBEpcUTETe, MOCKOBCKOM TOCYAapCTBEHHOM YHHBEPCHUTETE,
CamapkaHnckoM rocyaapctseHHoM yHuUBepcutere umenu Lllapoda Pamumosa.

B MupoBOM nuTEpaTypOBEAEHHHM BOMNPOC TEOJOIMYECKUX M PEITUTHO3HO-
¢unocockux NOaX00B KAK YHUKAJIBLHOTO (DeHOMEHA B JINTEPAType, B YACTHOCTH,
KOHLICTIIIMM TpeXa MW CHACeHUs, MAUAIEKTUKA MEXIy CBOOOJOHM BOJIM U
00)KECTBEHHOM BOJIeH, mpeBpamieHus OuOJIEHCKOW UCTOpPUUM COTBOPEHHUS B
HCKYCCTBO, MPoOJIeMbI T€oAUIIeH (OTpaBaaHus cipaBeauBocTu bora) usyuancs B
Karonuueckom yHuBepcutere (Amepuka), KeMOpPHIKCKOM YHHUBEpPCUTETE
(Anrmus),  Oxcdopackom  yuuBepcutrere  (Aurmus), [leHcunbBaHcKOM
yauBepcutete (Dunanensdus). KoMmno3unmoHHble  OCOOEHHOCTH — TIO9MBI,
TrapMOHHUS SIUYECKUX M JIPAMAaTUYECKUX UYEpPT B CIOKETE, OCOOCHHOCTH S3BIKA,
Metadopsl M CTWIMCTHKU HcclefoBauch B VIIIMHOMCCKOM YHUBEPCUTETE
(Yukaro), 'apBapackom yHuBepcurete (Amepuka), KopHennckoMm yHUBEpcUTETE
(Hero-Hopk), Oxnennackom yHuBepcutere (Hopas 3enanams), ApH30HCKOM
yHuBepcuteTe (Apusona). Ilcuxonornyeckue M 3K3UCTEHIMAIbHBIE MOAXOMBI K
nosMe wu3ydanuch B Oralickom yHuBepcutrere (Amepuka) u Cupaky3ckoM
yHuBepcutete (Amepuka). Mudonorus B mpose uccienopaiack B CaMapKkaHICKOM
rocynapcrBeHHOM yHUBepcutetre umenu llapoda Pamugosa (Y30ekucran).

B MupoBoM nuteparypoBeneHun u3yueHue MotuBa «lloTepsiHHOTrO pas» u
€ro IMOATUKH Ha mpuMepe npousBeaeHuil Jx. MunbToHa, A.Apumnosa wu
H.Omonkyna mnoapazyMeBaeT CHEAYIOIIME NPUOPUTETHBIE  HAMPABICHUS:
uccieqoBaHue reHesuca MoTuBa «lloTepssHHOrO pasi», HM3y4eHHE >KAHPOBBIX
0COOEHHOCTEN MPOM3BENECHUN C KOMIO3UIIMOHHOW TOYKU 3PEHHs, OIpeneeHHe
UJEHHO-XYI0KECTBEHHOIO 3HAYEHHS 3TUX MPOU3BEACHUMN, a TAK)KE CBSI3aHHBIEC C
ATUM HaMNpaBJICHUS, IPEANOIATAIONINE UX CPABHUTEIBHOE COMTOCTABIICHHUE.

B sTuX ucclienoBaHUsAX paccMAaTPUBAIMCH BONPOCH TEOIULEH, TUATEKTHUKU
cB0O0O/IbI U 00KECTBEHHOM BOJIM, XYJA0KECTBEHHAs TpaHchopmalus OubaeicKoro
CIO)K€Ta O COTBOPEHHMM MHpPA, KOMIIO3MIIMOHHBIE OCOOCHHOCTH TOAMBI, €€
CTWJIMCTHKA, MeTa(opHuKa, MCUXOJOTHUYECKHE M SK3UCTEHIMAIbHBIE ACIEKThl, a
TaK)ke MU(OTOITUKA MTPO3BI.

CreneHb M3y4eHHOCTH MpodJieMbl. B MUpoBO# uTeparype co31aH LEIbIid
Al UCCIEAOBAaHNM, MOCBALIEHHBIX MOTUBY «lloTepsaHHOTO pa;1»63. B uwactHOCTH,

83 Lewalski, Barbara Kiefer. “The genres of Paradise Lost.” The Cambridge Companion to Milton. Ed. Dennis
Danielson. 2 nd ed. — Cambridge: Cambridge University Press, — 1999. P.113-29; Loewenstein, David, and Paul
Stevens, eds. Early Modern Nationalism and Milton’s England. — Toronto: University of Toronto Press, 2008. —
P.470; Miiller, Wolfgang G. “Style” Encyclopedia of Rhetoric. Ed. Thomas O. Sloane. — Oxford: — Oxford
University Press, 2001. — P. 745-57; Reid, David. The Humanism of Milton’s Paradise Lost. — Edinburgh:
Edinburgh University Press, 1993. — P.186; Shore, Daniel. Milton and the Art of Rhetoric. — Cambridge:
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ogHOMMEHHAs  snuyeckas modma Jx. MmibToHa  cTalla OOBEKTOM
MHOTOYHMCJICHHBIX HAy4YHbIX JUCKycCUH. MoHorpaduyeckue M TEeOpeTHUECKHE
uccnenosanus Augepcona®, K. Jxaponma, Jxamana Cy6xu Mcmamna Hadwu,
Maprtuna I'mmennu, Katpun IBuc, /I»Buga Onusepa, @. P. JluBuca u T. C.
Omuora, K. C. Jlprouca u YunpsaMa OwmricoHa, banucamamel, M. ®. Axwmena,
bapkepa u 3. Aptypa, A. Haiiueca u /I. /[?Buaa mo3BOJIAIOT MPOJUTh CBET Ha
OTJIEJIbHBIC ACTIEKTHI JAHHON MPOOJIeMATHKHY.

Hayuno-teopetnueckue M3bICKAHUS ATUX YUYEHBIX BKJIFOUAIOT
nHTepnperannio «I[loTepsHHOro pas» Kak HEHTPAIbHOrO 3JIEMEHTa MOpPaJIbHOU
dunocodun, aHamu3 KOHIENIMU Trepos B moame JIk. MmibroHa yepe3 obOpas
Caranbl, UcclieIOBaHKE TBOPUYECTBA MUCATENSI C KOCMOJIOTUYECKOM TOYKU 3PEHMUS,
OCMBICIICHUE  MHIJITOHOBCKOTO  3allpera B KOHTEKCTE  COKPaTUYECKOIO
palMoHaIu3Ma, pPa3BUTHE TEOPUU KOAUPOBAHMUS B XYIAOKECTBEHHOW CHUCTEME
aBTOpPA, a TAKXKE M3YYECHHUE €r0 MOHAPXUYECKUX B3IIIAIOB B CBS3U C IO3TUKOMU
IIPOM3BEICHUSI U aHAIU3 BIUSHUSA TBOopuecTBa /). MUIbTOHA HA COBPEMEHHYIO
3CCEUCTHUKY.

B pycckom nureparypoBenenun P. Camapun °° cosnman MoHorpaduio o
TBOopuecTBe JlxoHa MuibToHa, M. CokonoBbiM® GO MPOBENEHO HCCIIEN0BAHKE
Ha OCHOBE€ KOHILEIIMKA BPEMEHM M MPOCTPAHCTBA B IpousBeAcHUU J[xoHa
Munsrona «Ilorepsnnslii paii», E. Tetmpuna®’ nemaer akueHT Ha SIUYECKUX
Tpagumusx 5Toro npomsBeneHus. Mccmemosarens B. Témoxun ®8 | msyuas
repOUUECKUE AMOCHI, co3aHHbie B CpenHue Beka, MOAPOOHO OCTAHOBUJICS U Ha
naHHoMm npowusBeaeHun J[x. MunproHa. [loMuMo 3TOro, Takue HCCIEAOBATEIIH,

65

Cambridge University Press, 2012. — P.203; Sloane, Thomas O. Donne, Milton, and the End of Humanist Rhetoric.
— Berkeley: University of California Press,1985. — P-332; Welch, Anthony. “Poetic tradition, epic.” Milton in
Context. Ed. Stephen B. Dobranski. — Cambridge: Cambridge University Press, 2010. — P. 68-77; Blake, William.
The Poems of William Blake. Ed. W.H. Stevenson. Text. David V. Erdman. 1971. — London: Longman, 1977. — P-
1071; Broadbent, J. B. “Milton’s Rhetoric.” Modern Philology 56.4 (1959): 224-42. JSTOR. Web. 16 March —
2016; Cable, Lana. Carnal Rhetoric: Milton’s Iconoclasm and the Poetics of Desire. — Durham: Duke University
Press,1995. — P-231; Donnelly, Phillip J. “Logic.” Milton in Context. Ed. Stephen B. Dobranski. — Cambridge:
Cambridge University Press, 2010. — P. 349-360.

8 Anderson, Jarod K. The Decentralization of Morality in Paradise Lost. Ohio University: Rocky Mountain Review.
2010: — P.198-204; Jamal Subhi Ismail Nafi’. Milton’s Portrayal of Satan in Paradise Lost and the Notion of
Heroism.// International Journal of Literature and Arts 2015; 3(3): P. 22-28 Published online May 11, 2015
(http://www.sciencepublishinggroup.com/j/ijla) doi: 10.11648/}.ij1a.20150303.11 ISSN: 2331-0553; ISSN: 2331-
057X (Online); Gimelli Martin, Catherine. (2001). ““What If the Sun Be Centre to the World?’: Milton’s
Epistemology, Cosmology, and Paradise of Fools Reconsidered”. Modern Philology 99.2: P.231-265.; Davies,
David Oliver. Milton’s Socratic Rationalism: The Conversations of Adam and Eve in Paradise Lost. Lexington
Books.; Leavis and Eliot’s s rejection of Milton. https://pages.mtu.edu/~rlstrick/rsvtxt/leavis.2017; C.S. Lewis vs
William  Empson. Milton’s  god  (2021)  Milton  Studies  (2021) 63 (1): P. 62—
76.https://doi.org/10.5325/miltonstudies.63.1.0062; Banisalamah, Ahmed M. F. Milton’s anti monarchical stances
and his poetical, phonetic, rhetorical, and theological crafts. Canadian Sonial Sciense, 1.11 (2015): P.30-34. Web. 12
Feb. 2015 from http://www.cscanada.net. DOI: 10.3968/5466; Barker, Arthur E. Milton: modern essays in criticism.
— Oxford: Oxford University Press,1965. — P-483; Daiches, David. A Critical History of English Literature:
Shakespeare to Milton. Tamil Nadu, — India: Allied Publishers, 1976. — P-245-290.

5 Camapun P.M. TopuectBo JKona MuibToHa. — MockBa: MackoBckue yHuepeutet, 1964, — 487 c.

% CokosnoBa M.IO. OcCOGEHHOCTH NPOCTPAHCTBEHHO-BPEMEHHBIX XApPAKTEPUCTHK 1109MbI J[koHa MuibToHa
“IToTepstHHbIi pai”. ucc. xann. ¢pui. Hayk. — Huwkauit Hosropog, 2011. — 175 ¢;

7 Terepuna E.H. Drmueckue tpanuiuu B «llotepsinaoM paey» J[xona Munbtona i npobnema cnenupuky xaupa //
Hucc. xaun. ¢pwi. Hayk. — M., 2003. — 191c.

% Temoxun B.B. ITodTHKa CpeqHEBEKOBOIO IepOMYECKOro smoca: IloBTop, anturesa, Tpomnbl. Juccep. O0K. (uiL.
Hayk. — M., 2000. — C. 440;
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xak M. Kacrmpuna, I1. Mapruciok, A. ITapununa, JI. Tlonosa, I'. 3anomkuna®®,
U3JIOKWIIM CBOM B3MVISIIBI HA CHCTEMY OOpa30B MPOM3BENCHHUS, €r0 CIOKET U
UIEHHOE COECPIKAHUE.

B y30ekckoMm nurepaTypoBeleHUU Y4ueOHUK «MwupoBas JuTeparypa,
co3manHpli @. bolHa3apoBBIM, COJAEPKUT 0030p KU3HM M TBopuecTBa JIXK.
Munsrona ° . C. XycaHoBa paccMaTpuBaeT BJMSHHE IpousBeneHuH JIK.
MunbTOHa Ha pa3BUTHE MUPOBOM JHMTEpAaTyphl. MI3BECTHO, UTO TBOPYECTBO A.
OpuroBa cTano 00beKTOM MHOTOYUCIICHHBIX HayUYHbIX UCCIEIOBAaHUM, OJJTHAKO €T
OTHOIIIEHHWE K TEOJOTMYeCKON mpoOieMaTHKE OCBEIICHO JHIIb B HEMHOTUX
paborax’t. Pacckas «UenoBek M ABABO», ABISIOIMICS IIPEAMETOM HACTOSIIETO
HCCIIEIOBAHMS, 10 HACTOSILIErO0 BPEMEHU HE MOJIyYWJ JETAIBHOIO AHAINW3a HU B
OIHOM MoOHOrpaduu WM JUCCEPTALMOHHOM paboTe M HE pacCMATPUBAICA B
KOHTEKCTE MOTHBA IIOTEPSHHOTO PAsH».

Uro kacaercs u3ydeHus TtBopyectBa Hasapa EmoHKyis, cienyeT OTMETUTH
HaJu4yue psfa crarey, MOCBAUIEHHBIX BOIIPOCaM aBTOPCKOTO IOBECTBOBAaHUA. B
gacTHocTH, H. Paxmarymiaes > B CBOEM HCCIICIOBAaHMU TEOPETHYECKH
aHanu3upyet pomad «Ilnoel 3anperay, 0JHAKO OCHOBHOE BHUMAHUE B €ro padboTe
yleiaeHo mnpodbiremam  MudonodTuku. Takum  oOpa3oM, MecCTO MOTHBa
«TOTEPSHHOTO pas» B MHUPOBOW JHUTEpaType, a Takxke MpoldjemMa YpOBHS
XYyJI0’)KECTBEHHOI'O MAacTepCTBa €ro0 MHTEPIpPETAlMd y TAKUX aBTOPOB, Kak JIxk.
MusnetoH, A. OpunoB u H. Emonkymnp, 10 HaCTOSAMEro BpeMEHN HE CTAHOBUJIUCH
MPEAMETOM KOMIUIEKCHOTO CPABHUTEIbHO-MOHOTPAPUUYECKOTO UCCIETOBAHMUS.

CBs3b  IMCCEPTALMOHHOIO  MCCJIEI0OBAHUS € IUIAHAMM  HAY4HO-
HCCIEA0BATEeIbCKUX pador yupexkaeHus. Hacrosmee auccepranroHHOE
MCCJIEIOBAHKUE BBIMOJIHEHO B paMKaxX IUIAHA HAYyYHO-MCCIEAOBATEIIbCKUX padoT
Kaeapbl CpaBHUTENBHOrO JuTepaTypoBefeHus: (CamapKaHACKOTO WHCTUTYTA
MHOCTPaHHBIX A3BIKOB MO TeMe «JIuteparypHele cBaA3u Boctoka u 3amana u
aKTyaJIbHbIE MPOOJIEMbI CPAaBHUTEIBHOIO JTUTEPATYPOBEICHUSY.

eap ucciaenoBaHus SBJISICTCS aHAIU3 XYJIOKECTBEHHOM MHTEPIIPETAUUA U
IIO3TUYECKOI0 BBIPAXKEHUsI MOTHUBA «IIOTEPSHHOrO pas» B nosme k. MuinbToHa

8 Kacniura, Mapuss Muxaiinosra. Croxkersl 00 Aname u EBe B cBeTe McTOpHMuUeckoil mosTuku: Ha marepuane
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«IlorepsiHHbIl pail» u pomaHe Hazapa DuioHkyna «3amnpeTHbId MI01», a TaKxKe
BBISIBICHUE CIIOCOOOB €ro OCMBICICHUS B PEIMTHO3HOM, (QUIOocOPCKOM H
ACTETUYECKOM acmekrax. Hapsiy ¢ 3TuMm B paboTe cTaBUTCS 3ajadya pacKpbITHS
o0lMX W OTJIMYUTEIBHBIX YEpPT BOCTOYHOIO M 3aMaJHOTO JIUTEPATYpPHOTO
MBIIUICHUS] B TPAKTOBKE TAHHOTO MOTHBA.

3agaum uccJie10BaHNA:

BBISIBUTh MUCTOPUYECKUE, PEIUTUO3HBIE U MU(OJOTUYECKUE HCTOKH MOTHBA
«TOTEPSHHOTO Pas», a TAKXKE OCBETUTD MPOIIecC ero GOpMUPOBAHUS B 3amaHON U
BOCTOYHOM JINTEPATYPHBIX TPAJAULIMSIX;

[IPOAHAIU3UPOBATh MOATUKY MO3MbI J[)K. MuibroHa «lloTepstHHBIN pan» U
noBectd AOaymibl ApunoBa «Ajam M caTaHa» C Y4YETOM HX PEIUTHO3HO-
bunocopckux OCHOBAHUH U XYI0KECTBEHHO-U300Pa3UTEIIbHBIX CPEICTB;

ONpENEINTh  OCOOEHHOCTM  COBPEMEHHOM  WHTEpHpeTalud  MOTHBA
«OTEpsSHHOrO pas» B mnodme Jx. Mwunbrona «llorepsHHBIM pail» U pomaHe
Ha3zapa OmoHnkyna «3anpeTHslii IJ101» B CPABHUTEIBHOM acCIIEKTE;

CONOCTaBUTh  COLIMAJbHBbIE, HPABCTBEHHbIE U  (QUWIOCOPCKUE  UACH,
BBIPAKEHHBIE Yepe3 MOTUB «IIOTEPSHHOIO pasi», Ha YPOBHE CIOKETA U KOMITO3HIIMU
aHAJIM3UPYEMBIX IPOU3BEICHMIA;

BBISIBUTh OOIIME U OTJIMYUTENBHBIE YEpPThl B MOAXOAAX 3alajHOro
(k. MunbsToH) m BocTouHbIX (AOmymna Apunos, Hazap DmioHkyn) aBTOpOB K
MHTEPHPETALNH JAHHOTO MOTHBA;

ONpENEINTh 3HAYEHUE MOTHBA «IOTEPSHHOTO pas» B COBPEMEHHOM
y30€KCKOM JIMTEPATypPHOM MBIIUIEHUM W MPOAHAIU3UPOBATH €ro JIMTEepaTypHO-
ACTETUYECKYIO TPEEMCTBEHHOCTb.

O0bexkTOM HccaenoBanus SBIIIOTCA nodma [x. Muibrona «lloTepsiHHbII
paii», moBecTh AOaymibl ApunoBa «Anam U cataHa» U pomad Hazapa Dmonkyna
«3arnpeTHplil IWI0aA». B mponecce CpaBHUTENBHOIO aHAJIN3a TAKKE MPUBJIEKAIOTCS
IPOU3BEICHUS TOdTUYECKas MOBeCTh AOmyiuibl ApuroBa «AjlaM U cataHa». B
OTJENBHBIX CIIy4asiX MCIOIb3YIOTCS PEJIUTHO3HbIE UCTOUHUKHN — bubnus u Kopas.
Hapsngy ¢ 3TuM  paccMaTpuBarOTCS MOITUYECKHE NPOU3BEIAEHUS MUPOBOMU
JIUTEPATYPBI, CBA3aHHBIE C MOTUBOM IIOTEPSIHHOI'O pasi.

IIpeamer uccaea0BaHNS SBIISIETCSI MOTHB IIOTEPSIHHOTO pas» M €ro MO3TUKA
B modMe J[K. MunbToHa, MO3THYECKOW TOBECTH AOAYy/UThl ApHUIIOBAa M pPOMaHe
Hazapa Dmonkyna.

Metoabl ucciaenoBanus. B guccepranyi MCHOJBb30BaHbl T€HETUYECKUA,
CPaBHUTEIBHO-UCTOPUUECKHUI, CPAaBHUTEIBHO-TUIIOJIOTUYECKUNA METOJIbI, METOJbI
KOMIUJIEKCHOT'O aHaJn3a, ICUX0aHaln3a U Ouorpauyeckoro ucciae 10BaHusl.

Hay4Hasi HOBU3HA MCCJICIOBAHUSA 3aKJII0YAETCH B CICAYIOLIEM:

nokazaHo, 4yro B nosMe JIk. MunbproHa «llorepsHHBIM pai», NOBECTH
AG6aymnel OpumnoBa «YenoBek u mraitan» u pomane H. Dmionkyna «3anmpeTHbIN
IJIO[1» IOATHKA MOHATHM Tpexa W CIIACEHMs, JYXOBHOT'O IAJEHUs, KU3HEHHOTO
WCIIBITaHUSI U BHYTPEHHETO CTPAJaHUsl OCMBICIEHA Yepe3 MPU3MY PEJHMTHO3HOM,
dunocodckoit u AunakTUYECKO MyapocTu 3anana u Bocroka.

B CpPaBHUTEIBHOM  TMOAXOAE  PAaCKPBITBl  PEIUTHO3HO-(UIocOPCKue,
ACTETUYECKUE U XYJOKECTBEHHBIE KOHTEKCTbl MOTHBA «IIOTEPSIHHOTO pash» B
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3amaJHOM U BOCTOYHOM JIMTEPATYPE; ONPEAEIICHBI KAHPOBO-CTPYKTYPHBIE B3IJISbI
aBTOPOB, OCOOEHHOCTH HX CTHJIA W TIO3UIUS B XYJOKECTBEHHOM BBEICHHUU
JAHHOT'O MOTHBA B TEKCT.

BIIEPBBIE MOCJIEOBATEIBHO TMOKa3aHo, 4To y A. OpunoBa MOTHUB
TIOTEPSIHHOTO pash» TpakTyercs B nyxe Tpaguuumu, y H. Omonkyna — B
MOJIEPHUCTCKOM KJTtou€; 0003HaY€HO, YTO B COBPEMEHHOM y30EKCKOM JIuTEpatype
NOHSTHE YTpauyeHHOro Pasi BBIMOJHAET (PYHKIIMOHAIBHO-ICTETUYECKYIO POJIb, UTO
MOATBEPKIAETCSA AHATIM30M MOBECTH «YeNOBEK U IIaTaH» U poMaHa «3alpeTHbBIN
IO/,

Hay4YHO 000CHOBAHO, UTO aBTOpckue noaxo bl Jx. MunbsTona, A. Opunosa u
H. Dmonkyna Kk MOTUBY UMEIOT TEOJIOTMYECKYIO0 OCHOBY, BCJIEICTBUE YETO TAKUE
VCKOHHBIE JJIS YeJI0OBEUYECTBA KaTeropuu, KaKk rpex, CBo00/1a, BEIOOP, OTHOIICHHUE K
00KECTBEHHOMY HaKa3aHUIO, OJIY4al0T XyA0KECTBEHHOE BbIPaXKEHHUE.

¢ ¢punocoPpCcKo-TUTEPATypHOU MO3ULUU PACKPHIT BOIIPOC O BIMUSHUU yTPAThI
oOpaza pas B XyJOXKECTBEHHOM CO3HAHMM Ha TMPEACTABICHUS O ObITUH,
JYXOBHOCTM W HPABCTBEHHBIX KPUTEPHSX; J0KA3aHO, KAK 3TO OTPaXKaeTcs BO
BHYTPEHHEM MHUpE, NEPEKUBAHUAX, BBIOOpE U TpareAusx MepcoHaxked — Anama,
EBbl 1 CaTaHbl.

IIpakTH4Yeckue pe3yjabTaThl HCCJIEI0BAHUSA 3AKIIFOYAIOTCS B CIEAYIOLIEM:

Ha OCHOBE aHaJIW3a NPOU3BEACHUM, CO3JAaHHBIX C ONOpPOM HAa MOTHB
«MOTEPSHHOTO pas», CPOPMUPOBAHO SICHOE MPEJCTABICHUE O B3aUMOCBA3SIX U
pa3IMUUAX XYAOKECTBEHHOIO MBIIUICHHS M WACHHBIX MOJAXOJ0B 3amaJHOd u
BOCTOYHOU JINTEPATYP.

pa3paboTaHa  TeoJIorMYecKas ~ KOHIENUMs,  MO3BOJISIONIas  HM3ydarh
JUTEPATYpHbIE MOTUBBI Y€pe3 MPU3MY MHPOBO33PEHHSI aBTOPA, €r0 MBIIUICHUS U
00pa3HbIX MPEJCTaBICHUIN, OCHOBAHHBIX Ha YK€ CYIIECTBYIOIIEM CIOKETE.

NyTEM HCCIEAOBaHUS KOHIIENTOB, CBA3aHHBIX C MOTUBOM YTPA4€HHOIO pas B
tBOpuecTBe A. OpumnoBa u H. DimoHKyna, BBISBIEH PEIUTHO3HO-(PHIOCOPCKU
B3TJI57] COBPEMEHHOMN y30€KCKOM TUTEPATYPHI.

pe3yNbTaThl MCCIAEAOBAHHA MOTYT OBITh MCIOJB30BaHbl B KayecTBE
TEOPETUYECKOI0 U MPAKTUYECKOIO0 MaTepuasia MpU MNPErnofaBaHUU CHELHUATbHBIX
KypCOB, CEMHHAPOB M MPAKTUYECKUX 3aHATUH 10 JUTEPATYpPOBEACHMIO,
KOMIIAPATUBUCTUKE U ICTETHKO-(PUIOCO(CKUM TMOAXOJaM B YHHBEPCHUTETaX U
HAYYHBIX YUPEKICHUSX.

JlocTOBEpHOCTH Ppe3yJIbTATOB HCCJeI0BaHMsA oOecreynBaeTcs YETKOM
MOCTAaHOBKOW  HayyHOM TmpoOJsieMbl, OOOCHOBAHHOCTBIO BBIBOJIOB U  HUX
COMOCTaBJICHUEM C JIAHHBIMU CMEXHBIX HAyYHbIX JUCUUIUIMH, KOPPEKTHBIM
BBIOOPOM TMPOU3BENCHUI 3amaHOW KJIACCHUYECKOW M COBPEMEHHOHN Y30eKCKOU
JUTEpaTypbl B KayeCTBE  CPABHUTENBHOTO  MaTepuana, IpPUMEHEHUEM
anpoOMpOBaHHBIX HAYYHBIX [OAXOJOB W METOAOB aHanu3a. [lomydeHHble
pe3ynbTaThl  MOATBEPKIEHBI  HMCIOJIB30BAHMEM  HCTOPUKO-CPaBHUTEIBHOIO,
CPaBHHUTEIbHO-TUIIOJOTHYECKOTO M OuOrpamyeckoro MeETOAOB, a TaKke HX
anpoOanuen U yTBepKIEHUEM KOMIIETEHTHBIMU OpraHU3aLUsIMH.

Hayynass M npakruyeckasi 3HAYMMOCTb pPe3yJIbTATOB MCCJICAOBAHUS.
Hayynas 3HaUMMOCTBH HCCIIENOBAHUSA ONPEAEIAETCS BO3MOKHOCTBIO PaCUIMPEHUS
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TEOPETUUYECKUX TIOJIOKEHUW CPABHUTEIBHOTO JUTEPATypOBEICHUSI HA OCHOBE
KOMIUIEKCHOIO aHanu3a nodmbl Jxk.Munerona «llotepssHHBIN pai», IOBECTH
AGnymisl ApunoBa «AnaMm U cataHa» U pomana Hazapa Duionkyna «3amnpeTHblit
wioay». Pabora criocoOcTByeT yriayOaéHHOMY M3YyUYEHHMIO TTO3TUKU MPOU3BEICHUM,
OCHOBAHHBIX Ha YHHBEPCAJIbHOM («IIYTEHIECTBYIOUIEM») CIOKETE, BBISBICHHUIO
WHJVMBHUAYaJIbHOTO XYJO0KECTBEHHOI'O MBIIUJIEHUS aBTOPOB U KX ICTETUYECKOTO
MacTEpCTBa, a TAKKE PACIIUPSET BOZMOXHOCTH MCCIIECOBAHUSI TPAKTOBKH 00Opasza
pas B IIeAeBpaXx MHUPOBOM  JIMTEPATyphl B  KOHTEKCTE  Y30EKCKOTO
JUTEPATYPOBEACHHUS.

[IpakTyeckass 3HAYUMOCTh HCCJICIOBAHUSI 3aKIIOYAETCS B BO3MOKHOCTHU
WCTIOJIb30BaHUs MOJYYEHHBIX PE3YJIbTATOB MPHU aHAJIM3E MOATUKHU MPOU3BEIACHUN,
OCHOBaHHBIX HAa MOTHBE «IIOTEPSIHHOTO pas», H3YUYCHUU MUDOTOTHUECKUX
HMCTOYHUKOB MPEJCTABICHUI O BOJIe, MOKOPHOCTH, OYHTE W MYTH BO3BpAICHUS
yTPAYEHHOTO pasi, a TaKXke NpH pa3padoTKe Y4eOHUKOB, YUEOHBIX MOCOOMU U
y4e0HO-METOJIMYECKUX MaTepHaloB MO JucuUIIMHAM «Teopus nuTepatypbby,
«MwupoBass nutepatypa», «CpaBHUTEIBHOE JHTEPATYPOBEICHHUE», B CHCTEME
00IIIero CpeHEro M BBICIIETO0 00pa30BaHusl, IPH MOJATOTOBKE JICKIIUI, TPOBEICHUN
CEMUHAPCKUX 3aHSITHM, BBIMOJHEHUU BBIMTYCKHBIX KBaJU(UKAIMOHHBIX U
MarucTepcKkux pador.

BHeapenne pe3yibTaToB HCCICI0BAHUSIO.

Pe3ynbTaThl  CPaBHUTEIBHO-TUIOJIOTMYECKOTO  HCCIEIOBAHMUS  MOTHBA
MOTEPSIHHOTO pasi» M €ro MOATUKU B XYJI0KECTBEHHOUN JTUTEpaType Ha MaTepuale
noambl [[x. Munbrona «IlotepsiHHbIN paii», noBecTr AOymibl ApunoBa «Anam u
cataHa» U poMaHa Hazapa DOmioHkyna «3anpeTHblid MIO» OBLUIA BHEAPECHBI B
Hay4YHO-UCCJEIOBATEIbCKYI0 W  TMPAKTUYECKYIO JIESITEIIBHOCTh  CIEIYIOLIUM
o0Opazom:

TEOPETUYECKHE BBIBOJBI O CHHTE3€ 3aragHoil (uiocopuu W BOCTOYHOU
MYAPOCTA B XYJOKECTBEHHOM BOIUIOIIEHUM MOTHUBA «IIOTEPSHHOIO pas»
UCIIOJIb30BAHbI MPHU BBHIMIOJHEHUU (yHIaMEHTaIbHOTO Hay4dyHOro mpoekta REP-
25112021/113 (UzUDT) «Kopmyc yHUBEpCaATbHBIX 3aBUCUMOCTEH JIsi 00pabOTKH
€CTECTBEHHOTO S3bIKa Ha Y30€KCKOM S3bIKE M €ro CEMaHTUYECKHM aHau3»
(cnpaBka HarnmonanpHOro yHHUBEpcuTeTa Y30ekucrtana mMeHnu Mupso YiyrOeka
Ne 04/11-15618 ot 29 aBrycra 2025 roma), 9TO TO3BOJWIO OOOTAaTUTH
JUTEPATYpPOBEAUECKUE MCCIEIOBAHUS MaTepuajaMd 10 MIeAeBpaM MUPOBOU
JUTEPaTyPHI,

pe3yibTaTbl  CPaBHUTEIBHOIO aHanM3a  PEeIUruo3Ho-(uiIocodekux,
ACTETUYECKUX M XYJ0KECTBEHHBIX KOHTEKCTOB MOTHUBA «IOTEPSHHOTO pas» B
3amajHON M BOCTOUHOM JUTEpaType MCIOIB30BaHbI B paMKaxX (DyHIaMEHTAIbLHOTO
npoekta [L-7823051524 «Paratranslator: co3maHue KOHTEKCTOJOTHYECKOMN
AIIEKTPOHHON TMEPEBOAYECKON TUIAaTGOPMBI HA OCHOBE MApaJLICIHLHOTO KOPITYCay»
(cnpaBka HarnmonanpHOTOo yHUBEpcuTeTa Y30ekucTtana mMeHu Mupso YiyrOeka
cripaBka Ne 04/11-22094 ot 100ktesi6pst 2025 roma);

BnepBble mocienoBaTenbHO MPOAHAIM3WPOBAHA HOBAsi HHTEPIPETALUS
naHHoro motuBa B TBopuecTBe A. OpunoBa u H. DmioHkyna, a Takxke ero
(GYHKIIMOHATBHO-ICTETUYECKAS POJIb B COBPEMEHHOM Y30E€KCKOW JHUTEpaType;
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TEOPETUYECKHE BBIBOJBI IO JAaHHOW MpoOieMaTUKe ObUIM WCIOJIB30BAHBI TPHU
BBITIOJIHEHUU (PYHIAMEHTAJILHOTO MCCIIEIOBATENbCKOTO MpoekTa 1no teme «English
Access Microscholarship Program» nox Homepom SUZ80020GRO0039 (cmpaBka
CamapkaH/ICKOTO TOCYAapCTBEHHOTO MHCTUTYTa MHOCTPAHHBIX SI3bIKOB No 945/02
or 12 wmapra 2026 roma). B pesynbrare oOpamenue H. Omionkyna k
YHUBEPCAIBHOMY («KOUYIOLIEMY») CIOKETYy B paMKax OIOpbl Ha TpagulUio
CIIOCOOCTBOBAJIO YIIIyOJIGHUIO TEOPETHUUYECKUX MPEICTABICHUN O MOAITHYECKOM
MacTepCTBE aBTOPA U €ro CBOCOOPA3UU B CO3JaHUU XYA0KECTBEHHBIX 00Pa30B.

HAyYHO-TIPAKTUYECKHE  pEe3ylbTaThl, CBS3aHHBIE C  XYJ0’KECTBEHHBIM
OCMBICJICHHEM YHUBEPCAJIBbHBIX YEJIOBEUECKUX LIEHHOCTEH (Tpex, cBo0oaa, BHIOOD,
00XECTBEHHOE BO3/asiHHUE), HCIOJIb30BaHbl B paMKax HAay4YHO-TIPAKTHUYECKOTO
npoekta AL-442105887 «lludpoBoit apxuB: co3aHue OHIANH-ITYTEBOIUTENS 1O
¢onmam HamumonaneHoro apxuBa Y30ekucrtaHa» (cnpaBka HanuonansHOrO
yHUBepcuTeTa Y30ekuctaHna umeHu Mup3zo Yiyroeka Ne 04/11-27059 ot 6
HOs10bps1 2025 roma);

BBIBOJBI O (UI0CO(CKO-TUTEPATYpHOM OCMBICICHUU yTpaThl pas U
(GbopMHpPOBAaHNN HPABCTBEHHBIX U JIYXOBHBIX OPUEHTHPOB YEJIOBEKA MPUMEHEHBI
npy TOATOTOBKE CIleHapueB TenenporpamMMm «OOpa3oBaHHe U Pa3BUTHEY,
«JIurepatypHsblil mporieccy», «MupoBasi TuTepaTypay TejleKaHajga «Y30eKHCTaH»
(«Y36exucron-24») (cnpaBka HarmmoHabHON TelepaguoKOMIaHUU Y30eKucTaHa
Ne 05-09-1676 ot 24 oktebpst 2025 roma), 4To CIOCOOCTBOBAIO YTIIYOJICHHUIO
AHAJTMTHYECKOTO COAEP/KaHUS TEIEBU3MOHHBIX MaTEPUAJIOB.

AnpobGanus pe3yJbTATOB HMCCIAeAOBAHUSA. Pe3ynbTaThl IUCCEPTALIMOHHOTO
UCCIEOBAHMUS  MPONIUIM  anpodaluioo Ha  MSITH  HAy4YHO-TIPAKTHYECKHX
KOH(EpEeHIHUSX, B TOM YHCIIe Ha TPEX MEXKTYHAPOIHBIX U IBYX PECIyOIMKAHCKUX
HayYHO-TIPAKTUICCKUX KOH(PEPEHIMIX, B paMKaX KOTOPBIX ObUIN MPEICTABICHBI U
o0cyx1eHbl B (popMe HAyYHBIX TOKJIAI0B.

I[yoankanusi pe3yabTaToB HcciaeaoBanus. [lo Teme auccepranuu
OmyOJIMKOBAaHO B OOIIEH CIOKHOCTU 22 Hay4dHbie pPaOOThI, BKIIOYAs OJIHY
MoHOorpaduto, a Takxke 16 HayyHbIX CTaTeli B HAYYHBIX U3JIaHUSX,
PEKOMEHJIOBaHHBIX  Bpicmield  aTTectarimoHHOW  kKomuccued  PecnyOnuku
VY30ekucTan A MyOJIMKAIMd OCHOBHBIX PE3YJIbTaTOB JOKTOPCKUX JHCCEPTAIUH.
N3 nux 10 crateil onmyOJIMKOBaHbI B PECIyOJIMKAHCKUX HAYYHBIX JKypHajax u 6 B
3apyOCIKHBIX M3JaHUAX, BXOASAIINX B MEKIYHAPOIHBIC HAyUHbIC 0a3bl TaHHBIX.

Crpykrypa U 00beM auccepramum. [[uccepranusi COCTOUT U3 BBEICHUS,
YEeThIPEX OCHOBHBIX IJ1aB, 3aKJIIOYEHHUS U CHUCKA HCMIOJIb30BAHHOW JIUTEPATYPHI.
OO6muit 006EM paboThI cocTaBisieT 242 CTpaHUIL.

OCHOBHOE COAEPXAHHUE JUCCEPTALIMHU

Bo BBegeHumum O0OOCHOBaHBI AaKTyaJIbHOCTb M HEOOXOJAUMOCTb TEMBbI
JMCCEPTAILMIOHHOTO MCCIIEIOBaHUs, ONPEAENEHBI 1IeNb U 3a7aui paboThl, OOBEKT U
IpeaAMET  MCCIENOBAaHMs, II0Ka3aHO COOTBETCTBHUE TEMBI INPUOPUTETHBIM
HAIPABIICHUSM Pa3BUTHUS HAYKH U TeXHOJOruil PecryOnmuku, pacKpbIThl Hay4yHas
HOBH3HA U MPAKTUUYECKUE PE3yIbTaThl UCCIEIOBaHUS, 000CHOBAaHA JOCTOBEPHOCTh
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ITOJIYYEHHBIX BBIBOJIOB, ONPEEIEHBI TEOPETHYECKAs U MPAKTUYECKAs 3HAYUMOCTh
paboThl, TpeacTaBieHa MHGOpPMALMS O BHEAPEHUM W anpoOaiuu pe3ysbTaToB
UCCIIEOBAHUS, a TAKKE 0XapaKTEPU30BaHa CTPYKTypa IUCCEPTALINU.

IlepBas rimaBa muccepranuu o3arjiaBicHa «MOTHB “IOTEPAHHOrO pasi” M
ero Xy/J0sKeCTBEHHOE BOILUIOIEHHEe B JIATEpaTrype» U COCTOMT U3 JBYX
naparpadoB. B nepsom naparpade «MuTepnperanuss MOTHBa “TIOTEPSHHOTO past’”
B MHUPOBOH JIUTEPATYPE» PACCMATPUBAIOTCS OCHOBHBIE MOAXOAbl K OCMBICICHUIO
JAHHOTO MOTHBA B XYJO’KECTBEHHOM CO3HAHUU PAa3IUYHBIX 3M0X. XPOHOTOIl pas
BBICTYNIAET KaK XyAOKECTBEHHOE BBIPAKEHHUE UACAIBHOIO IPOCTPAHCTBA,
BOIUIONIAIOIIETO MPEICTAaBICHHE O BEYHOCTH, TAPMOHUU M CUACTIMBOM ObITHH. B
CIIIy CBOEH WAEaIM3UPOBAHHOCTH JaHHBIM 00pa3 OpraHUuYyHO BOWIEN B
XYJ0)KECTBEHHYIO JIMTEPATypy, TIJ€ CTaJll CHMBOJIOM HaWBBICHIEH MEYTHl U
MPEAEIbHOTO JTyXOBHOTO yCTpemJieHus uyenoBeka. I[lpomecc yTparsl 3TOro
UJCAIBHOIO IPOCTPAHCTBA MOJIYYHJI OCMBICIEHHUE IPEXKAE BCETO B CBSIICHHBIX
TEKCTaxX, 4YTO OOYCIOBUIIO CaKpaIbHBIA XapaKTep MOTHUBA «IIOTEPSHHOTO pasi».

OOpaiiieHre K meaeBpaM MUPOBOM JIMTEPATYphI MO3BOJIIET YTBEPKIATh, YTO
MOTEPSHHBIN  pai»  (QYHKIMOHHUPYET KaK  MPOCTPAHCTBEHHO-BPEMEHHOM
XpOHOTOMN, CHMBOJU3UPYIOIIUHA BO3MOXHOCTh O€3MSTEKHOTO U BEYHOTO
CYILIECTBOBAaHMUS uesioBeuecTBa. Kak B pPEIUTHO3HBIX HCTOYHUKAX, TaK U B
XYyJIO)KECTBEHHBIX  MNPOU3BEIICHUSIX, ONUPAIOIIMXCA Ha JaHHbIA  MOTUB,
«MOTEPSHHBIN pai» MpeACcTaeT B KayecTBE XPOHOTONA, HAMPABIECHHOTO Ha
BOILUTOIIECHUE YEJIOBEYECKUX YaSHUN, HAIEK U YCTPEMIICHUU.

BmecTe ¢ TeM 1o Mepe MCTOPUYECKOTO pa3BUTHUA JIMTEPATYPHOIO MIpolecca
MOAXOAbl K HWHTEPHpPETAllMd MOTHBA «IOTEPSHHOTO pash» MpeTepreBain
CYILLIECTBEHHbIE H3MEHEHUs. B pa3HbIX KyJIbTYpHO-UCTOPUYECKHX KOHTEKCTax
JAHHBI MOTHB Hayajd OCMBICIATHCS B PA3IMUHBIX paKypcax, MpuoOpeTas HOBbIE
CMBICJIOBBIE U XYJO’KECTBEHHbIe OTTeHKHU. Ilo mMepe Tpancopmammu croxera B
XYJ0’)KECTBEHHOM JIMTEPATYPE MEHSUIOCh U €r0 HAECHHO-CMBICIIOBOE HAIOJIHEHHUE,
IPUOTUKASICh K PEATHSIM YEeJIOBEYECKOTO OBITHS.

NMEHHO B 3TOM KOHTEKCTE B HACTOSIIEM HCCIEAOBAHMM MOTHUB
«MOTEPSIHHOTO ~ pas  pacCcMaTpUBAEeTCsl €  MHO3ULMM  KOMIUIEKCHOIO U
CPaBHUTEIIBHOTO aHalii3a, YTO TO3BOJISIET BBIIBUTH €r0 MHOTOYPOBHEBYIO
CEMaHTHUKY U XYA0XKECTBEHHYIO SBOJIIOIIMIO B MUPOBOM U y30€KCKOI TuTepartype.

Tabumuuna 1.1
PasHoBuaHOCTH clokeTa «[loTepsiHHOrO pasi» M MX HHTePNpPeTALUs B JUTEPATYpe

THIoJIOrHe CIOKeTa IIOTEPAHHOIO pasi»
Motus Cneuunduka Motus
Obpaz pass B | XyJ0KECTBEHHOE ¢
«IIOTEPSHHOIO | WHTEPIPETALUHU | <«IIOTEPSHHOIO
MU(DOJIIOTMH | BOIUIOLIEHHE MOTHBA .
pas» B 3araiHON MOTHBA B pas» B
KaK XpOHOTOII | «IIOTEPSIHHOTO pasi» . . .
JUTEPATYPHOU BOCTOYHOH COBPEMEHHOMN
rops! Onumn B JINTEpAType
TpaauIII JuTEpaType JuTEpaType

B rpeueckoit mudomorn OCHOBHBIM XPOHOTOMOM pasi BBICTYIAET Tropa
Omumn. ® JlJaHHOE IPOCTPAHCTBO COOTHOCHTCS C MOTHUBOM «IIOTEPSHHOTO pash

3 Mapteiciok ILI. Dpomonus MuQoOJIOrdYecKOll HIEH BEYHOIO BO3BpAllleHUs B EBPOICHCKOH KyIbType.
Huccep.koun.pun.nayk. — M, — 2008. — 345 c.; Anronsn, 0. M. Mu¢ u Beunocts — M.: Jloroc, — 2001.-464 c.;
Bycnaes, ®. . Haponuslit snoc u mudonorus: coopuuk. — M.: Beicmr. mk., — 2003. — 400 c.; T'opan, B. IL
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yepe3 cucteMy MU(OIOrudeckux o0Opa3oB U CIOKETOB. 3anaaHas MUupoIorniecKas
KapTUHA MHpa B 3HAUYMUTENILHOM CTerneHu (OpMHUPYETCS UMEHHO BOKPYr 0Opasa
Onumna Kak cakpajabHOrO LIEHTpa, I/ie OOMTAlOT OOTM U TAE COCPEIOTOYEHO
npecTaBlieHne 00 U1eaJTbHOM U TADMOHUYHOM OBITHHU.

AHanu3 MU(OB U MpeJaHui ApeBHErpedecKoil MU(DOIOrHU MOKa3bIBAET, YTO
MOHATHE «IOTEPSHHOTO pas» HEPEIKO CBA3aHO C CyAbOaMHU OTAENIbHBIX
00>kecTBeHHBbIX TiepcoHaxel. Tak, B mude o Bozmobiennon 3esca, Mo (HMon), pait
IUIsl He€ OKa3bIBaeTcs O€3BO3BpATHO yTpadyeHHbIM. [locime TOro kak 3akoHHas
cynpyra 3eBca ['epa y3Ha€T o ero Jir0OOBHOM CBSI3U, OHA MPEANTPUHUMAET MOMBITKU
YHUUTOXKUTh 3Ty CBs3b. B crpemnenun cnactu Mo 3eBc mnpeBpamiaer e€ B
OEOCHEeX)KHYIO KOpOBY, OJHaKo lepa, moragaBmuch 00 HMCTUHHON NpUPOJE
MPOUCXOJIAIIECTO0, TpeOyeT TMOoJapuTh €M 3TO IKUBOTHOE. BBIHYXIEHHBIN
noguuHuThes, 3eBc nepena€t Mo I'epe. I[loznnee, y3naB o crpaganusax Mo, 3esc
NpUKa3bIBaeT MOXUTUTH €€ U JoctaButh B Erumner. Takum obpazom, ans Mo ropa
Onumn, CUMBOJIM3UPYIOIIAs pai, MPEBPALAETCS B «3aKPBITOE MTPOCTPAHCTBO», TO
€CTh B yTpauyeHHbI pail. OTHBIHE €€ «paeM» CTaHOBUTCS MHOE IPOCTPAHCTBO:
ErUIETCKas 36MIISL.

AnanoruuHas cyapba npocnexuBaercs u B mude o Jlero (Jlatone), emé
onHou BoszmoOneHHoM 3eBca. Ilpecnenyemass rHeBoM I['eppl U 4yIOBUIIEM
[Tugonom, Jlero Haxomut yoexuuie Ha octpose Jlenoc. BrnocnencTBum MMEHHO
ATOT OCTpOB, Osarogapst Jleto u e€ ChiHY AMNOJUIOHY, HpUOOpEeTaeT Ccraryc
CaKpAJIbHOTO, «PAaWCKOTO» IIPOCTPAHCTBA. 1eM camMbplM TIOHATHE pas B
MHU(OJOTHYECKOM CO3HAHUU MPEACTAET KaK MPOCTPAHCTBO HAAEKIbl, MEUTHl U
BO3MOXHOCTH CUACTIMBOTO OBITHS.

MOTHUB «IIOTEPSIHHOTO pasi» MOIYYaeT Pa3IMYHOE OCMBICIECHUE B 3aMaHON U
BOCTOYHOM KYJIbTYPHBIX TpaauLUsX. B 3amagHON MHTEpOpETauuyd OH ONHMPAETCS
IPEUMYILECTBEHHO Ha TEKCThl bUOIMK U XpUCTUAHCKYIO TE€OJOTHIO, TOTAa Kak B
BOCTOYHOM Tpaauiiuu ero (huiaoco(cko-peTurno3Hpie OCHOBAHUS (POPMUPYIOTCS
Ha 6a3e Kopana, xaaucoB u cy(uiiCKOro y4eHusl.

B  3amagHOi  sMTepaType  CyIIECTBYET  3HAUUTEIBHOE  KOJIMYECTBO
POU3BEACHUIN, B KOTOPBIX MOTHB «IOTEPSHHOIO pas» 3aHUMAET LEHTPAIBHOE
MecTo. Tak, B «boxkectBeHHON komeaun» Jlante Anursepu (1308—1321) cozmano
OJIHO W3 HamOoJee BBIPA3UTENbHBIX U aJNIETOPUYECKUX M300pakeHUi pas U aja B
eBpoIelickoii ureparype.’* IlyTeliecTBre IMPUYECKOTO T€POs YEPE3 TPU MHUPA —
aJl, YUCTWINILE U pail — COMPOBOXKAAETCS TTyOOKUM PEIUTHO3HO-(HUI0COPCKUM
OCMBICIEHHEM YEIIOBEYECKHMX TPEXOB, HAKA3aHUI M Harpaz’ .

B nosme J[>xona Munbstona «Ilotepsinublil pait» (1667) packpbIBatoTCst TEMbI
msrHanus Caranbl u3 pas, TrpexomnageHus Anama u  EBbl M BeyHOro
IPOTHBOCTOSIHUS MEXKIY aloM U paeM. '° OCHOBaHHAas Ha IPOTECTAHTCKOM
MHUPOBO33PEHUN M XPUCTHAHCKOW ¢uinocopuu, AaHHas »dSIHUYEcKas Io3Ma

HpeBHerpedeckass mudonorema cynsoel. — HoBocubupek: Hayka, — 1990. — 335 c.; 'omocoskep, f. O. Jloruka
muda. — M.: Hayka, —1987. - 218 c.; lenes, XK. Jloruka cmbicna. — M.: Akagemus, — 1995, — 298 c.

4 Nlante A. boxecTennas komenus. — M.: Hayka. — 1967. — 655 c.

> Ceprees K. "BoxecrBennas Komemusa", kak (Quioco(ckuii TEKCT: K HCTOPUM TIPEJACTABIEHUA O CO3HAHMH B
cpennue Beka. Jluccep. kan.¢unoin.Hayk. — M: —2005. — 147 c.

6 Munrron XK. Totepsnnbiii pail. — M.: XyapxecTsennas suteparypa. —1976. — 596 c.
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OTJIMYAETCS BBICOKOM CTETICHbIO MO3TUYECKOU 151 IpaMaTUYECKOMN
BBIPA3UTENLHOCTH B N300PaKEHUH CaKpaIbHBIX 00pa3oB.’’

B npousenenun Yunbsima bineiika «bpakocodyeranue Heba u Ana» (1790—
1793) MOTHB pas M aja MOJy4aeT MUCTHKO-(haHTACTUYECKOE MEPEOoCMbICIeHue. S
ABTOp HMHTEPNPETUPYET NAHHBIC KATETOPUHM HE TOJIBKO B PEIIMTMO3HOM, HO U B
NICUXOJIOTUYECKOM U  (PUIOCO(CKOM KIIOYE, CBSI3bIBas HX C YEJIOBEUECKUM
CO3HAHMEM M JYXOBHBIM cocTosiHueM. OOpasbl anrenoB W CaTaHbl B JaHHOM
IPOM3BEIECHUH TIPEACTABIEHBI B HETPAIUIMOHHOMN, aBTOPCKOM MHTEPIIPETALIUH.

B BOCTOYHOI JTUTEpaType MOTHB «IIOTEPSHHOTO Pash» TAKKE 3aHUMAET OJHO
U3 KITI0YEBbIX MeCT. OH COCTaBIsE€T WIACHHYI0 OCHOBY TaKHUX MPOM3BEICHUM, KaK
«Uxia ynmym ag-num» Hmama anb-I'azamm ®°, rae amanmsupyeTcss CyIIHOCTS
00KECTBEHHOTO TBOPEHMS, BCEMOTYILECTBO AJllaxa M MpeAeibl YeI0BEUYECKOro
Mo3HaHus. B JaHHOM Tpyze MoApOOHO pacCMATPUBAIOTCS BOIPOCHI PETUTHO3HOTO
3HaHUSA, HPABCTBEHHOCTH, YHCTOTHI, HAKA3aHUS U BO3HATPAXKICHUSA, A OMHCAHUS
pag u anma onwuparorca Ha Kopan u Xxaaucbl. AHAJIOTMYHBIE MOTHBBI HaXOJAT
OTpaKEHHE U B IPOU3BEICHUH anlb-1 azamyu «Mykamadat anb-Kyayo»se.

Kpome TOro, MOTHB «IIOTEPSHHOIO pas» MPEACTABICH B TAKUX MaMSATHHKAX
BOCTOYHOM nmTeparyphl, Kak «lllaxname» @uppoycu 8 (ma npumepe obpasa
Joxaminmna), «Anaxuitname»®®, «Taskupar anp-aBmus»® u «MaHTBIK yT-Taiip»
®apunynauna Atrapa®®, «Kucac ap-Pabrysm» Hacupynnuna Paorysn®, a raxxe
«Tapuxu anOuiio Ba xykamo» Ammmepa Hasou® . B maHHBIX mpom3BeneHMX
MOTHUB CBSI3aH € MPOOJEMATUKON MPOUCXOXKICHHS Ye0BEUYECTBA, PUIOCO(DCKUMU
npeacTaBieHus MU BocToka u cy(huiickuM MUPOBO33pEHUEM.

ComnocTaBuUTENpHBIN aHANW3 MOKAa3bIBAET, YTO B 3aMaJHOW JINTEPATYPHOU
TpaaAULIMM JOMHUHHUPYIOT aJUIETOPUYECKHUE, IMUYECKUE U JpaMaTUyYecKue (POpMbl
M300paKeHHs] MOTHUBA «IIOTEPSIHHOTO pas», TOrJa Kak B BOCTOYHOW JMTEpaType
npeobnanaloT  cyduiickue,  HPaBCTBEHHO-dTHYEeCKMEe ©  (duiocodckue
UHTEPIPETALNH.

B coBpemeHHON nuTepaType MOTHB «IIOTEPSHHOTO pas» Npuodperaer
MHOTOBEKTOpPHBIM Xapakrep. OnHOW U3 (QopM €ro akTyalu3aluu SBISETCS

" Sloane, Thomas O. Donne, Milton, and the End of Humanist Rhetoric. — Berkeley: University of California Press.
—1985.

8 Bneiix Y. Bpakocoueranme Pas wum  Ama. - M. DKCMO. - 2006, - 11 c.
https://royallib.com/read/bleyk_uilyam/brakosochetanie_raya_i_ada.html#0 (23.04.2025)

9 Cmuprosa O.M. Tpopoueckue nosmel Yusbama breika. uccep.kona.gpuinnayk. — M, 2009. — 249 c.

8 Mmom A6y Xomug Myxamman noa Myxamman an-Faszonuit. Ux@y yaymun nus. — Tomkent: O¢zbekiston, 2019,
-5126.

81 Imom A6y Xomua Myxamman n6a Myxamman an-Fassonuit. Myxomadar-yn kyny6. — Tomxkent: Agonat, 2022.
— 288 6.

82 @upnascuii @. [lloxaoma. — Tomkent: Anunep Hasouit Homaugaru V36exkncron Mumii KyTyOxoHacu, 2012. —
188 0.

8 Mapunynnun Attop. Mnoxuitnoma. — Tomkent: SIaru acp asioau, 2022, — 496 6.

8 Mapunynnun Atrop. Taskuparyn asmué. — Tomkent: Fadgyp FynoMm Homuparn Hampuér-mar6aa wxkomuil yiiu,
2013. - 464 6.

8https://n.ziyouz.com/books/sharg_mumtoz_adabiyoti/Farididdin%20Attor.%20Mantiqut-
tayr%20(nasriy%20bayoni).pdf(13.01.2025)

8 Hocupummun Pa6rysuit. Kuccacu Pa6rysuit. — Tomkent: Esysun nampuéta, 1991. — C. 24.

87 Anvmep Hapowii. Tapuxu an6ué Ba xykamo. — Camapkann: Fagyp Fymom Homumpmarn AnaGuér Ba cambar
HampuéruHuHr O0ymumu. — 1990. — 8-0.
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COXpPAaHEHHE aPXETUIUYECKOTO0 «KOYYIOUIErO0 CIOKETa» C OJIHOBPEMEHHBIM
XYJI0KECTBEHHBIM [IEPEOCMBICIIEHUEM B COOTBETCTBUM C 3CTETUYECKUMH 3aJa4aMu
BpeMeHu. [logo0HBIN moax0 HaOMIOAaeTcs, B YaCTHOCTH, B Jipame AOaypayda
Outpara «byntr Caransl npotuB bora», a Takke B moBecTd AOIyJUIbl ApurnoBa
«Apam u cataHay.

Bo BropoMm maparpade TiaBbl HCCIEAYIOTCS PETUruo3Ho-(punocodckue
OCHOBaHMSI MOTHBA «IOTEPSHHOIO pasi», KOTOPbIN Mpe/ICTaBIsAECT COO0M CIIOKHYIO
¥ MHOTOCJIONHYIO KOHIICTIIIHIO, TITyOOKO YKOPEHEHHYIO B IUTEparype, puiaocopuun
U pEeJUTUOoBeICHUU. JJaHHBI MOTHB CBSI3aH C TEMaMHU U3THAHUS YEJIOBEKAa U3 pas,
rpexonaaeHusi, CBoOOIbl BOJIH, 00KECTBEHHOW CIIPABEIIMBOCTH U CITACEHHUS.

B cesamieHHoM TekcTe HMyngaM3Ma M XpUCTHAHCTBa, Berxom 3aBete, pail
OTOXAECTBIISIETCS C OJEMCKHM CaJOM, IPOCTPAHCTBOM, JOCTYI K KOTOPOMY
BIIOCJIEICTBUU OBbUI 3aKpPbIT AJIs psiia nepcoHaxkel. MimenHo o0pasbl, yTpaTuBIlINe
BO3MOXHOCTh MPEOBIBAaHUS B par0, aHAJU3UPYIOTCS B JUCCEPTALMU C TTO3UIIHMA
PEMUTHO3HO-(HUI0CO(DCKON UHTEPIIPETAIITN MOTHUBA «IIOTEPSTHHOTO Pash».

OnHuM U3 KITIOYEBBIX 00pPa30B B JAHHOM KOHTEKCTE siBJIsieTcs: 00pa3 CaTaHsbl.
OTOT MEPCOHAXK MPEACTABISIET COOOM CIIOKHBIA U MHOTO3HAYHBIM CUMBOJI: OH HE
TOJIBKO TPOTUBOCTOUT YEJIOBEYECTBY, HO U SBISAETCS CYLIECTBOM, HAaBEYHO
JUIIEHHBIM BO3MOKHOCTH BO3BpAlIEHUs B BEUHbIN pail. ETo ropabiHsS cTaHOBUTCS
NPUYMHON U3THAHUS U BEYHOTO MPOKJIISATHS.

B Kopane, B cype «Can» (asitel 71-83), mpUBOAUTCS OMUCAHUE COTBOPEHUS
Anama u otkaza M6nrca coBepinTh MOKIIOH, YTO OOYCIIOBIMBAET €r0 U3THAHKUE U
npokJsatue. JlaHHBIA SMKU307 CTAHOBUTCS OJHUM M3 KIIIOUEBBIX PEJIUTHO3HO-
¢unocohckux OCHOBaHMI MOTHBA IOTEPSHHOTO pash, OTpaXkas UICI0 CBOOOIBI
BBIOOPA, OTBETCTBEHHOCTU U 00KECTBEHHOT'O BO3/IasTHUSI.

Bo BTOpO#i rN1aBe uccienoBaHbl peaUrno3Ho-(GuiIocockue OCHOBBI MOTHBA
«IlotepssHHOTO pas». OTO CIOXKHAs U CcoJep)KaTellbHasl uJesi, TIIyOOKO
YKOpPEHEHHas B JIuTepaTtype, Gpuiocopuu u peIuruoBe/IecHUH, TECHO CBSI3aHHAS C
U3THAHWEM 4YeNIOBEYeCTBAa U3 pasi, MOTPYKEHHEM B TpeX, CBOOOIHON BOJIEH,
boxxecTBeHHON CcpaBeJIMBOCTHIO W BompocamMu cnaceHus. B Tope, cBseHHOU
KHUTE PEJINTUH, pal Mpu3HaH DJEeMCKHM caaoM. B sTom mecte obpenu cBoe
CYIIIECTBOBAHHE HECKOJIBKO 00pa3oB, Il KOTOPHIX BIIOCJIEICTBUHM BpaTa pas
OKa3aJIMCh 3akKphIThl. [l03TOMYy MBI TpoaHamu3upyemM oO0pasbl, I KOTOPBIX
3aKpBITHI BpaTa pas, Ha OCHOBE PEIUruo3HO-PUIOCO(MCKUX OCHOB MOTHBA
«ITotepstnaoro pasi». IlepBbiit o6paz — »to Carana. OOGpa3 CataHbl sBISETCS
OJIHUM U3 CIIOXHBIX 00pa3oB, OH HE TOJHKO Bpar 4yejoBeYeCcTBa, HO U OJIUH W3
00pa3oB, MOJBEPTHYTHIX MEYaTH MPOKJISITHS, JIUIICHHBIX BEYHOTO pas. ['opbiHs,
npucyuiasi eMy, J0CTaTOYHa JUIsl M3rHaHUs W3 pas HaBeuHo. OO 3Tom oOpase B
cype «Can» (asrel 71-83) «CmsamenHoro Kopana» nOpUBOASTCS CIEAYIOIIUE
ceeaeHus: «Bot TBoM ['ocnoap ckaszan anremam: “S co3mam yenoBeKa W3 TJIMHBI.
Korna e S npugam eMy copa3mepHbIii OOJIMK U BIIOXHY B Hero oT Moero nyxa,
TO maauTe mepen HuUM HUI’. Bce anrensl mamm Hutl, kpome MOmmca, KOTOpbIi
BO3TOPAWJICS W CTal OJHUM U3 HeBepyromux. Aminax ckazan: “O Homuc! Yrto
nomeniano Tebe macTb HULl nepes TeM, koro S co3mgan CBoumu obenmu Pykamu?
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Thl BO3TOPAMIICA WM K€ TPUHALIEKHUIID K BEICOKOMEpHBIM? %8, OtBer UbGnuca
ObL1 TakoB: “4 myunie Hero. Thl co3man MEHS U3 OTHSI, a €ro Co3Jal U3 TJIUHBI .
Annax ckasan: “Mseram orcroma, MO0 THI — W3THAHHBIM M NoOMBaeMbld. U,
BOMCTHHY, IpokiaTHe Moe Hax To6oii 10 Hs Bospasaus’» &

B Tope sToT 00pa3 onmuckiBacTCs B HECKOJILKO MHOM Kitoue. Hampumep, B
«Kuure HMopa» Cartana nmpusHaeTcsi Kak HCKylarwoliee co3gaHue. OH sBIseTCS
ciayroit bora, n ero ocCHOBHas 3aJja4ya 3aKJI04aeTcsl B UCObITAaHUU JtoJei. [loaTtomy
OH TMOJYEPKUBAET HEOOXOAUMOCTH JUIIMTL MoBa Bcero mmymiecTBa sl €ro
rucnbiTaHus. TOJMBKO TOra, Mo €ro CiioBam, MPOSIBUTCSA UCTHHHAS CYIIHOCTH MoBa
(«Kaura Mosa»)®. B nelicTBUTEIRHOCTH, CaTaHA HA UBPUTE HA3BIBACTCS CaAmai U
M300pakaeTcsl Kak CO3JaHue, HCIIOJHAIONIee IoBeJleHrne bora B KayecTBe
ucnbiTanust. nu B «Kuure 3axapum» cataHa He Bcerja IMpeicTaeT aOCOIIOTHO
3JI0M CWJIOW, a TpHU3HAETCS KaK bOKECTBEHHOE CO3/1aHWE, MCKYIIAIOIIEe W
oosunstomee®. Ero ocHoBHas (QyHKLIUS — OBITH CO3JAHHBIM MOCPEAHHKOM JUIS
UCTIBITAHMS YEJIOBEUECKON BOJIM, MPOBEPKU MPEIAHHOCTU. TakuM 00pa3oMm, Mbl HE
MOKeM HaOJo/1aTh 00pa3 catanbl B TOpe UCKIIOUUTENIHHO B HEraTUBHOM KITIOYE.
Ero MoxHO nmoHMMaTh JIMIIb KaK CO3aHUE, UCIIOIHSIOLIEE BOJIIO bora.

B cBamennom tekcte, u3BectHOM kKak «Kutab anb-Mazumupy, «[lcantupb»
win «3alyp», mpunuceiBaeMoMm mpopoky Hayny ([daBumy), umsi cataHbl MpsSMO
YIOMUHAETCSl O4YeHb penko. OIHAKO TPUBOIATCA YETKUE CBEICHUS O €ro
(yHKUHOHANBHOU posin. JlelcTBUTENBHO, B «3a0ype» NPUBOIATCSA Pa3MbIIUICHUS
O CKJIOHHOCTH 4Y€JIOBEKA KO I'PEXY, IMOJBEPKEHHOCTH HAYIICHUIO U BIUSHUIO 3JIBIX
CUJI HAa CEpALE YEJIOBEKA. DTOT MCTOYHUK 3JIa MPSMO HE HA3bIBAETCSI CATAHOM, a
nepefaeTcsl Kak caTaHWHCKas npupoja (cuia, Beaymas Ko 3iy). Bo MHorux
cinydasx B «3a0ype» peub UIET O «Bparax». JTU Bparu — HE TOJBKO JIFOAH, HO U
JTyXOBHBIC 3JIbIE€ CHJIBI, TO €CTh CHMBOJ CaTaHWUHCKOW mnpupoisl. be3ycioBHO,
MOIO0HBIN B3TJISJ] MBI MOKEM HAIpsIMYIO CBSI3aTh C 3alPETHBIM ILIOJAOM B Paro.
OTOT 3ampeT SABIAETCS Pe3yNbTaToM BKyiieHus oT «llmoga mo3Hanus nobpa u
371a».

Bropas rimaBa auccepranuu o3ariaBiieHa «XYIOKECTBEHHBIE KPUTEPUHU B
npousBeaeHuu /Jrxona Munbrona “lIloTepsiHHbIN paii”». JlaHHas riaBa COCTOUT U3
Tpex pasnenoB. B mepBoM pazjene npeanpuHsTa MOMbITKA MPOSCHUTH MPOOIeMy
«OKanpoBbie u KOMITO3ULIMOHHBIE OCOOCHHOCTH IIPOU3BEIACHUD).
[IpousBenenusiMu, npociaBUBIIMMU J[>koHA MWUIJIBTOHA HA BECH MUDP, SBISAIOTCS
«lTorepsannbiil pain» u «BosBpameHnnsiii pai». [looma «llotepstHHBIA pai» Ha
IPOTSHKEHUM  TPEX CTOJICTUH  CIYKUT MNPUYMHOM  auckyccuil. Iloatomy
HaOroaeTcst oOpalieHue K 3TOMY IPOU3BEACHUI0 00Jiee COTHU UCCIeAoBaTeeH.
K uymcny mepBbIX  y4€HBIX, HW3YYMBIIMX T[POU3BEACHHE B  MHUPOBOM
nuteparypoBeaeHun, otHocsatca k. Apmumcon, C. Ixxoncon, [. Maccon,
T.b.Makoneit, I'. Kamn6emn, P.JIpamsnc, P.M. ®paii, M. Pocton, P.JI. Omma,

8 Qur’oni Karim. Abdulaziz Mansur tarjimasi. — Toshkent: Toshkent islom universiteti nashri, 2004.

8 Qur’oni Karim. Abdulaziz Mansur tarjimasi. — Toshkent: Toshkent islom universiteti nashri, 2004.

% Mugaddas kitob. Eski ahd. Ayub va uning tortgan azob-uqubatlari. Ayub. 1-42-boblar. — Toshkent, 2020. — 852-b.
%1 Mugaddas kitob. Eski ahd. Zakariyo kitobi. 15-bob. — Toshkent. — 2020. — 640 b.
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A Jl. ®eppun. % IlpousBeneHUs MO3Ta OKA3bIBAIOT HACTONLKO 3HAYUTEIBHOE
BIIMSIHUE HA MHUPOBYIO JIUTEPATYPYy, YTO B PE3YyJbTAaT€ BO3HUKAET MUJIBTOHOBCKAs
IIKOJIa, MUJIbTOHOBEIECHUE.

[IposiBiisisi mHTEpEC K Npou3BedecHUsIM MuibToHa, J[)K. AIIMCOH HAauMHAET
MyOJIMKOBATh €r0 MPOM3BEICHMS B cBoeM KypHaie . MupoBas nureparypa u
JUTEPATypPOBEACHUE MMO3HAKOMWINCH C J[>KOHOM MUJIBTOHOM MMEHHO 4Ye€pe3 3TOT
xKypHai. Bo B3rmamax JI. Maccona ¢ 40-x rogoB XVII Beka ocoboe BHHUMaHHE
YAENSAI0CH BEIPAKEHHIO BBICOKHX Ml B pomsBenenusx.” [poussenenne [Ixona
MunbsTOoHA MPUOOPENO BaXKHOE 3HAYCHHE MMEHHO Oyarogapsi CBOei CIioCOOHOCTH
nepenaBath noaoOHble unen. B uccnemoBanusx C. J[oHCOHA MOXHO TOHSIThH
TaKWE KOHUENIMHU, KaK TO, 4TO J[)K. MUIBTOH CO31a€T OCHOBY I KOMILIEKCHOTO
nomgxona k «lIlorepsuomy paro» *° . Tlosr Jx. JIOHH BIOXHOBISAETCS
npousBeneHusamu  Jxk. MwnsroHa. B ero B3mmsigax MunbToH —  TOAT,
coxpaHuBIIUK OanaHc npupobl. [IoaToOMy OH AENUTCS CBOMMHU COOOpPaKEHUSAMHU
OTHOCUTEJIBHO TOTO, Kakas U3 CTyleHeH BOOOpaKeHHS MEXIy >KHUBOMHUCIEM U
I09TOM MOKET HECTH Ooliee TKENIYH HArpy3Ky ¢ TOYKH 3pEeHHsl MacTepcTBa®.
P.M. Camapun B moHorpadguu «TBopuectBo [Ixona MuibroHa» (omupasch Ha
Mbican A. JlyHadyapcKoro) OTMEYaeT, 4YTO JABE IOAMbI TBOpILA HANUCaHBl C
BBICOKMM MacTepcTBOM. OiHOW U3 HUX npusHaercs «lloTepsHHBIN paii».

Komnozunmnonnoe noctpoenne 1mosmel «IloTepssHHBIA pai» CUMMETPUYHO U
MMEET CIUPAIbHYIO (GOpMY (B3aHMMOCBSI3aHHYIO U MOATanHy0). OJIHaKO U B 3TOM
MPOM3BEICHUN TPAJAUIMOHHBIE 3JIEMEHTHI CIOKE€Ta HAIUIA CBOE BhIpakeHue. K
HUM OTHOCATCSI TaKuE€ DJJEMEHThl CIOKETa, KaK »JKCIO3ULHUS, 3aBs3Ka,
KyJbMHUHAIMSI, Pa3BUTHE COOBITUN (MEPUINIETHH) U pPa3Bsi3Ka. DKCIO3UIIUOHHYIO

92 Stern. Milton und Cromwell. — Berlin, 1875. — P.38; Bascom. J.Philosophy of English Literature. N. Y., 1874. —
P.172; Masson D., The Life of Milton.1859. — P. 711; Pallison. Milton 1859. — P. 536; Garnett R., The Life of
Milton.1890. — P.205; A.J.George.The shorter poems of J.Milton. N. Y., 1898. — P.153; Ralei W.gh. Milton.1900. —
P. 325; Parker Th., O.Gromwell in der schonen Literatur Englands. — Freiburg, 1920. — P. 550; Bridges H.S.
Milton’s Prosody. L., 1921. — P.140; J.Hanford. A Milton Handbook. L., 1927. — P. 374; D.Saurai. Miiton etle
matérialisme chrétien en Angleterre. — Paris, 1928. — P.208; D.Saurat. Milton; Man and Thinker. N. Y. . 1930. — P.
400; E.Tillyard. Milton. L., 1930.— p.217; J.Bailey. Milton. L., 1930.— P.170; T.S.Eliot. Selected Essays. L., 1931.—
P.432; J Whaler. The Miltonic Simile. PMLA, 1931. — P. 21; T.Spencer and M. van Doren. Studes in Metap hysical
Poetry. Columbia, 1939. — P.88; Bowra. From Virgil to Milton. L., 1945. — P.195; Corcoran M.I. Milton’s Paradise
Lost: a Reference to the Hexatn eral Background . — Washigton, 1945. — P. 466; Kenneth Muir. John Milton. L.,
1960, — P. 107; Ferry. A.D. Milton and the Miltonic Dryden. Cambridge, 1968. — P. 264; A.B.JIynasapckuii. U
CTOpHS 3aMaJIHOEBPOIIEHCKON TUTEpaTyphl B €€ BakHeHMX MoMeHTax.T.1. —M., 1924. — 224 c.; benunckuii B.T.
CoOp. cou. B 3-X T., T. 2. Paznmenenne nos3uu Ha poasl U Buabl M., 1948. — C.34; N.C.KoH. [I»x.MunbToH Kak
COLMAIBHO-TIONUTHYECKUI MBIcIuTENb. «Borpockl dmtocoduu», 1959, Ne 1; N.C.Kon. ITonmutrdeckue Bo33peHus
Jlxona MunbToHa. «Yu,3amn. Bomoroackoro I'ONy, T. IX, 1961. —C. 465-504; Yameer A.A. JI>koH MUJIBTOH H €0
nosma «[lorepsiHublid pai». Jleaunrpan, 1986. — C.107; Campbell G. Introduction and notes to «J. Milton. The
complete poemsy; Campbell G., Corns T. N. John Milton. «Life, Work and Thoughts» Oxford, 2008— P.110; Rogers
Rogers J.Milton with Professor John Rogers. http://oyc.yale.edu/english/milton/.2012 . — P.179; . Terepuna E.H.
Onmyeckue Tpaguiun B «l[lotepsHaoM pacy [xona MunbToHa T ipobOiema crieruduky xaupa // Jlucc. kaug. Gur.
Hayk. M., 2003. — P.175; Illamkosa E.C. BiusHue aHTHYHOTO HACAeIUs HA TBOp4YecTBO MuibToHa // Jluce. KaH.
¢un. vHayk. — M, 2007. — C. 224; Mocbkunra O.B Pannss nupuka MunbToHa: K ipobieme nctounuka//Jluce. xaus.
¢un nayk. — M., 2006. — C.216; T'opoyHoB A.H. ITo33ust [Ix. MunbstoHa (0T macropanu k smonee) // JxoH
MunbtoH. [TotepsiHHbIi paii, Bo3BpalleHHbIN pail ¥ Apyrue nodTudeckue npoumsseaeHus. — M., 2006. — C.582;
Annkcet A.A. Vctopus aHTIIMHACKOM JInTepatyphl. — M., 1956. — 414 c.

9 Addison J. Notes upon the Twelve Books of Paradise Lost. L., 1835. — P.148.

% D.Masson, The poetical w orks of John Milton. McMillan and C°, v o L. I-Il. L., 1874. — P. 413.

% S.Johnson. Selected works. L. — 1903. — P. 205.

% J.Donne. Poetry and, selected prose. L. -1939. — P.338.
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4acTh CHO’KETa Mbl BCTPEYAEM B MEPBOW M BTOPOM KHHUIax MO3MbI (OHA HAYMHAETCS
¢ coctosiHus JIpsiBOJIa TOCNEe €ro MajeHusi U3 pas), 3aBsi3Ky NPOU3BEIACHUS MbI
HAaYMHAEeM OIIYIIAaTh B TPEThbe M ueTBepTOM KHUTax (myTh JbsiBONa B DaeMCKH
caj M ero mnomnsiTka coBpatuth Anama). KoHQIHMKT Takke MPUXOIUTCS Ha MATYIO U
IIECTYI0 KHUTHU MPOU3BEJICHUS (3/1€Ch TaKXKe MPUCYTCTBYIOT IPOPOUECTBA, TAHHBIE
YeJIOBEUECTBY B KauecTBE IMPEAOCTEPEKEHHsS, YTO, CBOECOOpa3HO OTpaxkas
JNEeHCTBUTEIBLHOCTh, CIOCOOHO cO37aTh KOH(MJIUKT (UCTBITAHHE YEJIOBEUYECTBA)).
KynbMmuHams HaxoguT CBOE BBIpAXEHHE B CEIbMOM M JEBATON yacTsax (oOMaH
HesBoom EBbI um coBepuieHne rpexa Apamom). B kadecTBe pas3BsA3Ku
MIPOU3BEJECHUS MOXXHO OTMETHUTD JIECATYIO U ABEHAALATYIO KHUTU (4acTH) (B HUX —
MOCJIE/ICTBHSI TpEXa, M3THAHME YEJIOBEYECTBA M3 pas, OJHAKO IMPEICTaBICHUE
UCKpbl Haaexbl). [logoOHas mojgaya 3JIEMEHTOB CHOKETa O0YCIIOBUJIA KAaHPOBbBIE
OCOOCHHOCTH MOAMBI KaK KaHpa.

«IloTepsiHHBIN pai» KOMIIO3ULMOHHO SIBISETCS CIIOXKHBIM IPOU3BEICHUEM,
COCTOSAIIMM M3 JABEHAAUATH KHUT. JKOH MMJIBTOH Ha3bpIBaeT KaXKIyl 4acTh B
ATOM IPOU3BEJICHUU KHUTOi. B maHHOM snuyeckoil mosme (31moce) CTaBUTCS LEb
AIMYECKH M300pa3uTh BaXKHEHIIee COObITHE B HUCTOPUHU YEJIOBEYECTBA HA OCHOBE
XPUCTHAHCKOTO BepoydeHMs. [loaToMy B mepBOil KHHWI€ OH MOJYEPKUBAECT: <«
Uiy, 4TOObI N300pa3uTh MajJieHUE YEJIOBEUECTBA U ONpaBiaTh MyTH ['ocroaHm»
(«To justify the ways of God to meny). [Io3T B 0CHOBHOM omnupaeTcsi Ha TpaguIuu
l'omepa u Beprumua. IlodToMy pAaHHOE€ TIPOM3BEICHUE MOXHO Ha3BaTh
penuruo3HbiM 3nocoMm (sacred epic). P. Camapun B MoHorpaguu «TBOpUecTBO
JxoHa MUIBTOHa» IIPU3HAET, YTO IPOU3BEACHUE HAIMCAHO OENbIM CTHXOM®'.
JleficTBUTENBHO, MOAT M30UpaEeT JUIsl CBOETrO MpOU3BeNeHUa popMy Oenoro cruxa
(blank verse). OpgHako NUIIET OH PUTMHUYECKUM pPa3MEpPOM, COCTOSIIIMM W3
MATUCTOMHOTO siMOa (1ambic pentameter). DTOT METOM, B CBOIO OYEpE/lb, JACT EMY
BO3MOXHOCTh CO3/1aTh MOHYMEHTAIbHBIN, (PUIT0COPCKU U ApaMaTUIECKUI TOH.

Bo BTOpOM paznene BHUMaHue yneineHo «MacTepcTBy aBTOPa B CO3AaHMHU
o0pa3oB». MactepcTBO co3nanus oOpazoB B npousBeneHun «lloTepsHHBIN paii»

(Paradise Lost) — ©0e3 mnpeyBeauueHHs, OJHO W3 €ro  BBICOYAHININX
XYJ0)KECTBEHHBIX JocTikeHui. k. MunbToH, Omarogaps cBouM (Guiaocodekum,
PEITUTHO3HBIM, MO3TUICCKUM 3HAHUSM, CpeacTBaM JIpaMaTHICCKOM

BBIPA3UTEIBHOCTH U YPOKaM, TOUYEPIHYTHIM M3 KJIACCUYECKOU JTUTEPATyphl, CyMel
CO3/1aTh CBOM O0Opa3bl Ha ypPOBHE MAcCTEPCTBA. DTOM SMUUYECKON MOAIMON MOIT HE
TOJILKO COBEPIIUJI TMEPEIOMHBIA MOBOPOT B 3allaJlHON JIUTEpaType, HO U CTall
TBOPLIOM, MPEACTABUBIIMM MHPY CAMOE€ IIIYOOKOE peruruo3Ho-puinocodckoe
MIPOU3BEJICHUE B €BpOMNENCcKoil nuteparype. OH MEPEOCMBICINAII OCHOBAaHHBIM Ha
PEITUTHO3HOM TPEJIaHUM CIOKET MOCPEICTBOM (HUII0COGCKOTO U XYA0KECTBEHHOTO
MBIIIICHHUS.

MacrepctBo JIx. MunbroHa B co3gaHWHM OOpa3oB 3HAYMMO TE€M, YTO OH
pPacKpbIBAaET BHYTPEHHHI MUP CBOUX MIEPCOHAXKEH, UX YIICBHBIC TEP3aHMUSI, BBIOOD
u tpareanu. OCHOBHBIE 00pa3bl TO3MBI 00IATAOT TITYOOKUM TICUXOJIOTUYECKUM U
ACTETUYECKUM YpOBHEM. B KadecTBE OCHOBHBIX 00pPa30B MO3MBI MOKHO OTMETHUTH

7 Camapun P.M. Tropuectso XKona MunbTona. — Mocksa: MOckoBckue yHuBepcuteT. — 1964. — 9-c.
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Carany (/lpsiBoma), Amama, EBy. IloaT B co3manuu oOpa3oB jenman akIeHT Ha
CIIOKHBIX  TICUXOJIOTHYECKMX TMOpTpeTax. B pesyiapTare ero MepcoHaxH
c(hOpMHUPOBATTUCH B TIPOM3BEIICHIH HE KaK OJTHOOOKHE, a KaK CYIIECTBa, )KUBYIIHC
C BHYTPCHHHMH TPOTHBOPEUUSMHU, KOH(pIuKTamMu, Tep3aHusimMu. OOpas3pl B
NPOU3BEICHUN HE TMPOCTO YYACTBYIOT B COOBITHSIX, OHH pACCYXIAlOT O
YelIOBEYECTBE, HPABCTBEHHOCTH, TIpexe, Boyie, crmaceHuu, 3ne. Jx. MuiabToH
n300paxaeTr ux Kak HocuTesaeh GpuinocohCKux MO3UIIHM.

B npousenennn «Ilotepsinusiii pai» Hanbosee CI0XHBIM 00pa30oM SBISETCS
Carana, KOTOPBI TaKKe SBISICTCS TPAarudecKuM repoeM. MUIbTOH M300paxkaeT
CaraHy HE TOJIbKO KaK BOTUIOIICHHE 3JIa, HO M KaK CJIOXHBIM MCHUXOJIOTHYCCKHM
MIEPCOHAXK, HANENEHHBIA TOPJOCTHIO, PEIIUMOCTHIO, CTOMKOCTBIO K CTPaJaHusIM U
CTpeMJIeHHEeM K cBoOoje. 3HaMeHuTas peub CaTaHbl B IpousBenaeHuu: “Better to
reign in Hell than serve in Heaven” («Jlydmie mapctBoBaTh B ANy, 4eM CITy)KUThH B
Paro» — Taxke MoATBEp)KIACT HAIy TOUYKY 3peHus). Uepes oty ¢pasy MuibToH
packpbiBaeT B oOpasze CaraHbl OYHTApCKYIO CYIIHOCTH YEJIOBEKA, €r0 TOPJBIHIO,
0e3rpaHMYHYIO CHJIY BOJIM M Tparmdeckyro npupoxay. — IS this the Region, this the
Soil, the Clime,// Said then the lost// Arch-Angel, this the seat// That we must
change for Heav ’'n?—this mournful gloom// For that celestial light? Be it so, since
he //Who now is Sovran can dispose and bid// What shall be right: farthest from
him is best// Whom reason hath equall’d, force hath made supreme// Above his
equals. Farewell happy Fields// Where Joy forever dwells: Hail horrors, hail//
Infernal world, and thou profoundest Hell// Receive thy new Possessor: One who
brings’’ A mind not to be chang’d by Place or Time.// The mind is its own place,
and in itself// Can make a Heav'n of Hell, a Hell of Heav’n.// What matter where,
if 1 be still the same,// And what | should be, all but less then he// Whom Thunder
hath made greater? Here at least// We shall be free; th’ Almighty hath not built//
Here for his envy, will not drive us hence:// Here we may reign secure, and in my
choice// To reign is worth ambition though in Hell:// Better to reign in Hell, then
serve in Heav’n. // But wherefore let we then our faithful friends,// Th’ associates
and co-partners of our loss// Lie thus astonisht on th’ oblivious Pool,// And call
them not to share with us their part// In this unhappy Mansion, or once more//
With rallied Arms to try what may be yet// Regain’d in Heav’n, or what more lost
in Hell?%

Hbnuc sasnsiemes cumgonom 2opovinu. B npueedénnom eviue ghpacmenme e2o
20pObIHA nposensemcs 6 omkaze nogurosamvcsa Teopyy. Ilo0obHo nocrosuye
«nobescoénnoe nieyo He ycmaém om 00pvObly, Hbnuc npeonouumaem Ovims
gracmumenem 8 ady, Hedxcenu ciyeou 8 paw. B pesynomame on cmpemumcs
cozoams Paii uz Aoa. Umenno nosmomy oH dHcusém c Ha0excoou, 4mo cMoxtcem
npespamumu pati 8 ao, a ao — 8 pau. YoerucoeHHocms 8 mom, Umo OH He Ympamum
cBoell CYWHOCMU He3a8UCUMO Om mMecma npebvl8aHus, onpeoeisiem XapaKmepHyro
yepmy obpaza Honuca. B npoussedenuu nooobHas camoyseperHocms nepeoama
nOCPeOCmBOM — UBSAIWHOU  pUMOPUYECKOU  peyu, 6 KOMOpOUu  OMmUEMIUBO
npossnsaemcs Xyoodcecmeennoe macmepcemeo asmopa. OH He npudaém 3HayeHus

% John Milton «The Paradise Lost of Milton»Book I, Lines 17-33, Milton J. Paradise Lost / Ed. Printed for Henry
Washbourne&CO.25 lvy Lane, Paternoster Row —London. — 2024. — P. 9-10.
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MpPYOHOCMAM, KOMOPble HEeU30eHCHO MO2YM NHOCMUSHYMb €20, He CIPAUUMCS UX U
C 20poenusbiM HAcmpoem cmoum nepeo COOCMBEHHLIMU HAOeHCOAMU U
yempemnenusamu. Ocobenno noxazamenvHo obpawenue k Teopyy co croeamu:
«Huxmo ne cmoocem usenamo nac omcrooa, 30ecb Mbl C80000HbBLY, — KOMOPOE
A6nslemcsi  00HOU U3  opm nposeieHus 2opovinu. B eozenace «llpowaii,
OnacocnoseHHas 3emas, 30pAGCMEYl, CMpPAWHbIL Mupy nepeo yumamenem
npedcmaém 2epou, CnocoOHwlll 0e3 6CAK020 CmMpaxa NPOMUBOCMOosmMs Mupy,
HOJHOMY YoHcaca u OnacHocmel.

B mpemuveu enase paccmampusaemcs « Eouncmeo ¢hopmut u cooeprcanus 6
noame». Illooma J[icona Munvmona «llomepsinuwiti patty (Paradise Lost)
AGNAEMCA  8bICOUAUWUM  00paA3yoM 2apmonuu Gopmol u codepxcanus. B
NpouU3Be0eHUlU  Xy00dceCmeeHHas gopma (mo ecmv HCAHp, NOIMUYECKAs
CMpYKmMypa, — KOMNO3Uyus,  CMUIUCIUYecKUe  NpUuémvl) U  COO0epHCaHue
(penucuosno-gurocogpckue uoeu, cyobba uenoseuecmasa, pex, cnacetue, c600600a
80JIU) HAXOOSAMCA 8 2NYOOKOU 63AUMOCEA3U, B3AUMHO OONOJHAS Opye Opyea.
THosmuueckoe macmepcmeo agmopa NPoOsBIAeMcs UMEHHO 8 SMOU 2apMOHUU
Gopmel u cooepoicanus. Kax ommeuanoco eviuie, npoussedenue HANUCAHO 8
JCampe NOIMbL U OXBAMBIEAEM  PENUSUOZHO-(DUNOCOPCKYIO  NpodIeMamuxy,
KOMopasi, 8 c60i0 ouepedsv, obneuena 6 xyooxcecmeennyio opmy. Hecmomps na
Mo umMO NOdMA B60CX00UM K opme aHMUYHBIX INOCO8, OHA BbIPAICAEM
npoOmMecmanmcKoe Mupogos3peHue. Tem camvimM 8 Npou3BeOeHUU OpPSaAHUYHO
PACKpbIBAOMcs  aHmponono2uyeckue  (denogeveckue) U meonocudecKue
(ces3annvle ¢ bocom) cmulcnbl.

llooma  [{owcona  Munomona  «llomepsaunviu  pau»  NPUHYUNUATLHO
omauuaemcsi om opyaux nodm, CO30aHHbIX 8 MUPOBOU Jumepamype. Imu paziuyus
0OHapPYIHCUBAIOMCST KAK HA YPOBHe (hOpMbl, MAK U HA YPOBHE COOEPHCAHUS.
IIpeoicoe 6ceco cnedyem ommemums, Ymo nNOIMa COCMOUM U3 08eHaoyamu KHue,
Kax)coas U3 KOMOpwbIX HOCMPOEHA HA HOBOU ClodcemHol ocHose. Ecnu
0opamumvcsi K mpaouyuu Mupo8ou INULECKOU NO33Ul, MONCHO YEUOemb, YMo HU
00HO 3nuveckoe npoussedeHue He oobaadaem NOO0OHOU OBEHAOYAMUKHUNICHOU
Komnosuyuel. be3yciosHo, evldarowuiics namMamuuK mMOPKCKOU aumepamypol,
snoc «/lede Kopkyoy, exaouaem uemvlpHadyams CKA3aHUl, 00bEOUHEHHBIX
obpazom /ledoe Kopxyoa. Kaoxxcooe ckazanue umeem coOCMEEHHbIX NEPCOHANCEl U
OMOENbHYIO CIOHCEMHYI0 TUHUIO, NPU IMOM COObIMuUs Medcdy coboll He césa3anbl. B
npousgedenuu e Jcona Munbmona 6ce cobvimusi mecHo nepeniemenvl, a
00pazvl CMAHOBAMCS YHACMHUKAMU 00Ue20 CIOHCEMHO20 Npoyeccd.

Ilosm, obpawasnce kK MPAOUYUOHHOMY INUUECKOMY «KOUVIOWEM) CIOHCEm),
He 80CNpou3Bo0uUm e20 OYKBAIbHO, A NePeoCMbICIUBAEN 6 COOMBEMCMEUU C
COOCMBEHHBIM X)O0HCECMBEHHBIM 3aMblCIOM. OH, HOOOOHO XYOOICHUKY, U3VUAEm
OUHAMUYHDILL CIOJCEeM, pPA38ueaem, co8epulencmeyem u mpauncgopmupyem e2o.
Huvimu cnosamu, on He nosmopsem KOUYIOWUL CloJcen, 4mo cuoemenbCmsayem o
CO30aHUU NPOU3BEOEHUs 8 OPUSUHATLHOU asmopckou manepe. Kak cnpagednugo
ommeyan rumepamyposed B.B. Temoxun, 01s sMOYyUOHANbHO20 U ICMEMUYECKO20
go3oelicmeuss Ha  yumamens HeoOX00umMo  yoensims — 0coboe  8HUMAHUe
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xyoooicecmeennoll évipazumensvHocmu 0opazos. *° Hwenno xyooocecmeeHHoOCHb
npespawiaem OObIUHBIL MEKCM 8 XYOOHCeCMBEHHblU, Npuoasas emy ocoboe
ouaposanue. Xy00xcecmeeHHOCMb AGNIAEMCA He MOJIbKO (OPMANbHLIM SGIEHUEM,
HO U (hakmopom, cnocobcmayowum boee 21yo0KOMY OCMbLCACHUIO COOEPHCAHUSL.

Cooeporcanue nosmvl OCHOBAHO HA nogecmeosamenbHom npunyune. Ilo
amomy nogooy aumepamyposeo Lll. Xacanos npusooum creoyioujue ceedeHusl.
«Knaccuueckas ycmuas u nucbMeHHas 3NuUYecKas mpaouyus CMpoOumcs Ha
Nn0BeCMEOBAHUU O  JHCUSHU  ONPEeOeneéHHOU INOoXu  uepe3  0esamelbHOCHb
nepcouadxcei, ux nocmynku u devcmsus. Kax 6 xnaccuyeckou snuxe, max u 60
MHO2UX 00pa3yax noca HOB020 8peMeHU asmop Haxooumcs ‘“3a xadpom’, He
gmMewiugaemess 8  cucmemy — CcoOblmuti U GbINOJAHAEM  JUWbL  QYHKYUIO
pacckazuuxa» . Haxoodsace «3a xaopom», aemop, nabmiooas 3a pazeumuem
coObIMULl, HA4YUHAem XYO0HCeCMBEeHHO 00pabamvieéams Kaxicoyl CUumyayuro,
obozaujaem cooepicanue, COOMHOCUM €20 C YOPMOI U npedCcmasiiaem Yumamenro
OCHOBHYI0 udero uepe3 npusmy coowvimuti. Pazymeemcs, [[con Munemon ne
aenaemcs  uckutouenuem. CoomHocs cooepoicanue NodmMvl ¢ Qopmou, nosm
npesicoe 8ce2o 2ayO0KO uzyuaem OpesHecpeyecKylo U PUMCKYo guirocoguio,
3Hakomumces ¢ yuenusimu Ilnamona, Apucmomena u Cenexu. Omu guirocogpckue
U3bICKAHUS NO3BOJISIIOM eMY 2aPMOHUYHO COeOUHUMb udeu Cmouyusma (mepnetue,
cuna 6o0iu) U HeoOnIamoHusMa (0YX08HOEe COBEPULEHCBO) C PeNUSUOZHbIM
Mupogoszspenuem 6 noame «llomepannwiii pauy. Tem camvim on ymeepowcoaem,
Ymo yenogex npedcmaeisem coboi eOUuHcmeo meia u Oyuil, a e2o 21A6HAs MUCCUSL
3axnrouaemcs 8 cuydcenuu Teopyy.

B noame kaswcooe npocmpancmeo npeocmasieHo 6 6uoe paseepHymoll
JAHCUBONUCHOU cyeHbl. byob mo kapmuhnsl ada, ceemible 00paszvl Heba u pas,
Kpacoma 4enogeyecko2o mend u npupoosvl Ui eeruvecmeennvlil ooaux Monuca —
80 6CEM D2MOM NPOABNAEMCS UCNOIb308AHUE NOIMOM ICMEMUKU OAPOKKO U e20
8bICOKULL XYOO0IHCECMBEHHbIU 6KYC. DmMo, 8 €800 ouepedsb, CEUOemenrbCmeayenm o
HACHIWEHUU KOUYIOWEe20 CIOXHCEeMA HOBbIM CMbLCI08bIM coldepaicanuem. Kascooe
NPOCMPAHCMBO  BbINOIHAEM  BAXNCHYIO (QYHKYUl0 8 nepeoaie OYXO6HBIX U
IMOYUOHANBHBIX COCMOAHUU. B omoil cesa3u obpamumcsa K u300pasdcenuio
npocmpancmea Aoa: ...Beyond this flood a frozen continent// Lies dark and wild,
beat with perpetual storms// Of whirlwind and dire hail; which on firm land//
Thaws not, but gathers heap, and ruin seems// Of ancient pile; all else deep snow
and ice,// A gulf profound as that Serbonian bog// Betwixt Damiata and Mount
Casius old,// Where armies whole have sunk: the parching air// Burns frore, and
cold performs the effect of fire.// Thither by harpy-footed Furies haled,// At certain
revolutions all the damned// Are brought: and feel by turns the bitter change// Of
fierce extremes, extremes by change more fierce,// From beds of raging fire to
starve in ice// Their soft ethereal warmth, and there to pine// Immovable, infixed,
and frozen round// Periods of time, thence hurried back to fire:// They ferry over
this Lethean sound// Both to and fro, their sorrow to augment,// And wish and

9 Temoxun B.B. IlodTuka cpeiHEBEKOBOrO IepoHYecKoro smoca: IloBTop, aHTUTE3a, Tpomsl. Juccep. MOK. (HIL
Hayk. — M. — 2000. — C. 440.
100 Hasanov Sh. Hozirgi o‘zbek dostoni poetikasi. — Samargand: SamDU nashri, 2011. — 49-b.

61



struggle, as they pass, to reach// The tempting stream, with one small drop to lose//
In sweet forgetfulness all pain and woe,// All in one moment, and so near the
brink;// But fate withstands, and to oppose the attempt// Medusa with Gorgonian
terror guards// The ford, and of itself the water flies// All taste of living wight, as
once it fled// The lip of Tantalus. 1t

ABTOpY yHIaércs mpeACcTaBUTh MPOCTPAHCTBO AJla B HECKOJBKHX paKypcax.
OnMH U3 TakuxX pPaKypcoB OCMBICIMBAETCS B XPOHOTOIE YINEIWW, CKaI M
nponacteil. B kauecTBe OCHOBHOW XapaKTEPUCTUKU XPOHOTOMA AKIEHTUPYETCA
BHMMAaHUE Ha TEMIEPAaTypHOM HU3MEPEHUU [AHHOTO IPOCTPAHCTBA. YKa3aHHAs
nokanusa pacnonaraercs Mexay CepOonckoit u  Kaccwiickoit ropamu u
o0o3Hauvaercs modToM Kak Jlammara. Ilomu€pkuBaercsi 4ype3BbIYAMHO HU3Kas
Temriepatypa B Jlamuare, O€3/I0HHBIE YIIENbs, MOKPHIThIE BEYHBIMU CHETaMHU U
negHukamu. OmuUcChIBaeTCs, 4YTO B 3Ty TMPONAcTb ObUIM  HU3ZBEPTHYTHI
MHOTOYMCJICHHBIE BOWMCKA, a XOJOJI JOCTUTaeT TaKOW CTENEHH, UTO JIOMAET KOCTH;
MMEHHO 3/1€Ch MMOJIBEPratoTCsl Haka3aHuIo rpeirHuky. C 1eNbl0 YCUICHUS! MyYeHUN
PUBJICKAIOTCS PypUH, KOTOPHIE BOH3AIOT CBOM rapIUIICKUE KOTTH B YEJIOBEUECKOE
TEJ0, B PE3yJbTAaTe YEro BHEAPHUBIIHMECS KOI'TH HAYMHAIOT XK€Yb IUIOTh MOJ00HO
packaj€HHBIM YTJIIM, a YEJIOBEK TEPSET CO3HAHHWE OT HEBBIHOCUMOU Oosn. Jlis
NPUBEACHUS X B UYBCTBO I'PEIIHUKOB OpPOCAIOT U3 OTHS B JIEM M M30 JbJa — B
oronb. Korjia Teno cropaer, MyuynMble KaK10M HAUMHAIOT UCKATh XOTS ObI Karuio
BOJIbI, OlHAaKO Meny3a ['oprona, uccymaromasi BOJ1y, HE JIONMYCKaeT UX K HEW,
oXpaHsisi HanboJiee OMACHYI0 TEPPUTOPHIO.

B uzo0paxkenun npoctpaHcTBa JlaMmuatsl aBTOp COEAUHSET MPEACTABICHUS O
HaKa3aHUU TPENIHUKOB C Mudosorndyeckumu ooOpazamu. Kak wu3BecTHO, B
npeBHerpeyeckon mudomaorun od6pas Memysbl ['opronsl 3aHuMaeT 0coboe MecTo:
OJIHUM JIMIIb B3TJISIIOM OHAa CHOCOOHAa OOpaTUTh 4YeloBeKka B KaMeHb. [loaT
COOTHOCHUT JaHHBI 00pa3 ¢ MpPOCTPAHCTBOM AJla M HHTEPIPETUPYET €ro Kak
cTpaka. ABTOp co37aéT Ype3BBIYANHO MacmTabHOEe TMPOCTPAHCTBEHHOE
MU300paKeHUEe, B KOTOPOM T'PEIIHUKOB B OECCO3HATEIHLHOM COCTOSTHUU TIEPEHOCAT K
JIeJTHUKAaM, a T0CJIe BO3BPAIICHUSI CO3HAHUS BHOBb HU3BEPraroT B aJICKOE IjIamsl.
[TomoOHBIC KAPTHUHBI MTOOYKIAFOT YATATEIISI K OCMBICIICHUIO COOCTBEHHOM KU3HU U
e€¢ wuroroB. M3 mnpuBEeNEHHBIX OINMUCAHWM CTAHOBUTCA OYEBUIAHO, 4YTO J[>KOH
MuUnbTOH HE OTPAHUUYMBAETCS MPOCTHIM U300PAKEHUEM, & OPTAaHUYHO COCIAUHSIET
ero ¢ wmudomorueii, TEM caMbIM 3HAYMTEIBHO oboramas coaep)kaHue
MIPOU3BEACHUS.

TpeThss TiaBa pguccepTalMyd o3arjaBiieHa «BwlpakeHne penuruo3Ho-
¢dunocodckux Bo33peHuid B TBoOpuecTBe AOmymnsl ApunoBa u Hazapa Duronkysay
M, Kak W MNOpeablayllne, COCTOUT W3 TPEX pasaenoB. B mepBoM paznene
UCCIIEyeTCsl  WJEHHO-XYJI0KECTBEHHAss  HAMpPaBJICHHOCTh  IMPOMU3BEACHUN
«3anpetHpiii wioa» u «Anam u Illaiditany. OQHOM U3 KIHOYEBBIX O0COOCHHOCTEN
TBOpuecTBa Hazapa DOmioHkyna sBiIseTcs TIyOOKOE U XYHAO0XKECTBEHHO
BBIPA3UTEIILHOE OCMBICICHHE PEUTrho3HO-puinocodckoro comaepxanus. B cBoux
MPOU3BEACHUSAX TMHCATENIb 3aTparuBaeT (QyHIaMeHTaIbHbIE MPOOJIEMBbI OBITHS

101 John Milton «The Paradise Lost of Milton»Book I, Lines 17-33, Milton J. Paradise Lost / Ed. Printed for Henry
Washbourne&CO.25 lvy Lane, Paternoster Row -London, 2024. — P. 49-50.
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YEeJI0BEKA M €ro JYXOBHOI'O MHpA, MCTUHBI U JKM, HPABCTBEHHOCTH W BEPBHI,
BpeMeHH U Be4yHOCTH. OH BBIPAXKAET PETUTHO3HO-(PUIOCOPCKUE UEH HE TOJIBKO B
TEOPETHUYECKOM  KJII0YE, HO M TOCPEACTBOM JKU3HEHHBIX CUTyallUd U
XYZO’KECTBEHHBIX 00pa3oB, T€M cCaMbIM MOOYXJas COBPEMEHHOI'O YWTATENsd K
pa3MblnuieHH0. OcoOEHHO SIPKO AaHHAas OCOOECHHOCThH MPOSIBISIETCS B POMAHE
«3arpeTHBIN III01».

IIpousseneHue OTJINYAETCS punocodcekoit HACBIIEHHOCTBIO,
XYZ0>KECTBEHHOW MHTEpHpEeTalueil U WIACHHON HaIlpaBICHHOCTHIO, 00OTAIIEHHON
PENUTHO3HOM CHMBOJIMKOW. B pomaHe aBTOp NpPHUBIEKAaCT BHUMAHHWE YMUTATEIS
riyOMHON  cBoMX  (QMIOCO(PCKUX  pa3MbIIUIEHUH. 371€Chb  BCECTOPOHHE
PACKpBIBAIOTCSI TAKUE AKTyaJIbHBIE TEMBI, KAK CMBICII )KU3HH, YEJIOBEYHOCTh, BEPA,
HPABCTBEHHBIC IICHHOCTHM M JyXOBHBIM KpHU3HC. YK€ CaMO Ha3BaHHE poOMaHa
«3anpeTHbI M0 COAEPKUT B cede PeMruo3Ho-(puiaocopckuil cuMBoau3M. B
npenanuax llcanteipu, Topel, EBanremns wm Kopana «3anpeTHbI 1101
CUMBOJIU3UPYET IUIOJ, CTaBIIMKA NPUYMHOM W3THaHUA Anama u EBBI M3 pas.
IlocpencTtBOM  JaHHOTO  penuruo3Horo apxeruna Haszap OmoHKyn B
CUMBOJIMYECKON (OpME pACKPHIBAET 3E€MHOE CYILIECTBOBAHME YEJIOBEUYECTBA,
npobsieMy BbIOOpa, CTPACTh, TpeX U 00pbOYy Ha MyTH K uUcTUHE. Ha Hamn B3risn,
JaHHBIA ~ pOMaH  MpPEACTaBIsieT COO0OM  XyIO0XKECTBEHHOE  BOIUIOIIEHUE
[IEPEKNBAHUM, CBA3aHHBIX C aDXETUIIOM EBBI.

Hazap DmioHkysn cTpeMUTCesl co3/1aTh TPOU3BEACHUE HA OCHOBE MU(OIOTUH U
B KauecTBE 3alpeTHOro IUIoAa BbBIOMpaeT sI0JOKO, MPU ATOM HE OTCTymas OT
PEUTHO3HBIX  MPEACTABICHUA. ABTOp NPEUMMYILIECTBEHHO oOOpaimaercsa K
OMONENCKOW TpagulMu U CTPEMUTCS TNPEJICTABUTh €€ CIOKETHBIE JIMHUU B
COBPEMEHHOM OCMBICIEHHU. B poMaHe Gpuiiocopcku OCMBICTUBACTCS BHYTPEHHSIS
O0oppba yenoBeka MEXIy CBOOOJON M OrpaHUYEHUSMH, MPOTUBOPEUUS MEXKIY
Cyb00# U BOJIEH, MBIIINIEHUEM U BEPOM. «3aMPETHBIN IJI01» MPEACTAET HE TOIBKO
KaK pPEJUTHO3HbIM 00pa3, HO M Kak CHMBOJ HPaBCTBEHHBIX, COLHUAIbHBIX U
JYXOBHBIX UCIIBITAHUM, CTOSAIIUX II€PE] COBPEMEHHBIM YEIIOBEKOM.

Poman «3ampeTtHbiii mwion» HaunmHaeTtcs ¢ pasmeinuieHnii O. o EBe, yto
CBUETENBCTBYET O CTPEMJICHHH aBTOpa BHIHECTH Ha MEpBbIi M1aH He obpas O., a
uMeHHO posib EBbl B mupoBoi uctopuu. Eciu obpatuthes k mosme J[koHa
Munbrona «lloTepssHHBIA pai», MOXKHO 3aMETHUTh, YTO TMO3T BBICTPAUBAET
CIOKETHYIO JIMHUIO, HAUMHAsA ¢ MU(OJOTHYECKOTO TOBECTBOBAHHUSA, 3aTEM CO3JIAET
oOpa3 MOnmca m packpblBaeT €ro xapakrep. B 3ToMm acnekte mpociiexuBaeTCs
CXOJICTBO CIOXKETHBIX CTpaTeruii odoux aBTopoB. OmgHako ecnu [[xoH MuiabToH
BBICTPAMBAECT CIOXKET IIOCPEICTBOM OTKPBITOIO IIOBECTBOBaHMs, TO Hasap
OWIOHKYJI  IpejlaraeéT  3aMKHYTBhIM, MHCTHUYECKH  OKpAIICHHBIA  CIOXKET,
COCpPEIOTOYMB OCHOBHOE BHUMaHHUE Ha 00pa3e EBbI.

Nmenno EBa mepBoil BKycwiia 3alpeTHBIN IUIOJ M MPENJIOKUIA €ro Anamy.
Opnako aBTOp HE mpezacTaBisieT oOpa3 EBbI uckiIounTENHHO ¢ MUDOTOTHUECKON
WIM PEIUTHO3HOM TOYKHM 3pEHHs, a MNPUIAET €My COBPEMEHHBIE YEPTHI, B
pe3ynbrate yero EBa mpuoOperaer pa3nuuHble MCTOpUYecKHe oOnuubsi. Mup B
pPOMaHE OCMBICISIETCS KaK TeaTpajlbHOE IPOCTPAHCTBO, HA CIEHE KOTOPOIO
IJIABHBIM COOBITHEM cTaHOBUTCA «M3rHaHue u3 pas». B 3TOM cuMBOIMYECKOM
IpeICTaBlIeHnd EBa mpeBpamaercs B «U3THAHHYH MPUHLECCY», a PEKUCCEPOM
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nbecsl BpICTymaer TBopen. BenmencrtBue mnocrtynka EBbI 3ampeTHbI 1101
OKa3bIBAECTCA B pyKax uejoBeKa W paszzaenserca ¢ Anamom. OIHAKO B poMaHe
IJIaBHBIM repoeM ocTaércss uMeHHO EBa. B Tekcte momu€pkuBaercs, 4To, MpEexe
4YeM JOCTHYb CBOETO NpeIHa3Ha4yeHMs, EBa nepeHeciia MHOKECTBO HCIIBITAHUN U
yTpaT, HO HE OTCTyNWJa OT IYTH >KEPTBbl pPaaM CLEHbI, 3aBJIaJeBIICH €€
CO3HAHMEM C FOHBIX JIeT 2,

XKeprBeHHOCT, EBBI M BKyIIEHHME 3alpETHOrO IUIOJA OCMBICIIAIOTCA Kak
HEOOXOJMMBIN aKT, CBSI3aHHBIN C UCTOPUEHN YEIOBEUECTBA, OCIEACTBUS KOTOPOTO
OPUBOJAT K €ro JyXOBHOMY majeHuto. JlanHas ¢uiocodckas uaes 3aHUMAET
LEHTPAJIBHOE MECTO B aBTOPCKOW KoHUenuuu. FMimenno nostomy EBa npencraer B
Pa3IMYHBIX UIOCTACIX: HAJIOXKHHIIBI, TPHHIECCHI, JETKOMBICIEHHON >KECHILWHBI,
MOHAaXUHHM, O€IHON KEHILMHBI, JOMOXO35iWKH, OOTMHU CKOpOM W JKEHIIUHBI,
BOCCTAIOIEN MPOTUB CBOEM oOpeuéHHOCcTU. B 3THX 00Opa3ax uuTaTesnb HAUWHAET
BOCIIpUHUMaTh EBy Ha cTpaHuiax MupoBod wuctopuu. YUepes MHOrooodpasume
pakypcoB o0pa3a EBbI aBTOp BBOJUT YUTATENS B UCTOPUIO )KEHCKOTO Havaia.

Hazap OmoHKyn cTpeMuTcss OOBEIUHUTH ST HCTOPUYECKUE 00pa3bl,
onupasch Ha OUONENCKYIO TPAaIULIMIO, OJJHOBPEMEHHO MpUAaBas € COBPEMEHHOE
3ByuyaHue. B kauecTBe cOBpeMEHHOro ujeana oopasa EBbl B poMaH BBOJATCS JBE
TBOpUeckue uuHoctu — Dapyr @appox3on u @puaa Kamo. @apyr @appox3on
ABJISIETCSI OJTHOM W3 3HAYMMBIX (DUTYp MPAHCKOW JIMTEPaTyphl; €€ CTUXOTBOPEHUE
«$1 corpemmna, rpexoM MOIHOTO HacHaxaeHUs» % cTamo mpuumHON ceMelHOro
KOHQIMKTa M pa3peiBa Opaka. ABTOp COOTHOCHUT 3TO CTHUXOTBOPEHHE C
BHYTPEHHHUM MHUPOM W 4yBcTBamH EBbl. Mcnonnenune EBoit ponum Jleinm Ha
IIKOJIBHOM CIEHE, CypOBO€ HAaKa3aHUE CO CTOPOHBI OTIAa M MOCIEAYyIoNIee
U3THAHUE U3 JIoMa compkarT e€ oopa3 ¢ Papyr dappox3on, Toraa Kak uaes «51
MUY CBOM aBTOMOPTPETHI, IOTOMY YTO MPOBOXXY MHOTO BPEMEHU B OJMHOYECTBE
¥ JIydIIe BCETO 3HAK0 camy cebs» mpubmmkaer eé k @pune Kanol®. Ha ocnose
ATUX JIBYX HUJEAJIOB aBTOPY yJIa€Tcsl co3/aTh LIENOCTHBIN 00pa3 EBbl, nepenars eé
BHYTPEHHMI MU, CTPEMJICHHSI, MEUTHI U yTPATHI.

B pomane Hazapa DmioHkyna «3anpeTHbli mioa» Tpu oopa3a — Epa, Xocuiia
u Manak — 3aHMMAarOT LEHTPAIBHOE I0J0KeHUe. Hu oauH U3 351eMEeHTOB JaHHON
TpUaabl HE CTpeMuTcs K O0XXecTBeHHOMY Japy. B cBowo ouepenb, 3TO
00CTOSTENBCTBO ACCOLIMUPYETCS ¢ TpUaA0H, MpuBeAEHHON K. ApMCTPOHT B OJJHOM
u3 e€ uccnenopanuil. [lo e€ HaOmoaeHUAM, 3anagHble YUE€HbIE, U3y4yasi UCTOPHUIO
IpeBHUX apaboB, oOpallaloT BHHMaHUWE HAa HWCTOKHM BHYTPEHHETO packoia,
BO3HUKIIET0 B uX cpenae. JlaHHBIA packon CBS3BIBACTCA C TparMuyecKum
npousBenenneM Canmana Pymau u oOycioBieH pa3iuyusiMH BO B3IJIsAgax Ha
KyJabT OoruHb. ApaObl XuKaza ¢ OCOOBIM IMOYUTAHHUEM OTHOCHIHCH K TPEM
OoorunsiM: anp-JlaT (MMs KOTOpO#l OykBanbHO o3Hauano «boruusy), anp-Y33a
(«MorymectBenHas») u Manat («CynbOoHocHas»). CBsTUIUIA 3THUX OOTHHB
pacnonaranuch B Taude, Haxme (x roro-soctoky ot Mekku) u Kymaiine (Ha
nooepexne KpacHoro mops). Hepenko nx 0600ménHo nmenoBanu banat an-Jlaxx
— «aouepu boray wim «aouepu cyapObl». B HapOJHOM CO3HAHMU TaHHOE TOHSATHE

102 3monkyn H. Caiinanma II. — Touikent: Akademnashr, 2022. — B. 284,
103 https://uz.wikipedia.org/wiki/Furo%CA%BBg%CA%BB_Farruhzod(14.05.2025)
104 https://tarix.sinaps.uz/hodisa/frida-kalo/(14.05.2025)
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aCCOLIMMPOBAJIOCh C HECYACTbeM WM POKOBBIMU COOBITUAMU. B uX yecTb
BO3/IBUTAIMCh WJOJBI, MPEACTABISABIINE CO0OI KPYIHbIE KaMEHHBIC W3BasTHUAL.
JlpeBHue apaObl MOKJIOHSUIUCH 3TUM OO0KECTBaM, MPUMHUCHIBAs UM LEIUTEIbHbIC
ceoiictBa 1% . Ha mam B3rnsn, B pomane Hazapa DIIOHKyIa JaHHOM TpHaje
npugaércs ocoboe 3HaueHwe. MMeHHo mo3toMy B oOpaszax EBwi, Xocuibl u
Manaka oOHapyxuBaeTcss OECIOMOIIHOCTb Mepe]l HCIbITAHUAMH CyIb0bl. B
IPOU3BEICHUHU OHU MPEACTAIOT B KAUYECTBE KEPTB.

[ToBects AOmymnsl ApumoBa «Axam u maiTaH» (Kak ObUIO OTMEUEHO B
nepBO TJlaBe) co3laHa moja BiausHUEeM TBopuecTBa dapuaynauna Artrapa.
[IpousBeneHrne MUHTEPIPETUPYET MPEACTaBICHUS 00 WM3BEYHOM MPOTHUBOCTOSTHUU
Anama u maiitana. B HéM paccmarpuBaeTcsi KaKk BHYTPEHHSS, TaK M BHELIHSSA
Oooprba Mexay AnamMoM U IIaTaHoM. OTa 00pb0a KOHIEHTPHUPYETCS BOKPYT
npoOsieM Bepbl U HPABCTBEHHOCTH, Tpexa W MokasHus. JlaHHOe NIpou3BeacHHUE
MOJKET OBITh OTIPEIEICHO KaK alljieropuyeckast moBecTb. OCHOBHOE COOBITHE B HEH
pacKpbIBaeTCs uepe3 >KM3HEHHbIE BBIOOpHI 4YenoBeka (Anama u EBbI), uepes
coOnasHpl M UCKylleHus. [losTHueckue CTPOKM MEpenaroT ApaMaTH3M 3TOro
MPOTUBOCTOSIHUS W TOMYEPKUBAIOT TIIYOMHY KOH(DIMKTa MEXIy UYEJIOBEKOM U
maiitanom,

B nannoii noBectn AGaysuta ApUINoB MPUXOIUT K BEIBOAY O CYIIECTBOBAHUU
[raiiTana BHYTpU camMoro denoBeka. CrenoBaTeNbHO, MIAWTaH MPEACTABICH HE
TOJILKO KaK BHEIIHUH Bpar, HO M KaK CHMBOJI BHYTPEHHEH MyCTOTHI, )KEaHUN U
YCHYBUIEH  JyXOBHOCTH. A. ApHUIOB HEPEOCMBICIMBACT TPATULIUOHHYIO
PENUTHO3HYI0 TEeMy, TpHUAaBas €l COBPEMEHHOE XYAOKECTBEHHOE 3BYYaHHE, B
pe3ynbTaTe dYero MpOM3BEACHHE OOpeTaeT OPUTHHANBHYIO WHTOHALUIO U
BbIpasuTeabHOCTh. (Co3aHHAas TOSTOM CTHUXOTBOPHAsl TOBECTb pPacKpbIBAET
npo0OsieMy cBOOOIHOM BOJIM YeIOBEKa M OTBETCTBEHHOCTH 3a CJICIaHHbII BBIOOp. B
MPOM3BENCHNN TOTYEPKUBACTCS, YTO UMEHHO MOCTYIKH YeIOBEKa OMpPeestOTCs
€ro CBOOOJIHBIM BBHIOOPOM, a TSDKECTh BBIOOpA MEXIy AOOPOM M TpeXxoM HOCHUT
NOCTOSTHHBIA  XapakTep. OOpa3 maiTaHa 3/1eChb CHUMBOJIM3HPYET HE TOJBKO
BHEIIIHEE 3710, HO U BHYTPEHHEE HCKYIIIEHWE, COMHEHHE M HEBEKECTBO. ABTOp
CBSI3bIBACT JIAaHHOE COCTOSIHME C 00pa3oM «uIaiiTaHa, TEKyLIEro B KPOBW», B
pe3ysibTaTe 4ero BO3MOXKHOCTh MOKAsSHUSl U CIIACEHUsI OKa3bIBAECTCS YTPAauyeHHOM.
D10, 0€3yCIOBHO, BBbIpaXaeT TMOJHYH TMoleny I1aiWTtaHa. Bwmecte ¢ Tem
noMuEpKUBAETCs, 4YTO Jake TIiIyOouaillias Bpaxkga U OIIMOKa MOTYT OBITh
NPEeoOCHbBl Yepe3 BO3BpAlllEHUE YENOBeKa K caMoMy ce0e U BHYTpEHHEe
ounmienne. lMeHHO TOSTOMYy B (QUHaJe TOBECTH TOIT oOOpam@aeTcs K
M300pakeHHI0 OOPHOBI ¢ BHYTPEHHUM IaiTaHoM. Hapsimy ¢ 3Tum 3atparuBaeTcs
npobiieMa JIMYHOTO Ipexa M €ro COLMANbHBIX TMOCIEICTBUN, a TaKKe BOIPOC
IPOSIBIICHUS] HPABCTBEHHOM Nerpafanuu B odmectse. [1o Hamemy MHEHHIO, aBTOP
00BEIMHSACT MOJIOKUTETHHOE U OTPHUIATETIFHOE Hadyalla B OJTHOM TEPCOHAXKE, TEM
camMbIM OTBeprasi IyaJuCTHYeCKOe IPOTUBOIOCTaBICHHUE.

AJam B MOBECTH MHTEPIIPETUPYETCA KaK MpOTaroHUCT. HecMoTpst Ha TO 4TO
OH BBICTymHaeT B oOpa3e 0OBIYHOTO YENOBEKa, YEPe3 €ro MOCTYMKH PACKPBIBAIOTCS
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JejoBeuecKas MpUpojia, CladoCTh W CHiia BOMH. B pe3ynbrare BHYTPEHHHX
MPOTUBOPEUYUI €ro ys3BUMas CTOpPOHA BBIXOJUT HA TEPBBIM IUJIaH, U OH
MOIYMHSETCS HEBEKECTBY, OLIMOOYHO MoJiarasi, YTo TaKUM 0Opa3oM OJIEPKUBAET
noOey HaJl CBOMM H3BEUHbIM BparoM. OJHAKO OCHOBHas Wjes MPOU3BEICHUS
3aKJII0YAETCS B YTBEP)KIEHUU TOrO, YTO HEBEKECTBO HHUKOTJA HE OJEPKUBAJIO
OKOHYATENbHOM MOOEIbl ¥ BO BCE AIIOXU 00PEUYEHO Ha MOpPa’KEHUE.

Bo BTOpOM pazzene ocoboe BHUMaHUE YACNIETCS aHAIM3y CIOKETa poMaHa u
MOBECTH, a Takke ux crenuduaeckum ocodeHHoctsM. Poman Hazapa Dmonkyna
«3amnpeTHbId IIOA» TPEACTABISIET COO0OM OJHY W3 WHHOBAIMOHHBIX (HOpM
COBPEMEHHOIO POMaHa, B KOTOPOM OCYIIECTBIISIETCS OTKa3 OT TPATULMOHHOIO
CIO’KETHOTO TMOCTPOEHHS. DTO MHOTOCIIONHOE XYJ0’KECTBEHHOE IPOU3BEICHUE,
noOy:Kaaromiee 4yuTaTedsl K aKTUBHOMY pa3MbllUieHHI0. PoMaH Obl1 BIEepBbIe
omyonukoBan B 2019 roay u ornmyaercss ¢GuinocodCKoi TIIyOMHOM, a Takxke
OXBaTOM JyXOBHO-COLMAJIBHBIX MPOOJIEM. YKEe caMO Ha3BaHHUE — «3anpeTHHIN
IJI0/1» — aKKyMYJUPYeT B ce0€ CUMBOJIMKY MPECTYIUICHUS W rpexa, MO3HaHUS U
MOHUMAaHUs, BEIOOPA JKU3HEHHOTO MYTH, OTPAKEHHYIO B CBSIIICHHBIX TEKCTaX.

Poman, kak oTMeuaeT caM aBTOp, COCTOMT U3 JBYX HoBeml — «EBa» u
«Manak». B mpeacTtaBieHHBIX HOBEJIaX OTCYTCTBYIOT OCTpbIE€ JIpaMaTHUUYECKUE
KOJUTU3UH; MPeodIajaeT OMUCATEIbHOCTh U HACBIIIEHHOCTh IMCHUXOJOTHUYECKUMHU
neransiMu. KoOJIM4ecTBO MEepCOHa)KeW OrpaHUYEHO, a OKOHYATENbHbIC BBIBOJIbBI
CO3HATENBHO MPEAOCTABIAIOTCS YMTaTeN0. B TO ke Bpems Npou3BeACHHUE
o0oraiieHo 3JIeMeHTaMu MU(OJIOTHH, CHA U MUCTUKH.

Poman «3ampeTHblil MJI01» OTKpbIBAaETCsA 3MUrpadoM U3 Mo3Mbl Asuiiepa
Hagou «Jleitnu u Memxnayn»: «/Jlait 5ToMy AUTS AUCT OyMaru, / HO penojai MHe
ypoK J1I00BU». Onurpad 3aaaét HAIpaBICHHE Pa3BUTHUS COOBITUH U MOTHUBHYIO
OCHOBY MpPOU3BEJICHHUS, MO3BOJISII YUTATENI0 OCO3HAaTh, YTO POMAaH BBICTPOEH
BOKpYT' TeMbl JitoOBU. MIMeHHO »murpad pacKpbiBaeT KOHTEKCT MPOU3BEICHUS U
npuaaéT eMy CMBICIOBYIO TiyOuHy. Mcmonbp3oBaHue JIUTEpaTypHOro snurpada
MO3BOJISIET aBTOPY OOO3HAYUTH AMOITMOHAILHO-UACHHBIA BEKTOP U MOATOTOBUTH
YuTaTeNs K BOCIPUSATUIO XYI0KECTBEHHON peaIbHOCTH.

[lepBas HOBesuta, o3ariaBieHHas «EBa», BKIIoUaeT Tpu KIIIOUEBBIX oOpasa:
«S» (B pmanbHeieMm — moBecTBoBaTeNb), EBa u TBopen. B croxeTHo#l nuHUU C
Y4aCTHEM JOTHX IEPCOHAXEH OTCYTCTBYET pE3KHMM TMOBOPOTHBIA MOMEHT
(wendepunkt). ABTop mociieqoBaTEIBLHO Pa3BUBACT IMOBECTBOBAHHE B CO3HAHHMH
reposi, TOBOJS €ro J0 KyJbMUHAIIMH, OJHAKO pa3pelieHre KOHGINKTa OCTaBIsSET
Ha YCMOTpEHHE 4YHWTaTesisa. ODKCIO3UILMS BBICTpauBaeTcs B ¢opme TMen3axHON
CIICHBI, MepemaHHON dYepe3 BocmpusTHe pedénka: “Aynan shu joyga kelganda
hammasi boshgatdan boshlanardi: yana qayta farishtalarning ham so ‘lagini
ogizadigan darajada mevalarni g‘arq pishgan daraxt yonida turgan ayolni, unga
meva uzib berayotgan qop-gora sharpani qayta-gayta tasavvur qilar, bu
manzaraning suratini o zimcha chizardim” 1. Croxer pomana «3anpeTHbIil 1o
dbopmMupyeTcs He Ha OCHOBE TPAAUIIMOHHOMN LIEMH COOBITUM, a Yepe3 BHYTPECHHHE
CTpaJaHus 4YeJOBEKa, €ro JIyXOBHYIO OOpbOy H penuruo3Ho-dunocodckue
npotuBopeunsi. MeHHO MOATOMY B KJIHOUEBOM MOMEHT MOBECTBOBAHUE Kak Obl
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HAYMHAETCS 3aHOBO. Y€ B OKCHO3UIUHU TNPOSIBISETCS  HAMPSKEHHOE
MICUXOJIOTHYECKOE COCTOSTHUE IepOosi, HAMOJIHEHHOE OCTPHIMU MHTEUIEKTYaJIbHBIMU
U JYXOBHBIMU KOH(IMKTaMu. B janpHeliieM BHYTPEHHHH psii  COOBITHI
npuoOpeTaeT MPUOPUTETHOE 3HAUYCHHUE MO CPaBHEHHUIO C BHEIIHEH pearbHOCTHIO.
[IpousBeneHre pa3BUBAETCS NPEUMYILECTBEHHO B PyCJie IOTOKA CO3HAHMUS.

ABTOp HCHOJIB3YET TMOBECTBOBAHME OT JIMLA pacCcKazuumka, U BCE
IPOU3BEJCHUE BBICTPAMBAETCS HA OCHOBE €ro BOOOPaXKEHUS U CYOBEKTHBHBIX
npenacraBieHuid. JIMUHOCTHh MepcoHa)ka, M3JIararoiero coObITUSs, a Takxke cdepa
€ro MpoQecCHOHANLHON JACSATENIBHOCTH HE YTOYHSIOTCS M HE HMEIOT
NPUHIIMIIHAIBHOTO 3HaYeHUsl. B TekcTe oH mpeacTaér To B oOpa3e pebEHKa, TO B
oOpaze roHowmur. OJHAKO, IPUHUMAsi BO BHUMAaHHUE €ro YBJIEUYECHHE PUCOBAHHUEM H
ydyacThe B co3faHuM (oHa B CILIEHAX, CBSA3aHHBIX C TEATPOM, MOXKHO CJelaTh
BBIBOJI, YTO TeEpe]l HaMU T'epoi, 3aHMUMAIOIIUICS JEKOPATUBHBIM O(OpMIICHUEM.
OO0 3TOM CBUJETEIBCTBYET CIEAYIOMMI (PparMeHT: «B nercTBe s yBiekaics
pucoBanueM. [lo3xe g u manplie TpoaoKall TalKoM pucoBaTth. HOTIA, YBUIEB
paboOThI TEX, KTO CErOJHS TPOMKO MMEHYET ceOs JuaepaMu B 3TOM HCKYCCTBE, 5
WCTIBITHIBAIO Pa3JApaKCHUE M, B3SB B PYKH KHUCTh, CHOBA HAUYMHAIO PHUCOBATH.
NMeHHO m03TOMY C TOro camoro JHs, kak EBa pacckaszaia MHe 00 3TOH mbece, s
€XEJIHEBHO, CJIOBHO collepHUYasi ¢ TBOPIIOM, CO3/1al0 3CKU3bI U BOOOPaXKato CLICHY
— Kak Obl TO HU OBLJIO, MHE HE XO4YeTCsl MpUBECTU EBy Mo TO camMo€ 3ampeTHOE
s61moko» 1%, M3 maHHOro OTpHIBKA CTAHOBUTCS ACHO, 4TO EBa B Ibece MCIONHSAET
[JIABHYIO POJIb U SIBIIAETCS akTpucoil. OHaKo B Havalle IPOU3BEICHUSI YUTATEIIb
He moJiydaeT uHdopmainuu o TBopie. AHAIOTUYHBIM 00pa30M HEOMpPeaeIEHHBIM
ocraéress W o00pa3 «S» — Tepos, NOBECTBYIOUIETO O MPOUCXOJSLIEM.
CrnenoBaTenbHO, YK€ B HayaJbHOM YacCTH poMaHa aBTOpP (OPMHUPYET CIOKETHBIM
y3en. B mpouecce nanbHEHIIero 4YTeHWs YUTaTeNlb MOCTENEHHO 3HAKOMUTCS C
0003HAYEHHBIMU NIEPCOHAKAMHU.

Pacckazuuk, To ecth «S», n300pakaeT cBOU 3CKU3bI Ha (JOHE JETANU JIepeBa:
EBa, crosimas psaom c 1epeBoM, U YEpHas TeHb, Beaylias e€ Kk Hemy. [lockonbky
4yépHasi TEHb B M300paKEHMSIX BCEra MPEJCTaBI€HA JUIIb B BUIAE CUIY3Ta U HE
oOpeTaeT oOdYepTaHUN KOHKPETHOTO akTé€pa, OHA H300pakaeTcss OE3IMKOM.
HeynoBneTBOpEHHOCTh  pe3yJIbTATOM NPUBOJUT K TOMY, YTO pPaCCKa34HK
MOCTOSIHHO YHUUYTOXAET CBOM PUCYHKHU. ABTOpP B pPOMaHE MOSCHSIET MPUUYHHBI
paspeiBaHusl ACKu30B. [lo CyTH, OTKa3 OT 3aBepIICHHUS] W300pPAKEHUS SBISCTCA
dbopMoii TIPOTUBOCTOSIHUSA HEW30E)KHOMY XOAy coObITUi W Boje TBopiia,
MOMBITKON OTCPOYUTH MOMEHT CpbIBa IO/, MPOSBICHUEM YIIPSIMCTBA U OyHTA.

Jlanubiii  OyHT BBI3BIBACT accoluanuu ¢ mnpousBeneHusiMu  Démopa
HoctoeBckoro «IIpecryminenue u Hakazanuey, Anpoepa Kamro «I[loctoporHuiiy u
O®panna Kadku «IIpouecc». B atux Tekcrax, kak u y Hazapa Dmionkyna, o6pas
CTPOMUTCS Ha OTUETE 4YeJIOBeKa mepea cOoOCTBeHHOM coBecThto. Onmnako Hazap
OIIOHKYJT CBSI3bIBAET ATOT OTYET C YHUBEPCAIBHBIM CIOXKETOM COTBOPEHUS
YeJlIOBEUeCTBA MW MEPBOPOJHOTO Tpexa, Jenas ero Oojiee HarjasgHbIM U
dbunocopckn 060cHOBaHHBIM. B pesynbTare paccka3dumk BCTyHaeT B OOpbOy co
CBOMMH TPEACTABICHUSIMU U BHYTPEHHE OLIYIIaeT COOCTBEHHOE Oeccuiine mepen
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HEU30€XKHOCThI0. TeM camMblM TPOU3BEACHHE OOpalaeTcss HE CTOJBKO K
M300paXEHUIO CaMOM PEaNIbHOCTH, CKOJIBKO K €€ MBICIUTENIBHBIM, PeICKCUBHBIM
UHTEPIPETALUSIM.

[ToBectp AOnmymnsl ApunoBa «AjaM U IIaiTaH» OTHOCUTCS K KaHPY
MOATUYECKOW TOBeCTU. JlaHHBIM >KaHpP MIMPOKO PACHPOCTPaHEH B y30EKCKOM
JUTEpATYype M XapaKTEepPU3YEeTCsl CTUXOTBOPHOM (POpMOIl HM3JI0KEHHS, B paMKax
KOTOPOH AMUYECKU U300paxaroTcs COOBITHS, CYyIbOBI T€POEB, X AYXOBHBIN MUD U
KU3HEHHBbIH MyTh. B TO BpeMs Kak TMOBECTb TPAAUIMOHHO CUUTAETCS
IPO3anYECKUM JKaHPOM, B MO3THUYECKON IOBECTH NOBECTBOBAHUE, ONMUCAHHUS U
JIMAJIOTH TIepeatoTCsl B CTUXOTBOPHOM dopme. [IponsBenenune A6aymibl Apunosa
«AgaMm W IaWTaH» TAKXKE CIEAyeT NaHHOM Tpaauuuu. B HEM mNpuUCyTCTBYET
AIAYECKOE MOBECTBOBAHUE, OJJHAKO OHO PEAIM3YETCS MOCPEICTBOM MOAITUUYECKHUX
cpenctB. OCHOBHas Liedb MOJOOHOTO XYJI0)KECTBEHHOTO PELICHUS 3aKII0YaeTcs B
YCWJIEHUHM TO3THYECKOTO0 BO3JIEUCTBHS MPU PACKPBITUH CYyIbObl Tepos U B
nepenaye coObITUM B (opMe MOBECTBOBATENIbHOrO mpenanus. CyllecTBEeHHBIM
ABJIIETCSA U TO, YTO B JIAHHOM MOATHYECKON MOBECTU SMUYHOCTH (CHOXKETHOCTh) U
JUPUYHOCTh (3MOLMOHANBHOCTh, OOPa3HOCTh) HAXOAATCS B OPraHUYECKOM
€MHCTBE.

[ToaTHyeckast MOBECTh OTIAMYAETCS OT 3I0ca (JlacTaHa) MEHBIIUM MacIITaboM
COOBITUI M OTCYTCTBHEM aKIIEHTa Ha (HOIBKIOPHOCTh. OCHOBHOM CIOKET «Anama
Y IIAaWTaHa» CTPOUTCA BOKpYr mazeHus Yenoseka m Illalitana Ha 3emimro mocie
«YTpayeHHOro pas» W UX U3BEUHOM OO0pbObl. OAHAKO NaHHOE MPOTHUBOCTOSHUE
OCMBICTTUBaETCAd Kak Oopb0a 3a >KHM3Hb, 3a OOyajaHue OyIylIMM, 3a CKPBITOE
YIOpPaBJI€HUE MUPOM U CTPEMIIEHHE MOTPY3UTh YEJIOBEYECTBO B HEBEKECTBO, TEM
CaMbIM HE JOIyCKas BOCCTAHOBJIEHHUS «yTPAuy€HHOIO pas». [JaBHBIMU
NepcoHakaMu noBecTu sABisitorcest Anam, Ea, [llaiitan n Xannac. MHoroo6paszue
MEPCOHAKEW B  NPOU3BEACHUM OTCYTCTBYET; JWMHAMUKa IOBECTBOBAHUS
YCUJIMBAETCS MPEXIE BCEro uepes npotuBoctosHue Anama u lllaiitana. Xurpocts,
npucyias oopasy lllaiitana, He ToJbKO oboramaer coAepKaHue MPOU3BE/ICHUS,
HO U NPUIAET EMy CBOCOOPa3HYI0 HPOHHUIO %0,

ABTOp TIOCTOSIHHO  CBSI3bIBA€T  BHEIIHWUWA  OOJMK  TEpCOHaXeHh ¢
IPOUCXOMAIIMMUA COOBITUSIMH, OCOOCHHO 3TO 3aMeTHO B oOpa3e EBbl. EE
pacTepsIHHOCTh B IOTOKE MPOUCXOMSILIEr0 MPEACTaBISAETCS ICUXOJIOTUYECKU
3aKOHOMEPHOM. B TakoM cocTOssHMM TOAT NMOAYEPKHUBAET npocroaymre EBbl u
nokasbiBaeT, uyto lllaiiTan cmocoOeH jerko OoTBieYb €€ BHUMaHUE Pa3iIMYHBIMU
yinoBkamu. Bmecte ¢ Tem EBa He wu300paxkaeTcss TJIyNoil; MMEHHO MO3TOMY
[[Tavitan ochlmaeTr €€ MoXBajlaMH, CBA3aHHBIMU C KPacOTOM, HE IO3BOJIAS €U
coOparTbcs ¢ MBICJISIMUA U TPE3BO OLIEHUTH cuTyanuto. [lepen mogoO6HONH XUTPOCTHIO
OHa OKa3bIBaeTcs OeccuibHOM. BenencTBue 3Toro oHa nmojaBepraercs ynpékam co
CTOPOHBI AJlaMa U JaXke IJIayeT, 0CO3HABAasi COOCTBEHHYIO HAUBHOCTb.

AnaMm ke, HampoTUB, OCTA€TCcs TBEPABIM B CBOMX MOCTyIKax. Oco3HaBas
koBapcTBO lllaiiTaHa, OH cYMTaeT HEJOMYCTUMBIM BCTyNaTh C HUM B JUAJOr.
[ITaitTan Takke OCBEIOMIIEH 00 ATOM, TOATOMY B TPETUM pa3 oCcTaBisieT peOEHKa y
XWO)KMHBI, HE OCTaBJIsAA BO3MOYKHOCTH JJIsi CONPOTUBIEHUS. B pe3ynbrare AuTs
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[[TaviTana OKa3bIBAETCA 3a)KAPEHHBIM B KOTJE M MOJAETCS B KAdyeCTBE NUIIU. B
MOATUYECKOW MOBECTH OCHOBHOE BHUMAHHUE YJEISAETCS BHYTPEHHUM CTpaJaHUsIM
Anama. OH He crnocobeH pacno3Hath koBapcTBo Illaiitana, kotoporo cuurtaer
TJIaBHOM MPUYMHON CBOMX O€JCTBUM, U MOTOMY MIIET MyTh MU30aBJICHUS OT HETO.
OTOT TNOHMCK TPHUBOAUT K H3TOTOBICHUIO KOTJa, 3aroTOBKE JIpOB H
CUMBOJINYECKOMY «yCBOEHHIO» Bpara.

HecMoTtps Ha TO uyTOo AGaynina ApUIioB U3naraet cCOObITUSI TPEUMYIIIECTBEHHO
B TIOBECTBOBATEJIbHOW ¢opMe, BHYTPEHHHE TOTPSICEHHs AJama TOJTHOCTHIO
ONMparoTCsl Ha JUpuyeckoe Hadano. [losThueckuil S3bIK MNPOW3BEICHHUS, €r0
00pa3HOCTh U MY3BIKAJIbHOCTh, OKAa3bIBAET CHJIbHOE IMOIIMOHAILHOE BO3/CHCTBUE
Ha 4YWTATENIs,, B pPE3yJbTAaT€ YEro Iepel HUM BHOBB IMPEACTAET oOuyepenHas
Tparuueckas ommoka Agama.

[TaiiTan B TmOBECTH «AJlaM M MIAWTaH» HE SABISETCA YIPOILIEHHBIM
BoIutonieHueM 371a. OH BBICTYNAET KaK IEPCOHAX, IPEIIAralolIud YEIOBEKY
BBIOOp M MOJBEPrarouivili ero ucnbiTanuo. Ero o0pa3 HocUT Metadopruieckuil u
CUMBOJIMUECKU xapakrep. OIHAKO MMEHHO H3-3a €ro XWUTpoctu Anam u EBa
OKa3bIBAIOTCSI HECMIOCOOHBIMU MOCTHYb MOJJIMHHYIO HUCTHHY. B KaxaoM snuzoze
ITOCJIEA0BATEIBbHO PACKPBIBAETCS BHYTpPEHHEe cocTosHMe Kak lllaiitana, Tak u
Anama. Takoe mnosTamHOE pa3BepThIBAHUE COOBITHI MMOAHMMAaET AjlaMa Ha
OYEpPEIHYI0 CTYNMEHb JbSIBOJILCKOTO MCKYLIEHUS. OTU CTYNEHH, OyIydu
MPEACTABICHBl B COBPEMEHHOM pEAIMCTHYECKOM KOHTEKCTE, OJHOBPEMEHHO
UHTEPIPETUPYIOT YEJIOBEYECKYIO BOJIO, MPUPOAY YEJIOBEKA W TPAHUIIBI €ro
OyXOBHOCTH. B  wTore Heoco3HaHHass TSXKECTh  BbIOOpa  MOPOXKIAET
napajoKcajibHOe JyXOBHOE cTpajgaHue. Takum oOpa3om, MoBecTh AOmysUIbI
ApurnoBa «AllaM M IIAalTaH» OCHOBAHA HA YEJOBEUYECKUX IEPEKHBAHUSIX U
OCMBICTISIETCA Kak MpoOjemMa obuiecTBeHHOro maciurada. CTuxoTBopHas (opma
NpUAAET MPOU3BEACHUIO OCOOYIO CHUJTy BO3JEHCTBHUA, a COCAMHEHHUE CIOKETHOTO
MOBECTBOBAHUA M  TOITUYECKOTO HCKycCTBAa (HOPMUPYET OPHUTHHAIBHBIN
XYI0XKECTBECHHBIN KaHP.

B TperbeM pa3znmene mnpeanpuHSATa IOMbITKA OCMBICICHUS MPOOJIEMbI
XYJIO)KECTBEHHBIX  CPEACTB  BBIPAXKEHUS IICUXOJOTMYECKUX COCTOSIHUM U
nepexuBanuii. B pomane Hazapa Omonkyna «3anpeTHbld TJI0A» aAKTUBHO
WCTIONB3YIOTCA  TaKUe TICUXOJOTHMYECKHE TPUEMBI, KakKk MHUMHYECKHE U
MMaHTOMHUMUYECKHE  JIBUKEHUS, BapUATUBHOCTh  TOJOCOBOTO  JHMAana3oHa,
BHYTPEHHUI MOHOJIOT, MOPTPET MU TMEW3aX, COH, COCTOSIHUE WM JEHCTBUE. DTH
CpencTBa CBA3aHbl C  (PUIOCOPCKUM  MHUPOBO33PEHUEM aBTOpa U €ro
XYJI0)KE€CTBEHHO-3CTETUYECKUMHU YCTAHOBKAMH, a TAaKXKE C €ro CTPEMJIEHUEM K
TIIyOOKOMY PacKPBITUIO BHYTPEHHUX KOH(MIUKTOB MEPCOHAKEH.

B «3anperHoM mioae» HEHTPATIBHOE MECTO 3aHUMAET HE CIOKET KaK TAKOBOM,
a BHYTPEHHUM MUpP TepoeB, UX TEPEKUBAHUS U UHIAUBUIYAIPHOE OTHOLIEHUE K
xu3Hu. OJHOW W3 KIIIOYEBBIX OCOOEHHOCTEH poMaHa SBISETCS Tepenada
NICUXOJIOTUYECKUX COCTOSIHUM TOCPEACTBOM IIOTOKA CO3HAHUSA, YTO MO3BOJSET
aBTOPY HEMOCPEJICTBEHHO JEMOHCTPUPOBATh MBICIM U BHYTPEHHIOIO OOpHOY
nepcoHaxen. HempeppIBHBIM MOTOK Pa3sMBINUIEHWN PACCKA34HMKa, €0 COMHEHUS,
KEJaHUS U CTPAXU HAXOJAT BbIpakeHHe B (popMe BHYTpeHHEro MoHosora. Hapsiny
C OTUM HCIOJB3YKOTCI MHUMHYECKME M IMAHTOMHUMHUYECKHE MPUEMBI, KOTOPHIE
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MPUAAIOT N300pAKEHUIO SMOITMOHATBHBIX COCTOSTHUN 0COOYIO BBIPA3UTEIHLHOCTD.

Tak, B HoBemie «EBa» pomaHa «3ampeTHbId IUIOA» JaHHbIE NPUEMBI
peanusyroTcs B cienyromeM ¢parmenrte: «lloctaHoBKa 3TOH MbeChl MTHOBEHHO
OXKMBHUJIa BCEX PAOOTHUKOB TeaTpa: C TOro JHS, KaK OBbLIO MPHUHATO pEIICHUE
BBIHECTH €€ HA CIIEHY, Ha JIMIAX KaXJO0Tr0 — OT aJMUHHCTPALHAH JI0 CTOPOXKa,
KOTOPBIM IIENbIMA JHAMHU O€3 Jeja OTrOoHSJI MyX, — IIOSBHJIOCH 0C000€
JIOCTOMHCTBO, 0CO0ast 3HAUUTENILHOCTD M HANPKEHHOE oxkuaHue» L,

B 1aHHOM OTpBIBKE MHUMHYECKOE JBUKEHUE OTHOCUTCA HE K OJHOMY
IEPCOHAXY, a KO BCEMY KOJUIEKTMBY TeaTpa. B TO Bpems Kak MHUMHKA
TPAJUIIMOHHO PAacCMAaTPUBACTCA KaK CPEACTBO BBIPAKCHUS HWHAUBUAYAIHHOTO
MICUXUYECKOTO cocTosiHus, Hazap Dmonkyn pacmmpsier e€ GyHKINI0, MpuaaBas en
KOJUICKTUBHBIN XapakTep M TeM CaMbIM CO3/aBas 0coOyr atMocdepy oOIiero
JyXOBHOTO MOABbEMA. [[eWCTBUTENBbHO, MHUMHUKA KaK BBIPA3UTEIIBHOE JIBUKEHUE
JILIEBBIX MBIIII] OTPA)KA€T TAKWE HSMOLMOHAIBHBIC COCTOSIHMS, Kak Iedalb,
PazgoCTh, THEB WJIM OrOpYEHUE, U OOBIYHO MPOSIBIAECTCS Yy YEJIOBEKAa €CTECTBEHHBIM
oopasom.! B mpusenéunom (parmenrte e MUMHUKA BBIPAXKEHA uYepe3 IOHATHUS
«JIOCTOMHCTBO» M «BEJIIMYABOCTH», KOTOPBHIE TaKXe BBICTYNAIOT QopmMaMu
crenu(puYECcKoro MCUX0JIOrH4eCKOro COCTOSIHHUS.

O6pa3z EBbl B HOBewie OTIMYAETCS HACBIIIEHHOCTHIO MHUMHUYECKUX U
MMAHTOMUMHWYECKUX JIBMKCHUH. VIMEHHO MOCPEACTBOM STHUX ABHXKEHUW aBTOPY
yaa€rcs mnepenarb Kak €€ CLEHUYECKYI0 JeATEIbHOCTb, TaK W BHYTPEHHEE
IICUXOJIOTUYECKOE COCTOSTHUE:

«YBUAEB 3pUTENEH, 3aMOIHUBIINX 341, OHA yJbl0anach ¢ JErKoi poOOCThIO U
M3BbICKAHHOW YYTHBOCTBIO, MOJOOHO XO3siiKe JO0Ma, MPUBETCTBYIOLIEH TOCTEW, U
OJTHOM ATOH YyJBIOKON cpasy ke MoKopsiia Bech 3ai. Kem Obl OHa HU sBISIACH Ha
CIIEHE, MHE Ka3aJloCh, Oy/ITO OHAa FOBOPUT O caMoi cebe, 0 CBoel cynb0e, CBOEM
XKpeOuu, CBOEM MPOIUIOM U MEUYTATEILHOM Cep/Ille, CJIOBHO BEIHOCUT Ha BceoOllee
0003peHue cBow 00Jb U CBOE cocTosiHME. B ACHCTBUTENHPHOCTH TaK OHO M OBLIO:
Kaxast e€ poJib ABJsIach €€ MOJIbOOM, €€ MCIOBEbI0, BEIPAKECHUEM MSTCKHBIX
4yBCTB M BHYTPEHHHUX IIEpEKUBaHUI» 12,

Hazap DOmonkyn npuaaét MUMHYECKMM M MAHTOMHUMMYECKUM JABHXKCHUSIM
JBOMHYIO HaNpaBJIECHHOCTh, KaK KOJUICKTUBHYIO, TaK W HWHJIWBUIYaJbHO-
JIMYHOCTHYIO, YTO CBHUAETEIBCTBYET O BBICOKOM YPOBHE €r0 XYA0KECTBEHHOI'O
MactepcTBa. PaHee yke OTMEYanoCh, 4TO BCE COOBITUS B POMAaHE MEPEIAOTCS
yepe3 Npu3My IMOBECTBOBATENs. Temeph M B H300paKEHWU TICUXOJOTUYECKHUX
nepeKUBaHUN MbI HAOJIIOIaeM TOT K€ PaKypC — B3I pacCKa3zyuKa.

MuMuyeckoe ABUKEHHUE B JIaHHOM (parMeHTe BBICTPAMBACTCS BOKPYT
«ynei0km». OO6pa3 EBbI, oOnamarorieil CriocOOHOCTHIO OJHOW JIUIIHL YIBIOKOM
MPUBJICYb U MIOKOPUTH BECh 3PUTEIBHBIN 3aJ1, GOPMUPYETCS UCKIIOUUTEIHLHO Yepe3
npu3My BOCHpUSITHS pacckazuuka. OH HaOnrogaeT He Tojbko 3a EBoM, HO U 3a
3pUTENISIMU, 3aHSIBIIMMH MecTa B 3aje. VIMEHHO TMO3TOMY OXHBJIEHUE U
OYapOBAHHOCTh MYOJUKH TaKXKE OKA3bIBAIOTCS BKJIIOUYEHHBIMH B TIOJIE 3PECHUS
noBecTBoBaTessl. TakuM 0O0pa3oM, SMOILMOHAIIBHOE BO3JICUCTBUE CIIEHBI M €&

110 3monkyn H. Caitnanma II. — Tomkent: Akademnashr, 2022. — B. 283.
11 https://uz.wikipedia.org/wiki/Mimika(13.07.2025)
112 3monkyn H. Caiinanma II. — Tomkent: Akademnashr, 2022. — B. 284.
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MICUXOJIOTHYECKass ~ HANOJHEHHOCTh  PAcCKpBIBAIOTCS  4Yepe3  CyOBbEKTUBHOE
BOCIIPDUSITUE POBEs, YTO YCHIIMBAET XYJOXKECTBEHHYIO BBIPA3UTEIBHOCTh U
rIyouHy o0Opasa.

B mnosectu AOaymibl ApumnoBa «AjnaM M MIAWTaH» TMCHUXOJOTHYECKUE
COCTOSIHUSI W BHYTPEHHHME [EPEKUBAHMS IEPCOHAKEH IMONYy4aroT YETKOE H
NOCJIEN0BATEIBHOE BBIPAKEHUE U PACKPBIBAKOTCA aBTOPOM 4YEpPE3 UX JEHUCTBUS U
noBefeHUeckue peakuud. (OCOOEHHO HAIJISIIHO — TOJTAHOE  HapacTaHUe
BHYTPEHHHX MEPEKUBAHUI MTPOCIEKUBAETCSA B 00pa3e Anama:

«OctaBuB He0O, U Ha 3eMJIe HACTHUTJIA HAC Ta e Oexa, // Bech s, uTo ObLT Ha
si3bIKe, OH M3 Ha EBy. // DTO OH — TOT camblii, KTO HHTPUTOI Hac Ha Hebecax
yaI3WI, // DTO OH — KTO Hac 00OMX K Yepernaxe YHH3UTCIBHO NMpUHU3MWI. //Anam
JWTS IIaiTaHa MPOKIATHSAMH HCTs3ai, // CBA3aB eMy PyKH W HOTH, B IyYHHY
BeIMKOro mopst Opocan. // EBa Tepmena Bce ero Hamamkd W yrpossl, // A Ha
paccBeTe AJam BHOBb OTHpaBmics Ha oxoTy» 113. B mannom ¢parmMeHTte aBTOp
MOCPEJICTBOM  JCHCTBUS W COCTOSHUA OTKPBIBAET IMyTh K H300paKEHHIO
IICUXOJIOTUYECKOIO0 HACTPOsI M BHYTPEHHEro nepexuBaHus. lloar mnepemaér
IOYIIEBHOE COCTOSIHME uepe3 crTpajgaHue cepaua Anama. VMEHHO mosTOoMy
W3rHAaHWE W3 pas CTAHOBHUTCS B €ro CO3HAHMM HE3aKMBAIONICH, HEUCUEIMMOU
paHoii. [ JTaBHBIM BUHOBHUMKOM IPOU30LIEAIETO TENEPh MPEACTABISAETCS TOT, KTO,
nepeaaB cBoero pedénka B pyku EBBI, CJIOBHO HACMEXAETCS Ha/l €0 MOJIOKEHUEM.
DTO 4yBCTBO NMPUBOIUT AJlaMa HE TOJIBKO K KECTOKUM HPOKIIATHUSM B aApec AUTS
[ITaliTaHa, HO U K TOMY, YTO OH IIPUHOCHUT €r0 K MOPIO U TONUT. B onpenenéHHOM
CMBICIIE JJAHHYIO JKECTOKOCTh MOXHO paccMaTpUBaTh KakK ICHUXOJOTHYECKH
OIpPaB/IaHHYIO.

Pazymeercs, u EBa He ocTaércst B CTOPOHE OT THeBa cTpajaromiero Anama. B
pe3ynbTate €€ BHYTPEHHEE COCTOSHHME Iepej JIMLOM 3TOro THeBa HE HAXOAMT
MHOTO BBIXO/a, KPOME BBIHYKJCHHOIO TepHeHus. YxXoa AJama Ha OXOTy Ha
paccBeTe  TaKXKe  CBHUIETEIbCTBYET O  MNPOAODKAIOLUIMXCS  BHYTPEHHHMX
TpaHcopMmanMsix ero Imncuxosnorud. Bc€ smoumoHanbHOE cocTOsHUE Allama
MOCJeA0BaTEILHO U TOAPOOHO H300pa)kaeTcsi aBTOPOM, UYTO B 3HAYUTEILHOU
CTENEHU CHOCOOCTBYET YBIIEKATEIbHOCTH Mpou3BeleHus. JlelcTBUTENBHO,
IOBECTh YUTAETCSI OBICTPO M OJHOBPEMEHHO C 3CTETUYECKUM YJOBOJBCTBUEM.
Kaxnaplii mepcoHaX pacKpbIBAETCS 4epe3 ONMPEACIEHHBIN IICUXOJIOTHYECKUN MHUP,
4TO  00€CreyMBaeT XYAOXKECTBEHHYIO II€JIOCTHOCTh W SMOIMOHAIbHYIO
HACBIIIEHHOCTh TEKCTA.

UYerBépTass Iy1aBa JucCCepTallMM O3arjiaBiieHa «SI3BIKOBbIE OCOOEHHOCTU
npousBeaeHui Jxx. Munbtona, A. ApunoBa u H. Dmonkyna». JlanHas riaBa
TaK)K€ COCTOMT W3 TPEX pas3zelsioB, B MEPBOM M3 KOTOPBIX HCCIEAyeTcsl mpobdiieMa
«aBTOPCKOTO “sI”’, pe4yu reposi, IEPCOHAKA U paCCKa3uMKa B TPOU3BEICHUIX .

JlkoH MuUiabTOH SBISETCS TBOPLOM, CYMEBLIUM MPOJEMOHCTPUPOBATH
BBICOKHI YpOBEHb MOATUYECKOr0 MactepctBa B mosme «llotepsiHHbiil pait». OH
ynenser oco0oe BHUMaHUE HE TOJIBKO KOMIO3UIMU U CIOKETY, HO U SI3bIKOBBIM
O0COOEHHOCTSIM Tpou3BeJeHUsA. B 4acTHOCTH, 3acily’)KMBaeT OTAEJIBHOIO aKIEHTa
aBTOPCKAas peyb U aBTOPCKOE «s» B MOAME. ITO 00YCIOBICHO TEM, YTO XYAOKHHUK

13 Agmymna Opunos. Taunanran acapiap. 6 xuni. — Tomkent: Hlapk, 2010. — 34-6.
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CJIOBA BBICTPAUBAET CIOKHYIO B3aMMOCBSI3b MEXAY JHUYHOCTHO-OHOTrpaduuecKum
«D» U XyJI0)KECTBEHHO-HAppaTUBHBIM «si». [logo6Hoe siBinenue nutepatyposen 0.
BbopeeB paccMaTpuBaeTr Kak «Croco0 MpoYTeHHs XY05KECTBEHHOTO TTPOU3BEICHUS
yepe3 JMYHOCTH TBOpua» M4 | Torma kak B. KapumoB yTBepikmaer, 4TO
«UHOUBUAyaJdbHasl Cyap0a XyHAOXKHUKA BBIMOJHSIET KIIOYEBYIO (QYHKIUIO B
MHTEPIIPETALMU €r0 TBOpYeCTBa» L,

JlxoH MMUIBTOH NOPOJOJDKAET TPaguLUI0, 3aJI0kKEHHYO [omepom U
Beprunvem, u B HHTEpIpETAlMM ABTOPCKOTO «s». Ero BIIONHE NpaBOMEPHO
paccMaTpuBaTh Kak IMOBECTBOBATENSL, KOTOPBIM, OCTaBasiCh BEPHBIM KJIACCUYECKOU
TpaaulluK, oOpallaeTcs 3a BJOXHOBEHUEM U HaMpaBiisieT pazButue Tembl. OJIHAKO,
MPOJOJDKAs AHTUYHYIO Tpaguuuio, MWIBTOH OJHOBPEMEHHO IOABEPraer eé
xpuctuanuzanuu. OH He oOrpaHdyuBaeTcd oOOpallleHMeM K My3aM 3a
BJIOXHOBEHHEM, HO, HCIOBenys Bepy B EnmHoro bora, mpocur y Hero
HUCTIOCTIaHUS TBOpUECKOTo o3apenus. [1oaT oOpamaercs k «Heavenly Muse / Holy
Spirit» 1 CBA3BIBAET CBOIO XYA0KECTBEHHYIO MUCCHUIO C 3a/1a4yell «ONpaBaaTh MyTH
bora nepen mroapMu». Cle10BaTeNbHO, €T0 aBTOPCKOE «s» BBICTYNIAET HE TOJIBKO B
POJIM pacCKa3uMKa, HO TAK/KE TE€OJIOTa, HACTABHUKA U UCTOPHKA.

Bo Bcex aBeHammaty kHurax nodmbl «lloTepstHHBIM pai» NPHUCYTCTBYIOT
OpPOJIOTH, COJEpPKAIIUE M3JI0KEHHUE OCHOBHBIX COOBITUH U TEMAaTUYECKUX
OpUEHTHUPOB KaXJ0W KHUTM. VIMEHHO B 3THX mpojorax HauOoyee OTYETIUBO
MPOSIBIISIETCS] aBTOPCKOE «s1». B mepBoil KHUTe MO3T 00paniaeTcsi HENOCPEACTBEHHO
Kk TBoprmy. Uepe3 CBOE «s» OH HE TOJIBKO HCHPAIIMBAET BJOXHOBEHHUS, HO H C
MIOMOIIIBI0 TAKUX BbIpaXeHUM, Kak «lllumine the gloom that veils my spirit, with
beams divine», IpU3HAET OTPAHUYEHHOCTH YE€JIOBEYECKON MPUPOIBI.

JlaHHOE BBIpaKEHUE JOIYCKAET TPU YPOBHS MHTEpIperauuu. B nepBom
ClIydae OHO OCMBICIIIETCS KaK MepCOHU(ULIMPOBAHHOE MOHSTHE: U3BECTHO, YTO B
peanbHOM >ku3HM JKOH MMUWIBTOH CTpajgan ClenoTod, W 3T0 (U3HUECKOE
CTpaJjaHhe TMOJIy4aeT XYJO>KECTBEHHOE BOIUIOIIEHHE B TEKCTE€ KaK MOjb0a o
BO3BpAlllEHUU CBeTa 3peHus. Bo BTOpoil mHTepperannn o0pa3 pacKpbIBaeTcsl Kak
COCTOSIHUE 4YEJOBEKa, TSATOTAIIETOCI MPAKOM 3EMHOTO CYIIECTBOBAHUS U
CTPEMSILIETocss K JYXOBHOMY IPOCBETJIEHUIO U CBETIIOMY OynymeMmy. B astom
KOHTEKCTe oOpaieHne K TBOpIly mpuoOperaeT HK3UCTEHIMANIbHBIA xapakTtep. B
TPETHEM XK€ CIydae MOoAT UCHpalmnBaeT y bora sicHOro myTH Kak Jyuisi caMoro ceos,
TaK M [ CBOEro IPOMU3BEICHHUA. OTO YCTPEMIICHHE BBIPAXKACT HACHO
«yTBepkIeHUsI BeuHoro [IpoBuneHus» u «onpaBaanus myred bora», 4to B uemom
BBITIOJIHAET B MOAME QYHKIUIO TEOTUIEHHON MPOTrpaMMBI.

[TocpenctBoM aBTOPCKOrO «s1» JI>KOH MUIBTOH TaKke€ JIOCTUTAET MOJIUTHKO-
HPABCTBEHHOI'O0 PE30HAaHCA. XOTA MO3Ma HE SBISAETCA MPSAMBIM IOIUTHYECKUM
naMm@aeToM, B MHTOHALIMM ABTOPCKOTO «» OTYETIIMBO 3BYyYaT HJIEU CBOOOIBI,
CBOOOJIbI COBECTM W HPABCTBEHHOrO BbIOOpa. OCOOEHHO 3TO MPOSIBISETCS B
MPOTUBOCTOSIHUY JIOKHOMY HMCTOJIKOBAaHUIO «CBOOOABD B 00pa3e CaraHbl, a TaKkxke
B MOpaJIbHOW MHTEPIPETALMU IPEXONAECHUs YeIoBeKa. VICKIIOUNTENbHO 3HaYMMa
pOJIb aBTOPCKOTO «s1» M B PACKpbITUM Xapakrtepa CaTaHbl, B IICUXOJIOTHYECKON

114 Borev, Y. B. Estetika. Moscow: “AST”,2019. -b 220
115 Kapumos b. A6aysna Konupuii penomenn. Tomkent, “Info capital group”,2019. — B. 167.

72



pa3paboTke ero oOpasa uepe3 NopTPETHbIE XapakTepucTUKU. 1103T co3HaTenbHO He
HuBenupyer ob6pa3 Caranbl Kak Oopra 3a cBOOOAY, TEM CaMbIM CTPEMSCH
MO0Ka3aTh, YTO >KaKJa CBOOOABI HE MOXET OBITh MOJHOCTHIO MOJABJICHA. XOTS B
€ro MUMHKE IMPOCTYIAET pacKasHue, CTpeMJIEHHE K BOJIE U CBOOOJIE HEM3MEHHO
noOyxJaetT ero kK ABMxKeHuto Brepén. Kak oTrmeuanoch Bbliiie, B 00pa3ze Caranbl
JI>koH MUIIbTOH B IEHCTBUTENLHOCTH BOIUIOLIAET U0 YEIOBEUECKOM CBOOOIBI.
NMeHHO TakuM 00pa3oM OH, KaK XyJI0XKHHUK, co31aéT 00pa3 CaTraHbl — EPCOHAKA,
OJIEPKUMOTO KXo cBOOOBI: “He above the rest// In shape and gesture proudly
eminent// Stood like a tower; his form had not yet lost// All her original brightness,
nor appear’d// Less than Archangel ruin’d, and the excess// Of glory obscur’d: as
when the sun new-risen// Looks through the horizontal misty air// Shorn of his
beams, or from behind the moon,// In dim eclipse, disastrous twilight sheds// On
half the nations, and with fear of change// Perplexes monarchs. Darken’d so, yet
shone// Above them all th’ Archangel: but his face// Deep scars of thunder had
intrench’d, and care// Sat on his faded cheek, but under brows// Of dauntless
courage, and considerate pride// Waiting revenge. Cruel his eye, but cast// Signs of
remorse and passion to behold// The fellows of his crime, the followers rather—//
(Far other once beheld in bliss)—condemn ’d// For ever now to have their lot in
pain... "8,

B pomane Hazapa Omonkyna «3anpeTHbIM IUIOA» MBI B ILEJIOM HE
CTaJKUBAEMCsI ¢ aBTOPCKUM «s». [1o cyTu, mucarenb CO3HATEIbHO OTKAa3bIBACTCS
OT HCHOJIb30BaHHUSI aBTOPCKOTO  «1», BBOAS B IPOU3BEACHUE TIeposi-
noBecTBoBarenss. Kaxnoe coOblTHe, MPOTEKAIOMH MPOILEecC, HCTOPUUYECKUN
IJIaCT, COH WJIM XYJO0’KECTBEHHOE OINUCAaHWE — BCE 3TO NPEICTABIIAECTCS 4epes3
NpU3My BOCIPUATHS paccka3uuka. J[aHHas OCOOEHHOCTh OTYETIMBO OTINYACT
npousBeneHue Hazapa Omonkyna ot mosmbel J/[xkona MunbToHa. Pacckazumk
BBICTYIIA€T B POMaHE KaK aKTUBHBIA CYOBEKT M300paKEHUsI U MOBECTBOBAHUS: OH
HE TOJBKO OIKCHIBAET MPOUCXOJSAIIEE, HO U MOCTOSHHO NAET eMy OLIEHKY: «B Te
MTHOBEHHS s HE MOT MOHSATh, cMoTpen Jin LII. Ha MeHs ¢ yAMBIEHUEM WIU C
HEHaBUCTHIO. Ero ropsue riasza, mnogoOHbIe MJIAMEHH CBEYHM B MOTHJIE, BBI3BIBAIIU
BO MHE TITOCTHOE BIIEYATJIEHHE. DTHUM B3IJIAJIOM OH BHE3AMHO MOKA3aJCsi MHE
YyKHM, IOCTOPOHHUM.

VYeapimas o Moed mo0BH K Manak, OH NMOYEMY-TO MOTPY3HICS B HEKOE
COCTOSIHME, HE TOXO0XKE€ HM Ha pa3liyMbe, HU Ha Medallb, HU Ha CTPaJaHUE:
YCTPEMHUB Ha MEHS TJia3a, MOJOOHBIE PEHTIEHOBCKUM JIydaM, OH CJIOBHO XOTel
ATUM B3IJISJI0M TTOOUEPETHO TIEPETUCTaTh MEHS U3HYTPHU, CAMOMY YAOCTOBEPUTHCS
BO BCEM CKAa3aHHOM, JIO MeEJbYallIuX JeTajied ollynaTb MOHM YyBCTBa,
nepexuBaHus U sMouuu. HakoHel, NMpeKpaTUB CMOTPETh, OH C 03aJaUYC€HHBIM U
TPEBOKHBIM BEIPAKEHHEM JIMIA Hadall XOAMTh 1o KoMmHarte».'t” [lucarens BBOIUT
o0Opa3 O. kak cyObeKTa MOBECTBOBAHMSI M 4YEpPE3 HEro pa3BOPAUMBAECT KAPTUHY
NeucTBUTENBHOCTU. B 3TOM HappatuBe O. BBICTYNAET HE TOJIBKO PACCKA3UMKOM,
HO M AaKTHUBHBIM YYaCTHHUKOM U HHTEpIpeTraropoMm mnpoucxopsmiero. OH
MpomycKaeT H300pakaeMoe 4epe3 MpU3My COOCTBEHHOI'O BHYTPEHHErO0 MU,

118 John Milton «The Paradise Lost of Milton» Book |, Lines 589-610, Milton J. Paradise Lost / Ed. Printed for
Henry Washbourne&CO,25 lvy Lane, Paternoster Row — London, 2024. — 21-22 p.
U7 3monkyn H. Caiinanma I1. — Touikent: Akademnashr, 2022. — B. 353.
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OIICHWBAsI TICHXOJIOTHYECKOE COCTOSIHHE COOecelHrKa, €ro TIOBEICHHUE W
MHUMUYECKHUE PEAKIIUH.

AGnymna Apunos, nonooHo Hazapy DmIOHKYIy, IIUPOKO HCIONB3YET peyb
noBecTtBoBatens. [locpencTBOM aBTOPCKOM MO3UIMU, TOBECTBOBATEIILHON MAaHEPHI
U peud TMepCoOHaXel B MPOU3BEACHUU TMOJHUMAIOTCS BOMPOCHI CYIIHOCTH
YeJI0BEUECTBA, 100pa U 3J1a, BEphI U rpexa, BOJIU U UCTIbITaHus. B moBectn «Anam
W IIaidTaH» TMOAT HE TOJbKO B TOITUYECKOM (opMe TNEepEeOCMBICIHBAET
PEUTUO3HBIA CIOKET, HO W Ha (PUIOCO(CKOM YPOBHE PACKPBHIBACT IyXOBHYIO
IpPUPOJIy UeEJIOBEKa, CBOOOJY BBIOOpAa MW BEUHYIO OOpbOYy MEXIy TpexoM u
T00OpOETENBIO.

B XynoXecTBEHHOI CTPYKType MOBECTH aBTOPCKOE «s1», MOBECTBOBATEIb U
pedb TIEPCOHAXEH OPraHWYHO TMEPEeIUICTAIOTCs, YrayOJss WACHHbIE IJIaCThl
IpPOU3BEACHUS. ABTOPCKOE «s» B «AJaMe€ M IIaiiTaHE» MPOSBISAETCS KaK
aKTUBHBIA (PUITOCO(PCKUN KOMMEHTATOp XOJa COOBITHI. APUIOB BBICTYNAET HE
TOJIKO KaK pacCKa3uWkK, HO U KaK «BHYTPEHHHUM TOJIOC», Pa3MBIILISIONIUN O
cynb0e denoBeyecTBa. OH MOOYKIAET YUTATENsT BOCIPUHUMATh 00pa3 Alama Kak
coOupartebHbIM 00pa3 BCEro ueaoBeYECTBA. ABTOPCKOE «s1» B MOBECTHU HEPEIAKO
3a1a€T HPABCTBEHHYIO MEPKY, OCYIIECTBISS IIyOokuil duiiocodckuil aHamms
cMbiIciia quaniora Mexxay borom, Anamom u Illalitanom. Tak, u3rnanne Agama u3s
pas UHTEPIIPETUPYETCA HE TOJIHKO KaK OIIMOKA, HO M KaK CUMBOJI YEJIOBEUYECKOIO
MBIIUICHUS, BOJIM U CTPEMJICHUS K MO3HAHUIO. B 3TOM KOHTEKCTE aBTOPCKOE «sD»
HAa TPOTSHKEHUUM  TIOBECTBOBAaHUA  MOOYXJAeT uuTaTedsl K  JYXOBHBIM
Pa3MBIIUICHUSIM, OJHOBPEMEHHO BBIpa)kasi COOCTBEHHOE OTHOIIEHHUE K COOBITHSIM
Y JJaBasi UM OIICHKY.

Bo BTrOopoMm pazmene oco0oe BHUMAaHHME YACISIETCS  «MacTePCTBY
WCMOJIb30BaHUs JIEKCHYecKux cpeacts». [loama /[xxona Munbsrona «lloTepsiHHbBIM
pail» MO MpaBy CUMUTACTCS OJHUM M3 BBICIIMX XYJ0KECTBEHHBIX O0Opa3IloB
AHIJIMACKOM JIMTEpATypbl. B HEW $A3BIKOBOE MACTEPCTBO I103TA 3aHUMAET
LEHTPAJIbHOE MECTO KAaK B KAHPOBOM, TaK M B COAEPIKATEIHHOM U MO3THYECKOM
acriektax. JIjs  BbIpak€HUSI AIUYECKOM BEJIWYECTBEHHOCTH U TIIyOOKOH
penuruo3Ho-gpunocodhckot  mpodbieMaTik  MHIBTOH IIMPOKO  MCHOJIB3YEeT
OoraTeie, MHOTO3HAYHbBIE U XYI0’KECTBEHHO BbIPA3UTEIbHBIE BO3MOKHOCTH SI3bIKA.

OnHolt M3 KIIOYEBBIX OCOOCHHOCTEM €ro SI3bIKOBOW MaHEphI SIBISETCS
aKTUBHOE OOpaIlleHue K PeUruo3H0-PpuiaocodCKoi JEKCUKE, 3aMMCTBOBAHUSIM W3
JIPEBHETPEUYCCKON U PUMCKOM MHU(DOJIOTHH, a TakKe OMOJICHCKON TEPMHUHOJIOTHHU.
Tak, ucnonb3zoBanue ciaoBocoueTaHusi «Heavenly Muse» He TONBKO COJMUXKaAET
MpPOU3BEJICHNE C AaHTUYHOW Tpaaulue, HO © (QOopMUPYET BO3BBIMICHHBIN
JIEKCUYECKUI PErucTp, TOTNa Kak BbIpaxkeHue «Holy Spirit» HemocpencTBEHHO
CBSI3BIBACT MOAMY ¢ OuOJIelicKOl cucTeMoi moHsaTui. B cTpemienun k 00pa3HOCTH
MunbToH MmMpoOKo TmpuberaeT k wmetadope, MOCPEACTBOM KOTOPOM CO3/aéT
TOP>KECTBEHHYIO MHTOHAIIMIO TTOBECTBOBAHUS.

B nepBoii knure «llorepsiHHoro pasi» TBopern umeHyetrcsi Kak «Almighty
Gody. B uenom cucrtema HaummeHoBaHuii bora — «TBopemny, «Bcemorymuiiy,
«TBopen-Oteny, «Mcrounnk cBeta», «beccMmepTHblil»y, «BeuHblil» — SBHO
BOCXOJUT K Oubneicko Tpaguiuu. [Ipu sTtom Xpucra aBTOp TpaKTyeT Kak «ChHa
TBopuay, uto emg 6osee cOMMKAET TOAIMY C XPUCTUAHCKON JOKTPUHOM.
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B wuzoOpaxenun o6Opaza CaraHbl TakXke I[IUPOKO  HCIOIb3YIOTCS
Metadopuueckue obGoszHauenus: «lnfernal Serpent», «Subtle Enemy», «Fallen
Angely», «Fierce Avengery. Jlanublii MeTadopuyeckuil miactT o6yanaeT riryooKou
CEMaHTUKOW U TIO3BOJIAET aBTOPY MPEJCTABUTh IMEPCOHAXKA B PA3ITUYHBIX
paKypcax: OT aJCKOro 3Mes 10 KOBapHOro Bpara. Tem cambiM MUIBTOH HE
OTXOJUT OT OubIeiickoit Tpaauiuu, rae Catana Takke HaleNlseTcs ClIoCOOHOCThIO
OpUHUMAaTh OOJIMK 3Mes, OJHAKO HaJelseT 3TOT 00pa3 0co0o0ill AIMUYECKOM
BEJIMYECTBEHHOCTHIO U MPUTITAaTEIbHOCTBIO.

B noBectu AOnymiasl ApunoBa «AnaMm M HIaiTaH» JIEKCUYECKHUE CPEJCTBA
CIy)aT HE TOJIbKO BBIpaXEHUI0 (UIOCOPCKUX uUIAeH, HO U Tepenaye
MICUXOJIOTHYECKOTO COCTOSIHUS TIEPCOHAXKEH, a TaKKe OTPAKCHHIO HAIMOHAIBHO-
ACTETUYECKOTO MbIUieHUsA. C 1enbl0 CO3/[aHMsl MOJBUXKHOM U CBOEOOpa3HOM
MHTOHAIIMU TO3T AKTHUBHO HCIOJIB3YET Pa3rOBOPHYIO JIEKCUKY B CHUCTEME pUDM,
YTO YCHUJIMBAET PUTMUYHOCTh M MY3BIKaJbHOCTH TekcTa. llpuBenéHubie
pudMOBaHHBIE TMaphl M TPYOIBl CIOB JEMOHCTPUPYIOT, YTO OCHOBY pPH(MBI
3a4acTyl0 COCTaBIISIIOT HAapeuMs, YTO HANpPSIMYIO CBSI3aHO C 3ajayeil mepepauu
JMHAMHUKA BHYTPEHHETO COCTOSIHUS MEPCOHAKEH.

B xone urenus HabmogaeTCsl N3MEHEHUE PUTMHUECKON OpraHU3aIiy TEKCTa:
B OOBIYHBIX cTpodax pudmMyroTcst BTopast U 4eTBEPTAsi CTPOKU, OJHAKO B JUAIOrax
Mexnay Lllaiitanom u EBOH, 0COOEHHO B CLEHax JIyKaBOro OOOJBIICHHS, PUTM
HAMEPEHHO HapymiaeTcs — pu(MyroTcs mepBas M TPEThbs CTPOKH, a BO BTOPOH U
4eTBEPTOM  BO3HMKAET MOBTOpP. OTOT  MOBTOP  BBINOJHSAET  (YHKIUIO
MICUXOJIOTHYECKOTO JIaBIICHUSI U MAHUITYJISIIINKA CO3HAHUEM EBBI.

Poman Hazapa Duionkyina «3anpeTHbli MII0» OTJIMYAETCS 0CO00M S3BIKOBOIM
BBIPA3UTEIBHOCTBIO M CTWIMCTUYECKOW  U3bICKaHHOCThIO. [Ipom3Benenue
BBIJICISIETCS B COBPEMEHHOM Y30€KCKOW JUTepaTrype CHUHTE30M (uiaocopckoi
pedekcun, peaurno3H0-MU(OIOTHIECKIX MOTHBOB U XY/J0’KECTBEHHOTO aHalIN3a
IICUXOJIOTUHU COBPEMEHHOI'O YeJIOBEKa. ABTOP IITyOOKO UyBCTBYET BbIpa3UTEIIbHbIC
BO3MOKHOCTH XYJIO’)KECTBEHHOTO CJIOBa, YMEJO HUCIOJB3Yysl €ro CEeMaHTHYECKHil
MOTEHI[MA, CUMBOJIMKY M (DOHETUYECKOE BO3JECTBUE. BOraTcTBO JIEKCHYECKOTO
CJIOsI, TADMOHUYHOE COYETAHUE PEIUTHO3HBIX, MUGPOIOTHUYECKUX U (HUI0CODCKUX
€IMHULL OTIPEACIISAIOT AICTETUYECKYIO IIEHHOCTh pOMaHa.

Jlexcudeckasi CTPyKTypa poMaHa MHOTOYPOBHEBA, MPU 3TOM BEIYIIYIO POJb
UTPAET PEIUTHO3HO-MU(DOIOTHYECKAsT JIGKCHKA. TakWe CJoBa, KaK «Tpex»,
«amnpeTy, «IIoay, «pay, «mantany, «EBay, «Axam», GopMUPYIOT IIEHTPATHHYIO
CEMaHTHUYECKyI0 OCh TpousBeneHus. OHM HE TOJBKO 3aMMCTBOBAaHBI W3
PEIUTUO3HBIX ~ WCTOYHMKOB, HO ¥  HACBHIIICHBl aBTOPCKUM  CHMBOJIUKO-
dunocodckum conepkanueM. Tak, «3ampeTHbIN IO OCMBICIUBAECTCS HE TOJIBKO
Kak paickuii 0OBEKT, HO U KaK CHMBOJ BEYHOTO UYEJIOBEUECKOTO CTPEMJICHHS K
3HAHHIO, CBOOOJIEC U JTIOOBH.

OcoOBlif aKIeHT AeslaeTcs Ha JIEKCUKE, CBSI3aHHOM C YyBCTBOM JIIOOBH, YTO, B
CBOIO Ouepenb, OTKPHIBACT MPOCTPAHCTBO [JIsI TICHUXOJIOTHKO-(priocodckoro
CIIOBaps: «KaXKIa», «CTPAJAAHUC», «IYIIa», «HIaMAThY», «CO3HAHHUE», «IYBCTBO
rpexa», «tpeBoray. Uepes 3Tu ciioBa mucareidb pacKpbIBa€T BHYTPEHHIOW OOPHOY
U TYXOBHYIO pa3ip0o0JIEHHOCTh YeJIOBEKa.

Poman nHaceilieH meTtadopamu, TaKUMH KakK «JI€Hb Ka3HU», «MPOHUYECKas
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yIIbIOKay, «yOorasi OOTHHs», «OOTHHSA CKOpOW», «HEOOy3JaHHBIE MBICINY, «MHP
ACTCTBaA», «UACAJIbHAA JIUYHOCTLY, <<CI_[€HI/I‘-IGCKI/II71 CUMBOJD», «CHMBOJI BCPLI»,
«CHUMBOJI HaCTaBHHKaA», «CHUMBOIJI COBCPIICHCTBA», «CBJALICHHAA COCHa»,
«OeccuibHag cyz[L6a», (GKCPTBCHHAA y4acCTb», ((663}/MHI>IC AYyILIN,
«JIETKOMBICJICHHAA KCHIITHUHA)), «663}’MHBII>1 MUp», ((663BOI(Ha$I IMIYCTBIHA», «JIOKC
CMCPTH», «oor 3pciiiiia», «ropaasa XKCHIIHHA», «KHUHXKAJ CKOp6I/I» u ap. OTH
MeTa(bOpLI HC TOJIbKO PACKPBIBAIOT IICUXOJIOTHIO 06p330B, HO U 0003HA4aroT
IPAaHUIy MEXJIY BOOOPAKEHHEM U PEANTbHOCTHIO, BBIIOJHSS OJHOBPEMEHHO
buocopCckyo 1 Xya10KeCTBEHHO-(PYHKIIMOHAJIBHYIO 3a/1a4y.

B TPCTBCM Pa3aCjiC OCBCIIACTCA HpO6JIeMa MHIUBUAYAJIBHOTO CTHIIA
WCMOJIb30BaHUs SI3bIKA Yy MHcCaTeNe». S3pikoBoe MactepcTBO [[»koHa MusnbroHa
HpI/I,ZIaéT CT0 IMPOU3BCACHUAM ISIINYCCKYIO BCIINYCCTBCHHOCTDL, TYXOBHYIO FJ'Iy6PIHy
u uiocopckyro uHTOHAIUIO. «IlOoTepsSHHBIN pai» LEHUTCI HE TOJBKO Kak
PEUTHO3HBINA 3IM0C, HO M KaK XYJO0KECTBEHHOE BOIUIOIICHHE OO0KECTBEHHOM
dbunocopun cioBa. OcobeHHOCTH CTWIsI MuWIbTOHA MPOSABISIIOTCS U B
opranuzauuu xpoHoromna. Kak ormeuaer nutepatrypoBen E.H. Terepuna,
MUJITOHOBCKUI KOCMOC (DOPMUPYET TPEXUACTHYIO MOJIETh MUPO3AaHus (a1 — HEOO
— 3eMI1s), TA€ DIEM 3aHMMAET JOMUHUpYIolIee nojoxenne'®. [pocrtpancTeennsie
KOOpAHNHATBLI ITO3MBI 06naz[a}0T qacpTaMu SITHYCCKHUX YHI/IBepCEUII/Iﬁ 1 CBSA3aHBI C
mpoueccoM «KOCMH3AIMM XaocCa», 4YTO CBHACTCILCTBYCT O CBO€O6paBI/II/I
XpOHOTOIA H, B IIEJIOM, O XyJI0’)KeCTBEeHHOM MeTtoje aBropa: First Moloch, horrid
king besmeared with blood // Of human sacrifice, and parents’ tears; // Though for
the noise of drums and timbrels loud // Their children’s cries unheard that passed
through fire// To his grim idol. Him the Ammonite// Worshiped in Rabba and her
watery plain, // In Argob and in Basan, to the stream // Of utmost Arnon. Nor
content with such // Audacious neighbourhood, the wisest heart // Of Solomon he
led by fraud to build // His temple right against the temple of God // On that
opprobrious hill, and made his grove // The pleasant valley of Hinnom, Tophet
thence // And black Gehenna called, the type of Hell.°

B npousBenennn HaOm0aeTCs, KaK 3JIble CUJIbI IPOHUKAIOT JIaXKE€ B XPambl,
paspymas CBSIICHHBIE  PUTYaJIBL. Baxnenmmm aCIIeKTOM  SBJIICTCA
POTUBOCTOSTHUE JEMOHMYECKMX M TOJOOHBIX cymecTB a00py u bory,
paspymicHuC CBAIICHHBIX MCCT, CO3OaHHBIX COJ’IOMOHOM, KpHU3ucC BJIACTU
ConoMoHa, TPUHECEHHUE B KEPTBY HEBUHHBIX, KPUKA YMUPAIOIIUX JI€TEH, TPOXOT
JyXOBHBIX HMHCTPYMEHTOB Bpojie TpyObl W OapabaHa — BCE 3TO CTAaHOBUTCS
3HaKaMHM 3JIa W IPCACTABIICHO B IIPOU3BCIACHHMHM KaK JCTalu. ‘Iepes I9TH
XYIOXKCCTBCHHBIC HpI/IéMBI IIO3T T'apMOHHUYHO O6T>CI[I/IH$I€T PCINTHO3HOC H
dunocodckoe comepkanrue. ITa TapMOHHSI CTAHOBUTCS CEMAaHTHYECKUM IIEHTPOM
O00pbOBI MEXy J0OpOM U 3J7I0M, CBETOM M ThbMOH. XOTS SI3bIK MO3Ta OJIU30K K
CTUIIHO BI/I6J'II/II/I, MMoCPpCACTBOM IMOITHUUCCKOI'O MBIIJICHUSA OH an/Io6peTaeT HOBOC
XYOOXKCCTBCHHOC BOIUIOIICHUC, YTO OTINMYAaCT CTUJIIb MuneTOHA OT APYIrux
SIMMUYCCKUX IIO0JTOB, 0COOEHHO B 1/1306pa>1<eH1/11/1 JIYXOBHOI\/'I TbMBI B 4YC€JIOBCUCCKOM

118 Terepuna E.H. Dnuueckue tpapuumu B «[lotepsnaoM pae» Jxona MunbToHa 1 npobiema crienupuky sxanpa //
Hucc. xaun. ¢pui. Hayk. — M., 2003. - C. 9.

119 John Milton «The Paradise Lost of Milton» Book |, Lines 392—405, Milton J. Paradise Lost / Ed. Printed for
Henry Washbourne&CO,25 lvy Lane, Paternoster Row — London, 2024. — 14-15-p.
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CO3HAHUM.

B pomane Ha3zapa Duionkyina «3anpeTHblil I10/1» MAacTEPCKU UCHOJIb3YIOTCS
JIEKCUKO-CEMAHTUYECKHE, CUHTAKCUYECKHE M CTUJIMCTUYECKUE CPEACTBA s
nepeiayu  peMruo3Ho-QuiIocoMCcKux ¢ PEeTUruo3HO-TICUXOJIOTMYECKUX CIIOEB.
[Tucartens yepe3 XyH0KECTBEHHBIA SI3bIK ACTETUUECKU OCMBICIUBACT IYIICBHYIO
KU3Hb YEJIOBEKA, MPOTHBOPEYHUS SIOXH W BEYHBIE MOPAJIBHBIE BOIPOCHL. IJTO
CIIOCOOCTBYET MHTErpallid  PEIUTHO3HO-(QUIOCOPCKUX, CHUMBOJIMYECKUX U
MICUXOJIOTUYECKUX  HampaBieHuil. Poman «3anpeTHbli  mioa»  ABISETCA
YHUKaJIbHBIM ()EHOMEHOM KaK C TOUKH 3pPEHUS XYJ0’KECTBEHHOTO SI3bIKA, TaK U C
TOYKH 3pEHUs cojepkaHus M (UIocoPCKUX TIacToB. SI3BIK TPOU3BEACHUS
MoOYyXK/1aeT YuTaTeNsl K JAYXOBHBIM Pa3MbIIUICHUSM HE TOJIBKO 4Yepe3 pa3BUTHE
COOBITHH, HO M Yepe3 BHYTPEHHIOI CEMaHTUYECKYIO CHIIy CJIOB, CHUMBOJUYECKUE
cpenctBa u  (Quiocopckue wmetadopsl. B 3TOM cMBICIe S3BIK  TTUCATENS
MPOSIBIIAETCS. HE KaK IMPOCTOM MOBECTBOBATEIBHBIN SI3BIK, @ KaK SI3bIK MBICTH U
dbopma dunocodckoil peuwu.

Jlexcuueckuit cioil pomaHa Oorar peTUrHO3HBIMH, (QUIOCOPCKUMU U
MICUXOJIOTUYECKUMHU BhIpaKeHUsIMU. CIIOBa BPOJIE «TPEX», «CIACEHUEY», «paily,
«IIalTan», «IEPEBOY», KCOZHAHUEY, «JIYIIA», «CTPAaHUE)» 3aHUMAIOT IIEHTPATILHOE
MECTO B CEMaHTHUKE Mpou3BelleHHs. YUepe3 3TH cloBa aBTOpP OTPAXKaeT BEUYHBIN
BOIPOC HCTOPUHU 4YEJIOBEYECTBA — OOpPHOY MEXAy T00pOM M 3JI0M, BEpOH U
3a0iyxaeHueM, JyxoM © TeiaoM. CHHTAaKCMC poOMaHa TaKXke SBISIETCS
XapakTepHOH OcoOeHHOCThI0 cTwisi Hazapa OJmoHkyna. ABTOp HCHOJIB3YET
JUIMHHBIE, JIOTUYECKU CJIOXKHBIC, HO MEJOJWYHbIe mpemioxkenus. Kaxmoe
MPEIOKEHUE BBIPAXKAET MHOTOCIOWHOCTh MBICIIH, OOBEAUHSS XY/10)KECTBEHHYIO
WHTOHAIHIO U GUI0CO(CKOE PA3MBIITUICHHE:

«Mamnak Bomi€n B MO€ BOOOpaK€HHUE U CEepJilie B OCJIOM IIaThe, YCHITAaHHOM
si0JIOHEBBIMHM 1IBETAMU: OHO OBIJIO HACTOJIBKO TOHKUM M HEXHBIM, YTO HATIOMUHAJIO
BETOUYKY TOJBKO YTO PACIYCTHBUIErOCS IOHOTO CaXXEHIA, TOKPBITYIO JIENECTKAMH,
KOTOpas ¢ JIOOOMBITCTBOM B3UPAET HA MUP CBOMMU TToOEraMu; 3TOT apomart siOJIoK,
CJIOBHO 3aIlax IBETOB B HAIIIEM JBOPE, KOTOPBIM s KAl KaKJIblii BECCHHUM JICHD,
KaK MJAJECHEl KaXJeT MaTEPUHCKOTO MOJIOKA, BCEr/a HANOMHUHAIOIIWN MHE O
Mame, — NosIBUWJICS Y XaBbl. B T€ MrHOBEHMS Ka3ajaoCh, YTO 51 OKA3aJICA B PAMCKOM
caqy, rlie MOKT NMEpPHATHIE NyXU M MEBUME NTHUIIBI, CTOS mepen Amamom u EBoi
HaKaHyHE BEJIMKOIO TIpexa; 3TOT apoMar, Kak 3ampe/esibHas 3ampeTHas Belllb,
BBOJIMJI B OKCTa3 “‘0”’, HEOIBITHBIN FOHOINA, TTOHSJI MTO3/IHEE, YTO 3TO OBLI apomar
m00BHU, KOTOPBIM OCTaBWJI MOKO AyIly y mopora Majak, ¥ B T€ JHHU, KOTJa MOS
W3paHEHHAS OT PA3IyKH U TPEBOT TEJIECHOCTh CKUTANACH IO OE3TIOHBIM YIIHIIAM
ropojia, s BIEPBbIE OCO3HAN BKYC JIIOOBH, XOTS MPU MEPBOM BcTpede ¢ Mamak s
enié He 3Hai JO0BH, a BCIIOMUHAI O MaMe, U B TOT MUT s, OyATO HaOrogas 3a
3anpeTHbIM  s0710KkoM, BeAymuM EBy B oO0batus MOnuca, ucnbeitan ucoyr u
BosHeHHEN %,

OT0 mpemsioKeHre o00JaJaeT CI0XKHOM CHHTAaKCUYECKOM CTPYKTYpOul, B
KOTOPOM OTPa)KAKOTCS MBICIH U MEPEKUBAHUS TJIABHOTO Tepos. Tak Kak pomaH
MIOCTPOEH Ha OCHOBE KaHpPa HOBEIUIbI, aBTOP YJIEJse€T MPUOPUTETHOE BHUMAHUE

120 3monkyn H. Caiinanma II. — Tomkent: Akademnashr, 2022. — B. 301.
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TpeOOBAHMSIM  HOBEJUIbL:  KaXJ0€  MNPEMIOKEHHE  CO31a€Tcid  CIOKHBIM,
BKJIIOYAIOIIUM  COTJIACOBaHHBIE (PparMeHThl, MeTadopbl H  OJIMIETBOPEHUS,
BBICTPOEHHBIE B IOCJIENOBATENBHOCTD, CO3JAOIIYI0 MEAWUTATUBHBIM TOH. Takas
CJIOXHAsl KOHCTPYKIHMA TMOOYXKJAaeT YHTaTeNss K TIyOOKHM pa3MBIILICHUSM,
pa3bsACHSIET TOHKYIO TPaHb MEXIy MBICIBIO M YyBCTBOM U BEIET K (Puinocodckoi
nupuke. UyBCTBa IIAaBHOIO Treposl MOJHUMAKOTCS HA YPOBEHb 3MOLMOHAIBHOTO
o0Opa3a, 4To ABJIAETCS OTIIMYUTENHLHON YepToit si3bika Hazapa Dmonkyna.

VYHuKanbHbIA CTHIIb AOLyJUIbI ApUIIOBA OCOOEHHO MPOSIBISETCS B MOBECTH
«Agam u Ilaiitan». Bo-mepBelIX, OH CBSiI3aH C  XYyJOXKECTBEHHBIMU
BBIPA3UTEIbHBIMU  CPEICTBAMHU, BO-BTOPBIX, C BO3MOYKHOCTBIO IEPENABATH
JEKCUYECKHE W CTHJIMCTUYECKHE OCOOEHHOCTH NPH BBIPAKEHUU PEITUTHO3HO-
¢dunocodekoro conmepxanusi. braromaps KCHIONB30BaHUIO MOBECTBOBATEIHLHOTO
A3bIKa IMOAT CHOCOOEH XYJOKECTBEHHO IepenaBaTh (UIOCOPCKUE KOHIENIIUU
YeJI0BEKa, MYIIM, BEpbl U rpexa. IDTOT NpHUEM XapaKTEpPU3yEeT BBICOKHI YPOBEHBb
¢unocockoil JIMPUKH U PEITUTHO3HO-XYIOXKECTBEHHOIO MbluuleHHs. lloBecTh
«Apam u IllaiiTan» co31aHa Kak OIPOU3BEACHUE, PACKPBIBAIOLIEE JYXOBHBIE KOPHU
YeJI0BEUECTBA U BEUHYI0 OOpHOY MEXAy AYIIOW U BEpOH, CBETOM M TbMOM. [l
AOnynibl ApuroBa SI3bIK — 3TO HE NIPOCTO CPEACTBO BBIPAXKEHUS, a BhICIIAS
CTYIIEHb JIyXOBHOTO pa3MbIIUICHUS W HM300pakeHUs JYLIEBHBIX CTpaJaHUM.
[ToaTOMY SI3bIK TPOM3BEACHHS HACHIIIEH MO3THYECKUMHU, CHUMBOJUYECKHUMH U
¢unocopckumMu UHTOHALMAMU. J[JI1 CO3@HMSA TAKOro 3BYYAaHHS TO3T AKTHBHO
UCIIOJIB3YET MPUEMBI OyLIEBIICHHS: «]J1a3a IOHOTO COJIHIIA, KOT/Aa OHO CMOTPUT Ha
MOJIOZYIO 3€MJIIO; IBETHI, pacHycKalwlluecs B MOJJEHb». B 3tom ¢parmenre
IOHBIE TIJ1a3a COJHLA» HAJCISAIOTCS JKA3HEHHOW DJHEpPrUMel; OHM HE TOJIBKO
U3Iy4aloT CBET, HO M oOpaimieHsl K 3emiie. Yepe3 MNpuéM OyLIEBICHUS
YEJI0BEYECKHE CBOMCTBA HANIPSMYIO MEPEHOCATCS HA COJHIE KAK YacCTh MPUPOJBI.
Ha3BaHue «toHOE COJHIE» CBA3aHO C TEM, YTO OHO TECHO CBA3aHO C oOpazamu
Anama, EBpl u [1laliTana, co3aBas BriedaTJICHHE HOBU3HEI B HOBOM 3eMiie. AKIICHT
JIEJIAeTCs M Ha MOJJIEHb, YTO TAKKE CUMBOJIMYECKHU NIEPENAET CBET, CBSI3bIBAEMBII C
00’KECTBEHHOW UCTUHOM M YUCTOTOM.

JIx. Munbton, H. DmoHkyn u A. ApUIIOB UCHOJB3YIOT S3bIK HE MPOCTO KAK
CPEICTBO ONMCAaHUA, a Kak (OpMYy BBIPQKEHHMS] MBIIUJICHUS, MNCUXUYECKOTO
coctosiHusg U (uinocodckoro ocmeicieHus. WX mnpousBeneHUs, CO3JAaHHBIE B
pPa3IMYHBIX KYJbTYPHBIX KOHTEKCTaX, Y€pe3 XYAOKECTBEHHOE CIIOBO CTPEMSTCSA
II0OKa3aTh BEYHBbIE CTpPaJaHUsl 4YEJIIOBEYECTBA, CBA3AHHBIE C TIPEXOM. OTHU
UCCJIEIOBAHUS  NPEBPAIIAIOT NPOU3BEACHUS B  XYAOKECTBEHHbIE  (POPMBI
PEIUTHO3HO-(UIOCOPCKOI MBICIH, @ UX CTHJIb B BU3YaIH3ALUI0 MEIUTATUBHOTO
COCTOSIHUS YEJIOBEYECKOU TyLIH.

3AK/TIOYEHHE

MOTHB «yTpadyeHHOro pasi» CPOPMHUPOBAH MPEUMYIIECTBEHHO Ha OCHOBE
croketa 00 Anmame W EBe, MPUCYTCTBYIOIIETO B PEIUTHO3HBIX MCTOYHHUKAX —
nyzaeiickot «Tope», xpuctnanckom «EBanrenmun» u ucinamckoMm «CBSIIEHHOM
Kopane». Uepes  wu300pakeHHe  MEPBOPOJHOTO  TIpexa  4YeJIOBEYECTBa,
Hernocaymanuss bory, Haka3aHus M W3THAHUS B 3€MHYIO KU3Hb JIaHHBIA MOTHUB
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BBIIBUTAET Ha MEPBBIN TUIaH TaKue BayKHbIE (PUIOCO(CKUE KOHIEIIINH, KaK J00po
U 3710, BOJIA U Cynb0a, rpex W cmaceHue. Ha mpoTsikeHHH SMoX colep:kaHue u
CYIIHOCTh 3TOTO MOTMBA Hadajiu TpaHchOpMHUpOBaThCs. B pamkax HacTosIiero
UCCJIEIOBaHUS OBbUIM MPOAHATU3UPOBAHBI ACIEKThl MPOHUKHOBEHUS JaHHOTO
MOTHBAa B IIHCBMEHHYIO JIMTEPATYPY, YTO IMO3BOJMIO CHEIaTh CIEAYIOLINe
BBIBO/IbI:

1. MoTuUB «yTpayeHHOrO pas» BBIpaXaeT B ce0€ KOPEHHbIC TMOHSITHS
YeJI0BEYEeCTBA — I'PEX U CHACEHHE, CBS3aHHBIE CO CBOOOTHON BOJEH, TyXOBHBIM
yHagKoM M TOMCKOM MYTH K CIIACEHUIO. B Xy105KECTBEHHOM MPOU3BEICHUA MOTUB
UHTEPIPETUPYETCS KaK CHUMBOJ >KU3HEHHBIX WCHOBITAHWM, AYIIEBHBIX MYK U
CTPEMJICHHSI K COBEPUICHCTBY. DTO MPEBPATHIIO €r0 B TIy00KyI0 (hruiocodckyro u
YHUBEPCAIBHYIO TEMY B JINTEPATYPE. «Y TPAUYCHHBIN pail» SBISETCS XPOHOTOIIOM,
BEIYIIM YEJIIOBEUECTBO K YasgHMAM M HazexnaaMm. OQHaKoO ¢ TEYEHUEM BPEMEHU
B3MVSIABI HA JTO TMOHATHE MEHSUIMCh. B pe3ynbrare B  XYI0KECTBEHHBIX
MIPOU3BEACHUAX MOTHB «YyTPAau€HHOTO pash HAaIlE] BBIPAKEHHE B HECKOJBKHUX
pakypcax. B mudomnorun Pait otoxaectsisiercss ¢ ropoit Onumil, r1e 60ru BexyT
BEUHYIO JKM3Hb. B mnpemanusx, cBs3aHHbiXx ¢ MoHom m Jlero, xpoHoTOm pas
m3mensercsa. Ecimu mia Mona Paii mHTepnipetnpyercss kak Erumner, to s Jlero
octpoB Jlenoc BemoaHseT pyHkuuto Pas. Kpome Toro, KoHuenmus «yTrpaueHHOTO
pas» ompelemnseTcs TakXe MPEeCcTyIUIEHHWEM W HakazaHueM. llomoOHble B3risabl
HaxoJAT oTpaxkeHue B oopasax [Ipomertes u J{uonuca.

2. OrpaxeHue MOTUBa B JUTepaType BOoCTOka HallIO BBIpa)KEHUE B TAKUX
MMPOU3BEACHUAX, KaK «Bo3pokaeHne penurno3Heix Hayk» Mmama ane-I'azanm,
«Ilaxname» AOynbkacuma @uppoycu, «JluBan-u Xuxmer» Axmana Scasu,
«Kuccan Pabrysm» Hacupunnuna Pabrysu, «Vctopusi mpopoKOB U MYIPEIOB
Anmumepa HaBou. B 3TUX NmpOU3BEACHUSAX PENUTHO3HBIN MOTHB TPAKTYETCS KaK
OCHOBHAas KOHUENMUMs. B COBpEeMEHHOM BOCTOYHOW JIUTEpaType MOTHB
«yTpayeHHOr'0 pas» Hallesl BbIpaXEHHE B HECKOJbKUX KaHpax. AOnypaydpu
Qurpar co3man «byHT caranel npotuB bora» apamaTHUecKUM IIyTEM,
COCPEOTOYMB OCHOBHOE BHUMAHHE HAa TOPJBIHE CaTaHbl, B TO BpeMs Kak AOysuia
ApurnioB co3ngaer «IloBecTh 00 Amame u caraHe» B modtuyeckor dopme. IToat
00JIbIlIe aKIEHTUPYET UPOHHUIO, CapKa3M M HACMEIKYy B 00Opa3e caTaHbl, a TaKxkKe
cnenyer 3a ®apugauHom Atrapom. Ce3ori Kapakou co3gaer mpous3BeAeHUE B
’aHpe 3cce, MpU3bIBas YeJIOBEUYEeCTBO K (uiocopckomMy cozeplanuio. B pacckaze
C. Axmaga «Amia» 3TOT MOTHUB HaxOJWT BBIPAXKEHUE B KOHIEMNIMU CEMBHU.
AOnyBanu KyTOuauH TpakTyeT «yTpadeHHBIN pail» B o0pase cepala.

3. OrpaxeHne MOTHMBa B 3alaJHON JIUTEpaType MOXXHO HAOMIOAAaTh Ha
MpuMepe TakuxX MpousBelieHn, kak «boxxecTBeHHas koMmenus» [lante Anurbepu,
«lTorepssaubii pai» [Ixona MuibroHa, «bpakocoyetanue Pasg u Ana» Yunbsima
bnenka, «Macrep u Maprapura» M. bynrakosa, «/lemon» M. JlepmoHTOBa.
HoByro TpakTOBKY MOTHMBAa JEMOHCTPUPYIOT TIipousBencHusi Pene Jlekapra,
HNoranna Bonbdranra cdon I['€re, ®pancya Pabne, bopuca Ilactepnaka, M.
bynrakoBa. B coBpemMeHHOW 3amagHOW JUTEpaType MHaHHbBIM MOTHUB TAaKXe
TPaKTyeTcsi Kak oIuH u3 Beaymmx. OcoOeHHO 4YacTO OH BCTpedYaeTcss B
NPOU3BENCHUSAX  PEIUTHMO3HOW,  DK3UCTEHUHUAIBHOM W MCUXOJOTMYECKON
HanpaBieHHOCTU. [logoOHbIe YyepThl 00peTaroT (haHTacTUYECKHE OCOOCHHOCTU B
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npousBeaeHun anrauiickoro nucarens K.C. JIstonca «Kocmudeckas TpUIOTus», a
B pomane Jx.JI. Comunmxepa «Han mpomacTteio BO paKU» BBIPAXKEHBI Kak
CTPEMJIEHHE BOCCTAHOBUTH YTpauy€HHOE NeTcTBO. B pomane J[xopmika Opysia
«1984» naHHBII MOTHUB MPUCYTCTBYET B M300paKEHUU TOTATUTApPHOro cTpos. B
COBPEMEHHOM JIUTEpAaType MOTHUB «yTPAYEHHOr'O pasi» Hadall U300pakaThbCs TaKkKe
B MHBEpPTUPOBaHHOU (0OpaTHOI) hopme. DTa MHBEpPCHUS MOTHUBA ObLIa BBIIBUHYTA
KaK MPOTHUBOINOJOXHAsA uaes. K yuciay Takux mnpous3BeneHHil oTHocsATca «451
rpagyc o Papenreity» Past bpanbepu, «Témuble Havanay dumuna Ilynmana,
«Paccka3 ciy:xankn» Maprapetr O1Byn, «B oxunanun ['ogo» Camrosns bekkera,
«Panyra tarorenus» Tomaca [InH4oHa.

4. JIxoH MWIBTOH, OAWH W3 KPYNHEHIIMX MNPEACTABUTEIEH JHUTEpaTypbl
aHrMickoro Bo3poxkaeHus, NOAHSICA HAa MHPOBYIO apeHy CBOEH IO3MOM
«ITorepssaubi pait». [IooMa MMeeT TEOJIOTHYECKyH0 OCHOBY M SIPKO BbIpa)kaer
B3IUISI/IbI YEJIOBEYECTBA HA TPEX, ClaceHue W Hanexnay. XotTsa «llorepsHHbIA pai»
CO3[JaH Ha OCHOBE )XaHpa IIECHHU, 3TO IMPOMU3BEIAECHUE NPEACTAET KaK AIUYECKas
nosMa. B mosme HamumM BBIpaKEHUE TPAAULMOHHBIC DJJEMEHTHI CHOXKETa.
OKCIO3UIIMOHHAs YaCTh CHOYKETa 3aHMMAET MECTO B IIEPBOM M BTOPOM KHHUIAX
II0AMBI, 3aBsI3Ka MPOU3BEICHHS PACKPBIBACTCA B TPETbEW M YETBEPTOM KHUIAX.
KoH(paukT npousBeeHus: MPUXOAUTCS Ha MATYIO U IIeCTyr0 KHUTH. KynbpMuHanus
HAaXOJUT BBIPAXKEHUE B CEIBMOM M JEBATOM 4acTsaX. B KauecTBe pa3BsI3Kd MOXKHO
OTMETHUTb JIECATYIO U JBEHAALATyI0 KHUTU (4acth). [lomoOHas mogava 31eMeHTOB
CIOXETa 00yCIIOBUJIA )KaHPOBbIE 0COOEHHOCTH MO3MBI KaK KaHpa.

5. B nannoit nosme JIxon MunbToH BeIOMpaeT popmy Oemoro ctuxa (blank
verse). OHaKo MUIIET OH MEJOJAMYHBIM METPOM, COCTOSAIIMM M3 TMSITUCTOMHOIO
amba (iambic pentameter). 3TOT METO, B CBOIO OYepe/lb, JA€T €My BO3MOKHOCTb
co37aTh MOHYMEHTAJIbHBIN, Quinocodckuil u npamatudyeckuid ToH. [IpousBenenue
CO37]aHO B TAPMOHUU IPO3bI U CTUXA. DTO SIBJICHUE ObLUIO YHUKAIbHBIM B 3aI1aTHOM
mutepatype. llpozanyeckoe H30KEHHE COACpPKAHHUS B KaXAOW KHUTE (YacTH)
HAaIlOMMHAET HaM O TPAAULMUAX BOCTOYHOU JIMTEpaTyphl. B BOCTOUHOM HapogHOM
YCTHOM TBOPYECTBE M KIACCUYECKOM JINTEPATypE TAaKXKE IPUCYTCTBYET
OpO3anyecKoe  U3JIOKEHUE  COAEpPKAHHUA T0d9M, U MOJOOHBIM  TOJIXOA
CBHUJIETEJILCTBYET O XOPOILIEM 3HAHUHU TBOPLIOM BOCTOYHOU JINTEpaTypsl. Hapsany ¢
OTUM, B KJIACCHYECKOM INMOATHKE TAKKE NMPUCYTCTBYIOT NMOHATHS XaMmJa M Haara.
AHanornyHasi CUTyalMsi BCTpPEYaeTCsd B HA4daJlbHOM YacTH NPOU3BEACHUS
«Ilotepsiuublii paii». Omnako obOpamenue Jlxona MwunbToHa K My3aM MOXKHO
IPU3HATH OCOOEHHOCTHIO, OTJIMYAIOIIEH €ro OT BOCTOYHOU MOATHKHU.

6. OOpa3bl, coznannbie [[>koHoM MUIBTOHOM, 3HAYMMbI CBOUM BHYTPEHHUM
MHUPOM, AYHIEBHBIMA MYyKaMH, BIUSHHUEM BbIOOpa U TpareAuil Ha mcuxosioruio. B
KaueCcTBE OCHOBHBIX 00pa30B M03MbI MOXKHO BbIIeIUTh Catany (/[psiBona), Anama,
EBy. IloaT B co3manuu 00pa3oB jAenaj akIEeHT Ha CIOXHBIX TCHUXOJIOTHYECKHUX
noptperax. B pesynbrare ero repou copMUpOBaINCH B MPOU3BEACHUN HE Kak
OIHOOOKHME, a KaK CyIIeCTBa, J>KMBYLIME BHYTPEHHUMH MPOTUBOPEUHIMHU,
KOHMIUKTaMu W Mykamu. Jk. MuWiabTOHY ynamoch Tepenarb CIOKHbIE
IICUXOJIOTUYECKUE COCTOSIHUSI TpU CO3JaHuM oOpaszoB. Jlig mepemaunm 3THX
COCTOSIHUI OH MCIOJIb3YET CUMBOJUYECKUE U PETUTHO3HBIE 00pa3bl. B pesynbrare
€ro Mpou3BeJeHHEe O0peno 3CTETHUYECKYI0 KpacoTy M 00JIaJaeT JpamMaTH4eCKOM
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cuion. Hapsanmy ¢ 3TuM, OH YCHEIIHO COYETAeT 30JIOTBIE BO3MOXHOCTH
ITOATUYECKOU PEYH C IMUYECKOU ITOIMOM.

7. Ilooma wu3NOXKEHa HE B XPOHOJOTUYECKOM TOPSIKE, a B CBSI3U C
MU(DOTOTHYECKUMU TOHATUSIMU. llepBasi KHWMra HauMHaeTcs C aja, 3aTeM
dopmupyeT conepkanne o Pae, Tpexe W W3THAHUM YEJIOBEUECTBAa. ABTOD
OTKa3ajcsi OT JApamMaTypruyeckoil MOCJIEeNOBAaTENbHOCTH, YTO  IMOPOAHIO
YHUKQJIbHBIM CTWJIb, TO3BOJISIOIMIMM CO34aTh JYXOBHYIO MaHOpaMy HWCTOPUHU
yenoBeuecTBa. CopepkaHue NPOU3BEACHHS OXBAThIBAET JIyXOBHBIM IIyTh OT
najgeHus JlpsiBoJla 10 CIacEHUsl 4YelioBeKa. B MmosMe rapMOHHYHO COYETAKOTCS
conepxanue u dpopma. [Ipoussenenue umeer GopmMy AMUYECKON MOIMBI U CYMEIIO
MOKa3aTh MHTEPIPETAMIO CyAbObl YeJIOBeYecTBA Ha OOKECTBEHHOM YpPOBHE.
JlaHHO€ TMpOM3BENIEHHE IM03Ta MPEACTABISIET COOOM KOMIIO3UIUMI0 AHTUYHOTO
3I0Ca, BOIUIOTUBIIErOCS KAaK CHMBOJI PEJIUTHO3HOM BEPbl U HCTOPUYECKOM
Tpareauu. [IpucyTcTByromme B HEM CHMBOJIBI M 00Opa3bl SIBISIOTCS OOpa3HbIM
BBIPAXKEHUEM IyXOBHO-HPABCTBEHHBIX MOHATHIA.

8. Poman Hazapa Dmionkyna «3ampeTHbId IUIOJ», TAPMOHUYHO COYETas
penurno3Ho-puinocopckoe  cojuepxkaHue, MHGPOJIOTUYECKUE  apXETUIBl U
COBPEMEHHBIE COLMAIbHBIE MPOOJIEMBI, UILIET OTBETHl HA BEYHbIE HPABCTBEHHBIE
BONpOChl yenoBedyectBa. Yepe3 o00pa3 EBbI B mpousBeneHuu TIiTyOOKO
aQHAJIM3UPYETCS] UCTOPUKO-KYJIBTYPHBIM OOJUK U JYXOBHBIM MHUpP >KCHIIUHBI, a
yepe3 CHUMBOJ sI0JJOKa B XYJOKECTBEHHON WHTEPHPETALMH OCBEIIAKOTCS
UCHBITAaHUSl CTPACcTH, BOJU U cBOOOABI. PoMaH npuoOperaer ocoboe 3HaUEHUE Kak
BBICOKOE TPOMU3BE/ICHUE, BBIPA3UBILIEE B COBPEMEHHOW Y30€KCKOW JUTEparype
IyXOBHbIE MCKaHUS, KPUTUKY LIEHHOCTEW M MPOLIECC CAMOIIO3HAHMS YEJIOBEKa B
buocodhcKo-xy10KECTBEHHOM KITIOUE.

9. Poman «3anpeTHblii TUIOA» SBJSETCS MPOW3BEACHHEM COBPEMEHHOU
y30€KCKON JIMTepaTypbl, B KOTOPOM MOCTMOJEPHUCTCKUA CTUJIb, PEIUTHO3HO-
MU(dOTOTHYECKUN TIacT W Meradopa CIEHbl TapMOHUYHO COYETAIOTCS JUIs
rIIyOOKOTO aHajiM3a YeJIOBEUECKOM MCUXOJIOTUHA U HPaBCTBEHHOTO BhIOOpa. Poman
COCTOUT U3 JIBYX HOBEJUI, Ha3BaHHbIX «EBa» 1 « AHrem.

10. B nomemie «EBa» aBTOop uepe3 TpH LEHTPalIbHBIX oOpa3za —
noBecTBoBarens (Anam), EBy u BoXecTBO — XyJ0’KECTBEHHO BBIPAYKAET TAKUE
dbunocodckue MoHATUS, KaKk OYHT, J000Bb, IPeX, COBECTh U cyAbOa. CUMBOJIBI U
dbparMeHTapHas CTPyKTypa BpPEMEHHU-TIPOCTPAHCTBA MPHUAAIOT MPOU3BEICHUIO
TanHCTBEHHBIA U JpaMaTU4YECKUN TOH. B poMaHe Ha mepBbId IUIaH BBIIBUTAKOTCSA
HE 1enb COOBITUH, a TOHKHE CJIOM YEJIOBEYECKOM TIICUXUKH, BHYTPEHHHE
MepEKUBAHUS U IPOTUBOPEYUS B COZHAHUMU.

11. B nmpousBeAaeHuM M TEpeadydl ICUXUYECKUX COCTOSHUM YMEJO
UCIIOJIB3YIOTCSl TaKUE TMCUXOJIOTMYECKHE CPEeICTBa, KaKk MUMHMKA U MAaHTOMHUMHUKA,
JMana3oH Tojioca, MOHOJIOT, MOPTPET M Meil3aX, COH, COCTOSIHUE U JCHCTBHE.
TexHuka MOTOKA CO3HAHUS HEMOCPEACTBEHHO OCBEIIAET BHYTPEHHIO OOpHOY,
BOCIIOMMHAHUSI, MEUThl W CcTpaxu nepcoHaxkend. OOpa3bpl YacTO HOCAT
CUMBOJIMYECKU Xapaktep: EBa — Bomsomienue ctpactu U OyHTa, boxkecTBO —
CUMBOJI CWJIbI U COBpALIEHUS, @ TOBECTBOBATENb MPEACTAET B LIEHTPE AYXOBHOIO
HaIPSHKEHUS MEXKIY HUMU.

12. ABTOp, rapMOHUYHO cOYeTas HAIlMOHAJIbHBIE IIEHHOCTH, (DOIBKIOpPHBIE
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CUMBOJIBI W  TOPUPOJHBIE TeW3aku C  AYHIEBHbIMU  MEPEKUBAHUSIMU,
MHTEPIPETUPYET UX B y30€KCKOM KOHTeKcTe. Kpome Toro, depes TearpajbHYIO
CIEHY, MCTOPUKO-MHU(OJIIOTHUECKUE aJTIO3UHU, ONUCAHUS TMPEAMETOB M JIeTajei
yrayOJsieT BHYTPEHHIOI JpamMartu3aiuio obpa3oB. B pomane Quiiocodckue u
AK3UCTEHILIMAIbHBIE BOMPOCHI — MPOOIIeMbI OyHTa, TpeXa U CHACEHUS — PACKPBITHI C
IPUCYIINM XYI0KECTBEHHO-ICTETHUECKUM MOAX00M. B pe3ynbraTe «3anpeTHblid
IUIOJ» TPEACTaeT KakK BBICOKUH 00pazelr] XyJ10KeCTBEHHO-TICUXOJIOTHYECKOTO
M300paKeHHsI ~ BHYTPEHHErO0  MHpa  YEJOBEKa, MPOTUBOPEUUS  MEXKIY
00KECTBEHHBIMU U JIbSIBOJILCKUMHU CUJIAMHU.

13. CruxotrBopHas mnoBectb «Anam u lllaiitan» sBasieTcss CUIBHBIM
XYJI0)KECTBEHHBIM TIPOU3BEACHUEM, JTEMOHCTPUPYIOIIUM JTyXOBHO-(DHIOCOPCKYIO
MbICIIb  AOaymibl  ApumnoBa. OHa OCBEIIaeT BHYTPEHHHM MHpP 4YeJIOBEKa,
npeBpaiias CBOOOJHYIO BOJIO, OTBETCTBEHHOCTh U pACKasHUE B BaKHbBIC
HpaBCTBEHHbIE LEHTphl. lloBecTh AOxymisl ApumnoBa «Anam u Illalitan»
HaIlMCaHa B CTUXOTBOPHOHM (pOopMe U NPUBIIEKAET TEM, UTO CO3[]aHA B YHUKAIbHOM
XYJI0O)KECTBEHHOM JKaHpE, BO3HHUKIIEM B pe3yibTaTe CIUSHUS COOBITUHHOTO
pacckasza M MO3TUYECKOTro UCKyccTBa. COOBITHS MPOU3BENCHUS U3JIaraloTCs yepes
qyarpaMMmy MPOTPECCUBHOIO U3MEHEHHUs. DTy IUarpaMMy MOKHO TOHSTH Kak
MUPHYIO M TPOCTYI0 >KH3Hb, BHe3amHoe MosiBiieHne CaTaHbl U ero peOeHKa,
BBepraromee EBy B COCTOSHHE COMHHUTEIBHOIO JYIIEBHOTO COCTOSHMS, U
OCO3HAaHHE TBEPAOTO AaKTUBHOI'O peEIIEHHs, NpuHATOro AnamoMm. [naBHOe,
A.ApUINOB B 3TOM NOBECTH PEMIMTEIBHO U IMOATUYHO PACKPHIBAET JIyLIECBHbBIC
COCTOSIHUS Yepe3 ACCTBUE, CIOBO, 00pa3 U APaMaTUYECKHUE AKTHI.

14. Jloxon MunbroH, AOnymna ApunoB u Hazap DOmoHKyn SBISIOTCS
TBOPLIAMH, UCIIOJIB3YIOIINMHU SI3bIK Ha BEICOKOM YPOBHE MacTepcTBa. B pesynbprare
A3BIK B UX MPOU3BEACHUIX MPOSBISAETCSA HE KaK IPOCTOE CPEICTBO N300PAKEHHUS, a
Kak BbIpakeHue (PuiIocoPCKod MBICIM U JIYIIEBHBIX MEpeKUBAHUU. SI3BIK U
YHUKaJbHBIM CTUJIb MO3MbI J[>koHa MusnbtoHa «lloTepsHHBIN pai» BBIACIAIOTCA
rapMOHHUEH 3MUYECKOTO BEUYusi, OUOIEHCKON TOHAIBHOCTU M MHU(OJIOTUUECKHUX
IIJJACTOB; YEPE3 apXauyHbI€ CJI0BA, HHBEPCUU U PEIINTHO3HYIO JIEKCUKY OH CO31AET
YHUBEPCAITBHYIO TyXOBHO-(PHIOCOPCKYIO KapTUHY.

15. Vaukaneueiii ctune B pomane Hazapa DmioHkyna «3ampeTHBIA IO
3aKJIIOYAETCS B TOM, YTO CEMAHTHYECKME M CHMBOJIMYECKHE CJIOM SA3bIKa
CTAHOBSITCSI CPEACTBOM PACKPBITUSI YEIOBEUECKON MCUXUKHU, YHUKAIbHBIA CTUJIb B
noBectn AOnmymnel ApumnoBa «Amam u I[laiitan» otauvaercs Quiocodckoit
TOHAJIBHOCTHIO, OINMUpPAIOIIEHCS Ha MO3TUYECKOe MblluuieHHe. Yepe3 0OBIYHYIO
pPa3rOBOPHYIO pPE€Yb OH TNPEACTaBISECT APAaMAaTHYECKHl JIyX W CO3€plaHue,
BO3BEJICHHOE Ha YypPOBE€Hb MyApocTH. B mnpowusBeaenusax [x.Mwunbrona, H.
DuioHKysa 1 A. ApurnoBa (GOpMbI p€YU U CUCTEMA I'OJIOCOB BBIMOJHSIOT BAKHYIO
XYyJI0KECTBEHHYIO 3a7auy: €ClIM Y MUJIbTOHA aBTOPCKOE «sD» U PEUb IMIEPCOHAKEN B
XyJO)KECTBEHHOM MHUpE 00JaaloT JIpamMaTH4YecKOW Cujoi, TO y Apumnona
rapMOHHS pEYd aBTOpa, IIOBECTBOBATENs UM IMEpCOHaXel obecreynuBaer
dbunocopckuit cuHTE3, a y OINIOHKYJa pedb I[OBECTBOBATENSI CTAaHOBUTCS
JyXOBHBIM LIEHTPOM BCETO MPOU3BEACHUS.
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INTRODUCTION (Abstract of DSc thesis)

The aim of the research is the analysis of the artistic interpretation and
poetic expression of the motif of “paradise lost” in J. Milton’s epic poem “Paradise
Lost”, Abdulla Oripov’s story “Man and the Devil”, and N. Eshonkul’s novel “The
Forbidden Fruit”, the aim is to determine the approaches by which this motif is
expressed in religious, philosophical, and aesthetic layers, as well as to reveal the
commonalities and differences in the literary thinking of the East and the West.

Research objectives:

to identify the historical, religious and mythological roots of the “Paradise
Lost” motif and to shed light on the process of formation of this motif in Western
and Eastern literature;

to analyze the poetics of J. Milton’s epic poem “Paradise Lost” and A.
Oripov’s story ‘“Man and the Devil” through its religious and philosophical
foundations and artistic depiction methods;

to identify the modern interpretation of the “Paradise Lost” motif in N.
Eshonkul’s novel “The Fruit of the Forbidden Fruit™;

to compare the social, moral and philosophical ideas expressed through the
“Paradise Lost” motif in the works through plot and compositional features;

to identify the similarities and differences in the approaches of Western (J.
Milton) and Eastern (A. Oripov, N. Eshonkul) writers to this motif;

to determine the significance of the “Lost Paradise” motif in today’s Uzbek
literary thought and analyze its literary and aesthetic continuity.

The scientific novelty of the research:

as a result of a comparative poetic analysis of the concepts of sin and
salvation, spiritual decline, life trials, and spiritual suffering in John Milton’s epic
poem Paradise Lost, Abdullah Oripov’s short story Man and Satan, and N.
Eshonkul’s novel The Fruit of the Forbidden Tree, it has been demonstrated that
these works reflect the religious, philosophical, and didactic wisdom of both
Western and Eastern cultural traditions;

the religious-philosophical, aesthetic, and artistic context of the motif of the
“Lost Paradise” in Western and Eastern literature is revealed through a
comparative approach, which makes it possible to identify the authors’ attitudes
toward genre and form, their stylistic strategies, and their ideological and artistic
positions in incorporating this motif into literary works;

for the first time, the traditionalist interpretation of the motif of Paradise Lost
in the works of A. Oripov and its modern reinterpretation in the prose of N.
Eshonkul have been consistently analyzed; moreover, the functional and aesthetic
significance of the concept of the “Lost Paradise” in contemporary Uzbek literature
has been examined for the first time, as demonstrated through the short story Adam
and Shaytan and the novel The Fruit of the Forbidden Tree;

the authorial approaches of John Milton, A. Oripov, and N. Eshonkul to the
motif of the “Lost Paradise” are scientifically substantiated, confirming that the
artistic interpretation of such eternal human values as sin, freedom, moral choice,
and attitudes toward divine punishment possesses a solid theoretical foundation;
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from a literary and philosophical perspective, the study highlights the
influence of the loss of the image of paradise on modes of existence, spirituality,
and moral criteria, as well as on the inner world, spiritual suffering, choices, and
tragic destinies of the figures of Adam, Eve, and Satan, and demonstrates how
these aspects are expressed in the analyzed works;

Implementation of research results. Comparative-typological study of the
problem of the motif of “Paradise Lost” in fiction and its poetics based on the
scientific results and practical proposals obtained on the example of J. Milton’s
“Paradise Lost”, A. Oripov’s story “Man and the Devil” and N. Eshonkul’s “The
Fruit of the Forbidden Fruit™:

the motif of paradise lost in J. Milton’s epic poem “Paradise Lost”, A.
Oripov’s story “Man and the Devil” and N. Eshonkul’s novel “The Fruit of the
Forbidden Fruit” was studied on the basis of a comparative poetic analysis, and the
theoretical conclusions on the fact that Western philosophy is depicted in the
works in a mixed form with Eastern wisdom were used in the implementation of
the fundamental scientific project REP-25112021/113- UzUDT: “The corpus of
universal connections for natural language processing in the Uzbek language and
its semantic analysis (reference from National University of Uzbekistan named
after Mirzo Ulugbek No. 04/11-15618 dated August 29,2025). As a result, the
possibility of the motif of “Paradise Lost” being the main core of Eastern and
Western thought in literary studies was enriched with materials and conclusions
about the masterpieces of world literature;

the religious-philosophical, aesthetic and artistic contexts of the motif of
“Paradise Lost” in Western and Eastern literature were revealed in a comparative
approach to each other, and the conclusions about the specific position of the
creators were determined were used in the implementation of fundamental
scientific projects on the topic “Paratranslator: Creation of a Contextological
Electronic Translation Dictionary Platform Based on a Parallel Corpus” No. IL-
7823051524 (reference from National University of Uzbekistan named after Mirzo
Ulugbek No. 04/11-22094 dated October 10, 2025). As a result, the fact that the
motif of “Paradise Lost” has a mobile plot in the literary views of the East and the
West, that this motif manifests its uniqueness in both views through the text of the
work, and that the author’s skill in interpreting aspects of the creative person’s
approach to the motif, and his individuality in using the plot were used to
determine it;

for the first time, a new interpretation of this motif in the works of A. Oripov
and N. Eshonqul, as well as its functional and aesthetic role in modern Uzbek
literature, has been consistently analyzed. The theoretical conclusions on this issue
were applied in the implementation of the fundamental research project entitled
“English Access Microscholarship Program” No. SUZ80020GR0039 (reference of
the Samarkand State Institute of Foreign Languages, No. 945/02, dated March 12,
2026). As a result, N. Eshonqul’s appeal to a universal “nomadic” plot, within the
framework of adherence to tradition, contributed to a deeper theoretical
understanding of the author’s poetic mastery and his originality in the creation of
artistic images;
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the scientific and practical results on the scientific basis of the artistic
reflection of the concepts of the eternal values of humanity - sin, freedom, choice,
attitude to divine punishment - through the individual author's approach to the
motif (by J. Milton, A. Oripov and N. Eshonkul) were used in the implementation
of practical scientific projects on the topic of “Digital archive: creation of an online
guide to the funds of the National Archive of Uzbekistan” No. AL-442105887
(reference from National University of Uzbekistan named after Mirzo Ulugbek No.
04/11-27059 dated November 6, 2025). As a result, in the literary views of the East
and the West, this motif is used to express its uniqueness in both views through the
text of the work, to determine the writer’s skill in interpreting the aspects of the
creative person's approach to the motif, and the individuality in using the plot;

the theoretical conclusions and results on how the existence, spirituality, and
moral criteria of a person are formed through the loss of the image of paradise in
literary thought are illuminated from a literary and philosophical point of view, and
its expression in today’s works is proven. The theoretical conclusions and results
were used to create the scripts of the programs “Education and Development”,
“Literary Process”, “World Literature” of the National Television and Radio
Company of Uzbekistan “Uzbekistan-24" creative association of the TV and radio
channel “Uzbekistan” (reference book of the National Television and Radio
Company of Uzbekistan No. 05-09-1676 dated November 24, 2025). As a result,
information on the improvement of the content of the materials prepared for these
TV shows provided the basis for a more in-depth consideration of the topic by the
creative team of the National Television and Radio Company of Uzbekistan.

Structure and volume of the dissertation: The dissertation consists of an
introduction, four main chapters, a conclusion, and a list of references, with a total
length of 242 pages.
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